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CHAPTER I

THE CASTE INFLUENCES FROE THE BEGIRNING
TO TiE BRITISH INVASIOR

Origin of the Indian Peocple

The customs of a civilization would mean little if
within the mind's eye one could not visusllze the physlcsal
being of its men. If one werse standing in the markets of
Caloutta or Bombay, the moat casual obaerver would at once
notice certaln cleerly marked types of humanity. There are
Aboriginals with broad noses, thick lips, and very dark com-
plexions. ¥any of them look like Negroes, bui they do not
have kinky bhalilr. These peopia are descendants of the origl-
nal pre~Aryan population of Indla, although moat ol these
trives live in the remote jungle cdistrlctis.

There will be representatives of the ¥ongolian type
from Bengal, wlth high cheek bones, ¥ongolian eyes, and &
complexion more yellow than brown. 7The Kongelian forsfathers
entered India through the passes of the north many centurles
ago.t One can also observe a few of the Arab type, with
hooked noges, thin faces, and falrly light complexions,

"fhey are deseendanta of the Ialamic c¢onguerors who entsred

lwilllam W. Hunter, Brief Hlstory of the Indian People,
pp. 127-128, |




India in the elghth century and held the country completely
in their power."s

'Thara will be Brahmanle descendants of the Aryan in-
vaders of over three thousand years ago who came from Cenbral
Asia, These descendants have almost European physiques and
complexions because of raclal purlty insured by the camsto
system. Very numercus will be the different degrees of mix-
tures between the representative groupsg.d

The term Hindu, ag appllsd by the natives %o all these
races, neana not so much the people of Hindustan as 1t doeg
the merbers of all the varlous sests who have adopted the
system of castes and yleldsd to the suprensocy of the Drahw ns,.

Caate may be omlled the cement that binds together all

those numesrous gects and clasges) not merely separa~

ting the whole, forwming of dissimilar and uncongenial

unlits an almost impregnable wall that closely binds

together the whole Hindu psople, but equally divides

them from all the rest of the world.$

The Aboriginal Influence on the Caste System

ur earliest glimpse of Indla revealed two races struge
gling for the soll., One rsce was a falr-gkinned people which
had lately come through the northwest passea~-n nomedic tribe
who called themselves Aryan, The other race was of & lower
type who had long dwelt in the land and where destined %o be

snalaved by their arrogant conguerora.d

2%1@;, Te 1301 51&35&31; i 1354,
4pannie Roper Feudge, Indla, p. £63.

SHunter, op. oite, po S0,



The oldeat dwellers, noneAryang or Aboriginess, go
ealled in the absence ol a race name of thelr own, left no
wrltten record. Thelr only remalnling words are rude stone
cipcles and the uprizht slabs snd mounds beneasth which they
buried their deasd.® These prehlatoric tribes were scattersd
throughout the length and breadth of pre~iryan Indis. This
i1s notad today by the alteration in the Aryan Z&nguagés.~

Over a wlde extent of the sountry Aryen languapes arse
noew gpoken, but there remsing in Aryan gspeech now in
uge clear aboriginal traces, The zrarmar of the
varlous Aryan langusges hag become affected by lavidian
usages, an Ilndication of the wide sphere ¢f influences
brouzht avout by early Aborlginal tribes.”

There 18 also reason to belleve that avoriglnal people
had wldespread influvence throughout Indla vecause of tra=-
ditlong ¢f the Indlan Village Communibys

How the lorm of land tenure generally prevalent
over more than two-thirds of the whole of Indla isg
kpown as jhe ralyatwart tenure. /the Indlan Village
Gummuai@j? The aboriginel tribes seem well entitlsd to
clals it as thelr cwn institutlon., We imagine a vile
lage constituted under it in thils way: A mexber of a
trive desires to oultivete & portlon of waste land
held by the tribe. He applies to hig chief who ropre-
sonta the tribe and obbtains permisaion to wmeke a
elearance and $111 the ground. Other members of the
tribe wake similar clesrancses slongslde on like terms,
They obtaln & silte noarby and build housges neay each
other for protection, g0 that they may be near thelr
work and e able also to protect thelr grops, Bach
menbeyr is llable to the Chlefl for a desmand on his own
holdinga. The Chief appeints a head man and an ssgiabe
ant able Yo keep accounts In order and to look alter
his intersats The members of the tribe who have

61bid., p. 40.
7§4lliem H, G4lbert, Jr., Peoples of Indis, p. 17.




gecured holdings, for thelr own comfort and ln order to
make thelr village self-contained, have to attract a
body of simple craftemen and menlals to do their work
and to attend te their wants, as, a potter, cobbler,
cerpenter, washerman, sweeper, barber, and go on or
several of the same., These workers are all provided
with sltes for housges In the village or outslide. We
thus obtain a community, qualified to malntalin 1ts gx~
iatence independent of any assistance from outslde,

Benton belleves that there was a great change iln soclal
arrangements when village communltles begen to prosper, The
number of menials and craftsmen would bes greatly lnecreassd.
The craftsmen would be regulred to provide the fools and im-
plements demanded by new industry. The number of the menilal
workers would be larger when there would be increased re-
sources to employ them and when there would be demands for
services and comforts for wealthler communities, Thers would
be a changed 1ife in the confined village settlementa., so~
clal regulation of the past would no longer suffice in the
new situation,?

If cless dlstinctiona were to be maintained, if the

langd holders in direct contract with the rulers were to

aggert & position superior to the menials who gerved
them and to the artisans, strict socisl regulations
would have to be enforeed as to goclal intercourse, and
many restrictions herstofore unnecessary would have to
be submitted to. The lnstitutlon of the system of

caste sught, 1t appears, to be asssigned to the primi-

tive era_when some progreis had been made in agri-
culture,l0

8Ibid., p. 16,
91p44,

101p14.,



Perhaps the ocaato syétém grew ag the villagses grew. A
few authorltlies maintaln that the Aboriginal caste gystem
wag in operaticn long before the Afy&na mede thelr appearancs;
that the Aboriginese could not walt for its instltutlon until

the Aryans came and did them thils service.

The Arvan Influence on the Caste Syatam'

Heanwhile Irom gsome common camplng~ground, pesrhaps Cen-
tral Asle or southern Rusaia, prehlistoric members of the hu~
man roace started mlgrating, some toward the eaast, othaere
toward the west..l |

One of the wealern offshots bullt Athens and Sparta and
beecame the Greek nation; another went on to Italy and
reoared, on the Seven Hillg, the olty which grew into
Imperlal Rome, A distant colony of the assme race sxcaw
vated the silver ores of prehlstorle Spain, and when

we catoh a sight of anclent England, we see a&n Aryan
gottlement fighting in battle cances and working the tin
mines of Cornwell, Heanwhile, other branches of the
Aryan gtoeck had gone forth from the primitive Asiatie
home to the east.l2

The Aryan kinga came through the mauntéins of nerth-
western India. The land that they first occeupled wag the
Punjeb, & land of many rivers, broad valleys, forest covered
mountaing, woderate climate, and deep productlve soil, |

It had sverything to invite getilerg~-and to keep them

4 long long time even to lsolatlion. For a glance at the
map will show that this garden 13 in the shape of a cor-
ner of a triangle which, fenced {rom the other world on
two sides by & well nigh impasalble barrier, 1s on the
third side separated from 1ts own continent by & wide belt
of degert; and its wonderful system of rivers 1s entirely

1lg, T. Garratt, The Legaey of Indla, p. 125.

l2xunter, ope clt., p. 52.



its ownj their course--with the exception of the glant,
Indusw-beging and snds within its limits,l3

Five turbulent streams deseend Irom various polints of

the Western Himalayas; they converge, unite by twoa and form

Cunchanada,
a short but extremely wide and deep river named Pactchanada,
The Five Rivers.® Thls name was given to the land 1tself.
"Punjab," the neme given to it by the Perslans, wag also
wldely known in 'Vedlc times ag Sapta~Sindhavah, "The Seven
Rivers,"14

The Aryan conquerors that descended to the land of the
seven rivers lived with nature. Upon thelr physleal surrocund-
ings they depended for food and shelter, To these people,
nature pulsated with 1life; nature was to be appeased and
courted with sacriflices and prayera.

At the time of their errlival the Aryans lived a simple
life. The family was headed by the father, his sons and grand=-
gong, and thelr wives and ehildren lived under the ssme roof.
The staple food of these herdamen was milk, grain, and butter,
although anlmalg were often sacrificed and eaten. The father
was the prieat for the famlly; he tended the sacrificilal
fires and made the offerings to the gods. Upon his death, his
eldest son inherited hls father's runk and dutles. Even at
this early date considerable importance was placed upon cere-
monial purity and ritual., Iater, notlons of defilement in-

creaged and became largely responsible for divisions into

13Zenaid A. Ragozin, Vedic India as Embodied Princi-
pally in the Rlg-Veda, p. 11¢,

41p14., p. 107.




caste groupas., Thers were only broad class divisions: pricsts
who performed the sacrifielal rites, chleftaina who fought,
and the masa of people who were herdsmen., Socisty was not
yet Alvided into a formal caste system.15
Aryan and Aboriginal Culture Conflicts Resulting
in the Birth of the Caste Sygtem

When the Aryans came into Indla new racial and politi-
cal problems appeared. The Aborigines, whom the Aryans
called Dasya (people), had a long background of civilization
behind them. There is 1ittls doubt that the inveders con-
gidesred themselves vaatly superior. Yet, Hlndulsm drew much
of its atrepngth and many of its rites from the non~Aryan
people of India., To them 1s due the worahip of stumps of
wood, of rude stsnéa, and of trees. The primitlive hablts
and the black-skinned, square Mongolian faces of the Aborigi-
nes were loathed by the falr complexioned, classic~featured
Aryans. The old Aryan poets composed poems perhaps 3000
years ago to their bright, "beautiful-nosed” gods, asking
them to destroy the "flat-nosed™ primitives. The Vedie
hymns deacribe these dark people as "dilsturbers of gacrie-
fices," "gross feeders on flesh," "raw-eaters,” "lawless,"
"non-gacrificing,” "without god," and "wlthout rites."l6 In

this conflict of races the geed of the caste gystem wag

15zarratt, op. cit., pp. 125-126.
16Hunter, op. cit., pp. 41-42,



planted, the Ifrults of whileh in succesding centurles were to
affect Indla so profoundly. 7The Aryans with 2 certain degree
of religlous refinement kept strictly away from them, eu=
pecially in marriage snd In matters of worship., There is
every reason to bellieve that this spirlt of exelusiveness wasg
the cause of thelr @allﬁcting into one body hymns and gacred
gongs zlorifying the religion they‘braught with hh&m; The
collecting was aecomplisghed by priests and posts over a
perlod of flve hundred years or more, This collection ia
known to us as the Rig-veda, "knowledge and pralse of hymns."17
The Vedle hymns have been described as:
a poetle teatament of a people's eollective reaction to
the wonder end awe of existence. A people of vigorous
and unsophiaticated imaginatlion awakened at the fiery
dewn of eivilization to a sense of the inexhaustible
myatery that 1s fmplicit in life,.i8
The Rig-veda 1s a mine of information ebout the easrly Indow
Aryang, and 1t had & unique value to the historian in being
composed by the psople themselves.
The Rigwveda 13 made up of 1,028 hymns divided into ten

books and addresased to varlous dletlsa., The chisf gods thus

Verrun (he e gel, 125 fgwi
honored were Vruna {goti ot rain), Agin (god of fire), Indra

(zod of the sky), and the Maruts {storm goda),l9 It may,

without question, be called the oldest book in the world.

17Regozin, op. cit., p. 133.
183aw&harla1 Kehru, The Discovery of India, p.'ﬁgﬁ

19 : e wm w , ,
d. Allen, H., Halg, and T. Wolsely, The Cambridce
Short History of India, P. 6. S




The poems bear no trace of the menory of the Aryan lnvasion
of Indie and aseem to have been composed there. Whether 1%
belongs té the perlod of 3000 B.C. or sarlier 1s of no great
importance. We only know that the Vedle relig;an had been

at work long before the rise of Buddhimm in the aixth century
BeCe By the time we meke our firal real scquaintance with
the anclent Indo~Aryans, they had already collectsd and
arranged theilr wvast body of wisdom 1n§c four works, known as

the four Vedas.

The four Vedas are the Rlg, Sama, Yajur, and
Arthava Vedas: The Rig~veda ls the most archalc type
of Sanskrit, in the repository of the very earliest
hyeng which were recited at Vedle Sacrifices. The
Sama~veda 1 a collection of verses from many of the

same nymns, with some later cnes also included, whish _ o 5.
were specifically intended tc be sung. Th@igajﬁfﬂvad&f3ﬁ§%¥%&
oontainag mogtly spells, incantations, and medice Ve ok et
recipes, and 1s reslly a very anclent book on megle,
enshrining some of the most primitive tradition of the
Indo=aryan people.20 ‘Yajutv Veda consishs of Ha hyms fia
e*"mj Gl ;/%’H AT odi bt 'f'L*E»‘:,, "5"%%*?,.@&{-:& A "‘né‘ um@ CRECT AT | 2 5 fw‘* :35& %1 g€ 5

In the peried of the Rig-veda, the emphasis was mainly in the

&

ot
performance of gacrlfices for the attaimment of quite praetiwg%t'"‘yf
cel ends~~long life, children, good crops, and wealth of 5
cOwWE,

The hymng show the Aryans on the banks of the Indusg,
divided into various t%ibeﬁ, sometines at war with each other,
.sometimes united againat the Aborlzines, Caste, in ltg v

later sengse, in upknown in the early Veda. The Vedlc Aryans

considered themselves as free men of egual status. They

2%am_ttem Monler-Willlams, Hinduism, pp. 19-20,
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high position; some of the moat beautiful hymna wers comw
poaeu by qyggggfj'Lha higtory of the Aryan conguest into the
ﬁamgaae valley, and their spread through the length and
breadth of Indla can be wvividly followed in these ancient
gserlpts,.

Around the Vedas there goon grew up sxplanatory workdg.
Each Vede had a Braimanag, or gupplementary prose manual,
attached to 1%. In turn, the Brahmanas gave rise to the
Aranyekas, or books whiech interpreted the Vedlc doctrine sym=
bolically Ilnstead of literally. Thls forest vook was for the
benelit of the Brahmans who had tsken to foreast hérmitages.
As 8 last chapter of the forest books came the brilliant
Upanishads, also called the Veéanta, i? ??@ ifrt}??“zfmfha f rdas .
Vedas .22 (}ii“tn e (05 Mo euef “ art’ payd

,}§$ ;sf\g{grg'f

There are aleven Upanlshads voing back to about ‘500 B.Ce

They consider the most profound gquestlons man can ask about
life;

o + » the purpose of 1life, the nsture of experience,

the meaning of death, the relatlion of man t¢ nature and
of soul o God, the ultimate spiritval onensss of all
that exist., Often the wribters are cryptic. The
gueastloner has to meditate and ind out the resl meaning
for himself,23

Qlﬁunter, op. eite, Do S4.

22gertrude Emerson Sen, The Pageant of Indla's Nistory,
Vol. I., Ds 56 .

251nid.
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Az the Indian priests studleg the conditions of good and
evil, they were confronted with obviocus injustices and cruel-
tles of the world, They finally reconciled their idea of God
and the conception of a unilverssl ethical law of all life.

This was the law of Karma, In the words of the Upanlsghada:

As 1s & man's deaire so is hls will, and as ls his
will 8o 1s hls deed, and whatever deed he doeg that will
he reap,.24 |
The same 1dea 13 expressed in the words of the Chrisgtlan
Bible, "As ye sow, a0 shall ye reap." The law of Karma ex~
plalna that we are the result of what we have done and asid
in the past; what we think and do today will meke us what we
are tomorrow. Whatever our past actions, good or bad, we must
be born agaln and agaln, as we have been born again and again
in the past, We may be born animals as well as human belngs.
The law of Karma ls not punishment and reward, but a trial
and error process by which all living things are given equal
opportunity through an Infinlte period of time to learn to
choose the better way. Eventually, all reach the same
"heaven® where there is no death, rebirth, or return.25

In the perlod of the Upanishad, thé emphagls shifted
from performance of sacrifice to apiritual knowledge. The
Vedlc gods were not altogether dlscarded, but they were groww-

ing dim and becoming merged into a single unlt,

24gunter, op, cit., ps 77,
253en, op. cit., p. 56.
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This is an eternal, impersonal principle, neither male
nor female, but neuter, which 1s called Brahman or
Atma, and which is to be identiried with the intermost
belng of the awakened self .26

The Caste System Recelves Sacred Sanetion

Yeanwhile the caste system had heen developing, It bef
gan with a hard and fast division of the Aryens anﬁ:non*
Aryans, the latter again‘being divided into the Dravidian
races and the Aboriginal trlibes. The word Arya comes from
the root word meaning "to t111," and the Aryana as a whole
were agriculturists.2? Agriculture was considered a noble
occupation, and as previocusly stated the tillers of the soil
also acted as priests, soldiers, and traders. The caste di-
viglons, originally intended to separate the Aryans from the
Aborigines, reacted on the Aryans themselves. As spscializa~
tion inereased new clasgses took form of castes.

By degrees cerfain gilfted families who composed the
Vedlc hymns or learned them by heart were always chosen by
the king to perform the great sacrifices.®8 1In this manner
the priesat probably first sprang up. 7To maintain their po~
gition in soclety they svolved the law book of ﬁanu,-a re-
1igious code which gave them a divine origin. The law book
of Hanu gtates that at the beginning of the world the priests,
or Brehmansg, destined to fulfill the high function of

26114,
97Eehru, op.clt., p. 75. Qsﬁunter, ops clt., pe 59.
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prlesthood, iagued from the head of the Creator, Brahma. The
Kshatriyag, warriors and kings, endowed with force and
destined to undergo the rigors of war, have their origin in
the ghouldera and armas of Brahma. The Visyas, or merchants,
whoge duty it was to provide the food and clothing and other
bodlly neessalities of man, were born in the belly of the god.
Bensath these three castes which were said to be twice born,
there was a fourth caate, the Su%dras, whose lot wasg servitude
and rude lsbor in the flelds.29

Although the "untouchables,® as we know them today, are
not mentioned in the law book of Hanu, it would be well to
divulge their origin at thia polnt. 3ome of the primitlves
who had fled in terror from the Aryans came slowly back.
They meekly hung on the outsklirts of the Aryan villages and
timidly offered for barter their wicker baskets and crude
pottery to the conquerora. They began to perform the most
humble tasks of the vlllage, such as dburning the dead, remov-
ing night=-goil, and skinning dead animals .30

S0 it was written in the law-book of Manu, a poat-Vedic
revelation, about 500 B.C. From thess 3utras, or "atring of
rules," came many precepts of religlon, morality, and philoa-

ophy by unknown authors.®* In more recent times the Brahmans

29Abba Je Ao Dubols, Hindu Hanners, Customs and
Ceremonies, p. 47.

Ormid.

Slyashburn Edward Hopkina, India Old and New, p. 207.
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gathered the materlal, edlted it, and asalgned its authore
ghip to the mythlcal sage Manu., Holderness says in relation
to the laws of Nanus

When the acholars went to work on the laws of Manu,
they sew that underneath the jumble of priestly lore and
childish stories there was a basls of fact. For an
anclent writer never wholly invents: he takes the mate-
rial for his flction from the sctual world around him.
In the account of the caste system thelr points were
clear. The ayatem was obviously designed to glorify the
Brahmans. All through they are geen to have the beat of
it. B8econdly, the basis of the asystem was descent and
purity of blood. 4And thirdly, oceupations or callings
were hereditary, and position in the caate gcale went
with the nature of the ocoupation, In seeking a ra-
tional explanation of the oripgin of caste, modern
scholars have differed in the welight they have assigned
to those several features in Hanu's account, and there-
by they have come to somewhat dirfferent conclusions,

Besides the traditional origin of the different castes
known to all Hindus, there 1s another to be found in their
books which trace the system back to the time of the Flood.
For that terrible world disaster was as well known to the
Hindu as 1t was to Moses. An honored Hindu named ¥ahanuve
gscaped the Flood in an ark, in which were seven famous "Pen=-
itents" of India, After the Flood, according to Hindu writers,
liahanuve and seven survivors of the human race divided man-
kind into the different cagtes.33

Kehetriyas Contest the Superiority of the
Brahman Caste
The superiority of the Erahmans in the Hindu's law

32?. W. Holderness, Peoples and Problems of India, p. 89.

33Duboia, op. cit., pe 28.
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gcheme 1a the hinge on which the whole soclal gyatem turng,
The Brehmas are guppoged to constitute the great central bedy
around which all other classes and orders of lilfe revolve.
Not only are the priests investsd with "dlvine ﬁignity,“ but.
are bound together by the strictest of ruleg; while thé ather
three clagges of sulaiars, merchanta, end gervanty are made
powsrlegs for combined resistance by equally rigid rulaa.34

In every goclety there are divisions of claaa“ The
Vpeculi&riﬁy within the Indian gsoclety 18 the diatinctions
~which are so harshly‘aet and the diviain@ line ﬁrawn‘so daeep.
In no other nation 1s man so inevitably deatined to iive and
dle in the social strata in which he was born, Within this
fact lieé the very essence of the caste system, as distin~
gulshed fyom mere clasgs barriers, which may be forbidding but
not impasaible, Nowhere elses do the priests demand such subw
miaaion or proclaim that there are "two classes of godas," the
gods in heaven and the Brahmen on sarth.35

The general definitlon of Brahmans is comparatively
modest, but as one reads the law~book of Hamu, the priests go
into detall and make thelr meaning clear.

A Brahman comlng into existence, 13 born as the
highesat on earth, the lord of all created being, for the
protectlion of the treasure of the law,

Whatever exlsts in the world ls the property of

the Brahmanj on account of the excellence of his origln,
the Brahman 1s, indsed, entitled to 1t all,

Sdronier-Willlams, op. cit., pp. 56-57,
Ssﬂagozin, Spe eit., p. 118.



+ o o known that a Brahman ol ten years and a Kshatriya
of & hundred years stand to each other in the relation
of father and son; but between those two the Brahmen is
the father. « «

» +» A Brahman, be he ignorant or learned, iz a great
di?initya . . @
e » » + Though Brabmang employ themaelves in all sorts
of mean sccupabiona, they must be honored 1in every way;
for each of them is a very great dlety. ,» « «

The whole duty of the Kshatriya is summed up under three
headas "Hot to turn bénk in battlsg to proteet the p@éple; to
honor Brahmans.” The term "to worship" Brahmans 18 used
numerous times., The Kshatriya 1s to "enrich them," 37 The
kings are golemnly warﬂga’ﬁat to provoke them to anger, "for
“they when angeredfcmulé*ihatantly destroy him, togathér with

his army and vehigles,"98 §%111, 1t s very certaln that the

. maberlal power was In the handa of the warrior easte;‘and the

Brahman realized that in thecry he may be divine, but for
worldly security com@raﬁise wag the wiseat poliey, Alter a
great deal of boasting and deflance the prlest settled the
controversy with a mutual understanding betwesn Church and
StatesS9

Eghatrliyas proaper not without Brahmens; Brahmens pros-

per not without EKghatrlyas., Brahmans and Kshatriyss,

belng cloasely united, prosper in this world and the

next,40

Ag the Brahmanic prilests were developing the Veda and
interweaving 1t Into the flbers of Aryan custom, the original

five tribes of the Indo-~Avryans gpread out and multipliled.

36101d., pe 276, ©'Ibid., p. 227, ©°8Ibid.
%9mid., p. 178, 4Ompid.



For the purposs of mutual protection, tribal villages combined
themselves into larger units and pooled thelr Jighting men,
From among the warriors the raja or king was chogen to lead
armics in battle, Az tribes grow in power, grazing lands
tended to overlap, and oflten men of one tribe came into con=-
fliet with another. As the Aryans gpread 5o the Gangese and
on throughout southern Indle, warfare developed on an sver
Increaging scale. Thils nscessitated the meintaining of an
organized force of trainsad fighting men, In turn, the welfare
of the whole community depended on good crops, and so the bhest
farmers were permanently excused from Lighting and wers per=
mitted to remsin behlnd in the villages to tend the rilelds.
The king,who always led the battle in person, had %o gpend
mach time in training and fightlng alonggide hls men, The
priestsz were therefore in a position to maintaln and increase
thelr gpherss ¢f influence., As Indlcated previously, these
three groups called themgelves "twice~bornl for at a certain
age boysy underwsnt a8 aspeclal initiatimn cersmony which
entalled puttlog on a sacred cord as they began thelr study |
of the sacred scripture. The knowlsdge of the gacred writings
congtituted a second, or apiritual, birth, for it wes the law
of Kanu,

Thus 1life was graded. The prlests became Brahmana, the
warriors and kings became Lshatriyas., The Vaighyas, later to
become the merchant classg, stemmed from the agriculturiats.

The Sunda class was to be made of conquered races, for the
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caste syastem offcored Job gpecialization rathsr than the cug-
tomary exberyinstion or snalavement. AL this polnt of
development the caste system must nhave been in a fluid con~
dition; risidity came later. Probably the ruling classes had
great latiitude, and any person who by conguest or otherwisze
aggumed power could joln the Lsghatriya and get the priegts to
manuiacture an approprlate genealogy for him.4d

The Kshatriya in the esrly development of the caste syge-
tem held & most promiment posiilon, From the purapag, or
legends of pogt~Vedic timos, comes the HRameyans and

¥ahabharata, material handed down from the anclent bards and

ballad makera., Their speclel value is that theyrepresgent the
Yshatriya, rather than the Brahman, traditions, Thirteen
pursnas give more or less royal llneages, famous battles, and
general cuasboms of the warrior class of 900 B.C.%° It 1s
evident from these writings that though the priests, now en-
dowed by the goda and thelr veles on earth, were temporarily
overshadowed by the brilllance and daring of the Indo-Aryan
warrior,

The Ramayana, or "idventures of Rama™, snd the kahab-
harata, or "Story of the Great Bharata War," were and still
are to the Indlan pecple what the Illad and thahadgsseg were
to ths anclilent Greeks, They tell storlesg of the bliter

struggie for suprsmacy between the PBrabhman caste and that of

4lyehru, op. cib., p. 75.
42Robert 4. Kennedy, Hlndulam, p. 97.



the Kshatriyas. In both the Kshabharata and the Ramayana the
following story ls givont The Eghatariyas had bscoms 8o
arrogant and oppregsive that the Intserference of Vishnu him=
gelf was needed to repress them. The god took human forn and
wag born Iin the form of a priest called Parashu~rara, "Rama
with the axe," who degstroved the warrior caste., It 1s sald
that he cleared the earth "three and seven timeg" of the
Eghatrlya race and 11led five lakos with thelr blood-~alter
which he zave the earth to the Brahmang .43

Century after ceantury, at the courts of kings, at re-
lilgious ceremonies, and wlthin the forest hermitages, these
gtorica have been told, In the Ramayapa 1t ls atated:

#hoever reads or hears of the Ramaysna will be frae

from all sin. A Brshman reaps the aavantage of read-

inz the Vedag, s Eehatriya conguers hlas enemies, A

Vaiahxg is blessed with riches, and a Sundra gainsg great

Tame .~

The game benefita were lilsted fer the lahabharata. No wonder,

with sueh lavish promises these puranag have become known

from one end of Indla $o the other and far beyondl

Greeks Reveal the Hindu Castes of Thelr Tiwme
At the helght of the conflict betwsen the Brahmans and
the Kshatriyas, Alexander the Great get out on his famous ex~
pedition to the Esst, Alexander came as an explorer as well
as & conquerer; on his staff wers & number of tralned

historians and sclentista. In the spring of 326 B.C., the

43151d., p. 93, 14,




army, heving marched hall acrogsas Asla, entered upon the plalns
of Punjab. Alexander's first halt wass at the zreat olty of
Taaila. This city waz one of the leading aseats of Hindu
learning, where the sona of princes and wealthy Erahmans were
atudyring "he thres Vedams and elghteen accomplishments.,”
After defeating the Hindu prinees of Porug, Alexander travsled
down the Indus River to lts mouth, where he fortiried astra~
tegic poaltlons., In 325 B.C., Alerxander turncd hia Greeka
homeward, never %o retﬁrm te hila congueat. In Cctobor of the
some year he dled of fever in Babylon,%5

The actuwal eflecta of Alexander's conquest wers negligible.
Wevertheleas, he had broken the wall between the Emst and West,
and the contact once made was never agaln entirsly leat.

In 305 B.C., 8 Creoek prince named Seleucus Necabor tried
to follow in the footsteps of his predecessor, but he was de-
feated by Raja Chandregunta lauryas and gledly came to terma.
An alllanco was formed and sealed wilth a narriage between the
Indian king and a Greek princess. Thils wasg the beginning of
8 long frlendship betweson the Greek and Indlan courts, which
shed a great deal of light on the development of the caste
gystenm at that time.46

The court of Anocka, great grandson of Chandragupta, wasg
attended by a Greek ambassador nemed Kegnathenes. This

gcholar wrobte detalled accounts of Indla, many of which have

45zarrett, op. clt., P. 10. 461p14.
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pregerved, He tells ug that a'villag@ had¢ a town council of
elders chousen from all castes and represented the interest
concerned, The council had complete freedom 1in the manage-
ment of viilage sffairs. it maintelned, with the cocperation
of the ulflerent castesz, order and peace, getiled dlsputbes,
and upheld 1ndividual Pigﬂts‘év

liagasthenes divides the people into seven clagses., Cne
he e¢ally the “philaéaphars" who were cmployed to offer gacri-
fices publicly for the king. A% the first of each yesr they
were called by the ﬁing to make asuggeations for luproving
the country for the public good; good advlice was rewarded Ly
exouwptlon from taxation. The second class, the "agriecultur-
latg®, {ormed the bulk ol the population. They were exeupt
from wilitary service and carried on their labors industri-
ously as battles ragoed near, The "Wegastenes," the next
clags, comprised the bherdsmen and huntersa, who alons could
deal with animals. They were glven an allowance of grain
{rom the Wing for keeping the filelds free from birds and
beasts, The fourth class included all those who worked at
trades, sold goods, or performed any kind of manual labor.
The Cfifth group conaisted of warriors grouped inbo many
gpeclalized divislons., Hezathenecs doscribes the next group
as inspectors who watched all that woul on and reported se-

eretly to the kilng. These offices wore given only to very

4795 anburn Rdward Hopkina, The Religicnas of India, p., 248,
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relisble men, who were belleved never to make a falge report,
The geventh, and highest class of the population waélden
scribed as the kings minlisters whb held the chilef government
posts.48 Though Megasthenes Goes not adhere completely to
the digtlinction of caste as proclaimed in the law of Hanu,
the general principle of the system was grasped.

It must be constantly kept in mind that the caste aysg-
tem was in & conatant stage of change and development, as the
forelgn element conbtlnued to stream inte Indis from the north~-
west. It la also well to remember that thls process of ab-
sorption worked at both ends. New castes were for men at the
bottem of the scale, and any successful Invading element be=-
came tranaformed soon into Kshatriyas, the ruling clasag.
Coins of the perlod just before and after the bsginning of
the Christian era show this rapid change in the course of two
or three generatlons.4? fThe first ruler would have a foreign
name, His son or grandson appears with a Sangkrlt name and
ig crowned according to the traditional rites prescribved for
Kghatriyas. So it can be assen that, in the time of Ascka, the

cagbte aystem was yet to set up its impenetrable barriers.

Buddhiasm Influences the Caste System
An ineclident that was greatly to influence the sollidifi-
cation of the emste ayatem, and highlight the relgn of Asbka,

481p14a., pp. 111-112,
49yehru, op. cit., p. 168,
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oceurred some three hundred ysars before Alexander broke the.
barrler between the Eaat and West, In the ghadows of the
Himalayag the greatest of all Indlansg was born, Gautama ‘
Buddhé, "the enlightened one."

Buddha was the only son of Suddhodana, king of Kapllae
vastu, The raja wished to see his son grow up into a warrior
like himgelf., But the young prinece shunned the sports of his
playmates and spent hils time in the garden of the palace.
When he reached manhood, however, he became gkillliful with his
weapons. He won hig bride by contest of arms over all rival
chiefs, For ten years he enjoyed the pleasures of the world.
But In hils drives through the kingdom he was atruck by the
aight of death, dlsease, and degtruction which he saw, He
envied the peace and calm found by the holy men, 2o at the
age of thirty Gdutama retired to a forest hermitage where he
heped to ind peace of the soul through the mortification of
the body. Instead of earning peace of mind by self denial,
he became torn with doubts and fell into religious despair.
He felt that the path to salvation did not lay in self-torture
but in preaching a better way of life to his people.5C

At the asge of thirty-six Buddha began hls public teache
ing. Contrary to the Brahmans, he preached not to & chosen
few of a select caste but to all within the sound of his
voice, His first converts were the common men and women who

were denled religious teaching under the caaste rules. Soon

5OHuntar, _QE. cit‘, po 76!
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Brahman princes, merchants, and the lowllesgt of the Sundras.
were added to the believers. For forty~four years Buddha
‘wandered through India preaching salvation %o & caste-rldden
soclety. In hig elghtieth year he foraaw his death. He
preached throughout the night, and the next day he calmly
died under the shade of a fig tree 1In the year 543 E;G.51
The key to Buddha's success was that he brought spirliti-
ual deliverance to the people through righteouwsnsss of the
apirit, The previous philosophies of release had been caste~
congtious. He preached that salvation was equally open to
all men and that 1t must be earned, not by beseeching idols,
but by one's own conduct. He dld away with asacrifices and
with the priestly claims of the Brahmans as mediatora of the
Gods. He taught that state of men in this life, in all past
lives, and in all future lives, was a result of his own ac~
tion, {(Hopkinas tells us that Karma Iirst arose in Puddhism
and was adopted in the Upanishads by the Brabhmana)52 what a

man sows, 8o must he reap. As no good deed goes without re=-
ward, and no evil remains unpunighed, it follows that no
prisat or God can prevent each man from recelving hls Jjust
reward. His merits and faults are & sum total of his actionas
in all previous lives., A gystem of the kind where past, pre-
gent, and future depends on ourselves can leave little room

for a personal God .93

8lparl of Ronaldshay, Indla, A Bird's Eye View, p. 78,

sgﬁopkins, op. clt., pe 137. 55ﬂubois, op. cit., p. 73,
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Buddha taught that this end could only be reached by
leading a good life. Instead of Brahman gsacriflices, "he
lald down three great dutles: namely, control over self,kind-
neas to other men, and reversnce for living creatures,"54¢

As time passgsed the Vedic religlon became clouded, partly
because of the aboriginal culiures and perhaps because of the
life under the terprific sway of nabure 2s 1t exists in Indla.
Han %egan to think of 1ife ag & burden and not as a blessing,
and at the same time he thought that the soul returned again
and again to the earth, in birth affer birth, carryinz for=
ward each time evil and good as taughi Iin the Vedas., "it was
and 8t1ll iz believed by thig law thalt evil is punished and
good rewarded.¥53 It was also tausght that by observation of
sertain rituals or by obsgervation in the knowledge of the
fabgolute Reality," the asoul ecould be aet free from rebirth
and, therefore, from suffering. "Absolute Reality" can only
be galned after one has been reborn into the Brahman cagte,
which means that one has led & good life of following caste
line in the past. When at last a Brahman's endlesas ateps of
self=-denial and prayer end, only then can this most honored
~ state be obtained,
Bud&hé had the courage to attack these popular beliefs.

His appeal was to logle, reagon, and experience, His whole

541p1d., p. 102.
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approach cams like a breath of fresh wind to a easte shlifled
India.

Ag Buddhism increased in womentum there rose a gimllar
gsct known ag Jainiam, under the leaderghip of Hahaviras, the
great reformer. The Jains, like the Buddhisgt, denied the
authority of the Veda, except insofar asg 1t agreed with their
own teachlnga; diaragarﬁe& gacrifice; practice of a atrict
morality: believed that past and future depended upon their
own actlons rathor than on any external disty; and refused o
%111l either man or heast.56

There was nothing in the doctrines of Buddhlsm that
could not have been reconciled wilth those of the Vedante
(Upanishads).S7 But the driving force of Buddhism, and also
of Jainlsm, was a gplrlt of soclal goliderity whilch appealed
to all castes and to women aa well as to men. (The Vedansa
regerved the study of scriptures to men of the "twice horn®
castes.) DBuddha and Hahavira were no reapectors of psrsong,
Thelr religious orders invited any member of Hindu goclety to
gtudy to become a nun or priest regardlega ol hlg previous
station in the ocaate system. It was thls fact, 1in spite of
the elagtlelty of Hindulsm at the time, that made Buddhlats

and Jalns unpardonable heretics in the eyss of the Brahmans,.58

%Huntex‘, op. Cit., Pe 83,
57yalentine Chirol, Indla 0ld and New, ps 27.
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The emphasis of Jainlsm and Buddhiam onrmn=violence led
to the tilling of the soll being considered a lowly occupa=
tion, for 1t often resulted in the deatruction of animal life,
The occupation which had been the pride of the Inde~Aryans
went down the scale in value, and those who actually tilled
the land deacended to the place of the lowly Sundra class Lo~
day. Thus Buddhlam was a revelt against the degradation of
a countless multitude of tlllera of the soil In Indla. |
Jainlam pushed along In the same dirsctlon to non-viclence.

The whole effect of Buddhlst teachling was ong of a pag=
sive attitude toward life, oven more than the Jalnist,.

There was an emphasls on other worldliness; there was a
desire for liberatlon and for freedom from the burdens of
the world, Chastity was encouraged and vegetarianigm ine
creageds All these ldesls were present 1n India before
Buddha, but the emphasls was different. The emphasis of the
old Aryan 1desl was a full, normal, and well-rounded life.

The survival of Buddhism in India 1s not to be found in
any one body but in the rellglon of the whole Hindu people
and In the principles of the brotherhood of man. Buddhlsm
1s reflected in the haven which the Hindu sect of RBaishnavs
offers to women who have fallen wvictlm to caste rules, to the
widows, and to the out-sastes.®® It 1s found In the banker's

gulld of Surat which devotes part of the fees, which it levies
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on bills of exchange, to maintain hogpltels for sick animals.
This service was & survival of a system set up by Asoka in
224 B.C. Buddha brought this new respsct for life and kind=-
ness to animals, and always behind this waas the endeaver to
lead a higher 1life.

_ Budaha did not attack the caste directly; his order d4dld
not recognize 1%, and there is no doubt that his whole atti-
tude and activity weakened the pcaste system. PThe new
religion did not divide men by theilr caste but according to
their religlous merit,"80

After Buddha's death in 543 B.C., his teachings spread
throughout India. In about 257 B.C, Asoka became a zealous
convert of the faith. He passed a law making Buddhlam the
religion of the state., Edlcts were sent out, a State Depart-
ment to watch over its purity was set up, and misslonaries
were sent to apread the doctrine,®l (Castes were not abol-
ished. On the contrary, reverence to Brahman ranked as one
of the three great dutles, along with obedience to parents
and acts of kindness to all men and animsls.

Buddhiasm never drove Brahmanism out of India. The two
religions lived togsther during more than a thousand years,
from before the death of Buddha to about 900 A.D. Hodsra
Hinduism ia the joint product of both. In certain kingdoms

801p14., p. 156
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of Indla, and at certain perlods, Buddhism prevalled, DBut
Brahmanlsm was at no time crushed, and the Brahmansg in the
end claimed Buddha as the ninth incarnstion of thelr own god,
v1shnu,B82 Doubtless, one strong reasson why the Buddhista
ultimately failed to masintain their position in India was
that while the Brahmens had adopted the caste aystem and made
1t their own, the Buddhlsts did not recognize 1t or glve it
due recognition,

During the latter part of thls long perlod Hindulsm was
busy re~absorbing Buddhism, This absorption wag made 4irffi-
cult because magnificent Buddhlst llterature had sprung up,
and memmoth rock~cubt ghrines and palaces ever reminded the
people of the beautiful releasses offered by the Buddhlast
faith., This faith stood agalnst the lighining rald of Alex=
ander the Great, the lnvaslons of wild tribes from central
Asla, the breaking down of the large Indian kingdoms, and the
Islamlc invaders from the Weat. Dut with shock after ghock,
Buddhism began to decay and bacame deeply affected by worship
of gods and demons.

Meanwhile Hindulam, stimulated by a competltive raligion,
had developed ancther Way of Release, perhaps the most sig-
nificant of all. Long before Gautama Buddha, Indla was being
taught that the right obaservation of gaste~dutles and caste~

ceremonials was the main Way of Helease from ebernal

621vi1d., p» B1.
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exiastence., It was set forth in the Gita, the "New Tegtament
of the Hindu." Krishme wag get forth as the object of de-
votion, worghip, and cbedience. The true worshipper was to
do his duty within the caste system as & member of the
comnunlty, and he was to do everything in the spirit of de~
votion of & personal Bavior-God. It was a message which
gpoke directly to the common man, demanding elaborate ritual
or retirement from the world. It waas & warm and personal
religion.6d

Hinduism was thus revised. The feeble remalns of
Buddhism were steadlly absorbed into Hindu relligion and phi-
logophye

Islem Influences the Caste System

The defeat of Buddhism had thrown Hindu scelety into a
stupor of gelfegufficlency. The Indlans had given up the
idea of uniting themselves under one gtrong lmperisl rule,
They were setting themselves intc small caste socletles,
rigldly separated from each other. It was upon an Indla di-
vided into a large number of Hindu castes and Kingdoms, fre-
quently hostile to each other, that the main Xoslem attack
broke late In the tenth century., At first there were destruc-
tive raids which were soon seen to be the prelude of Moslem

fmperialism. The Indlan people quickly bound themselves

6570hn 8. Hoyland, Indian Crises, pp. 18«19,
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together by their common alleglance to the 3ita (the Gita
48 Eriashma) which the lohammedans deapised,64

From the sarly sixteenth century to early in the elightw-
eenth, most of Indie was loosely united under the feudal rule
of the ltughel Empire, During this time of Moharmedan con=~
quest, the worship of the gods amonz the Hindug assuned &
more "terpIific and organle character.," Nany of the most
splendid templea were buillt during this Qeriod. The anclent
custom of rellglious pllgrimages to shrines and to the banks
of sacred rivers was revised and Incorporated into religlous
doetrine. Caste, which was as forelgn to Islam as to Chris-
tianity, retalned its hold on the converts to Islam as 1%
has in later times upon the Christians. The caste systenm
ended to harden still further under the pressure of the in-
vaders. A spirit of religious and national rebellion devele-
oped under the Mohammedan rule,0d

Akbar the Great, the resl founder of the Mughal Empire
a3 1t was to exlst for one and a half centuries, came to the
throne in 1566, Akbar felt that with the religlous excluge
iveness of Izlam on one hand, and the rigidity of the Hindﬁ
caaﬁe system on the other, there could be no security for the
future of India. He hacd gsome of the Brahmanieal sacrsd books

translated into Persian, the cultural language of his court,

64Maridas Ruthnaswamy, India From The_ﬂawn, De 136.
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go that he could study them for himsell. Hindus, Mohammedans,
and Chrlistlans were invited to study with him and present the
merite ol thelr religlous systems. In the great hall of the
Ebadat Ehaneh, bullt for thils purpoase, Akbar himself ook
part in the dlscussions of the learned prilests in ssarch of
religlous sruths,66

Akbar founded a new religlon. The relipgion borrowed its
ritual chiefly from the Hindu bubt practically abolisghed
lchammedan obsgervances. The Mohammedans threw up thelr hands
in horror, and many preferred aslfi=-cxile to conformity. He
encroached upon the bellefs of the caste in forbidding Hindu
infant marriages and the self-cromation of Hindu widows,., The
Brahmans, especially, he condemnsd as & constant "stone of
offence,"87

The greatest effect of the Moslem invasion on the caste
gystem was the rlse of the new Rajputs caste., The ancient
Kshatriya class had long disappeared and the Rajputas stepped
in to take 1ta place. The Rajputs were probably descendants
of relatively recent lnvaders who had been quickly Hindulzed,
The three Rejput states stood directly in the path of the
lohammedans ag they stormed India from the northwest, Stiff
raaiaténae wag put up against the invaders, but disputes
between the Rajput princes prevented a united resistance

against the enemy. Thease warring Hindus migrated from thelr

881p14.
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homes 1n maga rather than submit to the strangers, 3Some of
the Rajpuls scattered throughout India; others moved to the
reglon bordering on the degsert of the Indus and there

founded a military kingdom whlch bears their name to this day.
Before the British appsared in India the Hindus had rallied.
The Rejputs eventually became the military chamnions of
Hinduism egainst the ioslems, and in return for thelr gerv-
ices they lay claim to the title of Kshatriva which was not .
likely to be disputed,

Under the Puddhiast and Fohammedan influences the caste
system had cryatalized. Rigidity of caste, for which
Hindulsm 1s so notoriocusly known, had taken s death gzrip on
Hindu soecleby. With the British invasion came the so-called
Ymodern influence™ on the caste system. Thus an excellent
opportunity 1s presented to dlscuss the enter workings of
the caste system, so that further caata modifications brought
about by the "Christian influences" can be more readily under-

gshood,



CHAPTER II
THE INTERNAL WORKINGS OF THE CASTE SYSTEM

The Heterogeneous Nature of the Caste System

It has already been noted how the Brahmans raised them-

selves to the highesat rank in the Hindu soclety. To maln=-

their ceremonial purity.yf%hay could marr§ onlym%hose balong-
ing to the same order, and the eating of unholy food was
forbidden.

The enforcement of’such gtrict rules by the Brahmans
stimulated the other classes to Imltate these measures. But
ag ordinary mortals could not always follow the path of the
gods, separate codes of conduct grew up in each section of
soclety. By demanding strict observance in marriage and diet,
the Brahmans and thelr imltetors erected cagte linea among
themselves and cast out the Aborigines.

Slowly, asa the members of the communlity mssumed new -
occupaiions, built towna end cities, and adopted orgenized
government, these separate orders corystalized into the hered-
itary groupa known as castea, In the course of time, as
they multiplled, they split into numerous sub~castes, and the
distinctions among them became more complex and rigid. ZEach

held its members to a certaln pattern of 1life.

54
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There are supposedly between two and four thousand
castes. The exact number, however, la ilmmaterisl, for the
whole soclal body 13 steeped in them and thelr dividing lines
involve the vast majority of the people in the most Intricate
cugstoms.
No definition of caste can be given which 1s entirely
satisfactory., A fow statements of characterlstic features
can be made which, however, are frequently subject to contra-
dietlon,
v + «» casbes are inmarrying groups inhsrited from parents;
membership 1s exclusive in one cagte and for life; fixed
soclal status atitaches to one's caste; one must follow
.an occupation traditional to the caste; ons conslders
himself descended from an ancegtor common to the whole
cagte; one 1s controlled in behavior by village, district,
and provinclal assemblies of hila caste fellows; one

follows certain ceremoniea and helds certain belilefs
/ pecullar to the caste; aend, finally, one maintains com-

=17
qufi)/’ plex relationship of whom services are performed and

from whom other services are expected, Without enter-
ing further into the complexities of the syatem, 1t must
be noted that moat individuasl castes are divided into
endogamous, inmarrylng, and finally, into exogamous,

\ outmarrying, groups of varying soclal sgtatus and that

5 the latter constitutea lineages of related family lines,
within which marriage ls not possible, Among Brahmans
the exogamous sub-cagte group ls the gotra, among
Rajputs, the clan., There are, however, many castes of
Brahmans and many castes of Rajputs.l

To make the system more real, we might put the Indian
caste Into a gkyscraper with the upper cagtes at the top and

the lower at the bottom.® The penthouse and uppsr stories

&

1s11vert, op. clt., pe 36. 41
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would be reserved for the Brahmans in all their major vari-
etles, such as the Sanadhya, Audichya, Sragvat, and Baur.
These would correspond to the clergy in our own culture such
ag Irish Catholic, Cerman Cathollc, Negro Baptist, and English
Eplscopal,

In the storiss below we would place the Rajputs, Gurkhas,
Dogras, and other military castes. Thesse would corréapand to
our tank corps, infantry, antilaircrarlt unlts, and other mill-
tary divisions.

Below the military would be the middle stories of the
sky scraper occupied by Banian, Khatri, Auouas, and gimilar
Vaisys groups. In our own soclety these would be small and
large business men, bankers, managers, englneers and so forth,

Toward the strest level the akyscraper would be occu~
pied by the clean Sundra, such as the agrleultural caste in
good standing, berbers, goldsmiths, and glass makers. These
would correspond to our own tradesmen such ag farmers, artle
sans'and mechanics,

But this i1z not all. Beneath the level of the streel,
in the basement and sub-bagement, we would have to squeeze
the remainder of Hindu society: all the unclean 3Sundras
(fisher, wagherman, shoemsaker, weaver, potter, and street
cleaner) which are more famillarly known as Untouchables.
These would correaspond in our soclety to migratory laborers,
tramps, bums, prostitutes, and small-time gamblers.

At this point 1t may be well to polint out a 1ittle more



clearly what sets one casts off soclally from another. This
shall be done by describing the six most important distine

gulshing characteristica or social practices that make caste,

once an individual la born into a paste group. There are:
gegmentatlon of soclety, hierarchy, restrictions aﬁ sating
and goclal Intereourss, clvil and religious disabilities and
privileges, restrictions of cholce of oeccupation, and re-
strictions in marriage.® In-ceder So—t13 Iugtrate thie ssgmen=-
tation of society, hilerarchy, restrictions as to vocation,
and to a limited extent other dlstlngulshing characteristics
of the caste system, Hypes' description of a ﬁillage in-
Rorthern India will be glven. The castes are given in a de-
scending sequence from the higheat to the lowest, together

wlth their vocations.

Brahman {Brahman, priest and teacher
and related (Bhat, femily bard and genealoglst o
Kshatriya (8yasth, aceccuntant ‘ &\:>
and related (Sunar, Joldamith
Wt kavww@nﬁu{ e e C €. . /
' Appe } I%ali, flariét 7

(Kachhi, vegetsble grower
(Lodha, rice grower

(Barhai, carp@ntar /

(Lohar, ircon~smith /
Sundra (Nai, barber /
and related (Kahar, water bearer

(Caderiys, shepherd
{Bharbhus je, grain o
{(Darzi, seamster i Sudh?
(Eumhar, potter S
@ﬁéhajan, tradesmany—"" {
{(Tele, o1l preaser

SJames Lowell Hypes, Spotlight on The Culture of Indla,
pe 117,




Cut~castes (Dhobi, wagherman
{Dhanuk, mat maker
(ﬁhamar, leather worker
{Bhangl, sweeper and cesspool cleaner
{(Fakir, hereditary Mchammsdan beggar
(Mahihar, Kohammedan glass gangle seller
{Dhuna, Mohammedan cotton. carder
(Tawalf, Mohammedan dancing glrlé

In thia classification, Hypes ‘does not deglgnate any of
thege castes aa belongling to the Valasya, or sescond largesat
divislon of caste below the Brahman, ecmpesed of merchants
and tradesmen, It l1g suspected that the Mahajan or tradeaman
and possibly a few other castes of this village may belong to
that diviasion. It should elso be noticed that this list

) hdde J et sy /*‘M*»a
aeparateaiz;%tes g0 ar as accupatignﬂigmgQA&ﬁnggh In a re~

mew O i Y R S,

ligious senae all can hardly be termed K . ﬁor axampla,

et

the Fakirwerw%ahammﬁéamwbaggaw~thaareﬁically doss not form &.
caste’alnce the Kornd does not recognige such goclal dis-
tinction. IFurthermore Christianity is making gains in the
out-caste group., In reallity, at least in many sectlons, a
new caste has been formed: the Christian caste, The complex-
1ty of the caste is intensified when we reflect that a casgte
in one section may not recognize any social tle with a body
bearing the same name in ancther seection of India, Castes
with the same name may hold different posltions in social
hierarchy and profess & different form of religion in varying

gections of India,d ;ﬂﬁ{f“fﬁ:

4Ibid.’ pP. 11'7"118.
Syersa Anstey, The Economic Development of India, pp. 47-49.
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Ag to the gegments of Hindu socliety, this village 1is
broken up inteo at lesst twenty-Tive diatinet fragments, and
in terms of hierarchy, there is & gracdusl elevation in aabial
position from one of the lowest out-cagtes(Taesll} to the
Brahman, who is supreme in ﬁhe cagte system,

As to the restriction in cholge of vocation, two obgerve
ations should be made. First, in & village the Jajmanl sys-
tem operates, where there ls an exchange of servlice so that
there 1s one who serves and one who 1 served.® Second, such
elagticlity as exlsts in the heredltary easte vocations grows
greater as the upper levselas are raach@d. An example of the
rigidity of easte observance in vocations was related to
writer by a British officlal in Calecutta, His sweeper, alone,
could not do all the work of keeping the house in proper
order, and his water carrier did not have enough work to om=
ploy his full time, To solve the difficulty, the Britisher
asked that the water carrier help the sweeper. The aweeper
objected on the grounds that these were twn separate herediw~
tary occupatlions and 1% would be breaking caste rules to
gshare work with a water carrler. The water carrier would not
consider helping the sweeper for he feared his services might
be completely boyecotted by Indian employers. Under the
pregaure of caste traditions the ZEnglishman had to hire another

sweeper, On the other hand, a Bralumman may taske up a profesaion

Suypes, op. elt., pp. 118-119,
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guch as law, teaching, or governmental service. When eco=-
nomic pressure ls gevere, the Brahman may even do farm labor,
house worli, or any posltion not involving actual defilement,

loas of casto.’

wlthout ,
- s /}g‘ v -

¢

[* .4/ External and Internal Defilements
N of the Caste Systen

V?and tabsas and pollution by touch, form excelient cri-
teria for classifying castes, for tne‘gggzgwgiwﬁgggétggy”6f

R o

the spirlt of the Hindu 1s external and internal defilement.
This 1z not only true of the Brahman but’agwéllfﬁindua. They
‘have numerocus précauticns to prevent the possibility of com-
ing into contact with anything that would defile their person,
clothing, furnlture, temples, and other cormon articles of
every day use. It 1s this idea that has raiged such barriers
between the Hindu and his countryman and the outalde world,
The principal laws of the caste system direct that individe-
uals shall eat only with mewbers of wheir own caste and that
food must be cooked by a fellow caste mémbaf or & Brahman.

No superior shall allow ons of inferior caste ﬁo touch his
gooked food or even enter the room in which it 13 being cooked.
Yet a Brahman may csat sweetmeat or wheat with men of the
warrior clasa‘or trading clasa but no rice, for that ls sup-

posed to admlt equality. Articles of a dry nature, such aa

Toubols, op. ¢it., pe 203.
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rice, grain, and so forth, are exempt from defllement by
e

touch as long as they remelin dry.B8

-
-

o ﬁinﬁus are never allowed to touch meat, and this in-
cludes not only anything that has had life, fish included,
but also snything that has contalned the germ of life, such
as egzs. Vegetables, which form their principle food, are
also subject to numerous exceptions. Thus they rejsct any
vagetable root or stem which grows in the shape of a head,
guch as onlons, gerlic, and mushrooms. Whoever eats of for=-
bidden things cannot, according to Brahmanical doctrine, keep
his body really pure.

People who abstaln sntirely from animal food ac=-
quire guch an acute senase of smell that they can per-
ceive in 8 moment from a personts breath, or from the
exudation of the skln, whether that person has eaten
meat or not; and that even aftsr a lapse of twenty-
four houra.é
To kill & cow, according to the principles of Hindu law,

is not only a crime, but & hideous sscrilsge, which can only
be atoned by the death of thse offender. While to eat the
flesh of a cow 13 a defllement which cannot be purified. Un~
touchables, however, are allowed to feed on the flesh of
‘those animals which die of age or disease.l0

A " The way in which they take their food 1s also a matter

of much importance. It would be considered very rude to

speak during'meals, They eat 1in sllence, and converaation

8fiubert Compton, Indian Life in Town and Country, p. 22.

9Dubois, op. elt., p. 192,
10yonier-Williams, op. cit., p. 117.
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only beglna at the end of a meal after they have washsd thelr
handa. Nothing must bé touched wlth the left hand unless it
be the vessel which contains water. Hindus drink only once,
and that is when they have finished eating; then the ligquid
1s poured into thelr mouths from 8 distance so as not to de-
file the fingers with saliva, To drink as we do, by putting
the glass to the lips would, in thelr eyes, be the helght of
indecencys. Whille eating, great care must be taken aso that not
a fragmentrfalla into the leaf serving as & neighbors plate.
One single graln of rice would prevent the other from finlghe-
ing his meal,ll

The remaing of food are never put aside and kept after
a meal, It cannot be given to the poor unless they are un~
touchables, who may eat anything. #food that is glven %o the
poor must be of & certain variety (generally dried grain),
and in an uncoocked form.

. Food taboos and pollution by touch was Introduced to

Hypes in his travels throughout India. Thus on one occasion
in a mission school, two high class boys tled their lunches
to the rafters in order to prevent the pollution of their
food by the touch or shadows of the inferior caste gtudenta.
These boys wers orthodox Hindua abiding by the rules set down
'for their caste, To make this point more clear, Hypes summa-

rized the food taboosg which are formulated to prevent

lpubois, op. cit., pp. 183-184.
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pollution by touch.

l. The communal taboo, which preascribes the persons in
whose company one may eat.

2+ The cooking taboo, which prescribes who may cook one's
food,

3« The food taboo, which pregcribes the kind of food one
may oat.

4., The eatlng taboo, which prescribes the ritual one may
practice st a meal,

5. The drinking taboo, which prescribes the person from
whom one may take water.

G+ The smoking taboo, which prescribes the persgon whose
plpe one may smoke, and In whose presence one may
smoke.,

7. The vessel taboo, whlch lays down the sort of vessel
, - . one may use 1in eating, drinking, and cooking.

P
/)./_ﬁ.‘?‘,.r__ S

ﬁggéhen veasels, because of the materlal from which they
are made, differ from the metal vessels in that they can
never be purified once they become unclean., Waahing will pu-
rify the metal ghould it become hefiled, but clay vessels
must be broken, As long as earthen vessels are new and in
the hands of the potter anyone, sven aﬁ untouchable, may
handle them, DBut from the moment that they have contained
water, they can only be ugsed by members of the caste that
bought them., Brahmana carry this point so far as never to
allow strangers to enter their kitchen, lest some person of
an unclean cagte should cast thelr eyes on the earthenware in-
alde.,r3 If thils should happen, each metal vesgel would have
to be gcrubbed and the earthen ones broken to pleces. It is

for this reason that women never draw watsr in an sarthen

l2gypes, op. cit., p. 125.
18cnristlieb, op. cit., p. 92.
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?gvesael but always use one made of copper or brass. And

i?even with this precaution, water 1a never pure for all to

ﬁ‘g drink unless 1t 1s drawn at dawn by the hands of a Brahman.

Q It 1s the same with theilr clothes as with their vesselsg,
§“%‘@V30ma clothing can be defiled; others cannot. Silk, the askin
T8 " of the tiger, and the skin of the antelope remain pure alwaya,
ééaa doea cloth made of certain plants. Brahmans prefer to

Z %?;uwear 8illk; especially at wmeals. (ﬁhen a Brahman doctor wishes’

Py

., to feel the pulse of a person of a 1ower caate, he first

g:wraps the wrlst in a small piece af silk 50 that he may not
’ﬁ‘be defilaﬂ by touching his patiant's akin‘14 Tha antton cloth

- S worn by the majority of the natives of Tndia is peculiarly
w‘g sugceptible to defilement. One dressed in cotton can be
&

e

¥ rendered unclean by the slightest touch of a person of ine-

w;rerior cagte, or, above all, the touch of Europeans, who are

:on the sgame 30@131 level of the Untouchables. On the sub ject
». xof pollution by touch, Ghandl said:

While at school T would often happen te toueh un~
touchablea, and as I never would conceal the fast from
my parents, my mother would tell me that the shortest
cut to purlfication after the unholy touch was to cancel
the tough by touching sny Musalaman passing by. And
gimply out of reverence and regard for my mother I often
did so bub never did so believing it to be & religicua -
obligat ion.:}-*’ﬂ A ;.,:;,»z@g:‘ B s g fisy T if CPRY *w

u(’/{lv"h‘(‘ & ‘;L{ HOEE (ﬁw’“# ¥ "f / ? ' -~

“The Brehman will take the greatest pains to proteet his cloth-

: ging and person from anything unclean, Clothes returned by

14E§&mmkﬁ kayo, Mother India, p. 125.
*5savel zimand, Living Indla, p. 102.
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waghmen must be dropped into water and rinsed before they
are worn because the defilement of the waghman's hands must
be removed. The asame thing happens with clothes which éomﬁ
straight from the unclean hands of the unclean weaver,l0

A4 Brahman is very careful 1in his walking, ss are other ‘
cagtes. He would have to bathe immedlately 4f he stepped on
a bone, glags, or any other thing that might have been uged
by another of lower caeste. The Brahman, if he is rich, |
carriss silk to slt upon, but if he is poor he csn purify
the place he slts by rubbing it with csw~dungal7

An intoresting account of pollution by touch was ziven
by Hypes. A young man of a high caste famlly, while walking
through the country ons morning, wes attracted by a beautiful
low caste gervant girl. The young man laid his hand on the
glrl's shoulder in order to begin a friendly conversation,
The glrl uttered a wild scream which brought servants running
from 2ll gides, and sank to the ground. This was only the
beginning for further sxcitement, for the girl considered her=-
gell thus aselected ag the young man's mate and wilshed to be
agcepted by the boy's femily. He barrisaded himsel? in his
room, while the glrl and her parents took up & position out-
side the door, This state of affalrs was quickly brought to
the attention of the village council., The council finally

decided that while the young man had been polluted ithrough

16pubois, op. git., p. 181.
17101d., p. 132,
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touch, the difficulty should be solved by the young mén
performing rigorous penance for a time, which Iincluded & plle
grimage to a dlstant holy place, payment of a heavy fine,
and the psrformence of certain purificatlon rites. The girl
wag algo to go through a figarous purlfication, and in the end
the marrlage was to be performed, regardless of the wlshes
of elther of the persons Involved. The new family thus to be
formed waa assigned a aeeial gtatus somewhat lower than that
of the young men's parents,i8

~The Hindu belleves that the untouchables have the great=
68t polluting power of mll, even exceeding that of the jackal.
His look or shadow defiles food to the extent that 1t must be
destroyed. Thelr very bodies dilscharge pollution., If an un-
touchsble wishes to linger near the highway, he must measure
the distence to the read., If 1t be within two hundred yards,
he mwust carefully place on the road & green leaf welghted
down with & handful of earth, thereby Indiceting that he 1s
within pollution distance of thet point. The passing DBrahman,
geeing the signal, halts and calls out. The untouchable must
take to his heels, and when he 1g the proper distance calls
back, "I am now two hundred yards sway, Be pleassd to pags. P

The effects of childblrth render women for a time unclean,

The mother of a newly~born child lives entirely apart for a

month or more, during which time she may touch nothing in the

o R

laﬁypea, fe) o Ql‘ttg P 121.
19gasper Corres, Three Voyages of Vasco Da Gamma, p. 155.
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-gion belng over, she 13 bathed, or else a grest quantilty of

,,,,, S S . :
- v water 1g poured over her head. Women are similarly isolated

E@during the time of their periodical uncleannsss. In all

R

ygééecant houses there 1s a amall housge set aalde fa?{them; bub
: g§>§i§mong the poor there %3 no such accommodation; the women are
;ng f?}ggpeé_igto the street, or else they are allowsd a corner in
;&'Esfig%he cow shed. When therﬁima of uncleanness ié‘pgaseﬁ, all

Sk
=

' Jher clothing 1s sent to the waghman, Her clothes are not

-

allowed 1lnglide the house, in fact, no one would dare to look

”fﬁat them.?o

N
W L‘
m

(ﬂvq

The sight of a corpse in any country produces horror.
The Hindus, however, conglder even attending a funeral quf=
ficient to deflle them, They would not think of going home
without first taking a bathe Even the news of death deflles
them, and they muat rush and bathe. Only the news of the
death of a cleose friend or relative will not dsflle them.

Even the alr can be defiled by smoke of funeral pyres or the

amell of cooklng from the lower caste. S (>
—
~~""'the doctrine laid down in Hindu creeds says that the

only real defllement of the soul (internal defllemsnt) pro-
cseds from sln, whig%yia caused by wilfully doing evil, One
Hindu poat{HVamapa;’ekpreaaed himself on the subject by aay=

ings Y1t 13 water which causes mud, and 1t is webter which .

20}!@&?‘0, _9_2& Gitby pn 1451
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removes 1t, It 1ls your will that makes you commist sin, and
it 18 by your will alone that you can be purified!. 7Thia
portion of Hindu philosophy seems to be entirely obscure,
The Brahmans have allowed themselves to believe that without
either the will or the intention of renouncing evil*if is
possible for the soul to be purified by various means, Pancha-
o (ﬂ\a Atve vhings obtgimed fpon cau, Yy e oy Ve Y
Kgavia (ﬁ?%ﬁﬁ“ﬁf“&“ﬂﬂw) 18 sufficlent to obtaln the rFemigsion
ynv ubf any asin whatever, even when the sin has been cammitted de~
liverately. Ey-products of the cow are aacred to ths Hindu
for the early Aryens depended upon the cow for existanae.
- The cow provided thelr food and thelr sacred offerings; the
Rig-veda gave her & sacred place in Hindu soclety.2l
Abgolution performed in certain sacred rivers, such as
the Ganges, the Indus, the é;:ggi*i and others, purifies both
the soul and the body from any defilement they may ever have
contracted, It 1ls even possible for a person living at a
diatance from these rivers to obtain the advantages conferred
by thelr cleansing waters without leaving his home, He hag
only to transport himself within his mind and to think of the
place where hs bathes,
There are several celebrated streamg and tangs in India
that are sald to have the same purifying powers. But some

of them possess thils virtue only at intervals. Some famous

tanka are potent only every twelve years, while others are

2lpubols, op. clt., p. 196.
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o _ 8ffective every three years, #hen the year and the day
= " arriveas for people to bathe In these sacred wabters, a plle
S e 7

. grimege 1s made to the spot by enormous crowds. These
% devotees have been notified by messengers sent in all direc-
® tiona by the Brahmens, who are interssted in keeplng up this

:3 holy tradition. When the signal 1s given, all pvﬁsaﬁ%; men,

B i'wam&n, and children, rush goresming intc the water. They
sjﬁ gsoon find themselves heaped on top of one another, a0 that
5V they can hardly move. It almost always happens that in the

_ midst of this confusion several are drowned or gulfovsated,

L and others come out with broken and dislocated limbs, Happy
% are those who lose thelr lives on such an occasionl Those
ﬁfvichima go streight to Heaven, released frem rebirth,22

-~

§3 fﬂp{;@han a8 Hindu has deriled himself fo the extent that abe

. golublon cannot take away his sin he must be cut off and ex«

ﬁ; ¢ pelled from hias caste, Those wheoge duty 1% is to disown the

culprit are the{gggua%}ar the caste headamen, In order to

help them dsaiﬁaméﬁch questions, they egll in a few leaders

,,,,,, 4 7 who are versed on the questifon in dispute,
. This expulsion from caste, whlch follows either & breash

7 of caste or some public offense which would upset the entire
‘- community, renders him dead to the rest of soclety. In
 losing his caste, he loses not only his relatlions and friends,

but his wife and his children who would rather leave hzm}than

221bid.



share his disgrace. No one would dare eat with him or even
give him a drink of water., If he has marriageable daughters,
nobody will ask them in marriage, and his sons will be re-
fused wives, Everywhere he goes he wlll be pointed out and '
gcorned as an outcaste,2d bf§1€y§? |

#hen expulsion from caste 1s the result of some offense
that, upon consideratlon, might be forglven, the gullty per~
gon 13 readmitted into his caste following one or all of the
following ordeals. Hia tongue ls burnt with a plece of
heated gold; he is branded on different parts of his body
wlth a red-hot iron; he 1s made tc walk barefooted over red-
hot coals. #Finally, he 1s compelled to complete hias purifi-
cation by drinking a mixture of cow milk, butter, dung, and
urine.,?% Irf he ever gets into trouble agein, hls exgommuni-

cation is always sighted.

Marriage Under the Caste System

"~ India is a land where boyas are husbands before they have

ﬁ§ <i gshed thelr baby teeth, and, occasglonally, brides are married

| in thelr cradles, There are no unmarrisd girls over fourteen,

l“wand many are widowg of halfl that age. There 13 no courting
before marriage, and a husband cannot notice hls wife in

public, nor a wife go much as proncunce her husband's name,

Qutsiders are invariably impressed by the inter-dining

25Holderness, People and Problems of Indla, p. 100~

24Dubcia, op. cit., p. 44.
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roatrictions and other barrlers erected among the various
castes, But the real atronghold of the caste asystem ia the
regulations concerning merriage. All casteg regulatec mar-
riage, one rule forblds the members of the caste to marry
pubteide of thelr own sub-caste. This 1s known as éﬁpgamy or
marrying=in, But the caste lawg also prohiblt a membor from
marrying within a cerbtain division of hils suerasta,‘ This
ig exogamy or marrying out.25

To eliminate unnscessary confuslon in discussing the
cagte regulations of marriage we might imagline that all the
people who bear the surname Smith constitute a caste.26 A1)
these Smiths trace their orlgln back to a mythieal ancestor
named 3mith, who made the [irat bronge battle-axe. Since that
time Smiths have always married Smlths, never Jonesa!, Browna,
or Hardys,

Later the entlre caste of Smiths aplit up into a large
number of inmarrying clans baged on all sorts of trivisl
distinctiona, There would be the card-playing Smiths, totale
abgtainer Smiths, Texas Smiths, and vegetarlan Smithsg, all
of which would confine marriage within thelr own ranks.
8tili further, within each of thesse lnmarrying clans & number
of subedivisions or outmarrying groups bearing distinctive

namedg and governed by rules preventing a man of the game name

25z1mana, op. git., p. 94.
25G11bert, op. cit., pp. 61=70.
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marrying a girl of that name, Each of these divisions would
trace descent from a traditional ancestor.

Each inmarrying clan would be also dlvided 1nto several
~ sub~-clang whleh would foms a sort of ascending scale of'
goclal distinctions. ;Thua, the Texas Smiths would be divided
 'into (1) Dallas Smiths, (2) Fort Worth Smiths, anﬁ'{a} Denton

8miths. A man of the highest, or Dallags Smiths,migbﬁ %ﬁrry
any girl in hig own group or of the two lower clagses. A
‘Fort VWorth Smith can marry in his own class or a Denton Smith.
& Denton Smith can only marry a Denton Smith. ,

Bach of the immerrying clang must dine with its own mem=
bera. Dinlng relations between these groups are limited to
food to which water has not been added. They may sat any=~
thing in which the products of the cow are uged, such as
cheocolate or candy. Ice cream may be eatsn on a metal but
nevey on a porcelain plate.27

Each of the two or three thousand most common American
names would form a distinct caste along the lines as de-
geribed above, HNo one could marry outslde his caste line and
then could marry only within limits which are prescribed by
regtrictions lmposed by differences of resldence, occupabtion,
religion, custom, or soclal status. This, perhaps, gives a
faint idea of the complexlity of India caste gccletys

According to Hindu law, wmarriage is a duty; and "by be~-

getting a virtuous aon a man saves himaself from hell as well

27T01d., p. 62.
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as the seven preceeding and seven following genaratiﬁn@.”ge
A gon muat perform the proper religlous ceremonles at and
afﬁer the death of hig father and crack the father's skull
on the funeral pyre, acecording to caste ritual, ﬁbr~ﬁhia
resgson, as well as from desire, the baginning of the averaga
}bsy‘s sexual life barely awalts hils ability. Neither habit
‘;nor public opinion limitq his activity to hia wife sr wivaa.gg
Mr. Gandhl has recorded that he lived with his wife, as
such, when he waa thirteen years old, and adds that if
he had not, unlike hls brothers in sinilar cages, left
her presence for certaln periocds sach day to go to
Poula fave lead n burdememm iiiiiﬁnie,géy ¥e.rpenan o
Every Hindu marriage is monpgamous thaugh the great Wa, -
jority are polygamous in practice. Yet» there is a law which
allows a man to take a gsecond wife 1if the firat pravea child«-
less or quarrelsome., From the earliest}@im&, kings and
wealthy men have been ascustomed to marﬁying mahy wives,
Among the Teo, a pastorél people in the ﬁllgiria ceuﬁtry,
polyundry, plural husbanda, is practiced., When & girl becomes
the wife of a young man, 1t 1s usuelly understood that she
becomea the wife of hia brothers also. If a groom is too
young to fulfill the duties of a husband, his wife's firat
child {s credited to his oldest brother,3)

For Hindu psrenta to have an unmarried daughter is a re-

liglous sin and a soclal shame., In order to assure themselves

28galter T. Wallbank, India, p. 45.
2%ayo, op. cit., p. 26,
301p14, ®luypes, op. cit., p. 138.
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parents get thelr girls betrothed as soon as possible, gome~

times even when the chlldren are in thelr cradles. 8o inm-
portant is marriage to the social status and dignity of
women, that among certain primitive tribes unmarried daugh-
ters have each been ceremonially married to a tree, a flower,
a gword, or a peacock In order to free her from the dlagrace
of eslibacy.9® Hindu deneing girls sre often married in this
manner to avoid the entanglements of genuine marriage.

The position of a wife in Hindu society 1s now one of
submissive servitude, It 1s written in one of the Hindu law
books that a wife shall not laugh without drewlng her veil
over her face. ©She ghall never speak to & strange man, but
may converse with an ascetic, a hermit, or an old men, If
her husband should go on a trip, she must not hear music or
enjoy or behold things that glve her pléasura; but "ghall
fagten well the house door,"Sd

Because of the great importance placed on marriage, cer-
tain castes in certain localities, such as the Rajputs in
Katiawar, Rajputana, and the United Provinces, have long
practiced infanticlde. It was the oulcome of the custom of
Hyperganmy, by which a woman must be married to & man of a
group superior, or at least equal to her own. The choice of
husbands in the higher groups was necessarlly narrow, and the

expense of obtaining them wasa enormous because of thelr

32L. 8, §. O'Malley, Modern India And The West, p. 354.

3Buargaret Berke-White, Halfway to Freedom, p. 121l.
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scarcity. In addition to this, the customary code of social
honor reguired lavish marriage festivitles., Faced with the
posgibility of being unable to fulfill a religlous duty or,
if they did so, of being rulned financlally, fathers solved
thelir problem by killing thelr daughters at birth or soon
thereafter, O'lalley states that in a certain communlty of
Rajputs it was reported: "ot only are there no girls to be
found in their houses now, but there never have been any, nor
had such an event as the marriage of a daughter taken place
for more than 200 years,d4

Less than a hundred yeara ago Hindu widows practlced
sutee, burning themaelves alive on the funeral pyre of their
hugbands, It had, however, been lmpossible for them to ac-
guire a new hugband 1f they did not follow thelr husgbands in-
to the next world., Today, 1f a widow was orthodox, she musgt
wilithdraw from normal actlivity, prepare her meals separately
in some dark corner of the house, and shave her head to make
herself unattractlve to men for the reat of her life, Thils
18 the heavy prlce that must be pald by countless thousandg

of girla that have never reached puberty.

k;( Brahmanlgm the Key to the Caste Syatem
PN
g :isThe entire caste system moves around the hlghest caste,
that of the Brahman., In understanding Brahmanlam, one finds

the key to the caste asystem,

S401yalley, op. cit., p. 258,
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Dk ew aews 7

Becauge of the wide dlspersion of the Brahmans, the vari-
ety of caste which they serve, and the dlfferences in prace
tices of eatlng and apeaking, innumereble barriers have been
get up and minute subdivisions have been created in this top
caste. In every village the renk of Brahmenigsl subdivi-
;ai§§>ia get mnd backed by public opinion. In sach community
there are degraded groups who, though bearing the tiltle of
Brahman, e{immﬂ% held inferior to non=-Brahmans .58

Ag stated previQQQIy, Brahmans do not confine themselves ~
to priestly functions but take up many of the unpolluting
secular occupationa. Regardless of thelr occupation, however,
they are entitled to the homage of the reat of the community,

The life of every Hindu ia inmeghed in the rituals peﬁZSDyy
formed by the Brahman. When a child 1s born, the Brahman
must perform sacred rites; othsrwise, the child wlll not pros-
per. 8ixteen days after birth the Brahman must be called to
cleanse the child of "birth pollution,™ 4 little later the
child must be named, and the Brahman must be present, In the
third month, the baby's halr must be clipped under the di-
rection of the Brahman. In the sixth month the Brahman must
be called to prepare the child for taking solid food. At the
gompletion of the firgt year an slaborate ceremony 1s held

under the direction of the Brahman., 4&gain at the end of the

seventh year the boy's education begins and the Brahman must

35&ilbert, op. ¢cit., pp. 64=85.



be called. When a glrl reaches her first birthday, her
geventh, or anywhere up to sixteen, comes her betrothal, and
the Brahman must officlate. Then, when puberty comes, or
earlier if marriage is consummated, the Brahman must be notl-
fied. When a man 6133; 515 corpae can be removed only aflter
receiving the blsssing of the Brahman. 4% the crematien,
every month for a year the man's son must hold a feaét for
Brahmans. For what i used by the Brahmans is enjoyed by the
dead, Thereafter, once & ysar, during the son's life; he
muat repeat the cbservation,56

To understand the vital importance of Brahmanism as a
hinge upon which the enbirs caste system swings, Brahmanlcal
life must be considered in four Important aspects. Firast ia
the young Brahman who has been invested with the triple cord,
and who, from that time on 1s called Brahmachari. The sgecond
ia the one who hes marrlied; he is called Grahastha. But this
name is especlsally applled after he has becowe a lather. The
third one is the Brahman who, renouncing the world, retires
to the jungles with his wife. He 18 known as Vana~-prastha,
The fourth 1s the Sanngasl, the Brahmen who decides to live
entirely in solitude, even separated from his wife., This
form ia considered earthly perfection.

All Brahmaens wear a thin chord hanging from the
left shoulder and falling on the right hip. It iz com-

pesed of three strandas of cotton, each strand Formed by
the hands of a8 pure Brahman, cordeé and spun by a person

56ﬁayo,_gp. ¢it., pp. 148-149,



of the same class. After the Brahman 1z married, thia
cord must have nine instead of three strandg.o?

This cord 1s given to chlldren from the age of five to
nines The ceremony requires a great deal of planning and ex=
pense. The poor Brahman goes from house to house begging
money to~meet the necessary expense., The villagers of all
castes feel that this donation is & plous act.

This ceremony 1a called the upanayana, which means the
introduction of knowledge. The ceramony ls very elaborate.
The house 1s painted inslde and out with broad stripes.

Enough food must be gathered for four days of feasting. The
food must be of aspecial variations. There must be an abune
dance of earthen vessels, for during the four days the ves-
sels are used only once and then broken, Long and complicated
rltes are performed at the body of the child recaiving the
cord. Each day has a special name and a gpecial ceremony and:
meaning., The head 1s sheven, and the nails of hils fingers

and toes are cut. The young Brahman then is bathed anﬁ
dressed to the sound of instrumental music and the singing of
women,“8 With the continued chanting and singing, the young
Brahmen is now purified from all sins cormitted through his
youthful ignorance since the day of his birth., Sacred gtrands
of grass are wound around his body. To him is glven a stlek

about three feet long, tled wlth yellow rags that have covered

37yonler Monier-Williams, Hindulsm, p. 64
3114,



the private parts of a holy man. At lagt the youth recsives
the triple cord, When the cord is vested, all present add to
the uproar by beating on gongs or anything procducing uproaps
ous sounds.o? ‘

It is this ceremony which glves him a new existénce and
makes him twica—born}and'raiaea bim to the sublime status of
his ancestors. He ls expected to keep hls anniversary every
year by a feast at the time of the full moon in August,?0
‘ The atate of Brahmachari continues from the ceremony
until marriage. Thia period of hias life 1s looked ﬁ?an 8d &
time ol atudy, trisl, ané gtrict adherence to régulatipﬁa of
the caste. It 13 in this time that he learns to read, write,
memorize, and study branches of knowledge for which he shows
special Interest. Above all things he must learn arithmetic.
The Brahmans have thelr specilal schools which other castes
cannot attend. ¥The Drahmacharl can never chew beetle nuts,
wear [lowers In his halr, or wear turbans. He 1s sald never
to ornate hla forehead wlth paste or sandalwood. This 15 a
point of controversy among many authors. Some authors say
the mark can be worn on the forehead although the body canw
net be smeared until after marrisge. He can never look inteo
& wmirror, It is sald in this time his family and teachers

take great pains In instructing him In the art of lying, cun-

ning, and decelt, This point is alsc one of great

S9pubois, op. elt., p. 110,
40M0nier~Williama, ops cit., p, 125,
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disagreement, In splite of the streas upon coﬁduct and to

?“
the extent which 1t is sald to be followed, 1% all seems to
be taken as a matier of form. It ls common to\see them ade

miring themselves 1n & uifror in a merket while!chewing &

mouth full of bestle nuts.4l X
A

Of the privileges which the Brahmachsri reba;vaa, one of
the most interesting 1s that of alms., Rieh an popr Brama~
charis allke feel no hunllity in ssking for alms. Amaording
to his iﬂems, it 1s & right of which he ﬂ&kes/frﬁe\ise. In
begging, the Brahmen walks into a house and abks far a@mething.
If he recelves a gift, he turng and walks cut(wit;qnt thanka¢
Il he receives no gift, he retires with no bruu“linp Dr COn=
plaint. It 1s said that those that give to a Brahman attalin
heasvenly life. 8o the Brahman is doing then ﬁ 3erv£pe«43

The second part in a Brahman's 1ifs is urahasta, that ls,
when a man ls marrled and has & gon. After t@a weudinﬁ he is
no leonger & Brahmacari; yet he 1s not a Grahastha untii his
wife 1s old snough to have a child. A% timesQ-marriagbs are
rade before & child is born, Ususlly a man wmarries a girl of
five to elght years old. Ben of all clasaea;ﬁif not warrlied,
retain the status of a child,4d E
There are extremely strict rules in eatigg, bathing, and

prayer. <or example, he must get up an hour and a half before

1
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41, personsl expsrisnce.

42yaua Diver, Royal India, p. 63, ]

43Mayo, op. elt., p. 111, !
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dawn and call upon the sun to rise. This is a period of
great prayer. It is said that il he prayed a thousand
times a day he would only begin to fullill his duty.44

The third condition is that of Vana~Prastha, the dwel=-
ler of the jungle, In ancient times the desire of sanctify-
ing themselves in sollitude and of reaching & higher degree
of apiritual perfection induced numerous Brahmans to abandon
~ thelr residences in town and go with their wives int#_the
forest. He could return to civilization without léaing his
place as a Vana-Prastha,45

The fourth state which & Brahman can obtain lg that of
Sanngasi; a state so éubllme that it énauea, even during the
short space of & single lifetime, more apiritual blessedness
than an ordinary men can obtain in ten miliion reincarna-
tions .46 The Sanngesl is superlor to the Vana-Prastha inso~
much that he gives up his wife and his children, He lives
entirely on alms., He has to reflect upon this forﬁ;cf 1ife
for a great length of time before he 1ls able to go through
the lengthy ceremony. He obtaing a staff of bamboo with
‘seven joints. He now wears a yellow cloth denouncing his
cagte, and he breaks hls triple cord as a sign that all van~
ity has gone. He smears ashes on his body every morning and

takes only one meal a day. He must avold all women and

44Ibid¢, P. 112, 45DUbOiH, Ops« elt., p. 116,
*m1d., p. 116,
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soclety; he cannot even look directly et & woman., He shaves
his head once a month, Wooden sandals are worn on hils feet,
and antelope skin which cannot be deflled must alwaya be
‘éarried 83 a bed or a seat., He cannot git down to eat. It
is 1ntéresting to noté that nothing is allowed to upsét him,
not even & revolutlon or an overthrow of the govermment,
They are under no food restrictions because no food can de-~
f1le them,47

All his lelsure ls taken up by meditation and contempla~
tion., It 13 interesting to recall that philosophy floure
ished among thess men long before 1t was conceived in Greece
and Rome, These men are held in great reverence by the other
Hindus. ZEven the princes of the country admlire them as they
do the Vana-Prastha, They hope to obtain perfect wilsdom and
purlty, They try to destroy their three astrong passions,
wealth, land, and women, and free themselves from all prejue
dices of caste, rank, and honor,48

Hany times the Sanngasls go completely nsked to show the
people that they have overcome all pasgsion. They gain puri-
flcatlon of the flesh through feasting and self-inflicted
punishment. They belleve in purification of the soul by fire,
For thls reason the Hindus burn their bodiea after death; at

times they have been known to burn themselves alive to become

pure,

471p14,
48xate L. Mitchell, India Without Fable, p. 7.
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The Brahmans have many speclal privileges; they are, aa
a rule, exempt from tax on thelr houses and perasonal property.
In many regions they pay no cuatom duitles. They never have
to do public work such as building roads. In many districts
gervants of the people, carpenterg, barbers, and washmen, are
obligated to work free for the Brahmans,

In provinces governed by native princes, Brahmans are
rarely condemned to any serious corporal punishment, No mate
ter how hideous thelr crimes, they are never punighed by
death., The murder of a Brahman is the most serious of all

crimes, It ls absolutely unpardonable and would bring terri-

ble calamity to the whole village in which it ia committed.49

Hayo, on the subject of Brahman murder quotes the Bhagavata:_ s o

Whomever is guilty of 1t /the murder of a Brahman/
willl take the form of one of those inseots which feed
on fllth. Beglng reborn long afterwards & parian
/untouchable/, he will belong to this caste, and will
be blind for more than four tlimes ag many years aa there
are hairs on the body of a cow. He can, nevertheless
explate hia erime by feedlng forty thousand Brahm&ns.sc

30 onoce agaln the superiority of the Brahman is upheld
In the sacred writinga of the Hindu. Yet within the same
goripturs the degradation and migsery of the Untouchable ig

descreed,

490wen Latamore, A Guide Book to Calcutta, Agra, Delhi,
Earochi, and Bombay, p. 22.

50ﬁayo, op. cit., p. 152,
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Untouchabllity, the_Scourge Qf the
Caste System

/f%he Bhagevata, in one aweep, explained the Untouchable's
exiétence. The indignities heaped upon him are justified;
hls oppreasor 1s safeguarded, for the acriptures continue by
driving home this point., "If a Brahman kills a sundra, it
will sufrice to efface the sln altogether if he recites the
gayatri /8 prayer/ a hundred timaa;"ﬁl At the time of Vaaco
Da Gama, any Brahman was entitled to stab an untouchable ir

the out easte presumeu to meet his asuperior face to face on

iza‘—f" P : ?A‘

The particulara which will be given concerning tha Un=-
touchables ATl form a mast 8triking contragt with those re-
lated previously about the Brahmans, and they will ﬁé;ve to
~demonsbratea pointy namely, how incapable the Hindus are of
ghowling moderatlon in their caste customs and observations,
The Hindu contenpt and aversion for these social outcnsts
13 as extreme, on one hand, as 1s the respect and veneration
which they pay to those who have been endowed with god=-like
attributes,

?&t 13 the Hindu 1dea that God made different kinds of
men as he made dlfferent kinds of animsla., The very lowest
of His human creations are the Untouchablas.; They live a twi-

1ight existence outside and below all castes,

Sl1p1a.
52patricia Kendall, Come With Me to India, p. 156
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{Because they are regarded as sub=human, only the most
menial tasks are regserved for thamyéfﬁame are permitted to
aerve only as scavengers and removérs ¢f night-goll, They
are loathsome in thelyr hablts because of thelr igneraﬁégg/fTo
all of them the privilege of any sort of teaching is“sternly
denied; they may neitheb poséesa nor reed the Hindu adripture.
No Brahman priest will minlaster to them, and, exéept in rare
instances, they may not enter a Hindu temple or achoal.séff
Their children may not go to & publie school. They may not
draw water from the publlic well, and 1f they reaide in a re-
gion where water ls scarce and the sources are far apart,
this means no greater consideration but greater suff@ring.’

fThe Untouchables may not enter a court of justiece; they
may not enter a hospital to find help for thelr sick; they
may not stop at a village inm, In some provinces they may not
even use the publiec roads. And 1f they are fortunaste enough
to be allowed to 111l the soill, they are continually losers
in that they may not enter the shops or even pass through the
streets to sell their praductaf They must trust go-betweens
to buy and sell thelr meager wéras. Some, 1in the depths of
thelr degradation, are permitted no work at all, These may
ge¢ll nothing, not even thelir own labor. They éay enly‘beg;

and even for that purposge they dare not use the road but nmust

stand far off, unseen, and cry out for alma. If sny alms are

%allbﬂnk, _92: Cita, DPe 44,
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given, they must be tossed on the ground, and when the glver
1s well out of aight, the Untouchable may coms out of hiding
and plck up the ocoin.B4

Under such mlserable cenditlona, /éartain comnunities of

mh‘,,g* HLt ot "

Untauchablea/have devsloped %\%uainaaﬁrln the pract ca'mf

crine, @qaaawaammunitieg/sp@aializa, one 1n pic?ing pockets,
another in burglary, yet another in highway robbery, in mur-
der, and other crimesJ then coubining their specilal trade
with prostitution as é gside line. These clans ere known as
Thugs, worghipers of Kall, goddess of blood. Ewven ag our
modern criminals at times steal Cfor the Jjoy of steallng, so
do thege worshipers of Kali kill for the Joy of killing.
Every child born among the Thugs 1s a criminal and is so re-
corded in the books of the Indian palicé;;ﬁévery child goes
through many years of prellminary tutoring and then through
post-graduate courges in the sclence of piecking pockgta and
sniping Jewels from the arms and ears of the rich.5%f

Strange as 1t may seem, goclal intercouras and}marriage
among the out castes also are wholly a caste matter. Iven as
the higher castes, they have thelr own iInnumerable laws which
govern the life within thelir groups and determine thelr rela-
tlonship with outer out castes. Some groupa do not eat,

drink, or smoke btogether. Others will accept food or even

54Mb015, Op. Gitc, Pe D3,

55Lowell Thomas, Indla the Land of the Black Pugoda,
p. 96,




water only Irow members of thelr own subecasgtes and those
which are of & higher social status. At times, membera of
the zaue subecaste will smoke together, but i men of differ=
ent gub=-cagiec are nresent, sach zroup will have 1ta @i@éﬁgg“'
Thay all have thelr own strict lawe regerding rarriage. Une
believable ag It sounds, there are Gﬁt*ﬂ&ﬁﬁﬁ*ﬂutﬁ?ﬁﬁtﬁﬁn
Hotulthatanding the nisorsble conditions ajﬁffégéﬁbnﬂ
taush&blag, Lhey aré never heard to eomplain of thelr hand to
moath axiatana@ or to ery out againgt thelr low estatﬁg/«
B541) less dciéhsg\ ﬁéruﬁﬁaﬁ of combining th@ir mamhﬂra and
Toreing the cther clagses Lo treat them with common respect,
The 1dea that they wers born to be in gubjsation to the other
cagton ia go stron sly lndoctrinated in thelr minds that 1%
naver accurs to th@ Paplah to think of his fste as anything

Xi G !',

but juat. ;%othinrk%ill aver persuade him that all men are
/

ereated squal in th@ 2lcht or God,

%zi!mnﬁ; 8P« git., ps 100,



CHAPTER IIIX

THE IMPACT OF EUROPEAN CIVILIZATION
ON THE CASTE SYSTEM

European Influences Before the Mutiny of 1857

A new era in the development of the caaste system may be
sald to have begun in 1498, when Vasco da Gama reached Cillcut
on the west coast of Indla after a herolec voyage from Llisbon.
When he returned home hils cargo was worth sixty times the
cost of the voyage. This achlevement caused several European
nations to try for the riches of the Indles. The Portuguese
led by occupying the ports of Goa and Bombay on the west
coast of India. For nearly a century Portugasl had noc stiff
competition; but this was changed when, in 1600, the English
Bagt Indila Company was founded. Four years later, the French
Esgt Indla Company was founded by Louls XIV's finance minlster,
Colbert.t

The English East Indile Company soon edged out her come
petitors and started working toward British domination of all
India. In the words of Robert Clive, Béitish military hero,
"fighting, chicanery, intrigues, politics, and Lord knows
what" were used in congsolidating India under British rule.2

lWallbank, op. clb., Dp. 23-24,
®101d., p. 24.
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Yot in thils early perlod of expanslon there was almoat cone
stant cooperation between the British and the Indiana. The
Company expanded 1lts authority as much by alliances wlth
Indian rulers, who turned to Britain for protection against
hostile Rajes, ag by the use of armed- force.

Ag early as 1824, Britain began to be consclouz of her
effect on the charascter of the Indlan people. Sir Thomas
¥unro, the governor of Madras, raised the question and an~

gwered it in this way:

Liberal treatment has always been the moat effective
way of elevating the charascter of any people; and we
mey be sure that it wlll produce a similar effect on
that of the people of Indla, We should not be discour-
aged by difficulties, nor because little progress may be
made in our own time. . . » When we reflect how much the
character of nations has alweys b@ﬁn influancaé.bg that
o govermmenty, a vated,
have §unk {nhto barbarism, while othara, fornerly the :
rudeat, have attained the highest point of civilization,
we shall see no reasocon to doubt that if we pursue
steadily the proper measurea, we ghall In time so im-
prove the character of our Indian subjects as to enable
them to govern and protect themselves.d

The British administrators took a very commendable
attitude; but the Indiansg felt that they had no hand in guld-
ing thelr future, Hindus were employed only in a few of the
Company services, and very minor posts., Parliament had
recognized the right of Indlans to sxpect honest gevernment;
but it had not given them any active share in the government,

Phe Englishmen reasoned that the social and seducational

SChirol, op. cit., p. 77.
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background of the Hindu did not fit him for a responsible .
position in British administration,

Por about a half century after the British became the
political power in India, little effort was made to intro=-
duce western learning. The exigting system of education was
left undisturbed but also unaided. Elementary education con=
tinued to be given in thevvillaga gschools, both Hindu and
Woslem. Higher education was left in the hands of the
Brahmans. By 1830 privete English schools, conducted by
young men who had been taught in a Baptist Hindu collsge in
Calcutta, sprang up everywhere. Those Hindus who had re=
ceived European education felt that the extension of their
western knowledge to their countrymen was a duty.4

The problem of Indlan educatlon had been forseen by
English educators, but long delay had been caused by contro=
versy over the use of the vernaculars or of English as most
sultable for education., The question was settled by Dr.
Alexander Duff when he set up an English school in Calecutta
in 1830, This mlssionary was convinced that English educs=-
tion alone could convert India to Christianity. Yuring the
two decades following the founding of Dr, Duff's English
school, great educational progress was belng made, A depart-
ment of Public Instruction was set up in every province under

British control., Universitles were begun in three major

491111am Roy Smith, Nationallsm and Réformnﬁg Indisa,
De 23,
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cities, and government colleges wore get up for training
teachers.® Tho orthodox Hindu watched these advences of
Furopean educatlion with the same 1ncra&siug foay ag was
caused by the gpread of Christian nissionsries,

The first Franciscan and Dominlean migsionarlos made
little lmpregaion on the Indlan people, It was not until
1642 thet Chrlatlanity made great progress. In that some
yoeayr Prancls Xavier ¢sme to India and esptured the souls of
thousands of Hindus through his exanmple of self-privation and
renouncement of phyasleal comforta. Jesult @iaaiam&ri&& fol=
lowed Prancis Xavier in growlng pumbers. %These men were
affective, partly because they adapted themselves to the
manners, dress, and food of the Hindus. Church schools wers
gob up go that the natives gould aztudy for the priesthood
and éuyyly‘th@ church with its own staif. Throuzhout Indis,
Jeguits wore noted for their distinpguished work in education.®

The Madummission, which was founded in 1808 by Hobert
de Nobili, took a new approach to win converta. Tholy whole
attentlon was given to concealing the fact that they were
Buropeansg. 1t waes bslieved th&% the glightest susplclon of
this on the part of the people would ruln thelr chances of
spreading the goapel. Uhristianity zeems to have already had
& bad neme from the conduct of the priest, An,ﬁngliah clergy=

man was $old in 1818: "Christian religion, devil religlong

53:51(10, pe 80, 6@'?&311&?, op. ¢it,, pp. 50O-El.
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Christian much abuse others.” $h6pkeepera, when bargaining
sbout price, said: "Do you think me a Christian that I should
try to deceive you."’ De Nobili passed himgelf off as a
Brahman. He attacked Hinduism from within, saying that
Chriatian teachings wore contained in the Vedas which had been
lost and which 1t was hie dubty to return. He orgénized an
Indian church on the basls of caste. He retained the ocaste
aystem, cagte practices, and appiled caste divisions to the
prieats, The Mission was divided inte two branches.  ®na
branch ministered to the low castes; the other prieats posed
ag Brahmans and kept strictly away from the lower castes.
There was no f{raternlzation even among the prilests.

One migsloner would be seen moving about on horae-
back or in a palanguir, eating rice, dregsaed by Brahmens,
and galuting no one as he went along; another, covered
with rags, walked on foot, surrounded Ly beggara, and
prostrated himsell as his brother missloner pasged,
covering his mouth legt his breath should infect the
teacher of the great.a
These mlasionarles met with overwhelming success, and

by the sevenieenth century they had made over 150,000 con-
verts. The Hadurs mlssion, however, falled, Many of those
who worked with the low caste fell viectim to thelr diseases
or to thelr soclal gtigmas. The priest who served Brahmas
would not enter the churches or houses of the Untouchables,

not even to gilve them holy unction when they were dylng. To

all practlceal purposes, these Europeans were Brahmana,

Totalley, op. cit., p. 5l.
8Hopkins, The Religions of Indis, p. 68.
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Hindulsm ultimately triumphed. The methods usged by de Hobili,
though a% first sanctioned by the Pope, was eventually banned.
In 1759 Portugal suppresged thls Jeault soclety and confis-
cated its property.?

The first protesﬁant missionaries were Lutherans from
Denmark. The Danes arrived in 1760 and, llke the Jesults,
peruitted thelr ccnvertswto retain thelr caste. Wh@n funds
from Denmark falled, no new rlasionaries were sent into the
fleld, and in 1816 only three remained in India. These Danes,
however, helped the Baptists to set up their first mlssien in
Bengal.l0 | |

In 1857 & great gstorm broke over India, On the surface
it appeared to be & military end malnly a Mohamnedan insurs-
rection, but it was far wore than that, The brains that
engineered and directed the Mutiny of 1357 were Hindu, and
the mutiny itsell was & revolt against intellectusl and moral
farces\of Western civilization that were steadily enguliing
India., Zuropean education was rapidly "polluting" the minds
0f India with Western ldeasg which threatened not only the
worship of the old gods but alao the worghip of their earthly
counterparts, the Brahmans, WNo man'a cagie was said to be
safe against the new inventions (rallways and telegraphs) im-

ported from Burope, The very lifs of the old religlous and

9101d,, pp. 567-569,

10@‘Halley, op. clt., p. 524



74

political ordera was threatsned. The danger that threatened
came not only from the European invadera but often from men
of their own race and caste.

The revolt was short lived, and in the end falled; but
' the hatred of the British remained. The flerce reaction that
lay behind the Kutiny of 1857 was revealed by Vinayak
Savarkar, a Hindu revolutlionist, He concludes his version of
the Mutiny with a prayer that "Mother Gangese, who drank that
day of the blood of the Eurcpeans, may drink her f1ll of it
again.”ll |

At thils time the Crown‘aaaumed ﬂireat control over all
British possessiona in India. The East Indla Company had
gerved the mother country wafl, but the time had coms to take
the final step. The company was dlasolved and England
agsgsumed the full responsibility for the government and admin-
istration of Indila.

Buropean Influences as a Result of
the Mutiny of 1857

The failure of the Hutlny of 1857 had an important pasy-
chological effect on the Hindu people. Up until then, there
had been a feeling that British domination was only temporary.
Other great empirea had risen and fallen, and there seemed to
be no reason why the British should be an sxception, The
Mutiny was regarded as a final test of atrength, and the vic-

tory of England agasinst heavy odds was consldered a

llGérratt, op. cit., p. 73.
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catastrophe by the orthodox Hindu. The Hindu fear for the

life of thelr religlion was quieted by Queen Victoria in her

proclamation of 1858 in which she staeteds

We declare it to be our Royal Will and Pleasure

that none be in any wise favoured, none moleated or
disqulsted by reason of thelir religlous falth or ob=-
gervances; but that all shall allike enjoy the impartial
protection of the law; and we do strictly charge and
enjoin all thoae who may be in authority under Us that
they abstain from all interference with the religious
belief or worship of any_ of Cur subjecta on pain of

Our highest displeasure.l?

Until the British acquired territorial doninatlon in =
India, European influence was a local problem. This wag
completely changed when Indla was transferred from merchants
to rulers who began to apply western principles of government,
It should be remembered that forty-five per cent of the aresa,
and approximately twenty-four per cent of the population did
not come under direct British rule,although they were under
British domination,l® Except on a few isolated cocaslons,
Britain d1d not interfere with thelr sdministration, which
long continued along traditional lines., It did, however, use
1ts influence to outlaw Inhuman practices of the Hindus, such
ag guttee, infanticlde, the Thugs, and burying allve of
lapera'14

When Brltain established courts of justice in India, they

12Robert Aura Smith, Divided India, p. 65.

lsﬁeginald Goupland, Britain and Indila, p. 24,

l4payo, op. cit., p. 281,
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wished to interfere a8z little ag posslble with the custons.
This policy wasg soon revorsed when, Iin an attempt for better
government, everything was mede as British as possible., As

g resultd of improvements the panchayatas, or village couris,
fell into diause, striking st the heart of the cmabe aystem,
Britain soon saw that she was misteken by her use of an
Buropean ayp%aaah to the problem end revived the panchaystas,
The head men of the villages {(heads éf each caste) were

glven the power fto hear and determine petty sults and to pere
form polloce duty., DBut when civil courts were introduced,
adminiatering a definite aystem of law, the panchayatag failed.
They were unable to survive simply becauss the sivil courts
galned greater populerity.id

The two greatest resulta of the Brlitlsh judiclal system
were "the establishment of the principles of eguality and the
epaation of a consclousness of positive rights.“lg The latter
wag slow bo grow owing to the tinidity of the lower caste in
taking advantage of equal lesw and legal rights,

One of the moat lmportant factors in westernlzing India
wag contributed by the printing press, The art of printing
wag introduced by Chrilastlan misslonsrles early In the sixe
tesnth century, but the oubtput was small and consigted only

of a few religious works, In the early part of the ninstesnth

15;14alley, ops cits, ppe 57=50,
¥1414., p. 59.
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century, books began to be printed in the Indian language as
well as in English, This had an extraordinery effect, for
revolutionary new ldeas were presented to thoas who could
read, And still more important, translations of the holy
Banskrlt Vedas were made publlic and no longer remained the
property of the Brahmans. Knowledge was apread through newgs-
papers published in the Indian langusge as well as by English

papers. The first Indian newspaper was the Bengsl (azette,

which wag started in 1816 by e Brahmen educators This paper
lived only for a year, but streams of Indian newspapersa were.
to follow,17

This wag a time of intellsctual unrest, with quesations
about the foundations of religiocus and social 1llfe, Three
schools of thought developed with the infiltration of western
knowledge, morality, and soclal beliefs. The rirst was crit-
ical of authority and tradition; it discarded the teachings
and practices aet forth by the Brahmens and urged that caste
‘be discarded. The conduct of this organization shocked pub=
1ic opinion by unorthodox demonstrations. Thsy were prone
to drink to excess and to throw beef 1nto the houses of
Brahmans. The followera of thls povement did not adopt
Christisnity but "announced themselves to the world asg free

inquirers after truth.,":8 Intellectually, these men were

17§1111am Roy Smith, op. ¢it., pp. 60-62.,

18y4114am Archer, India and the Future, p. 97.
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Européana; socially, both to the British and the Hindus, they
were out-castes.

The second school of thought was lead by Raja Ram Kohan
Ray, & Brahman, who tried to reform Hindulsm through the

foundation of the Brahm® Samaj movement. Thls movement 1s
described as a blend of Christian and Vedic ideas, The founder
took his stend on the pure Hindulsm found ln the Vedas, which
wag basaé on the bellef in one God, and which gave no sanc-
tion to idols or suttee. This movement was separated from
Hindulsm because of its baslc bellefs end never becams a
Hindu sects Raja Ram Mohan Ray'!s movement represented the
spread of revolutionary ildeas among the people by its liberal
views of the caste ayastem, child marriages, and education for
women., This organization was directly responsible for the
founding of a similar movement in Madras in 1864, called the
Veda Sama].l? Soon the Parathana Samaj, meaning the Soclety

of Prayer, sprang up in Bombay. Liberal views wers held re-~
garding social usages, particularly child marriage,20

A somewhat younger movement was the Arya Samaj, It was
rooted in Hindu philosophy and Hindu religlous ldeas, It
preached socilal and religlous reform as well; 1t took its

gtand on the Vedas and claimed to be merely a return to the
old religion of the Aryans. Its missionaries appealed to

19p, N. Bannerjia, Indla's Natlon Bullders, pp. 40-52.

20k aranll, op. clt., p. 382,
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Indian national sentiment. The doetrine taught bellef in a
gupreme being, condemned pllgrimages, 1dol worship, and
bathing in sacred streams, but the caste system and transmi-
gration were upheld., Iﬁ these ways 1t avolded sharp contrast
with orthodox Hindulsm. The Arya Samaj school of thought was
actively opposed to Christianity and wanted to reform Hinduism
in  1ts own way.2l |

The great majority of the educated Hindus, however, did
not joln these societies but turned to a refined form of
Hinduism called new-Hinduism., The Vedag and other scriptures
were thoroughly studled in the light of reasson, those pore
tions belng rejected which clashed with western thought, while
the higher concepts of Hindulsm were kept. They believed
that cagste meant liti{le 1f the Individual were an intellectual
Hindu.

They no longer accept a doctrine, secular or religilous,

They search for new rewards of thelr own outgide Europe

and its ways. . « » Their study of Bhakespeare, Milton,

Bacon, and Locke does not in the least diminish their

§:§3§?2§r21§§gg§§?52t0 the Aslatlc heroes, poets, and
The 1dea began to grow that Europe had as much to learn from
India, as Indla had to learn from Europe,

The third scheol of thought consisted of the great body

of conservatives who were opposed to the infiltration of new

zlﬁoldarness, ope. clt., pp. 122~123‘9
22y1111am Roy Smith, op. cit., p. 67,
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ideas of Europe. Bitterly opposed as the orthodox and re-
formers were to one another in ragard to such questlons aa
guttee and caste, they presented a united front against the
Protestant migsionaries and launched a counter-attack, NWia-
sionary publications dwelt on the evils'mf the caste aystem
énd pointed to Western learning and sclence as proof of the
pawer of their religion. The Hindus were told that they would
be destroyed in the Hell if they persisted in their bveliefs,
The Hindus were pafticularly dlsturbed by the campaigﬁ con=
ducted by the Christian @isﬂionarias againgt the Brahmans.
As a result of the mi&siénary campalgna, the Hindus made a
furious attack on Ghriatiauiﬁy. The newapapera Jolned the
Hindu ceuse with anti-Ch#istian editorials,23

The Hindu felt thatfthe British were jeopardizing the
things that he held dear mbove all else, hls religion, his
caste, his honor, and his life. Under the Indlan princes all
these things were protected, No low caste man could be his
equal or addreas him with disrespect. In the syes of the
British the Untouchables were the equals of the Brahmans.
The British disgraced the Brahman in the pressnce of the Un=
touchsbles in 2 common court. To the orthodox Hindu the
Britiah were intolerable.

The greatest blow té the caste system up to this time

was probably the establishment of the principles of equality

gchrd Meston, Nationhood for Indla, pp. 20-~23.
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before the law which affected all clagses, high and low,
English sducation was not yet wldely spread and was mainly
confined to the large citles, The era of industrial expan-
sion had scarcely begun. The postal aystem, the telegraph,
and the railways were nonexlstsnt before 1850,24
Buropean Influences of the lLate
~ Klneteenth Century

The pressures of BEuropean ldeas brought to bear on the
caste system of India in the second half of the nineteenth
century were 80 revolutionary that those which took place the
first half are scarcely comparable with them, odern Indla
may be said to be practically a post-Mutiny creatlon bwiﬁg to
the altersd conditions which followeé the establishment of
British law, the extension of state activities, the develop-
ment of trade and industry, and western inventions such ag
the railway and telsgraph. As early as 1885 Sir Walter
Arnold said: "We are making & people in India where hitherto
there have been hundreds of tribes but no people."2d

One of the most obvious changes of the post-¥utiny pe~-
riod was the decay of the Indian military aasta. In the first
of the nineteenth century there were many wars 0ﬁ Indlan soll}

after the Mutiny there were none until the Punjab rebslled
in 1919, The result of this long period of peace 1s that the

245nstey, op. cit., pp. 128-130.

250'Halley, op. cit., p. 80.
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Ra jputs have degenerated Into a merchant claas, anﬁjghair one=-
time military communities have lost the fighting apiﬁ%ﬁ. Few
of the Ra jputs, who formed a largse portion of the old %rmy,
now serve as soldiers. In general the Indlan people dfltod&y
do not have the deslre or aptitude for military lifqueé

The improvement of communications hesg had farvreaahing
effects on the caste aystem. Eage of transportation h&p }K
affected the organization of village 1ife. The villagéa lodt ‘/
mach of their isoclationi there was an increased mﬂbiliﬁy of
labor, which waas attracted by the higher wages 0f'the'¢§tiea.
Artisans and laborers were no longer tled to the home véllage
or to the occupation of thelr fathers. The balanced ecénomy
of the village‘w&s:upaat.’~The village sgervants began tokwork
for individual employers instead of the village aa a whcie
and to receive cash pavments for thelr services instead of a
ahare of the crops. The menial became more indspendent and
less likely to be sensitive to the demands of the upper
olaszes.2?

The caate system was algo threatened by the actlviities
of the state. The hands-off policy of the British changed té
the western idea that the people should be more thoroughly
governed for their own good. Speclal departments were

created for different branches of the administration. The

26anstey, ope ¢lb., ppe 390-393,
27Hypes, op. glt., p. 134,
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village communities were no longer left to manage thelr
affeirs without supervision. The legal astatus of the ville-
age councll was taken from them, and the pecple were no
| longer answerable to the panchayatas which had onece repre~ -
sented them., In reallty the police powers of the council
were removed, for most of the villagers had turned to the
eivil courts,28

Perheps one of the greatest indirect influences in the

shaping of the Hindu caste aystem in the last century was .

India'as spirit of nationalliam. M¥any of the recent modifiea;
tions infgﬁev;éé%é?é&%ééﬁwggéw& direct regult of Europsan
ideclogy and & degsire for world acceptaencs of Indla's ary‘
for freedom.

The Charter Act of 1833 lald down that no native of
British Indla ghould Ea debarred by reason of color from
holding any posltion under the Bast India Company. It was
after thils enactment that the 1ldea of establishing a parlia-
mentary state of govermment first began to take root in the
minds of a few Indians who had recelved western educations.2®
Little was done about Indilan employment under the Company,
as has been noted; thuas, ancther grlevance was added to the
long list that culminated in the Mutiny of 1857. By 1879

twenty newspapers were united in asserting the right of

gaIbidﬂ
293111an Roy Smith, op. oit., pe 57,
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Indlans %o express political rlghts and to a larger share of
the higher administrative posts.®C The following year the
Indian Aassoclatlon was founded. Its purpose was astated by
31r Surendar Nath Banerjea,

The idea that was working in our minds was that

the Agsoclatlion was to be the center of an all~India

movement. For even then, the conceptlion of a united

India, derived from the insgpiratlion of Maszinl, or at

any rate of béing all India upon the same common polit-

icel platform, had taken firm pasﬁaaai@n of the Indian
leadera in Bengal,5l

The Indian Aazoclation wasg only & forerunner of the
Indian Hational Congress, which was founded 1n 1885 by re~
tired members of the Indian Clvil Service.,5® The Congress
met & demand, which had long been in exlstence, for an organ-
ization for the expression of Indian opinion on politicel
and religilous gueations.

The growing feeling of nationalism in India was stimae
lated by the victory of Japan over Russia in 1905,53 1India
hoped that she might attain national power as Japan had done.
The nationalistlc movement d1d net affect the general public
until after World War I, In 1919 a& stiff propaganda campalgn
apread the movement into rural India, 3till a stronger in-
fluence was Kohandas Gandhi, IHe astounded the British by
calling on the women of Indla {o take an actlive part in the

drive for national fresdom.

50pannerjea, op. cit., p. 229. Slipid.

%24, E. Duffett, A, R, Hicks, G. R. Pardin, India Today,
Pa T2
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He get moving such an urgs for freoedom among women of

Hindustan as has not been wltnesged in our country for

centuries. 4% this urge augments 1t will sweep all

kinds of bondage social and political, out of existence,34
Hr., Gandhi's secret of success was that he not only brought
India a2 spirit of nationalism but also relligious and moral
teachings as well,

from the nat&énaliat movensnt came the Governmment of
India Act of 1955, which provided for a system of "responsie-
ble government,” and for a constitutlion ®"founded upon the
people as the ultimate source of authority."@® One feature
of the new constitutlon which effested the caste syatem wag
the'anfranchiaament of women, a measure which is western in
orlgin. %The pasitimh of women in Indis was one of inferior-
ity and has been through the ages. Women, with a few ex-
ceptlions, aceepted thelr proper place, The idea of women
heving the vote was siimulated by a few highly educated
ladless There were no suffrage campaigna, and the right was
given almost as soon as 1t was asked ror,56

Buropean Influence on the Sﬁgﬁggug? Women

Women are no longer condemned ;:W;;M22f9¥£;§ status in
Indis. Contact with the West, the example of Lnglish women,
and the activity of thé Chrigtisn missionaries have had tre-
mendous effect on the advancement of Indlan women. Todsay

there are several large women's colleges, and many of the

3pahn gopel Nukerji, Dizillusioned Indla, p. 3l.
S41p1a.  %Scoupland, op. cit., p. 75. SCInid., p. 75,
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wen's colleoges take women undergraduates, There are two
allewonen hoapltels, ineluding women doctors. In 1935 foriye
two seats were reserved rfor them 1n the provinclal and cen=
tral legislatureas.®’

The Women's Indlan Associetlon was formed in Hedrasg in
1017, In 1026 the Alle-Indlan Women's Conferonce in Educaw
tion and Scolal Nelform was sed ups The purpose of thia
organization is to advance primary and a&aamﬁgwy‘@ﬂuuaﬁian
for girls. In the flald of gosial rmfﬁrm’it atrives for:

{1} the abolition of child merriages, (2) the sbolitlon

of the enforced seclusion of wives in purdhas, (3} equel

righ%s of inheritsnce for women, (4) gxavemtian of ene-
foreed widowhood, and (5) political equality of men
with women.58

The All-Indian #omon's Conflerence has long glven a
apest deal of 1ts time and energy o the problem of child
morriage and child welfare.3¥ The evils of child warrisge
and premature madernity have existed sver glnee befors the
DBritish occupation of Indis, but untll 19289 they were handled
1n an indirect manner., Thors was lecislation, but it 4id
not prevent marriage of ohildren but made 1% & penal offense
for & wan to have intersourse with a girl belovw a certain
G016, OF fer & hughand o consummate marriage with a ohild
bride, The flrst lezislation, in 1860, fixed the agoe of eon=

gent at tep years, The government was moved to legal action

STy, 4. Raman, Report on Indls, pp. 84=67.
38yallvenk, op. clt., De 52,
393, #. Hodge, Salute to India, ps Tl



becauge of physical injury and even desth caused in the
exarcise of merital right. In 18982 the Age of Congent Blll
wag passed ralsing the age of consent f{rom ten years to
twelve years.%0 This measure was fanatically oppoased on the
grounds that early marrlage of Hindu girls was ordered by
the Hindu gods, The Britisgh feared that the measure nizht
result in another mutiny. After the Bill beceme law, the
clamor died down, and early marriages continued ag befara.
The age of congent was again ralsed in 1925 to thirteen for
married girls and fourteen for ummarried girls, This law
was practically unknown throughout the country.4l

In 1929 e direct blow was dealt to the Hindu caste sys-
tem through the Child Marrisge Restraint Act, or Sarda Act,
which provided for fines and penalties agasinst anycne who
helped in the marriage of girls under fourtesn and boys under
eigzhteen years of age. Parents in many cases, when census
was tgken, described thelr children as unmarried to avold the
risk of prosecution. The law hasg done llttle or no good, for
the orthodox Hindu always puts caste rules before civil law,42

In the 1920's an inveatigation revesled that forty per
cent of the girls in India married below the age of fifteen,

In 1921 the censug showed that twe million were married

é%aridaa Ruthnaswamy, Indila from the Dawn, p. 188,

4lo'yalley, op, cit., p. 359.
423pahl P, Welani, H. R. 3oni, Indian Economics, p. 50.
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before the age of tsn yeara, while a hundred thougand were
already widowed, Usgually two hundred thousand mothers die
every year during or soon after childbirth. The census of
1621 also disclosed that there wers more than twenty-sgix
million widows in India,43

Ag a humane act to aave child didows from an intolerable
exigtence, the Widow's Remarrilege Reform Act was passed in
1856, The leglslation allowed widows to remarry legally..
Actually remerriage was already allowed by many of the lower
caste. The strongest opposition to the act came from an
unexpected source, the women themselves. Thelr views are
gummarized in these worda: "™e are born once, we die once,
and we are married once."* A widow Marriage Association
wag gstarted ag early as 1861 in Bombay; and aimilar organ-
izatlons have been organized elsovhere,4d Widow remarrisges
do take place, but they are still exceptlonal among the
high caste., The low cagte Hindn 1s prone to imitate the
higher castes for he belleves Imitatlon will aid him In
attalning a higher caste in some future 11fs,%6

Suttee, ths burning of widows on the funeral pyre of

their husbands, was made 1llegal in the time of the East

43gallvank, op. clt., p. 47.
44311bert,432. eit., p. 24.
*3011a1ley, ops cibe, De 359.
46m14,
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Indla Companys The orthodox Hindu explalns Suttee as an
acknowledgment of the sanoctity of marriage ss a gyrbol of
the unity between husband and wife which death cannot break,
This Inhumene practlce was brought to an end not by the
British, but by enlightensd public opinion.

The British did take an active part in the suppression
of infanticlde, Bighty years after Britain first began to
try to curb the murder cof infants, through personsl influenee
of thelr officlals, legsl actlon was taken., Act VIII of
1870 forbade infanticlide, yet the practice only sllghtly de~
creased ag ghown In the aeﬁsua of 181l.  The threat of have
ing an unmarried daughter to disgrace the family was too
great for the Hindu. The decresse of infanticide wasg
atﬁributsé not ac mueh %o law as t¢ the influence of more
enlipghtenad ideas .47

Increaging attention 1s being siven o the question of
birth contrel in Indla. A definite movement toward artie
ficial‘biéth control appears to be taking placss The Alle
Indian Women's Conference held in 1933 passed the followlng
resolutiony

This conference feels that on account of the low
physique of the women, high infanit mortality and ine~
creasling poverty of the country, men snd women should

be 1natru§ted in methods of birth control in recognized
clinics.48

The efforts of the Hindu women to popularize blrth control is
negligible, for no decresse in the Hindu birth rate la noted.

471014, p. 358,  “Oualani, op. cit., p. 164.
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Divorce, as well as clvil marriage, has legal sanction
in Indla,but it is not generally practiced. Divorcs can be
obtained on the grounds of cruelty, insanity, desertion,
the keepling of a mistress, and gonveraion to another relig~
ion,49 The Hindu relizlon does not recognize divorce, and
legal action in that directlon would alaso mean divorce in
the cagte systen,

Property rights of Indlan women have always been
closely assoclated with marriage, Under Hindu law a daughe
ter had no inheritance other than her "dowery® whiéh wag
given to husband and hushand's relatives at the time of her
marriage. Under the new laws the daughter receivesz her
"dowery" at eighteen whether she 13 married or not.50 The
property right of wildows was also insured when in 1932 the
Widow's Property Bill wes pasged.5l

The Iimpact of the West on the caste aysten 13 most evie
dent in the changes bLrought about in the poaliion of women.
To men 1t brought education and & new conception of the
world, To women 1t brought a new conception of themselven.

Burcopean Influences on the 3tatus
of Untouchables

There i3 & general trend on the part of the lower caste
to refuse to accept the lowly place assigned to them by tra-

dition. It 18 not guggested that the caste aystem should be

49perke-white, op. cit., p. 122, 501p14.
51John Cummings, Political Indis, p. 165.




abolished or that all casies should be put on the game level.\

There is no desire to bring the upper cest down, but thers is

a deslre to promote sconomle betterment and educatlional. ade
vantages within each caate,

The movement for the humane f{reatnment of the Untouch~
ables daid not start emong themselves but among benevolent
agencles working in thelr behall., Ald has come primarily
through pressures applied by Hindus, inspired by western
teachlings. Outstanding service hss been glven by the Indian
Social Conference which has worked on behalf of the Untouchw
ables for over slxty years. The 3ervants of Indlan Society,
organizged by G. K. Gokhale, has had tralned "misaianﬁriea”
workling among the Untouchables since 1%05. Other organ~

lzatlons such as the Arys Samaj, Brahmo Sama],and Lord

Sinha's Scclety have long been pledged sgelnst Untouchabllity,52
Among the depresssd casbes of Untouchables Christlans
and Koslema Tind good material Ifor mass converalon,

The Untouchabls mey not rxmch longer leave hls
religious status to be determined at the lelsure and
pleagure of the Hindu caste band. Islam, utterly demo=
eratlic, will readlly recelve him Intoc full pertnership
in the fold. Christlanibty not only will invite him,
but willl educate and help him., The moment he accepts
elther Islam or Christianity, he is rid of hig shanme.
The guestion 1s chiefly 8 guestion of how long it takes
& man, ages oppresast, Lo gummon courage, agirit, and
energy to stand up and shake off the dust,.d

Alarmed by thls knowledge, outstanding caste Hindus have

started to rebulld the gocial sztatus of the depressed clasg,

saﬁimnd, _Q‘EQ Qito, De 102 ﬁsﬁaya, 220\ Gitq, Ps 165,
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¥ohandag Gandhl has done the most to impregs his coun-
trymen of the neceasity for ralslng the standards of the
Untouchables. He traveled from one end of Indla %o the
other preaching againat the abuges of the depresssd people,
He oried: YIf this is Hindulsm, O Lord, my reverent prayer
ls that the gooner it is destroyed the better."5% For years
he sssoclabed with the lowest classes of the depressed} he
performed thelr taskas and taught them as he worked. He
adopted campleﬁely the 1ife of the Indlan peasant. He pye-
nounced his wealth, went %o live in a mud hut, and dressed
in the garb of the poorest Hindu. The merita of Gandhi's
work were 80 obvious that the most conaservative Hindu leaders
would not openly contradiet him, Bo great was hls influence
that eveﬁ in the most backward sections of Indla, Brahmans
would sl% slde by aida with Untouchables to hear him speak,
He would tell them that the fact that Hindus addressed God
as "the purifier of the polluted® shows that 1t 1s a sin to
regard anyone born into Hindulsm as polluted.55 And he never
tired of repeating that the basic 1dea of untouchablllty waas
a gin,

gandhi had not always fared so well with hls peoples. In
his youth he was excommunicated by the panchﬁyat of his casteo,

He lost his plesce as a Vaslishya because he had crosged the

54y, Norman Brown, "Caste Under Attack in India," The
Nation, XIV (December, 1928), 712714, ==

ﬁsc. F. Andrews, lahatma Gandhi's Ideasg, p. 164,
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"black water® to Europe, When he was returned to his caste,
he had to meke an Immediate pillgrimage to a holy place and
there undergo rigorous purification ceremonies. Nemuwhile
the leacders of hig caste in twe other eities excommunlicated
him and excluded him from religlous privilegea.5d

When asked about hls attitude towards the caste systen,
he would reply that like every other institution, it had
gulfered from adulteration but that he believed the four main
divislons to be natural and essentiasl. He asked; "Do you
not believe in heredity?" fDo you nob belleve in sugenica?®e?
Yet he did not belleve that a person should be treated zsz &
saint or an outcast by reason of his birth. He 2id not con=
slder the Untouchables as, 1in any sense, a low order.

1 know many ntauehahlag7 who are worthy of rev-
erence, On the other hand there are Brahmans going
sgbout whom it would be diffleult %o regard with any
reverence, Holding these vliews, therefore, if there 1s
a rebirth in store for me, I wish to be born & pariah
in the midat of pariahsg, becauvse thereby I would be
able to render more effective services to them and also
be Iin a better poaition to plead wlth other communities
on their behals,58
Gandhil’s reference toc caste became progressively

stronger and wors polnted. He believed the modification of
the caste system must start with the Untouchables., He gave
& clear idea of his objective when he sald:

Untouchability has gone fer beyond its prescribed
1imits and gapped the foundations of the whols nation,

SGZimnd, Op 31'5&, Ps 94,
5711a., p. 103. 581p14,

T



The houch=me=-not spirit pervades the atmosphere. I,
therefore, this white ant is touched at 1ts source, I
feel sure that we should goon forget the dlfference
betwean cagte and caste, and relizlon and religlong
and begin to belleve that even as all Hindus are one
and indivisible, sc are all Koslems, S8hikh, Jews and
Chrigtlans branches of the same parent=tree. s « «o9
e real progress Ltoward removing the actual atigms of
untouchability from the depressed classes has been palnfully
slow, In 1930 villages in southern India drew up lists of
rules that Untouchables must follow. Thoy were not to use
wnbrellas (a algn of equality) or to wear ghoes, The
women were nol to cover thelr Lreasts or wear jewelry., ien
must be bare from bhelr walast up af all times. The children
wore not to ve taught %o read. These laws were enforced by
violence, disobedlencs being punished by the burning of the
offender's hut and by atbacks on hig parsen.eg Rot until
1932 was public opinion awakened in favor of the movement %o
better the conditions of the depressed clasges by Sandhi's
readiness to fast to death 1n order %o secure politlcal
representation for the Untouchables. The next year he
rouged the people in thelr favor by a second fasi, Dr. B. Re
Ambedkar, representative for the Untouchables, worked hand
in zlove with Gandhl for soclal leglslatlon on behall of the
depresaed classes. An act wasg passed in 1933 celled the

Sagte Tyrenny Ramaval'Systam, which placed legal restraling

59Jawaharlal Nehru, The Unity of Iundia, p. 112,
6001ualley, ope olit., De 377.
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on further sub-diviaicn of castes and sub-castes.Sl  Previous
legislation on bekall of the Untouchables made it possible
to attond public schools,.62

Mahatme Jandhi's campaign wag only a partisl suecess, =
for he was unable to break down florces of conservative opinlon.
A compromiaé wag reachad, however, in regard to worship lor
the lower clasges, Hindu temples were held to be defiled
upon the entrance of an Untoucghable, In accordance wlith
Prahmanlical law no worship or festival can be held in a
shrine entered by an Untouchable untll purilfieation has been
porformed. A Blll, which was introduced inbo the Central
legiglature in 1933, to securec a legal ripght to enter the
temple had to be withdrawn because o the overwheluing mew~
Jjority of opinlon againet 1i. The depressed class waaz go
disappolnted that they announced that they were ready to
change tholy religlon en masge. Ag a direct regult of thelir
declsion the Malbar Tewple Lnbtry Act wag pesged two years
later. A temple would e opened if £ifty Untoucusables would
petltion the priest and unless fillty ol the higher clusses
of the community objected.93 In the same year the Naharaja
of Travancore igsgued a proclamation whiech opened up all the

temples controlled by the siate to the Hindua of low class.

6lﬁayo, ope 2it., pp. 159-160,

52p, R. Morae and Kobert Stlmson, Introductlon to India,
Pe 37«

83purrett, ops cibs, pe 68,




The moat remarkeble feature is that the caste Him@aa of
Travancore were the advocators of this move,B%

The progress of the Untouchabls was in gome way insured
by the deslre of the people teo help themselves. The de-
pressed classes have begun to hold annual conferences tol
discuss common problems. Eut 1% should be remembered that
the basle caate, the line that cuig the Untouchables frmm‘
all other Hindua, has scarcely been touched,

The gresteat influence toward modlfieation of caste is
eduecation, Most of the diffisulities which modern India has
at pregent have thelr roots in ignorance canasd by lask of
education, While addressing the Indian Educetional Confer-
ence 1in 1919 Lord Curson gald:

What 1z the preatest danger in Indiat What i1s the
gource of gusplicion, caste superstition, outbreaks,
orime, and the suffering among the magses? Enowledge.
In proportion as we teach the weasses, go shall we nake
thelr lot happler, and in proportion as they are
happler, gso they become more useful members of the bhody
politic .56
The British were primarily concerned only with higher

edugatlon and not with primary educatiocns The new education
was intended for the upper and middle classes living in the
¢lties, The idea was that from the citles it would grade
vally spread to the towns and finally fllter down to the

lowsr glagsea. Britaln dld give equal opportunity to all

64R1¢haré B. Grégg, "iew Hope for the Untouchables,”
Asia, XXXXXIX {December, 1036}, 232«234.

%% enaall, op. gli., p. 252.
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cagstes to attend the schools that wore provided. Aag early
ag 1854, the dirsector of the East India Company made 2
ruling that no boy should be refused admlssion te the Governw
ment school on grounds of his caste,66 4 rapartxgivan by an
official apokesman of the Indlan Government deelgred that
figures hed been collected showing that the number of Untouch~
able children attending school all over India had ;nereaaad
from 195,000 in 1817 to 667,000 in 1926.67 FL
Advancements in Indian education ghould not b6\¢Var~
eastimated, In & population of three hundred millimu paraana
there may be a million persons that can read and s@aak English
and most of those know it very lmperfectlys, It is the ten-
dency that is important, and the tendeney 1is for English to
spread., As to educaiion generally, the Indlan populetion la
the most 1lliterste in the world. Only ten per ceut of the
male population and one per cent of the female population can
read and write, Only one boy in four atiends school, Out=
side the missionary schools there are only s few that wlll
accept girls, Prejudlce againat the education of women 1a ss
deeply entrenched in the soclal system as early marriage,
Buropean educationsg for young men sre generally discouraged
on the grounds that 1% turns them from thely fatherts oceou-

pation and encouragsa them to migrate to the evil cltles.58

S6uayo, op. cibe, pe 167,  ©7Zimend, op. oit., p. 104.
58polderness, op. clt., pe 84.
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European Influences on Hindu Pollution

There haa long been & natural tendency, on one hand, to
rebel against the restraints placed on life by caste rules
and, on the other, to adjust standardas to current conditions
and to wodify rules which conflict with them. In large
citiea Hindus of different caste are known to meet secretly,
to eat, drink, and smoke together; they enjoy the feeling of
free soclsl intercourse and the knowledge that they can re-
peat the experlence without puniahmmnt. There are thousands
of such men in Caloutta and other large olties, as well ag
in the Indisn army, that took advantage of their sbsence
from thelr homes $o set aside rules of pollutlon concerning
eating, drinking, and smoking with men and women of another
cagte 59

Railways, scheols, hospitals, and telephones are all
cpen to public uge and have had a great leveling effect on
the avarage Hindu, Rallway travel does not permit strict
obgervance of caste rules, Buropean owned rallways do net re=-
apect caste, and unless a Hindu 1a financlally able to secure
& compartment, he is forced to rub elbows with every caste,70

The result of the attacks on caste, though there are
but few, are definite, In some of the most enlightened Hindu
circlea the results of the caste modifleation is clear.

Hembers of different castes now agsociate much more freely

89 1xalley, op. ¢ite, ps 365.  "OHalani, op. cit., p. 21.
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than in the peast and have few 1nterfdining reatrictlionsa.
Inheymarriaga oecurs occasionally, as was true with Ganéhi?s
son. When a high ceste Hindu goes to the hoapital, he
aca@pta paraanal care fram a 1aw eaata atﬁandant; fifty
years ago this would not have been tolerated.7l In the narth—
weat frontler provincea, so the 1921 census reveals, Hindus
obgerved no restrictions on 1nter~d1aing. In Bengal, th@
cuatons of the velling of women eand enforesd wiﬁaﬁheé@,
once regarded as caste law, have suffered & sharp decline.72
Hindus have no @hgactisn to wearing leather belts and
shoes made of cowhide though leather of any kind once had
the strongest power of pollution. In recent timea football
has become & popular game among ell csstes. When potatoes
were first introduced to Indla, orthodox Brahmans objected
to thelr being eaten. Canned food is not on the prohibited
list. Orthodox Hindus would not dresam of taking food from
the hands of a Europeani he would eat food without guestion
canned in Buropesn or American factorlea. Caste rules are
ignored by patients who take medicines preasribed and made
by Christian doctors,7® |
¥hen water was first piped Into Indlan cities, there

was objection because the engines were manned by Hoslems and

VIGemptan, ops b, Do 30,

72pobert Wevill, "Caste 1s the Curse of Indis," Life
Magazine, XXV (October 14, 1948), 119,

T3phan Gopal Mukerjl, A Son of Kother Indla Answers,
PQ é8¢
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Buropsans, Another objectlon arose when both Hindus and
Moslems drew wabter from the same taps of the street hydranta,
Some people went to the trouble of gebting thelr water from
sacred pools and rivers, rather than take the risk of pol=~
lution, The question was ralsed whether the uas of water
pipes wes permisgsible. The Brahmans were aqﬁal to the
situation and sald the use of water pipes, liks pillgrinsges
made by train, were free from pollution, because the price
pald wag penance which stoned for thelr uge,7% |

Another and more recent ingtance of adaptation to change

1s the excommunicatlon from cmste for vé&ﬁgaaﬂégéééééa.
Such & voyage even & few yearas ago meant loga of caste unless
the traveler submitted to purification by consuming the mix-
ture made fram the five products of the cow, previoualy
desoribed, Today & Hindu may viasit any part of the world
and yet retaln his standing in the caste. Purlfication
rites are 2ti1ll healing, but suger snd honey now take the
place of the revolting ingredlents previously uﬁaﬂnvﬁ

Porces causing the wmodifipstion in the caste asystem
have increased to an extent that no Indian is unaware of the
dynamic nature of hls environment. But 1t 1a obvious that
evolution rather than revoluticn will be the method adopted
by the wige Hindu, |

vﬁﬁonaldahay,,ggﬁ eit., p. 368,
"8tHalley, op. clt., pp. 207-208,



CHAPTER IV
CORCLUSION

% In eanciusiqﬁ 1@ might be wilse to gound a note of
caution to those wha &re prone to criticize the Hindu for
not guickly abandoning his cultural heritage Ior new
Wegtern ph&laswphiag.\ The Hindu i1s pressed with the real=-
ization that ta suﬁﬁi;e in a modern world Indis musi meetl
standards set by thﬁ &ast. In direct conflict with that
reallization 13 &ka f&ﬂatical guty of every Hindu to preserve
his raliginn.s’The rssult of this inter-conflict 1is %"Indlan
Unrest," eftap miatayan for Indisn stubbornness by unin-
formed %esta&narn‘ ﬁa qualify this statement, the basic
features ofx]h& Hinﬁﬁ caste system should be reviewed.

The @aste uystem is by far the most characteristic
festure dfqﬁlhdu,scciety. The four original castes, the
Erahmanﬁ @@ prieasts, the Kahatrlya or warriors, the Valsya
or mayéhanua, and ﬁh@ Sundras or farmers, have been gub~-
divi&@@ info 1nnnm@r¢ble groups which in reality function
as aav&rate cagtes. Tha members of a caste or sub-caste
muat’ naﬁ gine or mmr#y outsidse thelr pariicular group, and
so. aﬁciaty is dividad into thousands of alr-tight compart-
mbhta.; The Hindu eﬁnte system 1s distinguished from all
;bther exiating gradatiens in world goclety by the religlous

‘barrier ﬁhgt prevents 1ts members from ever changing social
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peaitions untlil he is again reborn. Outside the wall of
caste are the Untouchables who are classed as sub-humen and,
ag a result, are sssigned the most menlal tasks. The rigld-
1ty of the caste system 1a one of 1ts most distinguishing
marks, In Indla, birth largely determines a man's socisl
and domesiie 11fe; he must est, drink, dress, and marry in
accordance to rales prescribed by the Hindu faith,

The caste system in its modern sense probably did not
exiat in anclent Indla, In hlstorlcal documents wrijten
juat before the time of Christ, evidence 1z found that ceate
parriers, much like those found in India today, wers already
in existence. However, there sesms to be but little knowe
ledge available on thils matter ln pre~Aryan times. It was
not until the Yidic~Aryan period, about 1200 B.C., that any
records were avellable., Some of the early hymns of the
Rig~Veda glive an account of tﬁa invading Aryans bringing
social divisiona much 1like those of feudal Burope into northe
ern India. The sacred books also reveal the hatred fel: by
the Aryans for the darke-skinned Aboriginsls of Indla, The
acoount of the formation of soclal strata plus rsce pbejudiea
glven there explains what was probably the beginning of the
oaste aystem. In later literature the Brahman is recogniged
as the head of the soecial order; and after the Vedle perilod,
near the beginning of the Christlan era, the Laws of lanu
were complled. The labter recognized and gave atatus to four

soclal classgest the Brahmans, the Kshairlyass, the Valsyas,
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and the Sundras. The first three are designated by the
Hindus as the "twice~born." The Laws of Hanu alsgo zive an
idea of haw'naw cagtes are formed, for they atate that if a
‘man warries or reproduces himgelf outaide his own camte, the
children born to such a union must be placed in a degraded
cagte, Therelore, intermarriage of cagtes has besn a major
source in the formation of new castes, although migration,
change of occupatlon, change of religlon, changa_duavta pole
lution, change in finsnclal status, and couniless éﬁher‘
reagonsy are alse faetors that work toward the divislon of
caston.

Pollution plays a vital part in the life of every Hindu,.
Half? of hia waking hours are spent in evelding pollution and
the other half i3 spent in avelding the pollutlon of others,
Each caste has rigld rules pertaining to pollutlion by food,
drink, dress, touch, and sighk. ¥inor pollutions, especially
by acoldent, are removed simply by washing, The more serlous
pollutions are absolved through severe rites of purificstion
such as giving feasts to the Brahmans, going on long pilgrim-
ages toe holy places, and otherwlse carrying out the decisions
of the village councll whieh exerciaes authority in sush
cagos,

The beliefs that caste distinetions and status are
divinely appointed and that through transmigration of a man's

soul may he ettain perfection, are basic concepts of caste.

L
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The Hindu assumes thet the caste Into which e man 1s born
In this 1ife iz the just reward of hils sctions 1in a pre-
vioug birth, If 2 man would be born into higher caste, he
muat merit the reward by exact performance of his caste
duties. For this reason he must not rise above his caste
even 1f hils 1a the lowest of Untouchables. - w$g§m

One reform movement after anothey hé;m;riaﬁ to sbolish
the cagte institution, ILong vefore India had any direct
eonnection with the Weat there were lnternal movements di~
rected &gainst‘the privileges of the Brahmans who hanﬁ the
system, Buddah preached ths brotherhood ¢f man and the
unlty of man with God. The conecept wag not so much one of
gocial equality of all men but rather the sguality of wore
ghip in the asight of God. Ita basic principle was that by
falth and virtuous living ell caates became egual and pure,
Some reform movements rejected the caste system and they
again, in the course of time, fell under 1lits apell, The fact
remaing that from time to time there were movements for the
abolition of cagte distinetions and for the denlal of the
guperloprity and suthority of the Brehman. Such movements,
at least until the British invasion, tended to weld the aya~
tem and give 1% added rigldity. In any casa, é§e early
effect of reform was ineffective ss compared with widely
diffuged Iinfluences exerted by intellectual and economie

forces of the West.
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Contact with Buropean aiviliz&tionf%%ﬁ@ghﬁi;au; foroes
both external and internal to the Indian camste system which
are begimning to meke profound changes in the caste system.

Hindu men and women educated in Western universities
have stimulated s democratic movement among the depresssd
clagges of Indla. The democratic ldesls of the West have
taken hold in the Eaat and the low caste Hindus are begln~
ning to contest the privileges reserved only for the ruling
caates.

The British Government through lts wvarious efforts
toward universsl educaticn, economic improvements, and the
awarding of equal Juatice to &ll the people regardless of
caste, succeeded in weakening the cssts aystem., Nany
authoritisa feel that Britain's efforts clearly exposed
India's need for further improvement. / -

¥odern methodas of trevel have made cheaper transpor-
tation available to all clasaes. Indlan rallways, largely
bacause of the cheap thirdweclass rates, carry & vast number
of passengers. By iraveling on such a lasrge scale, the
castes, both low and high, associalte more or leas freely and
thuas have broken off the fundamental rules of castes, .

Christian migsions, through thei§ teachings of the
brotherhood of man, are forging new concepts of life into
the Indian. The variocua activities irn which the missions
engage have worked toward breaking down easte dlstinetlon.

The education glven to the depressed clasges by the missions
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hag enabled young men and women to fill teaching positiona
and other reapected positions that gilve them a more favored
pealtion with the upper castes,

The mass movement toward Christianity end Islam among
the depressed classez has awakenad an sstive intsraat in
these classea on the part of the higher castes. This is
evidenced by the efforts of the Aray Sama], an organlzation
whose purpose 1t 1s (o nmodlify traditionel Hindulsm and to
win back countrymen forced from thelr original falth by
the tyranny of caste.

& mumber of soclal reform movements are reduclng caste
distinctions. The most prominent organization heading the
drive for equality 1s the All~Indilan Women's Conference.
Through the efforts of the organizatlon suffrage was brought
to India. Through various direct and indirect means,
women's socletles all over Indie are meking their pressnce
felt through speonsorship of social reform.. -

Though social reformera point out the glaring defects
in the present saate system, soms soclal advantages are
gained from the system. The divialon of lebor provided by
the caste system undoubtedly was necessary In the beginning.
Before the industri&l revelution, hereditary occupations gen~
erally prevalled throughout Europe. The defect of the caste
ayatem wasz that this custom boecanme iig&ﬁ. Hindu sociely
crested strong units in Hindu socleby and so enablsed it to

face forelign invasions without a great deal of adulteration.

-
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It preserved purity of blood within the caate and insured

the menbtal and physlcal power of the higher caste. The

caste aystem developed a strong sense of discipline and 1ts
menbers learned to subordinete individual desires for the
interest of the caste. The fatalistic philosophy of Hindulsm
gave contentment to those whose exlstence would otherwise
have been unbearable. It is slgo reaponsible for the ata-
b1lity of Indian soclety. The caste system has given a
strong sense of alleglance and group loyalty te fellow caste
nembers.

The caste system may have served Indla for countless
generations, but it cannot be aammandeé in i1ts present form,
By ﬁiviﬁing soclety into thousands of wuter«tight conpart-
mmnta, 1t has detained the evolution of a strong natlion,
Caste loyalty has taken the plece of nationsl loyslty. Con-
stant interbreeding and especlally chlld marriage among the
low classes has caused blological disintegration of the Hindu, ™
Because of the laws of intermarriage set up by the caste
system, sultable mates are often almost imposaible %o obiein,
gince soms castes have 2 larger number of males end others a
larger number of females., Thls, In turn, causes heavy
doweries and in some cases even causes infanticlde, Stand-
ardization of productas is prevented as different castes in-
alst on meintaining their differences in food, clothing,and
furnlture. The caste system dlvides soelety into divisions
by birth and does not take into account individuel
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differencea in abllitles., An Untouchable with an I.3. of
150 still wust remain an Untouchable and assume that he 1
imreasurably inferior to a Brahman with an I.Q. of 75. A
Brahman is fixed on the top rung of the social ladder, and
as long as he observes the rules set by his relizion he can
never be removed, The Untouchable 13 at the base of the
soclal order, and regardiess of hils native ability he must
make the best of hls status. This works toward meking Indla
8 passive natlon, Food teboosg and pollution by touch pre-
vent dining together and & free intercourse of human belnga
who may be intellectually equalyx Taboos on certaln srticles
of food, such as beef, also rob the people of needed food. x
The caste gystem prevents men of all c¢castes from mlzing
freely and taking sdvantage of public services.

The lack of cholce of occupation takes no consideration
of potential skills of the indlviduasl but automatically
fixes occupation at birth., Yet it should be sdded that »any
of the most renown Indians, pralsed by all castes, have come
from the lower classes. Under the caﬁte system all rélign
ious teachling 1s denied thoae ocutside the walls of caste.

There 18 no exact way of knowlng how far the changes
in the caste system have gorne, for axternal appesarances are
often deceptive. Bul those who are working for 1ts modifl-
catlon, 1f not 1%a smnihilation, may well conalder s asystem
that will teke 1ts placs. A new oprder must Iit into a

country having a hot climate and an economic aystem



108

characterized by poverty and lack of individual initiative
of the msases. The caste aystem, with all of its fallacles,
hes long served the spiritualeminded Hindu.
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