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CHAPTER I
INTRODUCTION

Statement of Problem
The problem with whieh this thesis is ecentrally oon-
cerned is the relstionshir of humanism ~- or what the
writers heve called humanism -- to religious doetrines, to

literary criticism, and to social refomm.

Method of Collecting Dats

The moaterial for this study wss mccumulated, dlgested,
and coneentrated through extensive research of availlable
reading matter in the field of the humanistic philesophy.

Sources of the data were verled. For the background
study, several basie philosophie textbooks, historiesal
recounts in books and megszines, essays, poems, and sever-
al other types of literary selectlons were examined. 1In
the light of the facts presented by the background study,
snalyses were made of the studies and opinions of well-

known writers who may well be eonsidered as eritics.

Method of Procedurs
The method of procedure was simple end direct. The
first chapter gives the purpose of the study, the source

1
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of date, the method of procedure, snd the ressons for make
ing such a study.

Convineed that meny meaninge whieh: are currently ape
plied to the term are not worthy te besr 1t, the segond
cheopter ls devoied to en examingtion of the vrineiples of
hrenlsr as defined by philosophers, orities, and sdusation-
2l leaders. The third chispter presents g discussgion of the

e

r “hwennise” with o liwiting adjeetive, "Christisn” hu-
venism. The welght of Biblienl religion in $ts reluntion te
umen velues, sl & briefl sceount of the history of the
etmrch are ineluded iIn this discusseion. Also presented in
this chepter is s trestwent of instrumentslism snd eyati-
slem. The fourth chapter contains s eritieal view of
treits of the rumamistic philosophy that have been unsove
ered in the works of two well-known Ameriesr writers, Ralph
Halde Smerson and Robvert Frost. The Fifth ehepter shows
mumenisw g a ploneer in the fleld of soeial reforwm. This
sppliicetion of the philosophle eoncepts seems germuinmely im-
vortant in our world of tureeil vwhen we hope the dawn of
pesee is not fer awey., The fingl ehapter of this thestls 1s
an attespd o pregsent a swmary of the most Isporiant
faets snd idesz thet sre included in this study. The sig-
nificenee of these ecneeptions and the light thev cast on
religion, lltersbure, and soeiszl reform sve ineluded in the

diseusslon., Plnally, sn cttewmpt is mpde to sssess the



35
worth of humanism when itris,regarded"aa_anYaggngy for sd-
véﬁcing, continually and endlessly, en approximate realiza-
ticn of the intellectual progress which man hopes to make

\\
for himself and for his fellow men on this earth, |

Purpose of Stuly

It is the purpose of this study to make an examination
of critical comment on humanistie rhilosophy, and, thereby,
get a response that will answer some of the questions which
arise in the minds of those who are made conselous of in-
tellectual wonder or curicsity within themselves. The mo-
tlve of this study is to collect material whieh will afford
assistance to those who find themselves filled with the
"bpafflement and despalr" that is so vividly depicted by
Walter Lippman.l In a word, it is an attempt. to gain
knowledge simply for the sske of knowledge.

lwalter Lippmenn, 4 Preface to Worals, p. 137.



CHAPTER 1T

HUMANISH DEFIKED: AN EXAWINATION
CF ITS PRINCIPLES

kost men have come to depend upon definitionas or dog-
mas, old and new. They live in the interpretations of
meanings, for it 1s only through éomprehension and agree~
ment of definitions that man can understend his fellow men,
and thereby set up standards which will produce a fuller,
richer life among men.

Since definitions are essentlal to our way of iife, the
first task nscessary%}n acquiring an understanding of =
given subject iIs to delve into the specifig limitations
that are set up by well-known authcritiesl} L attempt has
been made to narrow down the definitions of humanism so
that they include the philosophlc concept only as it ap-
rlies to religious thought, llterature, and social reform.

The filrst and best-known source of finding word meanings

in English is Webster's New International Dictionery of

the English Lengusge. This reference defiﬁés”hnmaniﬂm EE

2 name which is given to a phase of the intellectual move-
ment that characterizes the transition from the medieval %o

the modern period, that is, the HRenalssanee Period. During
4
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this period in history the concept found an ideal system
of culture because man was ready for a return to s study
of the classical poets and phileosophers. This attitude of-
wind, as it wey rightly-be-callsd, is a systewm of thought
which concentrates speelally upon human Iinterests and the
mind of msn rather then upon the external world of nature
or upon religious tdeals.t

One of the simplest and wmost-quoted definitions of
humanism is that which is given by Welter Lippmann. YHe
atates that humanism signiflied the intention of men to

concern themselves with the discovery of a good life on

this planet by the use of human faculties,?

As far back as the fifteenth century, when humsnism
wes beginning to take roocts in Eurcpe, Pico dellas Wirandola,
in his famous "Oration on the Dignity of Man," represented
God as addressing men in the following words: '"Thou shslt
heve power to rilse unto the higher, or dlvine, according
to the sentence of this intelleect."® This signifies the
individusl personal autoncomy of man as man, -

new on the fage of the earth, there may be some puzzlement

lWebster's New International Dictionary, p. 1212.

2Lippmann, op. cit.,, p. 140.

5Cassius Jackson Keyser, Humanism and Science, p. 44,
quoting Pleo della Mirandola's "Oration on the Dignity of
Mﬂn- n )
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and wonder as to why the term humanism is considered modern.
This may be explained by recognizing the group of thinkers
who like to ecall themselves "new humenists.” The adjective
"new" seems contradictory, for, =aa everyone knows, there
were meny eminent humenists twenty-five or thlrty centurles
ago, such as Confuelus and Plato; however, the so-called
new humanists" prescribve o remedy that is set forth in a
serles of set, strict doctrines. It 1s a kind of dogma
which Normen Foerster calls "the strict doetrinal sense."4

sccording to Keyser, the official definer of this striet

~ kind of dogma is Irving BRabbitt, for he seems to be at the

center of the new humanistic movement. In looking for a
definition, Keyser says the one statement Babbitt makes
which comes nearest to defining the doctrine is: "Humsn-
ists are those who, in any age, aim at proportionateness
through a cultivation of the law of measure."® This defl-
nition, which is typlcal of all of Babbitt's works, is

only a scattered bit of description whish is made up of
hazy verbal ebstractions that cannot seriously be regarded
a8 defining anything that even remotely resembles a "strict"
doctrine.® or course, it is realized that there are many

great ideas, such as love and Justice, that cannot be

4Hormen Foerster, "Hnmanisﬁ,“ Saturday Review of ILit-
erature, VI (January, 1930), 687.

5Keyser, op. c¢lt., p. 8.

61pving Babbitt, "Experience and Dogma,” Saturday Re-
view of Literature, VII (November, 1930), 287.
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accuratelyfdefined, but when one sets himself up 88 an
suthority of & "strict doctrine," he certainly ought not to
pretend or to fancy thet he is defining. Most of hils scat-
tered bits of evidence are negative, and their als 1s to
tell what the doctrine is not snd what the doctrine must not
be confused with., The most revesaling of the positive bits
of evidencevis that this ideal coneeption ean work in har-
mony with religion, yet his final appeal is to intultion.
The basis of the pattern he attemptis to}imitate iz not the
divinlty of mén but "the something in man's nature that sets
him apart as men from other animals."’

Keyser declares that the word "humenism" was originally
sdopted by'th&fafb@eemﬁnhkeﬁe& -phitlesopher, Trving Babbitt. « %@
This writéd states that Bebbitt-attempts to define e gen-
eral th@ory of right educsetion, and according to him {(Bab-
in accordance with the best that has been known and thought
in the world. This demands a right attitude of mind to-
ward cither those sides of 1life which tend to set In wotion
the overpowering currents of sentiment or the other sides
whiech eneourage the intellectual aristoerat to curse the
age.g In a word, there rust be a disciplined selection of

humen values. _

VIbid. SKeyaer, op. ¢it., p. 7.



&

It i3 interesting to note the array of humen intepr-
ests, points of view, ecults, sctivities, personalities,
espirstions, enthuslesms, and dreams that Babbitt exeludes
outright from those items he puts irn the humenistic cate-
gory. EKeyser seems qulte justified in dessribing the new
striet huménism as "a very poréupina hunched up egalinst
our fawiliar world."®

In the light of these considerstions, it seems evi-
dent thet the new, strict doctrine of Babbitt and his fol-
lowers is too narrow, too weak, too dogmatie, snd toc lack-
ing in eatheliclty to bear worthily the old, historieally
great name of humanlism as defined by most genuine philo-
sophle thinkers who hsve been and will continue to be
famous after the name Babbitt is completely forgotten.

Even more grotesgue than the definition given by Bab-
Pitt 1s that portrayed by leon Samson. According to
Keyser, it professes to base itself upon a eertaln body of
faets that pertain to the natural instincts and passions of
man &s man. His interpretstion of Samson's goal is found

In the following excerpt:

L
gt

“,. « . 2 8ingle world embracing community of human
beings having no work, no war, no books, no gov-
ernment, no law, no 1ustice no poets, no police-

e L men, no art no raligicn, no families, no races, no
.. eclasses, no states no civiligation, because wankind

~ will have advanced to a stage where all such things

would be tut hindering superfluities. Their oeccupa-
tion consists of conversation, honest, sincere,
original, besutlful, musieal, 1nfinitalv varied -
end endless,10

e }

°Ipid., p. 16. 101p1d., pp. 34-35.



9
This wild dress, no doubt, is the result of & flaming
t;;magination that has completely discarded sll lsws of sound

thinking. This ideal, but ridiculous, concept iz bordering

fgon a2 super-corrunistic and super-Ubtoplanistic stage.

Though humanian has been improperly defined by meny
wesk, relatively puny thinkers, 1t has slso been dealt with
by many strong, outstanding leaders in every field of
thought. It seems only netural that s term as wide, powsr~
ful, end loeting as wmanism would abttract the attention of
both biased and unblased men =snd women who sre interested
in making intellectual progressy therefore an attempt to
include all kinds of definitions and not overlosk even the

psuedo~humenists has been set as a goal.

The gespel of real humanism might be expressed as a

call to man to study and develop his own personallty:
therefore, the chief concern of the humanlst is to release
the pent-up reservolrs of human energy, to explore the un-
charted territory of the mind, thereby ralsing to its high-
est efficliency the entire personsality of the individual.ll
1f genulne humenists were toc mske a creed, the first
~article would probaebly be, "I belileve in Man," for this
philosophic concept 18 a complete falth in the supreme value

snd self-perfectabllity of the human personaslity. In other

words, it is the conviction that personality 1s the explanation

11l1p14., p. 23.
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of the universe, that man himself is the highest manifesta-
“tion of personality, and that the powers resident in the
individusal and in society are sufficient to insure progress
towerd an ideal soclety of idesl persons., Humenists hold
that the ideal soclety is to be amechieved on this earth, if
snywhere. If man falls in acqguiring sn ideal socclety on
this earth, st least to a degree, how can he expect to at-
tain perfection after death, when he knows sbsolutely noth-
ing about 1it¢

The intentlion of wmen who are perfectly naturel to con-
cern themselves with the building of s good life upon the
planet where they actually live, and to do this by the ap-
plication of native powers that are within themselves is,
88 already indlcated, en old idea that originsted many
centuries ago. Such an idea accords perfectly with the
romenism which began to emerge sgsin in the fourteenth
century, after a lapse of more than a thousand years: thisawﬁ
includes the period which been rightly called the Derk Ages. ;
The concept sprang Into full life in the fifteenth century K
and was an essential, dynamic, part of the Renalssance  f
which began in Italy and later in other European coun-
tries.1?

It was in this time of the great re-birth of learning

that the word "humenism" was truly coined. Here the real,

121p14., p. 42.
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the sccepted definitlon of humenism can be found, for during
this pericd of history, man menlfested a spirit that re-
vealed full recovery of a very precious and very powsrful
human sense that:

. » » humens are, as humens, naturelly endowed with

the dignity of sutonomous beings; potentially quali-~

fied by native inheritance to judge, individually

and independently, for themselves, in all the great

matters of huwman concern, and, by the exercise of

thelr own_facultles to order and fashlon their lives

worthily,13

The dreamer who enjoys building intellectual Utopilas
can find much satisfeetlon in the fleld of humenism, for
this philosophic scope takes in the limltless desires and
dreams of bhumen well-being. All this 1z assumed as a mat-
ter of fact and as a matter of comwon convietion. Perhaps
modern humanism might be classed as the origin end the sup-
port of the fairest of all dreams. Now, more then ever,
this philosophy is coming into view becsuse civilized
thinkers are dreaming of world unity, world solidarity, and
world cooperation in the schieving of a good life on this
planet for all wankind. Humanism, then, might be regarded
as an agency for advancing continuslly and endlessly an ap-
proximate reelization of that drsam. It tends toward

genuine ideals that cennot be considersd goals because they

can never be reached, but, better yet, toward perfection

i

e i S i

that can incessantly be pursued.

oA T sl T

137p1d., p. 43.
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It is interesting to notice =nd carefully snalyze the
801l from which humanism has grown. Its development and
growth are a direct result of Ihwran interests asnd capsci-
ties thst are comwon to all mankind. This close examina-
tion of growth and development i1s Ilmpertant, for no cul-
tural agency can be effective toward realizing the dream of
universal cooperation among the peoples of the w@;ld unless
the so-called sgency gets its growth and strength from
traits that are characteristieslly humsn to 2ll individ-
uals. Today, more than in any other period of history, it
1s quite evident that the existing cultural agencies are
sadly in need of drastic treatment, for these agencies con-
spicuously fail to quaelify human Individusls to represent
the great dignity and power of man in life and in work,.

The inspiration of humanism may be described as the
twin visions of an ideal developed human personality and an
ideal commonwealth that 1s made up of such persana.14

In a magazine article a writer defines humanism as a
"bastard theory of a mechanized world based on supposed
feets."1® This definition is mentioned becsuse 1t 1s one
of the many narrow viewpoints of the twentieth century.

Bissed opinions of earlier writers are mentioned in this

l41pid., p. 25.

1Svmumanists end Inhumenists,” Saturday Review of Iit-
erature, VI (Jamary, 1930), 629. , -
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chapter, so the ons-aided views of wmodern writers will salso
be mentioned.

In snswer to this strong but colorful definition,
Henry S. Canby attempts to point out words send phreses which
indicate that this definition 1s one of the best examples
of certain pre judices existing today. Canby thinks that
such & definition 1s the natural result of a2 reaction agsinst
naturalism and is indicative of a realizatlon that humanism
is rapldly moving into a wmore prominent position, which is
beginning to sgueeze out the exlstence of natursalism,

The movement toward humsnism is naturally attended by
& controversy that 1s already beginning to show more preju-
dice than scholarshlp and a keener desire to secore upon
the opponent than to help the bystonder in his wuddled
thinking. Canby points out that in the first place, preju-
dice results from a fallure to distinguish between the
"humanist school” and the individuals who belong to that
school. 4In the second plasce, wholesome deseriptions are, in
themselves, "prejudiced caricatures rather than scholarly
portraits,” unless o great deal of evidenece accompanies
them. The real point of defining this, or any otherterm,
is not whom a glven humanist is like or unlike; what mat-
ters 1s why he is skin to thls or that particular person.
To know his beliefs, his habits of mind, his sets of faith

and of l1life is essentlial in looking iInto any terr with a
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clear, unbiased attitude, 16
In discussing his views of the term, Thowmas Mann de-
fines mumenism in a religious light. He calls it an atti- _/
tude or a spiritusl constitution, for "it is a human wmood
having as its object justice, freedom, knowledge, tolerance,
mildness, and serenity; also doubt -~ not for its own =ake
but as & secking after truth, a loving care for it, stand-
ing higher then any arrogance of truth-owners, "17 pann as-
serts that such an attitude 1s humenistie beeause it is the
spiritual attitude; that is, "it i1z borne up by pride over
the spirit of man and directed toward that whieh distin-
gulshes man from the rest of ereation. It brings himr mueh
sorrow but also the highest joy."lg
pnother is the interpretation of humenistle doctrines
which states these concepts in the following mwanner:
By & free will which 1s at once selective (and
not casually determined) and a mechanism of ethieal
control, man 1s enabled to select hils mode of life.
There is a profound dualism between man and nature,
Man, to be humwan, must live by values which are
higher than anything deduclble from nature. Men has
glimpses of a higher reality behind the flux and flow
of nature. On the basls of these glimpses he 1is en~

abled to formulate a code of values whiech is opposed
to nature and therefore human to guide hir in 1iving.19

16q, s. Canby, "Post M¥Mortem," Saturday Review of Lit-
erature, VI (June, 1830), 1121. -

17thomas Mann, "Letters and the Arts,"” Living Age,
CCCLI (September, 1936), 68.

181p44., p. 69.

18¢, Hartley Grattan, "What is This Humanism?" Serib-
-ner's Magagine, IXXXVII (August, 1930), 424.
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Unfortunately this 1s asnother quotation that immediately
ean be charscterized as a psuedo~definition, for the wrilter
sets himself up as & eritie and attempts to show the weak-
neases of a concept with whieh he 1s unfeamillar. The joke
of the matter is that it is gquite unnecessary and foolish
to "formulate a code of values which isa opposed to nature."
Any thinking person can readily see the fallscy d such
an idea., What OGrattan fslls to realigze is that slthough
humanistie values are derived from past formulations, they
are not values set up only for & primitlive soclety. With
some mederation and adjustments, the basic concepts of
this school of thought can be applied to the mest vital and
complex problems of modern living in the twentieth century.

Humanistic values, as has already been stated, were
derived from ideas,}nr perhaps ideals, of higher reality,
In the eyes of the humanist, it 1s the apprehension of the
real that gives men his knowledge. In John Dewey's latest
end most Iimportant book, The Quest for Certainty, he devotes

pert of his dlscussion to this philosophic doctrine.

Dewey polnts out that the idea of an antecedent reality was
first developed by the Greeks and later was adopted into
Chriati&nity by means of 1dentifying the universal with
God. It is the ides whiech was comwon to all variations

upon the doetrine that behind this changing world thsre is
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& pre-existent perfect scheme. Man progressed in knowledge
just in so far as he understood thils so-called perfeet scheme.

John Dewey discards this worn-out notion of knowledge
and evaluates a theory from the methods of expexr ments used
in scientific rescarch. He believes that the outeaﬁe of
the directed sctivity is the means of building 2 new situa-
tion in whiech objects are differently related toone another.
He céneludes that in this relstion of one objeet to an-
other there are bound to be consequences. These conse-
quences of directed operations forw the objeects that have a
property whieh all men seek, the "known, <0

As 2z result of the many definitions of the term,‘Ksysar
states that humenism's meaning is too vast and manifold to
be neatly and precisely encased in a definition., Kis
theory ia that the term derives its existence, 1lts character,
and its power from the living sense in men. He feels that
men as human beings are endowed wilth individual and personal
sutonomy. in his opinion, humenism 1s s realization of
sense, that is, that men are potentially qualified to
judge, independently, and for themselves, in all the great
matters of human concern, and that they may hope to achieve

a good life on earth by the use of their human faeulties.®l

2070nn Dewey, The Quest for Certainty, pp. 32-33.

glKeyser, Ope. cit., p. x.
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The term "humenlsm," when it is understood in sccord-
srice with ite historieal significence and ita philosophical
implications, is a grest name: in faet, 1t is considered
one of the greatest names iIn English speech. Iet it be
empheasized that in finding the meaning of humaniswm it has
been frankly recognized that the radical difference beiween
definition and description weintains that bumaniswm’s mean-
ing is too vast end manifceld to be neetly and precisely en-
cased in s definitiony however, it is held that humsnisw,
though not strietly defineble, can be deseribed not com-
pletely, of course, for no term's weaning can yield a com-
plete descripiion, but well enough for the purposes of iden-
tification, recognition, end comrunicetion between the
writer and his readers.

When it 18 realiged thst personal sutonomy is ab-
solutely easential to the dignity of men, the true charsc-
ter and power of humanism will be realized, and it will
flourish everywhere. The spreading of this ides becawe
one of e leading activities of the grest humanists who
lived in the Remaissance Period.

In trying to grasp tle full meaning of humanism in the
light of & retrospective glance, the Revival of Iearning
seems importent, for humenism helped to produce such an ers.

in this period men were striving to get swey from the
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tyrennies of church and state, to get eway from the indoe-
trinated fears of supernatursl elements, and to replace
them by laws of nature and logie. Tn other words, thers
were strong motliveting forces and factors which guided
men toward humanistic thinking.

With this in mind, 1t seemws only logieal to belleve
that the present turn-over in our wodern world mey be lead-
ing to an even greater intersest in humenism, for man's prob-

lems are quite similar to those of the Renasissance Perioed.



CHAFPTER IIIX
HUMANISHE AND CHRISTIANITY

There was a time in history when religion made a grest
deal of expansion which has never been equaled, and in spite
of the ehanges that come with modern developments end im-
provements, it remalins one of the strongest wotivating fac-
tors in the world. Becsuse of a recognition of its power,

a discussion of the relation of humanism and Christianity
is considered to be an issue of first importance.

As seen 1n previocus discussions, the terw "humanism!
has 80 meny definitions that without & limiting sdjective
or without a context whileh suggests end implies & defini-
tion, it is nearly wmeaninglegs. "Christian humanism," as
expounded by Jaeques Maritoin, a famous Awericen theologist,
18 subject to no such ambiguity. Maritoin expresses a con-
cept that is similar to that of wost authorities when he
mekes qulite clear that beecause man 1s such a being as he
is, his needs cannot be satisfied with the things of earth.
He says man's potentialitlies and his limitations slike de-
mand & vital relation with the divine sourece of truth and
power in settlng up any ideal goal. The ideal goal of

19
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civilization requires not only the development of powsrful
technlcal equipment and of a firm and rational politieo-
sceial organisation as fundamentals in human eowmunities,
but aslsc a strong, hercic philosophy of life and the gquiek-
ening ferment of avaqgelical inspiration.l Here religion
and phllosophy are welded together. As a result of these
two great demands that are placed on a progressive civiliza-
tion, 1t is essentiaslly pressing that a chapter be devoted
to the releticn of the two powerful demands -- humenisw and
Christianity.

It is reslized that the complete atiainment of a strong
philosophy end of a theological inspiration is bvordering
the Utcpian stege, for it would wean the totel sbolition
of misery and servitude, and it implies a perfect systew
of justice. A retional thlinker can readily see that this
ideal situation 1s beyond the boundaries of expectation,
but at least there is ground for hope of & steady appreoach
to 1t. Kost thinkers have enough of the dresmer in their
make-up to strive toward nothing less than perfectlon,
for they agree thet what aim, if not perfeection, should
anyone bother to gim at?

This is a wholesome 13§21 of attainment, and it con-
tains & great deal of comfort, tut before much comfort can

be derived from it, there wust always be s realizetion that

1Jacques ﬁaritoinﬁ "Chriatisn Humenism: Life with
Meaning and Direction,” Fortune, XXV (April, 1942), 108.
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theologliens state that man is a child of God, and that this
is not a mere formulas of conventicnal pisty but is a regu~
lative principle of huwan affalrs, Wen =uat both discipline
and extend his own desires and rmst govern hls relations
with other men by the operation of this basic fact about
man, 2 & wrltten aceount of the strongest and most influen-
tlal guidance for men is found in the seriptures.

The scriptures are the record of a movement whieh pro-
ceeded with & double aim, "that of the seizure of increas-

ingly morsal coneeptions of God for the sake of the better

woralization of human 1ife, and that of the grasp of ideas
or morality for man for the sake of the woraliszstion of the
idea of God."d

There are numerous psssages whiceh point out the grow-
ing recognition of human values that have been set up to
Improve buman standards. For example, the Bible tells us
that the coming of Israel to Canaan, where wilk and honey
flowed, is like a country-man's moving into the ecity.
There were, figursztively spesking, more salories in this
rich diet than the children of Israsel were sccustomed to,
and naturally they tended to wax fat, This brings to mind

the recent pericd of plenty whieh our country experienced.

2104d., p. 107.
SFrancis John KeConnell, Humanlisw and Christianity,

p. 3.
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The Hew Deel's setting up » destruvetive syasterm to rid the
country of surplus comsoditics brings cul the lagk of
religlovs erd govermmental progress thet hesg bveen evidensed
in humen velues. In g word, the fuller meterdial life inte
which larsel ceme shonld beve brought with 1t & haserd of
those moral guelities of the twentleth sentury which suge
gest & type of lean and stremvous wmoral fervor.

In this Biklieal socount, Elijah sppears to start the
long werfare sysinst s religion whieh delfles the animal
impulees in men., This wes brought about throuvsh the
gieady degradation of huean chavrsecler snd the disresard fop
muvmen rights. Whenever a woral prophet aprears in Isrsel,
he alweys speaks as oneé who is sttenpting to test the 1ife
of the time by & humean ideal which hns beok of 1t 2 sanc~
tion of the lord.%

Hurryiog on to & little later period, the story of
Jeremleh iz fovrd 30 be very Interesting from s philesophie
viewpelnt, It sesua that Jeremieh wes bedly trested by his
patriotic conterporaries, but probebly not as badly ss he
would be trested if he were alive at the present tiwme,
Todey he would be fortunsie to esecepe belng stood sgainst
s wall and shot,®

In gleaneing at the pages of Job, which it seews should

4rpxocus,” 1315, woly Pible,

SfJeremish," £511-38, Holy Bibdle.
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be characterized as purely literary, there is a theme
which engages human reflection, It is wuote a significant
theory, now that all thoughts are on ths present-day
catastrophe, for 1t deals with the undeserved suffering of
innoeent man at the hands of God. The outstanding feature
of this book is the assumption that Job, es & human belng,
is iwportant encugh in his own huwan right and on his own
human account, to foree the Almighty God not merely to listen
to a human eomplaint but also to meke a reply. The assump-
tion in Job that God has something which wust be be ex-
plained to men and that men can call God to a reckoning, is
one of the wightiest revelations of Israel's hold on the
worth of men.®

The last and wost important Bibliesl reference which
it 1s necessary to include in this discussion is that of
Christt's coming to earth in the form of wan.’ It would be
futile to sttewpt the btask of adequately stating the signifl-
cance of Jesus for the human ideal., Suffice it te say that,
according to history, the church has slways acted upon a
sound instinct when insisting upon the full humenity of our
lords that humanity ls concelved of s23 a channel through
which the deepest truth about God can be poured upon men.

Theologlans who are aowewhat interested in phllesophie

6njecb," chaps, 5-7, Holy Bible.

Tngt, Matthew,"” 2:1-23, Holy Bible.
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reasonlng seemx to sgree that the power of the Incarnsation
lies in the belief that it 1s a vtilizetion of humen nature
and human existence for the essential revelation of the
Divine. The Apostle's Creed, a prayer that is memcrized
by members of many religiocus beliefs, seeks to establish
the humanity of Christ.® The formers of the Creed have
striven to give lasting expression to the faets that Christ
was born, that he did suffer, and that he did dle -~ three
experiences whieh no humsn belng ean escape. 1In a word,
they move divine life into huwan life, and sttempt to weld
themr together,

The peculiarity of Christianity is found in its em-
phasis on ethical cbligation and on the ideal whieh 1t takes
&8s the goal of moral effect -~ that idesl heing human life
at its highest and best, Thias life is conceived of as re-
vealed, suggested, or perhaps implied in Christ. The
questiep, then, as to what is huwanly highest and best be-
comes an excellent standsrd by which the chureh is able to
judge 1ts course of sction at any given period.®

Since 1t is zgreed by most theologicel and secular
authorities that the purpose of religion 1s to set up
ideals which will ralse the standards of living, the logical

8nphe Creed,” The Constitution of the Presbyterian
Chureh in the U. S. 4., p. 548.

9McConnell, op. cit., p. 11.
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questlon which ensues is, what specific ideals does Christi-
anity have, or what 1s it attempting to set up? In answer
to thls question there eppears to be one outstanding ideal
for enlarging humen gharascter -- to hold the nstural forces
of this universe 80 easily, and yet so sffectively, In
hand that they do not thrust themselves into consclousness
for a larger place than they deserve, "The world has =a
way of taking deep revenge on him who seeks to ignore the
natural forces of the world altogether."le It is admitted
that the danger in the withdrawsl from the world is in los-
ing sight of heslthy windedness. This is often & result
of conditioning oneself to the deeper spiritual insights.
It seems that most leaders of theology advise their followers
to become introverts and crawl into 2 little shell in order
to avold the evils that exist in the worldy however, Franecis
Jd. NcConnell seys:

« « «» The duty of the Church has always been to en-

courage the broadening contemplstion in whieh the

various aspects of life arrange themselves sround

that ecenter whieh we know as the Spirit of Christ.

The test of Christianity is in the Christisn. In

one fashion or ancther the Church has always found a

way to hold thet race and f%ne human quallties must

somehow root in the Divine.lil

In contreat to this statement it is with firm logie

that Irving Bebbitt says he belleves that wmodern persons

101p1d,., p. 13. 1l1pi4., p. 26.
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should learn to be human again before tryins to be saints.12

To understend the growth and Influence of Christianity,
it i1s necessary to glance through the pages of history and
to evaluate the purpcose of religion, There is little ques-
tion that it would be guibte nossible to rewrite the his-
tory of the Christian religion, beginning with the origin
of 1ts basel conceptions among the Jews and continuing to
the present hour. Ths constant aim of all religious or
philosophic teachings hes always been the development of
humaen life toward the highest and beat. Proof of this
fact 1s found often in the scriptures; thersfore, references
to particular Biblical stories should cast more wmeaning on
the subject.

From the beginning of history the ehureh has taken
various attltudes toward croating human 1life at its high-
est and best. Esch attitude sesems to have been backed at
the time by 2 socund human instlinet, preserving the highest
moral and spiritual interests of mankind. A few of these
outstending attitudes will be analyzed and evaluated.

There have been times when the chmreh adhered to and
preached the duty of men to take the world about them just
a8 they find 1t and wake of it the best possible use. Hu-
man beings live in thils world, and living itself wesns adap-

tation and adjustment. MNen wmust find some scheme of praetical

12pabbitt, op. cit., p. 287.



27

conduct, and ithey must find some method of intellectual
ad justment which will weke it possible for ther» to under-
stend, to & certaln extent, the goodness of 1life. The
church's function 1s to help huwan beings 1n waking ad-
justments, for wen often feel that instinets or impulses
have, at least to a certain degree, a right of way, Of
course, some of thew must be accepbted, but those with

higher values need not yield to ther continuously.

Throughout all the ages of history it is adwitted that
the church hag made the sorriest wesses of things asnd the
worst exhibitions of herself when she has tried to use the
world's wegpons ageinst the world. This, in 1tself, has
added many followers to the trend toward humsnistic think-
ing, for 1t has helped wan to wake up and realize the need
and irmportance of searching for his own answer to the
question of reality rather then acceptlng the assurance of
dogme handed him by religious leaders. "The only way a man
can begome as effective as the devil in fighting with fire
is to attain to a devilish skill in sueh wethods end by that
time the humanity of the fire~user 1s considersably ainged.“13
In answer to this idea, Willlam Jennings Brysn sald: "I
don't believe I'd try to fight the devil with fire if T were
you. In the first place, the devil knows wrore about flre

than you do, end In the next place 1t eosts him less for

lgkbConnell, op. ¢it., p. 18,
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fuel.™4 7This might be applied to the conflict between
humanism and religion,

If the world must be fought, end Christlan leaders
seem to agree that it must, the leaders of the fight should
be careful in selecting only Christian methods of earrying
on the struggle. These methods are "the unflinching prpclama~
tion in prophetic specch of the Christian ldeal, the at-
termpt to train minds to quick disecermment of wmoral truth,
the effort to persuede men to follow the best. "1 The
weapons of the world can seldow be used effectively except
in the world's spirit, and that spirit as a general rule
does not point toward a1l 1ldeals which can be charseterigzed
by the name of Christisn. A feeling of wvrality cormpletely
evaporates when marks of coarseness, especlially those made
by the churelr, enter in,

Another 1llopliecal attitude of the chureh is that of
wlthdrawal from the world altogether. This is the lazy
dreamer's way out. It iz an atterpt to avoid meking legiti-
mate use of the world on the one hand or conquering the
world by the militaney of the churech on the other hand.
Such a dreamer is anxlious to establish a soclety whish,

while in the world, i1s not of the world, There is no

14Ibid., author guoting a speech he heard Willisw
Jennings Bryan deliver.

151p44q,
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doubt that this type of thinker ls seeking a good l1life for
its own sske and on its own account; therefore there 1is
little or no disturbance eaused by the followers of such
an attitude. Of course, it is admitted thet there is a
danger in the withdrawal frow the world, for heslthy-mind-
edness 1s soon lost. lost of the problems described as
moral sre central concerns and call for a great deal of
healthy-mindednessy therefore, In religion, as in education,
it 1s necessary to attempt te ecreate the conditions in
whieh intellectusal activities teke place and develop.

The church has always insisted that there mast be
seasons of withdrawal frow the world for purposes of con-
centrated worship. In searching out the reason for this
insistent attlitude, an effort to conceive of this sttitude
in fundamentally human terms 1s made. In other words, does
the worship make the worshipaf in any direction or“degree
a stronger or finer human being? Probsbly the best answer
is to admit that the genuine test of Christianity is thse
Christiean. For the most part, the church has continued
its demand for withdrawal from the world, but it realizes
that those who withdraw from the world must come back agsin
to reality and must fece reel evils and temptations. If
the man who withdraws for a time from the world is better
able to overcome temwptation ss & result of that withdrawal,
then, by all means, he should meke a practice of doing 1t

when the oceasion dermands.



3G

Throughout the centuries there has been sowe question
83 to the ethical value of worship. Indeed, 1t 13 true
that paganism i3 worshipful enough. 7Tt is alsoc admitted
that the world is riecher becsuse of spirits which sre gensi-
tive to geds, beauty, or anything else, but this kind of
worship is not the conbterplation of any high spiritusl at-
trivutes which make the worshlper a better or finer huran
being.lﬁ

As a last toplic which reveals the attitude of the
ehurch, a glirpse st the spirit of Christianity's attempts
to convert huran beings is teaken. The spirit of wmissionary
geal reveals that the church has not slways been animated
by the highest goal in her atterpt to extend her borders.
It is sdwitted that at tiwes there has besn wore apprecia-
tion of the need of extending the borders of the church as
an-inatituﬁicn than of 1ifting ®en to a higher life. When
the preascher pronounces that souls have been re-born, he
irplies thet these persons have entered into a world of
larger 1ife, 1In one Tashlion or another the chureh has de-
vised methods snd means for holding to its cleim thet the
rare and fine human qualities »must somehow, somewhere, talke
root in the lord. It iIs interesting to study the lengths

to whieh the chureh goes to save goocdness, wherever 1t ls

18nonristian Bumenism, " Christian Century, LIX (spril
15, 1942), 486-487.
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found, for the kingdom of heaven. Even when the chureh in-
sists upon sharp lines of division between the seved and
the unsaved, she usuelly finds a way of claiming that all
the good men, whether saved or unsaved, are citizens of the
kingdom of hesven.

In glancing through the wore modern pages of history,
1t 1is discovered that there l1s an exlsting opinion that
recognizes humsnlstic attitudes which are Influenced by
theclogy and the social gospel of the nineteen~twenties as
largely the product of earlier soclsl forces. It is be-
lieved that there was swiftness with which the appeal of
humenism has been undermined during the past few years.
Furthermore it is thought thaet & new supernaturalism ds-
veloped to replace 1t.

In view of these facts, Davidson states thet the re-
ligious humsnism of the decade fromw 1926 to 1936 could, in
the latter year, be seen as an expression, primarily, of the
over~optimistic mood in a pericd of prosperity. The new
richness and meeningfulness of life which dewocracy and in-
dustrialism provlded were probably responsible for destroy-
ing the appeal of an "other worldly" religion. FPeople, as
a whole, began te find s possible realization of the king-
dom of God on earth. Under less favorable social conditions
the chureh would have been foreed to foresee this so-called
kingdor in heaven or someplace that is & great distance

frow this planet.

I
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As a result of this awakened realization, an ensuing
interpretation of the kingdom of heaven followed. The king-
dom of God found c¢concrete mganing in world peace and a cer-
tain amount of socisl security. The goals were actually
get by Woodrow Wilson with hils "Leasgue of Nestilions" and by
Franklin D. Roosevelt with his "New Deal.” There wasz evi-
dently no plasce for the supermatural element, and, as wight
be expected, the humanists felt that the sooner this faet
was recognized, the better for all coneerned.

Following this perlod of employment for all came sn
economic erisis which soon revealed the insdequacy of this
type of religion, and sn attempt was made to wark humsnism
as a pre-depression article. "The social strueture upon
which humanism's appeal really depended has collapsed, and
it retains for the present age primarily a historieal
event. "7

It 1s evident that the author of the above guotation
could not foresee even a glimpse of the humenistiec world in
whiech men is living today, and the great plans for a fubure
f11led with even more bumenism. Davidson's analysis of the
eégssentlal relstionship between theologieal thinking and its
soclal setting from the end of World Wer I to the beginning

of World Wer IT does not provide any criterion for determining

17gobert F. Davidson, "Prefamce to Theology," Christian
Century, LIII (December 16, 1836}, 1685,
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the relationshlp of concepts before or after the particular
period about which he writesa, It is a bliased ettempt to
present a "Freface to Theology." The only valid conclusions
wade in this survey of the early part of the twentlieth cen-
tury can be suwmed up in one sentence:
No theological system, whether rationalistic
or emplirical, humanlstie or supernatural, can lay
claim to validity 1f it is unmwindful of the socisl
forces st work in producing its appesl.-
In opposition to these views, another writer treats
the twentieth-century relationship of humanism to religion
as beling quite important. Though he does not aspprove of
the relationshlyp, he recognizes and frankly adwits theat its
atrength 1s growing. He describes humasnism as a new religion
for a new day to whieh all the old forms of pilety, prayer,
snd bellef must give way. It 1s further interpreted as a
demand made by thirty-four conterporary editoras, educators,
and winisters who are advocating work for the cormon good
and let the supernatural go. The huwanism whiech the thirty-
four editors and other leaders offer is explained in the fol-
lowing quotations:
Religious humanists regerd the universe as self-
existing and not created.
Religion wust formulate its hopes and plans in
the light of the scientific spirit and method.
The distinction betwesen the ssered and the secu-
lar can no longer be wmaintained.

Religious humsnism considers the complete realiza-
tion of humean perscnality to be the end of & man's life,

181b1d., p. 1686.
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and seeks its development and fulfillwent in the
here and now.

In place of the cld attitudes involved in
worship and prayer, the humanist finds his re-
ligious emotions exprest in a heightened 8ssense of
personal 1life and in a cooperative effort te pro-
‘mote social well-being.

There willl be nc uniquely religious emoctiona
and attlitudes of thw kind hitherto azssoclated with
pelief in the supernatural. Man will learn to
face the erisis of life in terms of hls knowledge
of their neturalness and probebility. Reasonable
and manly attltudes will be fos tered by education
end supported custom,

We assume that humanisw will take the path
of social and mental hygiene, and discourage senti-
mental and unreal hopes and wishful thinking.

The goal of humanism is8 a free and universal
society in which people voluntarily and intelli-
gently cooperate for the cormon good.

The time has come for wilde-spresd recognition
of the radical changes in religlous thoughts through-
out the modern world. Sc¢ience and economic change
have disrupted the old beliefs.

Religions the world over are under the neces-
sity of coming to terms with new oonditions ereﬁted
by a vastly increased knowledge and experience. 9

As the past hes proved, humanism allies 1tself nsturally
with dogwetic religions so if dogmatic reilgious leaders be~
lieve that theilr doctrines have a future, umanis» most
probably has a2lso, If dogmatlic religlon should continue to
lapse, or wholly fail to exert e vital control over men's
=inds, religion will begin losing ground end bumaniswm will
begin gaining. The final effort has been going on for
centuries.

So long as the wodern critieal spirit econtinuwes to
dowinate men's thinking, so long will a critical

18ngor & New Religion," Literary Digest, CXV (day 20,
1932), 20.
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humenlsm be justified in seeking to reveal what
is really central and normal and permenent in hu-
man existence, what principles of conduct are neces-
sary to effect a community rather than & social chaos,
what kinds of knowledge and types of beauty are most
congruent with human nature, what elements enter into

& richly diversified, a finely shaped, end en exalted
1ife&20

Frobably the grestest and wost signifiesnt controversy
whieh arises between clergymen and humanists is the concept
thet deals with the existence of God, Charles Clayton Ior-
rison discusses this topic by centering hils comments on
Fex Carl Otto. Otto, a professor in the University of Wis-
consin, says that there is no God. He states this opinion
by "ecandidly declaring that ®en and woren have nowhere else
to turn for help but to themwselves and to each other. He
further states that 1f wen and women will turn to them-
selves and to sach other they way discover resourees of mind
and heart that will enable them to transform their individ-
ual and eowmon 1lfe Iinto something joyous, beautiful, and
worthy."™@1 It is lorrison's orinion that the professor
gave up his faith without regret or despair, for he felt
that the concept of the non-existence of God brought a
sense of relief to Otto. In his opinion, = great burden
was lifted off the ™an's spirit, and "he can now do things

2Cxorman Foerster, "Humanlsm and Religion," Foruw,
ILXXXIT (Septerber, 1929), 150.

2lcharles Clayton Yerrison, "The Sufficleney of lan, "
Christian Century, XLIX (Septesber 14, 1932), 1105,
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that an existent God would not let him do."22 py this bald
and ridiculous statement, the author pleeces himself in the
category of overly-pious eritics who are ever-ready to
pounce on Bubject matter in any fleld without regard to
acqulring a deep Insight Into the matter.

Let it be emphasiged that the denial of the validity
of any partiecular coneept of God is, snd probably always
will be, subject to wuch interpretation and eritieism, The
many discussions, both pro snd eon, afford further evidence
that there 1s a close relationship of humanism and religion,
and followers of one, or both, aschools of thought fear there
may be & turm of events which might cause the weaker concept
to yield ground to the stronger, or else completely to dis-
apprear. The supreme test of humanisw or religion comes
when they are putio the pragmatie test. If the doectrine
which advocates the suprems values of 1life that yield them-
selves up to pride, self-will, and self-sufficiency is the
victor in the test, humanism will be victorious; but if, on
the other hend, the doctrines which lead to unquestionable
hamility, reverence, and obedience, religion will be the
stronger of the twe conceptis.

In the 1light of the foregoing discussion, s question
becomes I1mportant. Is humenism a religion? Careful examina-

tion of studies made by religlous lsaders and philosophers

221bid., p. 1106.
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has pointed out that the answer is a strong, emphatic no,
It is adwitted that hurmanism 1s eapable of attracting the
worldly, as opposed to the "other-worldly," because, Just
es in the case of religion, 1t offers a asystem of order and
bheppiness. As an alternative to the ideal of the religious
man, humanism offers the ideal of the civilized man.

Since the concepts and evaluations of prayer are bego®-
ing more and wore important in this wodern world, 1t seewms
timely and significant that a humanistie Interpretation of
prayer should be included in this chapter.

BEverybody must agree that the idea of prayer is rapidly
changing today. JMany are insisting that the ideas of prayer
is rapidly going out of the plcture of life. Certainly it
is agreed that the old idea of prayer has gone. The old
idea of ealling on so¥e remote diety in the heavens to give
attention to our personal troubles‘in axchanga for prailsing
and adoring him 1s an idea that wodern man has little or no
use for. Obviously, this is not the real meaning of
prayer, for prayer is a prrt of the best of the life of
man. <3

To define prayer from a psyechologiecal, humanistic point
of view rather than from the theoclogical angle, three facts

wlll be mentioned. In the firast place, prayer is the

23J0hn Haynes Holmes, "A Humanistic Interpretation of
Prayer," Christian Century, XIVI (October, 1929), 1275,
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deliberate formilation in ocur winds of a given idea of
gomething that man wants or thinks he needs. It is hurmen
nature to atte™t to resech for something that is beyond
reach; therefore prayer 1s "the conscious, deliberate
fixation of our inner attention upon the needs and as-
pirations of our lives,"24

Secondly, prayer 1s the conscious, deliberate direc-
tion of 1life forces to get what the man offering the prayer
wants. Yodern psychologlists say that thinking hard and
long enough for what you want causes you to live constantly
in the atmosphere snd yearning of that desire, and thet
means the first step toward its sctual attainment hes been
taken. Perhaps Emerson was thinking even more deeply than
it appeared on the surface when he said that man should be
very careful about what he prays for.

This is not the whole story., There iz s third thing
to be sald aboub prayer. 3ince m™an realizes that he is
Just a 1little center of energy in a world which I8 an in-
finite center of energy, he struggles on the low levels of
hig 1ife until he reaches up and out to eapture some of the
infinite forces of the universe,

Thie definition of prayer is purely humanistic because

from beginning to end 1t is an experience within man's own

241p1d.
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self. It 1s s mman, natural process to attain ends beyond
mant's own reach. "Our prayers are the expression of our
lives, and thelir answer the achievement of our lives. Why
bother with theology, or the traditions of theolegy In an
experience like this?"29

This quotation seems to eontradiet the thoughts ex-~
pressed in rost prayers, for they still consist of the
theologlcal language. It is Holwes' opinion that this is
sheer laziness, for wodern creatures do not take the tiwme or
effort to write prayers or hyms which are expressive of
this sge. A few well-known English and Americen poets
have atterpted this task, bul they have have not been suc-
cessful enough to inspire many followers.

Since it 1s agreed that prayer is a power of =an, it
seems that he should develop and guide thaet power to prae-
tical objects rather then simply waste it upon thin air.

In some form or other, and in some future tire, prayer
may be alleged as belng necessary to wan's highest eulture.

Today there is a widely current belief that any attermpt
to gulde the motives and procedures of human affeirs by
means of a recognition of the spiritual nature of man in-
volves a return to medlevalism, Leaders fror all religiocus
beliefs have joined thelr voices in laudation of the "age

of faith," when society wes integreted around g spiritusl

251p1a., p. 1276.
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ideal. In that partiecular age, "there was a disparagement
of the secular humanisw which, even though it had many bad
consequences cf heartless capltalism and materialism, is
supposed to have been spurred on by the Renalssance and the
Reformation. "<

“"ibdieval civilization, whose historicel ideal was the
Holy Empire, constituted a 'saeral! Christian civilization,"®7
In this civilization temporsal things, philosophical and
scientific reason, and the state were organs or Instrumrents
of spiritual things, of religicous falth, snd of the ghurch.
In the course of the follewlng centuries terporal things
seemed to gain a position of autonomy, This, as shown in
the development of great religious and politiecal govern-
ments, 1s a normal process. The misfortune has been that
this normal process, Instead of beling a process of dils-
tinction for a better form of union, progressively severed
earthly clvillization from evangellical inspiretion.

The imsge of wan which reigned over wedieval Christen- e
dom depended upon 5t. Paul and 3t. Auguﬂtine.ze This is
good in so far as thelr conception of man recognizes his re-
lation to God and his need of divine grace. It i3 bed in
so far as "it 18 mccompanled by an Augustien imege of the
Church as en Institution whose reeling oligarchy is di-

vinely covmigsioned to wield the instruments of human power

261eritoin, op. cit., p. 107. £77101d.
281pid.
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to control the ®inds, bodies, and estates of men."2% guch
a concept has been carried down through the ages and still
exists in meny churches of today.

It seems that this image of man whiech disintegrated
from the time of the Renalssance and the Reformation 1is
rather unfortunate, but it, too, is a normal result. Since
man has been drilled for thousands of years, and is still
being drilled in the idea that he could not enjoy the
benefits of being a child of God except as the sacred
authority gave him permission and furnished hiw the means for
getting the enjoyment, it does not seem strange when a
huwan thinker revolts end backs from this body of sacred
officiels in defense of his own manhood. Of course, this
means that he is tewpted to break from God as well as frowm
the holy leaders. The chureh had slways tesught hi™ that
he could not be a child of God except on its set terms,
and many historical Incidents prove that those terws had
become both intolerable and incredible. Jan was resentful
snd disgusted with the tyranny of his pious ™asters; so
the humanity found in the concept of humanism crept in and
unveliled the pretenses of the ruling lords, both spiritual
and temporal, and 1t began to take over, to a larger extent,
the thinking people. Soon they were struggling snd suc-

ceeding to teke over their own affairs.

291p1d.
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The law for man (which 1s very closely connected with
religion) is discussed from a humanistie point of view by
Paul Elmer lbore. He 1s quite interested in the distinetion
between good and evil. In his opinion, the Puritan con-
science 1s a direct personal heritage, and the Meaning of
his work may be surmmwed up a8 an effort tc maintain the
consciocus while ebandoning the gloomy religious philoesophy
with which Calvinism has associated i1t, He begins with a
atudy of Hindu thought, evphasizing as hls chief discovery,
that the mandate of conscience resides in man, and it ia
even the essence of his being, Then there follows an
earnest investigation of Pletonism reflected In what are
probably the best of More's books. Here the author re-
states those protests against a civilization based upon sur-
render to i®*pulses or upon Mastery of purely Material
forees. This rese™dles closely Bebbitt's teachings.>0

Tt is doubtful thst the church could have survived 1if
it had not been for her bringing all sctivities to the test
of humen results. In the periods of history which put a
black mark by the church. She saved herself from com-
plete wreck by making humen adjustwents in human situwations.
Everyone 1nte§eétad in Christianity, whether he adheres
to humaniswm or not, must admit that the Christian ideal is

the ideal of a good life, and that most men who are supporting

5Co, w. Firkins, "Notes on Babbitt end More: Reply,"”
¥ew Republle, LXITI (april , 1930), 247.
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the beliefs and institutions of Christianity are dolng so
because of their reeogniticn that Christianity judges itself
by what happens toc the men who come under its influence.
They realize that they are human beings living in a human
world.

There has always been a great deal of wonder and many
peculiar notions as to the line between the saved and the
unsaved souls. The terms "saved"™ and "unsaved"” are peculiar
to the eclergy in trying to keep man on the straight and nar-
row path that is viewed through the eyes of the c¢hureh.
There arises the question of how the humanly good but un-
saved man will be dealt with after desth. Most theologlans
agree that In such cases the decision rests in the hands of
God. Their explanation 1s thet sueh people sare not awake
enough tc accept Christ intellectuwally, but they have ac-
cepted him in the spirit. Such an evasive explanstion
. pleases theologians, for it maintelns their teschings
about the saving power of falth. At least, such an ex-
planation proves thet Christlenity has to meke plsce for
genuine human worth. A good man 18 good under any classi-
fication, and the goodness must be reckoned with.

The church must make human adjustments in human situa-
tions. Christienlty judges itself by what happens to the
men who walk In the light of Christian influence; that is

set up s a guide or a means of evaluating religion's
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powerful influence in attempting to create higher stand-
ards of living. It must Influence the men being conslidered
as human beings and must always take into consideration the
faect that these humsn beings are living in & human world.31

¥o discussion of Christlanity would be complete with-
out 2 brief but couprehensive study of instrumentalism, as
instrumentalism always cresps into Christlianlty when the
chureh or the body of institutional ereeds and ritvals 1s
thought of as practicel meana of spresding the Christian
doctrine. Naturally it will eresp into the church when it
is present in all other fields. Any student of educational
trends in this country since the beginning of the present
century will notice the predominance of what may be called
toélustudiea. Everything asbout man whieh has been in-
vented to use towsrd attaining a ceriein gosl is Instrumen-
talism. The one-hundred-per-cent patrioctism which is now
being called for everywhsere in the United States and in
most other countries is obviously a tool used towaerd an end,
winning the war as speedily end thoroughly as possible,

In searehing for the truth and beauty which seem most
valid in themselves, there is always & human reference
present. Of course, 1t is admitted that truth is truth,
but in every sesrch for truth there 1s naturally the se-

lective interest of the truth-~secker. Back of our search

Slyeconnell, op. ¢it., p. 30.
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for knowledge 1s the humsn mind itself, picking out of the
world of knowledge or of theory what it needs for its own
glorification. BSuch forms of knowledge in religion are
often called spiritual foody 1t is admlitted that these forms
of spiritual food are instrumentsl as ministering to the
needs of the life hungry intellectually, worally, or
spiritually.

It may be sald that the ehureh 1s the body of institu-
tional creeds, ritusals, and practical methods of spreading
Christianity. Of course, the only way of judging all these
1s by loocking at the effectiveness or the ineffectiveness
with which they minister to the lives of the persons eom-
posing the church.

The first cutstanding fact that dominstes the scene of
Christendom is the mwueh-divided stete of the ehureh, In
its erganizaﬁional aspects the chureh can and must be
looked upon as an Iinstrument which 1s used as & means to an
end. The guestion immedlistely arises as to whether the
community of persons who are collectively thought of as the
Body of Christ is better ministered to by seperste denomi-
nationg or by a unified organigation. MeComnnell thinks
dilvision is good, and he defends this attitude by saying
that such division "works ocut to the full, the different

phases of Christiasn development."S2

521bid., p. 89.
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MeConnell sums uvp his opinions by saylng: "We may say
all we please about comprehensivensss and inelusiveness of
Christian views, but Christlans are human, and human nature
runs to spacializaticn.“55 It has been proved time and time
again in the affairs of govermment, the ehureh, or any-
thing else that too wuch specialigation brings on discord
and completely shatters the good qualities. This statement
seems to contradict, to tear down any justification for
denominstionalism that night have been set up by MeConnell.

Formulations of belief, too, must be approached from
the basis of instrumentalism. It 1s admitted that a c¢reed
usually is shaped with a predominantly practleal Intent in
view. For that reasson creeds are loocked u§0n as symbols
or signs of truth which nobody can express.
| The last theme which will be discussed from an instru-
mentalist's viewpoint is the sacraments. There 13 a great
deal of strenuous debate on this aubject, as will be shown
in the following chapter, when the life of BEmerson is dls-
cussed. The suerament of the wafer and the wine which l1s
supposed to represent the true body and blood of Christ is
nothing more nor less than an instrument %o bring the in-
dividual closer Lo the feeling of divinity and sseredness.
This symbol of the sacrifice of the eross, thils mlraculous

changing of the breed and wine into the resl Christ, 1s

551pid., p. 39.
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good a3 a Christien instrument if it tends to deepen man's
belief in God and if this belief mskes him a stronger and &
better individual.

Perhaps the one church whiech has developed wore instru-
mental power of worship than eny other is the Roman Catholie.
Ho one can enter this chureh, where knees are on the floor,
eyes are on the sltar, and heart is in hesven, without hav-
ing a thrill of awe and devotion. It might be s8id that the
entire technigue of Roman Catholic worship is consciously
or unconseiously fashioned as a means to an end. This is
pure and slmple instrumentalism used to a great deal of ad-
vantage.

No matter how secred and holy an instrument may seem
to be In itself, the fact remains that any instrument 1is
still an instrument and must be judged by whet it does.

The one blg purpose of Christianity, from a2 humanistic
point of view, is fullness and fineness of humsn 1ife.

The last and wozt muddled phase of Christianity whieh
is considered necessary to include in this chapter is mys~
ticism. If such a word could be defined,it might be termed
a2 form of knowledge which attempts to explain, without any
proof or evidence, that whieh is unknown., Christisn hu-
meanism 13 an attempt to form a path for Christimn knowl-
~ edge. The advocstes of mysticisw say that men is supposed

to contenplate the mystic vision on its own aecount. They
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nean that 1f man will thus seek the vision, heppy results
in ourselves will follow. Theologlang say the theme of
nmysticlise enlarges the human vigor and refines the human
quelities.d4

The exercises to which the mysties in other days used
to give themselves almed at a contrel of attention. If
they arose out of an earnest desire to understand God,
they were of lmportance as s means of leading to the swift
insights whieh did much to enforce and renew sound Christian
knowledge. It would be comforting to assuwe that such
theories are not existing today, but suech an assumption 1is
quite false.

(ne school of mysticisrm states that the alm of re-
ligious endeavor should be the sbsorption of the finite per-
son in the infinite.®® If true Christlanity seecks the
guickening of consciousness rather than s sinking into a
state of unconsciocusness, then mysticism is not a goal
nor a good element to add to the already rvddled theclogical
concepta. It seems that the only sbaorption of the finite
self by the infinite would e the obliteration of the
finlte sltogether. Perhaps it would be s vast help 1f some
of the modern priests and preschers who delight in dwelling
on the theory of the absorptlion of the finite into the in-
finlte would labor more sarnestly to understand what they

sre preaching aboutb.

S41bid., p. 96. 351pid., p. 97.
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Ancther rather current teaching reveals that the
wystic vision 13 the supreme good on its own account, that
man is to seek to see God, and that without regard to the
gquestion as to the effect of the vision upon us. In ponder-
ing through the accounts by mystics of thelr cown vision, 1t
is found that they make wmuch of the raptures or ecstasiles
into which the vislon transporits them. The bresthing be-
comes short or seems to be suspended albtogsther. The soul
soems to be lifted complstely ocut of the body and carried
somewhere sbove the earth. There is an excess of delight-
ful climaxes which alwost bturn into the painful.

In connection with these vivid accounts given by mys-
ties, a dramatic experience related by a close relative may
throw some light on the subject. Upon being "saved" the
seeond time (the first "saving," which was only a sprinkling,
was not sufficlent to satlisfy her spiritual needs), this
women declared that she beheld g vision of angels come-
pletely encireling her. The angels were clothed in long,
flowing, white gowns and the light whileh beamed forth from
their smiles told her that she had found rmeh favor in the
sight of the lord.

According bto the psychological and philosophiesl ac-
counts of mysticlism, one cannot help surmising that if the
vision were not sccompanied by a great deal of emotional

quickening, the seer might fancy that she had not truly
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beheld the vision. Perhsps sueh a play on emotions is
necessary in developing speclal sensitiveness for the ap~-
prehension of Christlen truth; however, it seems only
loglical to assume that the emphesis this womaen places upon
unusual spiritual salvation is questionsble as leading to
one-sldedness., Her mystic power 1s obviously not bullt upon
e broad basls of general religious asctivity.

It is admitted that there are immense differences Iin
the abllities of individuals to master religious concep-
tlons, but even with those who seem alwost to leap from one
conception teo the next higher, it must be that the quick
alertness comes out of the willed sttention to the
Christian ideal,

Mysticism, In the humanist's eye, is good If 1t adds
something to the enlargement of human life., Gendhi, the
well-~known Indian faster, shows In his l1life a spirit of
undying reverence for = country, a religion, a people, that
have been set on sueh & high plane that mysticism 13 surely
a part of it, If the cultiveticn of mystie states leaves
Gandhl or anyone else mwore of a man than he was before,
then the cultivation of mysticism meets the dermands of
humaniam.

To conclude the discussion of mysticism, 1t‘m1ght be
sald that any trus vision of God or anyone else, myatic or

otherwige, must e learned in the humen way. It is saild



51
that Jesus made the test for entrance Into his kingdom a
willingness to do the will of God. This brings the test
down within the resch of every human being. Perhaps the
clearest and best vision of a mystic path which lesds to
God's throne is individual and social obedience which will
develop better individusals on this planet,

-In summing up the relationship of humaenism and Chris-
tianity, emphasis should be placed on the faet that
theologlians do not like to rslate the subjects under con-
slderationy in faet, they draw one school of thought as
far from the other a8 possible. There is & resson for
that. Church leaders explain it by saying that the human~-
jst's ethics are pre-Christisn, and his metaphysiceca do not
extend beyond man himself. The theologlans say he seeks
the nature and the end of man in man's products, and that
is why he is called a humanist. As the result of his
search he finds that mam by nature is rational and that
wan'a end is living morally wlth his fellow creatures.
Man's rational nature, therefore, must be trained properly
and eppesled to if he is to live morally. Religious leaders
insist that man 1s a corbination mystico-intellectual in-
dividual; therefore, Christianity expounds the concept that
men's end is supernatural and his sancticns for his ethical
conduct might be called divine, Humanlsm, on the other hand,

says that the senctions for man's ethical conduct are man-
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made instruments invented for an end. For the Christian,
morality is a means to a rational end, and for the human-
ist, morality is the end of rational living., Both schools

of thought try to raise the standsrd of living while man is
on this earth.



CHAFPTER IV
TRAITS OF HUMANISK IN AMERICAN LITERATURE

There is a danger of reading a doctrine into litera-
ture or extracting one from any greast work. To introduce
this discussion, let it be admitted that going to any
author's works and loocking for humenistlie principles is
quite stupid, but to return from that work with a clear
apprehension of the writer, his attitudes, snd his charse-
teristic emotions is to have read to some advantage.

Any writer in this fileld is well aware of the weight
of responsibility that is placed on those who dare to enter
the critical aspects of literature, TImmedistely the critie
is exposing himself to review and reproach; however, if
those who set themselves up asthe authority of criticilsm
will accept the references Included in this ehapter, which
have been taken from reputable, actual ecrities, there will
be no controversy over the attitudes and ideas expressed in
this discussicn., It 1s with this thought in mind that ma-
terial which reveals humanism in literasture has been care-

fully selected,

53
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The applicstion of humanism to liéerature 1s inecluded
In this study becsunse 1t is the source of many current con-
troversies. Such a eonflict of opinion furnishes an oppor-
tunity of observing American criticlism in & state of genuine
agitation. This, in itself, 1s easily recognized as being
good and to some advantage, for it brings forward many
grest thinkers who otherwise would probably not ecncern
themselves with offering any "thorough ventilation eof a
major topic of the times."!

Those interested In philosorhy are continually tamper-
ing with the interpretation of literatures they seldom are
content to let it mind 1ts own business, so to speak, and
they too rarely understand very much sbout the field into
which they are delving. This discussion will prove to be
no exception.

Philosophy and litersture go together hand in hand,
for it seems thet all the lsarnlng in the world would not
enable a man to understand literature 1f he had not bhoth
s sense of art and a sense of 1life.

¢« « o Without & sense of art man would never be

able to understand how s work of literature

came to be, end without g sense of 1life, he would
only partly understand what it was about.?

lgorham B. Munson, "literary Economy," Saturday Re-
view of Literature, VII (August 9, 1930), 42.

QMary'ﬁ. Colum, "Literature, Ethles, and the EKnights
of Good Sense," Seribner's Magazine, IXXXVII (June, 1930),
602.
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Since it is agree@“bygmgﬁnwﬁx;tics that the evaluatiom

Qf literature dep&nds upen/the author!s valuea of life it

is obviaus th&t an attampt to seek out the literary writers'

codas of 1ife mu@t be made at the cut&et of the study.

%acording to Mary COIum 1ife 1is governed by two eodes
of spiritusl values. Tk first code which is maentioned 1s

the ethical one, and the second code sets up. values by which

b i IR

man is able to ‘see ana grasp an appreciatio& Of th§§f things
zhat enrich and intensify life and human relaticns. Per-
haps one of the greatest tragedies of life is that these

two sets of values are so freguently in confliet with esech
other.®

has ever besn. able to bring his ideas of wan together into

one hsrmonious coneept. erry attenpt has been a failure
"his is clesrly pointed ont *n thﬁ precading ahapter there-
fore the task of br:nging ths two groups of thimkers to-
gether falls on the pens of literary vritars. It is @a
glgentic undertaking for literary men or anyone else, for

it cen lead the way to experlences which will broaden and
enrich wan's life, or it can lead into a channel of thought
thet brings on further conflict whiech will completely dis-
rupt and destroy the work of both the rhilesopher and the

theologlan,

®1pbid., p. 603.
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In order to make a thorough study of a given concept
that 1s revealed in llterature, 1t is necessary to narrow
down the material which 18 aveilabley therefore, this dis-
cussion 18 centered sround two American writers who have
been chosen as the best exsuples of revealing huwanistie
thought in literature. Most critles szgree that Rslph Waldo
Brerson and Robert Frost are the two purest classics in
this nation.

Before introducing a discussion of these American lit-
erary men and their works, it secms best to sean through
the pages of history and find the coneept or issue which
acted as a gulde for the writers who are to be eonsidered.
It 18 only through the light of historical backgrouhd that
present-day men and ideaz ean be evaluated,

History reveals that ecivilization 1s constantly making
many errors in the direction 1t takes when groping towsrd
the light. This was particularly true in the perioed of the
Renalssance, & time when discovery of the megnitude of the
universe seemed to dwarf the stature of man. The outstand-
ing question that existed in the minds of wmen at that time
waa: ‘Are not the laws governing thils lmmessurable net-
work of energles superior to any constitutlon that the human

being wight propose for himselfen?

4G. B. Munson, "Robert Frost and the Humanistic Temper,"
Bookman, LXXI (July,1930}), 41S.
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Man's answer to that questicn wes In the affirmstive,
snd he arrived at two consequent points of view, One of
these views was the utilitarian humenitarienism which was
led by Baconj the other view was that of sentimental human-
ism as expsnded by Roussesu.” In other words, civiliza-
tion developed Into the stage where it declided to seek
elther dominance of nature or the complete surrender to
nature. Both were obviously mistaken cholces, for the
reason that, 28 Emerson says, "one 1s the law of things,
and another is the law of men."®

Emerson was a great man whose chief limitation as
thinker and writer may be ssgid to be this:

+» + « While he very much desired to be wholly
unsacademic, he shared the essentially non-drametie
view of 1ife that was characteristiec of the Aca-
demic Era.

A more famlliar name for that interesting phase of
human history in which Emerson lived 1s the Romantle Ers.
This pericd was at one time fllled with both the academie
and the romentic elements, and so, to a sertain extent, is
Ralph Waldo Emerson.

When G. R. Elliott visited Emerson's librarv recently,

he found a copy of prose selections which were written by

S1bid.

6Ralph Waldo Emerscn, Nabture Addresses snd Lectures, p, 3.

71awrence Thompson, Fire and Jee, p. 6.
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John ¥Milton., The discovery of this book is mentioned be-
couse it contains an original copy of a poew written by
Emerson. This poem is lmportant in that 1t reveals some-
thing of the mind and art of Emerson when he was nearing
fifty years of aege. The selection, whieh is entitled
"Grace," bears much eonsiderstion, for it was one of
Emersont's favorites.

How much, preventing God,
how much I owe ;
To the defenses thou hest !
round me set,
Exemple, custom, fesr,
occasion slow, -~
These scorned bondmen
wers my parapet.
T dare not peep over this parapet
To gauge with glance the
roaring gulf below,
The depths of s8in to whieh I
had descended,
Had not these me sgainst
nyself defended.8

To this poem Emerson asdded several lines which were
never published. They declare that "the defersences” which
the poet has just acknowledged to God, that is, "example,
custom, fear, occasion slow," --

Were props to my tottering
consclence,
Hedges to my soul from Satan's

ereeping feet,

In 21l probability these lines were coxposed when

BRalph Waldo Emerson, "Grace," Essays and Poems of
Emerson, p. 51l.

9G. R. Elliott, Humanism end Imagination, p. 149.
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Emerson was recollecting a number of experiences whieh he
had had during his early, erucial years. After reading
his biography,lo it seems only loglesl to conelude that
perhaps such thoughts came to him after the bresk with his
chureh in Boston. The break wss made beecause of Emerson's
cbjections to the use of tangible elements in the ecommunion
service of the ehurch. As a result of this trouble, Emerson
left the United States, and his sttitude st this time scems
to be best reflected in the following pessages, quoted by
Elliott. Emerson wrote these passages after his departure
from this country:
Dont trust man, grest God, with more power
than he hes, until he has learned to use thet o lit-
tle better. What a hell we should make of the world
if we could do what we would) . . .,
But there is a cspascity of virtue in us, and
there 1s a capaclty of vice to make your blood ereep.
Ts not then all objective theology a diseipline,
an ald, to the lmmature intellect until 1t 1s equal
te the truth, and carn polse itself? Yet God forbid
that I should ope moment lose sight of his resal
eternal Pelng, of my own dependence, my nothingness,
whilst yet I dare hall the present deity at my
heart. . . .41
Such passages are quoted because they are an indicstion
of the kind of harmonious, yet conflicting, ideas that were

going on in Emerson's mind during the perplezxed vearvs

10mhis biographical sketch was found in Emerson, Na-
ture Addresses and Lectures, pp. xi-x1ii.

HE11i0tt, op. cit., pp. 151-152, quoting frow Fmer-
son'ts Journals.
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preceding and following the difference he had with his
church. In ascademic literary terms this might be called
the battle between traditlon and the new romantie individ-
ualism in whilch the era was engaged; however, Emerson,
with his conflicting ideas, was very introspective, and he
was anxious that both the old and the new ideas should
have thelr effect upon him. To be sure that he wss broad-
minded in this periocd, which he recognized as one of com~
plete transition, he seemed to open his mind first on one
side and then on the other; therefore, he was never able to
bring the two powerful oppoasltes together and weld them into
one strong philosophy. His journasls are made up of many
contradic tory statements which he put side by side to
welghs he had hopes that at sore time and in some way these
ideas could be reconciled in the "soul."

That situation is the answer to the search for reasons
concerning Emerson's interest in "Grace." It also se-~
counts for the feet that confliict or opinions casts s
shadow on HEmersonts poetry. The poem, "Grace," including
the two unpublished lines, 1s a condensed versicn of one
silde of the two-fold mood that constantly swayed Emerson
during his years of transition. The words "example” and
"fear,” which he added to "Grace," bear much weight, for
they reveal the suthor's introspective tendencies in moments
in whieh he econsidered himself irmpstient and unfalir to "the

scorned bondmen.®
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As a follower of Europeen transcendentalism, and as
the leader of thls famous movement in America, it is evi-
dent that Emerson was ettempting to develop a feeling of
gself-assurance. At the same time, hils deep religious con-
victions led him to think that self-r@liance was rather
deficient in resl poise and elevation:; 20 he expressed a
fear that the new movement might "fall into the depths of
sin." This 1s shown in a pessage taken from one of his
journals. Here he states: "In the individual men, the
understanding speaks much, the passions much, and the soul
seldom. "2

Emerson's double mood can be sumred up clearly and
concisely by bringing together several clauses from his
conbenporary journal: "How much, preventing God, how much
I owe to the defenses thou hast round me set! . . . whilst
yet I dare hail the present delty at my heart. "3

There is no doubt that Emerson was a humenist in so
far as he was self-rellant, but this reliance was consid-
erably due to the influence of his sncestors, His works do
not emphasize s great amount of self-trust. When hizs inten

est in the new individualism that the humanistic concept

121bid., p. 153, quoting from Emerson's Journals.

131bid., quoting from Emerson's Journals.
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emphasizes, grew to its highest peak, he wroﬁ; several
strong acknowledgments of what he owed to bis forebesars and
to his upbringing. There are hints in his works that st
tires he even went so far as to think that he should do
something more on behalf of Chriat; however, his blography
reveals that he never 4did get around to these tasks; nelther
did his follower, Walt Wnitman, get around to the task of
writing about the soul when he finished his discussion of
the body. Both men led perfectly normal lives which were
filled with materlalistic interests in finding diversions
that would bring happiness to overcome life's disappoint-
wents snd realitles,l4

It seems necessery that Emersont's essay on self-reliance
should vPe included in this chapter, as 1t reveals a great
deal about the suthor's viGWpoihts. In this essay he urges
that everyone be true to his own experiences, even though
"gelf-reliance" is untrue to the experiences of Emerson
himself.1® This paradozxical attitude gives the essay powers
it is a careless, yet curious, varilation, Emerson urges
writers to be original rather than conventional. The
pages of his esszay are fllled with individuslistic exag-

geratlions which he derived from the current fad of his day,

14Emerson, Nature Addresses snd Lectures, pp. xi-x1iil.

lsEmerson, "self-rellance,"” Essays and English Traits,
D. 63,
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romanticism, and not from the central course of his own ex-
perlience, This is exemplified when he states:

. » » No law can be sacred to me but that of ny own

nature. Good and bad are but names very readily

transferable to thst or this: the only right is

what 1s after my_own constitution; the only wrong,

what is against.lﬁ

Such expressions 1llustrate Emersonts contention that

a men cannot write.his best.upless he is utiering.his.omn,

RIS il e W N

deepest convictions, It 1s evident that the essay, 13el1f-

relisnce,” 18, as a whole, untrue of Emerson's deep convie-
tions. There can be no resl opposition between true self-
trust and sound tradition, and the author realizes that that
is one of hls weaknesses,

In the middle of the essay the author tries to dis-
golve the egotistical feeling that gees hand Iin hand with
self-rellance. He states:

» « « To talk of rellance 1s a poor external way of
speaking, Speak rather of that which relles be-
cause 1t works and lives, ., . . the se¢lf, on which
a unlversal reliance may be grounded.

Herein he admits his weskness, for he seems to realize
that he 1s merely conforming to the romantlic literary style
of preaching doctrines that he could not practice. Hs is
unable to carry out his doctrines because he never succeeds

in sufficlently clearing his own nind as to the basiec 4if-

ference between the divine grace that is bestowed by God

161p1d., p. 71. 17 1p8d., p. 75.
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and the naturalistic sslf-relisnce that is developed by
men, Of ecurse, it is reslized that ne humen being esn be
blared for not always golng in for thorough logical syatems
of thinking, tut at the same time a literary sriter must
weigh the facts about the matter in his own mind, esnd
sooner or later he must get ovn one side of the fence or the
other. In the light of this evidence, 1t secms that Erer-
son did not sufficlently clear his mind enough to be a real
poet ~- from the humanlstic viewpoint -- unless one believes,
with certain modern srtists, that s fine art genius 18 one
who 18 quite terperamenial asnd never fully clesrs his nind
on sny subject. Thls seems t0 be s sign of insanity rather
then of genius.

Further proof of Hmerson's realizstion thet he hes o
two-fold viewpeint Is seen in parts of snother of hie es-
says, "The Poet.” In this essey the suthor states:

+ « + Theologlans think it & pretty alr-csstle to

talk of the spiritual meaning of & ship or & ¢loud,
of a elty or a contreset, but they prefer to cone
agaln to the sclid ground of historical svidence:r
and even the poets are contented with a eivil and
conformmed wanner of living, snd to write posms frow
the T'aney st a safe distance fron thelr own experi-
ence. Pubt the highost minds of the world have never
ceases to explore the double meening, or, shall I
say, the guedruple, or the centuple, or muech rore
ranifold, meaning of every sensuocus faest. . . .18

In discussing the splrituel meaning which theologlans

give to clouds, ships, snd cities, Emerson never deres to

.

1$Emarﬁﬁn, "The Poet," Eessys, second series, p. 228.
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mention the spirltual meaning whieh theclogians give man,
for here again his convictions withhold him from attempt-
ing to understand the divine grace which is given to man
by his Creator. The famous writer feels free to ridiecule
churchmen to the extent that he refers to some of their
spiritual meanings as nothing more than "pretty airecastles,"
but he never reaches the point that he feela steady and
sure encugh of hls ideas and attitudes to delve Into the
supernatural element which has been endowed on human beings.
Azain in this essay he adnits that his viewpoints are
rether hagy and vague, for he says:
+ «» Since everything in nature answers to s moral
power, 1f any phenomenon remains brute and dark,
it is that the corresponding faculty in the observer
is not yet active. ¥No wonder, then, 1f these waters
be so deep, that we hover over them with a religlous
regard,1®
Man is a part of nature; therefore there 1z gbsoclutely no
need to try to understand the deep waters that hover about
snd engulf man, according to Emerson. This he considers
explsnation enough for attempting to stay in shallow waters.
Turning to Emefson*s essay, "Experience," there is a
single sentence which clearly expresses his willingness to
submit to his relligicus convietions and to toss away hils

bumenistic nature. "The niracle of 1ife whieh will not be

expounded, but will remain a miracle, introduces a new

191p1d., p. 235.
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element."=0 Since he yields to the conviection that life is,
and always will be, a miracle, 1t seems useless to add the
phrase, "introduces a new element." When he admits that a
new element has or will be introduced, then he 18 also ad-~
mitting there 1s a possibility that the "miracle" may be
simplified and explsined to such a level that even insig-
nificant human beings might understand 1t.

In snother instence Emerson feels that "every man 1s
an impossibility until he is born, everything impossibdle
until we see a success."! OSeveral sentences later he con-
tradicts himself with the statement:

« « « All writing comes by the grace of God, and all
doing and having. T would gladly be moral, and keep
due metes and bounds, which 1 dearly love, and allow
the most to the will of man, but I have set my heart
on honesty in this chepter, and T can see nothing =t
last, in success or fallure, than moraggr less of
vital force supplied from the Lternsl.
Ageln his confused thoughts on the grace of God are're~
vealed. If he feels that everything 1is Inpossible, until
success 1s attained, and if he is convinced that suceess or
failure 1s a more or less vital force whieh is supplied by
an inexplicable supernatural element, then it 18 evident
that s mere human being should not put forth any effort to

progress and to mske his ideas become realities, for it

seems probable that the great eye of fate would just wink

2UEmerson, "Experience," 1bid., p. 270.
2lrid. ®21pid.
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at man's weak progressive ldeas.
With this attitude toward success, Emerson feels that
he hes done his duty for the romantic recaders who need a
bit of stroung guidance. He attempts to melt 1life into an
¢ expectation, an aceepted fear, or, to be wore specifie,
into & religion. It is iInteresting to note the undercur-

rent of hugmenism, the bullding up of a higher, better human

o AN e 5 gy g AT PN DT B

¢ . race on this earth, which is constantly bubbling in his so-
g ‘-"’».wﬁw,_,m,_ """Wmuﬁa;‘? “’“1
called splritusl nature of strict conviections. The inhar-

monious clash of the two elements is almost musical.

Again in the essay, "Culture," Emerson rationalimes in
regard to his laek of & clear viewpoint. Here the author
states:

« « +» Try the rough water as well as the smooth;

rough water can teach lessons worth knewing. . . .

Fear not a revolution which will constrain you to

live five years in one. Don't be so tender at mak-

ing an enemy now and then. . . . He who aims high

must dread en easy home and populer manners.Z23
His extreme fear of the results of the revolution existing
in his mind causes him to give a little ground and to sug-
gest that his followers occasionally take a little dip into
the rough waters even though it might make an enemy or two.
Emerson's grestest enemy and the person he feared most was
not God or Satan; the person of whom he was most afraid was

Ralph Waldo Emerson., It seems that feer of self is an oub-

standing trait in all humanity.

©%Emerson, "Culture," The Conduct of Life, p. 162.

Eose
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In recalling Emersont's poems and essays whish have
been resd from a humanistie viewpoint, attention is sgsin

" which was discussed in the

focused on the poem, "Grace,'
early part of the present chapter. This peoem 13 emphasized
again because it seems to be the best source of getting a
direct, concise conclusion of the sage's philosophic view-
points. "Grace" is typical of the writer's confused way of
thinking, and for that reason it surpasses his other works,
Although Emerscon advocates s great deal of planning on the
part of every individual, he is probably the most planless
of all seges. That in itself produces a sort of mystiecal
air about his works. In the words of Elliott:

e + « He is a kind of divine jcker Iin the pasck of

the world's sages; for God, who 1s perfectly plan-

ful, did not wish the game of human wisdom to be

too smoothly planned. So He created Emerson: He

planned somethling, at least, of Emerson's planless-

ness, <4

The grave of Emerson 1s in the Conecord cemetery. As
the man lived, so his spirit is seen in that cemetery. In
the midst of rows upon rows of the usual conventional and
mostly ugly romantiec ideas of tombstones, is g great un-

shaped granite rock with this inscription on 1t:

The willling Master lent his hand
To the great soul that o'er him planned.25

Since it 1s admitted earlier in this chapter that most

24g1liott, op. cit., p. 168, 257pid., p. 167.
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suthorities agree that Emerson is one of the best writers
Arerice hes produced, and in view of the content of the
preceding parsgravhs, it 1s necesssry to explore the
orinions of c¢ritics and debermine thelr reasons for putting
Imerson on such a high pedestal as "one of Ameriea's purest
classics, "

The grestest asset which eritics find in bhim is the
faet that Emerson himself keenly deplores his own deflcisncy
of thought and form in both verse and prose, for he real-
izes that one of the reguirements of a good plece of litera-~
ture is that the writer must clear his mind on the subject
which he is discussing. Although he is well aware of this
requirement for good literature, Emerson never draws a
sharp line between the ideal and the aetual, between the
exlsting divine doctrines of self-relliance snd human
actuality. He feels that 1f he should draw such a line,
he would have no right to preasch to the voung American peo-
ple whom he was urging to grow up. He does not seem to
realize that people de not grow up by means of indiscrimi-
nate self-trust. That 1s a sure sign of immaturity, for
there can be no self-trust without & c¢lear line between
right and wrong self-trust; however, Emerson ls determined
to help the people see a need for deep, mature thinking,
and the emphssis on this need that charscterizes his work

shows his sincere purpese in writing and lecturing. Perhaps
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his inabllity to get away from the set patterns of the
romantle period and his lack of clear understanding of man's
abilities compared with God's abilities are partianl ex-
planations of the fact that his writings require much
thought end comprehension. Often it is beecause of a con-
fusion or & fallacy in thought that man yearns for truth
and vnderstending of himself, Ferhaps the crities realize
this, and for that resson lock on Hmerson as bheing one of
fmerica's best humenistie literary writers,

Turning from Emerson, the name of Robert Prost becomes
prominent, foar Frost 1s a strong, influential follower
of the humanistic tralts expounded by Ralph Waldo Emerson.
At once it becomes evident that the ideas expressed by
Emerson have bhad lasting effects on the viewpolints of Frost,
and the latter writer has fewer inhibitionss therefore his
writing is more essily understcod.

In reading a blographical sketch of ¥Frost, it is evi-
dent that, unlike Emerson, he had to depend upon self-edu-
catlion rather than perental help snd guldanece, and this
self-education which brought on self-thinking has uncon-
sclously procecded along humanistiec paths.Z6

Although famous humsnists, such as Babbitt and More,
are never menticned in Frost's lists of readings, the name

of BEmerson appears many, many times. Tt seems that he read

268idney Cox, Robert Frost, pp. 12-13.
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deeply into Emersonts works, and this has strongly in-
fluenced his way of thinking.

In writing about Frost, the ideas and opinions which
willl be expressed:are based upon poetic facts whieh con-
sist of feelings. The feellngs that inspired his poetry
seem to be, for the most part, humanistie, although
Frost is, in all probability, not at sll aware of his
humanistic viewpoints; in fact, he may even be opposed to
admittiﬁg that his mind runs in such channels,.

Babbitt believes that poise 1s a peculiarly human vir-
tue and that most of us have not attained or perhaps main-
tained that virtue. Polse to the philosopher, Beabbitt,
15 an 1dea,2” but to the poet, Frost, it is a plcture, an
emotion, or perhaps 1t is simply intultion that man 1is
mos3t man when he achieves & given awount of poise. This
is shown in his poem, "The Armful."28 In this selsction
the resder can easlly see the symbolle terms which lmply
thet men as man 1s engaged In the difficult fest of pre-
serving a baslance, of constantly trying new arrangements
for coplng wlth the unmanageable burdens of circumstance
or nature.

Since the chief aim of writing 1s to uncover humanistie

27pgbbitt, op. cit., p. 267.
ZBRobert Prost, Collected Foems of Robert Frost, p. 343.
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concepts which are found in literature, it is qulekly
recognized that Frost is a humorous lover of distine-
tions and, sbove all, an upholder of the dignity of man.
He realizes that in order to uphold the dignity of man 1t
ig2 necessary to search for the basic conviction about man.
This 1s a sure sign of humanism. One c¢ritic reveals:

« « « Br. Frost is a thinker. And his thinking,

being ebout experience, and for the sake of know-

ing what to mske of things and what to do, is

never free from complexity and irony and whim.

He doesn't stay on the plane of high sericusness.

He keeps cutting trensverse all planes.Z®
By temperament Frost 1s qulte conservative, His verses
reveel a certain habitual disposition of mind which the
philosopher cen quite asecurately call the humsnistic
temper. All Prost's works clearly show that 1t is not
by theory but rather by practice that he can be classed
8s a truly great contemporary humanliast,

In the field of aesthetlcs, some humenists assert

a belief thet beauby can be considered with reference to
quantity and quality.

. » « In matbter of quantity, or degree, there

should be an adequate artistiec sense of conseious

selection, design, form, by means of whieh any

art of humen form-giving is differecntisted from

the turbid flux of nature.%C

Therefore, according to thils statement, the major concern

290ox, op. cit., p. 38,
SCrhompson, op. c¢it., p. 10,
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of the artist is to translate his impressions and his per-
ceptions into statements. Frost does this by patterning
after Emerson to the extent that he attempts to evaluate
the kind of beauty iIn a given work of art by asking what
truth or goodness is lmplied in this besuty; however, Frost
considers that some of Emerson's dogmatic claims are en-
tirely too rigid. In his works nstursl impressions and
emotions are of equal importance with reason and ethical in-
sight.

In the title poem from West-running PBrock there 1is a

trend of thought whieh expresses a sense or a realizstion
of contraries. This instantly brings to mind the works of
Imerson. Prost's reslization of contraries is not far from
the humanlst's declaration that in man there is a certain
spount of duality of consclousness; that is, there is a
struggle existing between man's impulses to unify himself
and his impulse to drift slong leisurely with the so-called
stream of life. Psychology teaches that it is human nature
for man's inclinations to flow one way and his menliness

to flow backward upon these ineclinations; as a result, the
undercurrent continues moving thoughts and preoducing results.
The poetry of Robert Frost and other philesophilc writers is,
in all probabllity, the result of contraries,

With reference sgain to Frostts poem, "West-running
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i)

Brook, Gorham B., Munson mskes this statement:

. . Beczuse most of the poetic rivulets run toward
the east to empty into the great ocean of Romanticism,
Robert Frost with his stream flowing westward is par-
ticularly appesling to ons interested in Humenism, 31

The eritie went so far as to say, "The purest classical
poet in America today 1s Robert Frost,!"S%
In reading the selections included in Frost's last

volume, West-running Brook, reasons for Munson's opinion

are evident., The following lines taken from the title poem
are particularly interesting:

What does 1t think it's doing running west

When all the other country brooks flow east

To reach the ocean? It must be the brook

Can trust itself to go by contraries, . . .23
This poem, which 1s chosen because it seems to be typleal of
all of Frost's poems, expresses a great deal of serious
humor. The element of humor has been classed as one of the
chief characteristlics of classical writers. It is also the
nature of a classicist to see things finite and to see
things infinite, but not to confuse the twec. Here agsain
Frost meets the requirements of & elassiclist. A romantie
writer, on the other hand, merges sll things into the in-

finite; he sees all wen as gods or perhaps he sees them at

the other extreme.

Slg. B. Munson, "Robert Frost and the Pumanistiec Temper,"
Bookman, LXXI (July', 1930), 419.

S2Robert Frost, West-running Brook, p. 35.

331pid.
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From these facts it might be concluded that the first

sign of the classlcal, which at the present time seems to
be the humanistic temper, 1s a recognition and e love of
distinctions. By temwperament the humenlst wishes a clear-
cut, not a confused, dim picture of a blurry world made up
of blurry little individuals. By virtue of thet wish and
by the elarity of his distinetions, Frest, & pure classicist,
is able to draw a line which is rather delicate,yet firm,
between his conceptions of man and nature; or, if you
please, nie idess concerning the existence and power of
God. This line of distinction has been clearly and beau-
tifully traced by Robert Frost. He has always, in the fa-
mous phrase of the much-quoted Renzissance humanism, a sense
of the "dignity of men” maintaining a very prominent posi-
tion in spite of the difficulties whieh nature plsces in
the way. This sdmirable comblnation of ideals 1s charac-
terlzed in most of Frost'!s writings. One of the best 1l~
lustrations is found in the third and fourth stanzaes of
"Sand Dunes™:

She may know cave and cape

But she does not know mankind

If by any change of shape,

She hopes to cut off mind.

Men left her ship to sink:

They can leave her a hut as well;

And be but more free to think
For the one more csost-off shﬂll.54

541bid., p. 43.
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In these stenzas Frost quietly but forcefully challenges
the strength of nature as opposed to the strength of man.

Another of the most notable characteristies of Froat's
works 1s his ability to portrey the traits and necesslitiles
of comron life, the habits of common speech, even the
minds and hearts of common people, and, at the same time,
to include g deep philosophic view of 1life which enables
his readers to comprehend the greatness and the strength of
this growing world. Along with these characterlstics goes
en utter disregard for conformity. In the words of a
critic, "There was scomething earthly and imperfectly tamed
about him,"3°® fThat in itself produces grest poetry, but
when 1t 1s combined with the wrinkles that are mede in deep
penetrating thoughts concerning the value of men a8 wan, a
combination of & genuine poet and a genuine humanist results.

Becouse he conceives that by virtue of a human being's
power of reason, man is something more than nature, Robert
Frost reveals that he possesses the traits of & genuine ex-
pounder of humanism., At the same time, the poet belleves
that man is less than God and something more then just a
drop of divinity whiech has been flattened out on this
planet. Thils sttitude is evident in many of his best-
known poems. Such an attitude might be deseribed in lit-

erary terms as one of realism blended with the softening

55¢ox, Ope« cit;, p. 10.
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quality of idealism, or respect for those things which are
considered sacred in and out of this universe. Sueh an at-
titude is the goal of many writers who fall short of achiev-
ing 1t. Thls attitude is wholesome and inspiring to close
readers of Frost's works, for this author decidedly remains
s thinking man on this little planets; he knows what will
bring him sand his fellow men & great desl of contentment
and & glimpse of happiness, but not once does he lose sight
of his plece and consequence of the fact that he is a part
of this world asnd that he must make the most of himself
while he can. In other words, he deoces not abase or debsase
himself. He earnestly endeavors to recognize facts, and he
always omlts the hagy touch of the mystical snd the geudy-
colored touch of the theatrical.

Whether today's men and women like it or not, they
are advencling into 2 much lsrger, more complex world. Wo
longer can the dualistiec personality thrive. The really
important self is one who tries to weigh all the values of
1ife and to understand their full signifiesnce. Such
"selves" can best be seen in literature which i1s s combina-
tion of & philosophical and a theological viewpoint. The
writings of Ralph Waldo Emerson and of Robert Frost exem-
plify this rare combination. Should the inspiration whiech

is given to the world by humanistic thinkers sueh as Emerscon
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and Frost, leave this world, 1t would be a great loss to
the litersry fleld; end, more than that, it would be a tre-
mendous loss teo & progressive, thinking civilization. These
writers attempt to set forth all the qualities that go into
making s strong, passionate living of 1life on this earth:
and they do 1t successfully. Such writers can be eslled

real humenists.



CHAPTER V
FIONEERS IN SOCTAL REFORM

Through every phase of action and thought relating to
this gigentic project of making a successful war snd then
making a successful peace, runs one insistent guestion:
Whet is man? It cannot be excluded from the consideration
of lebor policies, factory methods, forms of taxation, srmy
and clvilien morale, military tectics, govermmental orgeni-
zations, diplomatic procedures, relastions with allied or
enemy powers, or the terms of the peace which civilized
man hopes will be made in the near future.

This seems important in this hour and in this
place. 1In speaking of Humenism we speak of Europe's
foundation, its spiritual conditions of 1life. That
is why it seems to me necessary to spesk of the al-
lisnce whiech, with masculine determination, the in-
herent goodness of gll Humanism must conclude in
order that Burope may live,l

This strong demend for the application of humenism to Fu-
rope might be carrled over to Americe and to all countries
affected elther directly or indirectly by the existing

catastrophe.

A glimpse of the humanistic characteristies in the

1%ann, op. elt., p. 68,
79
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social reform found in the govermoments of the United States,
Bussia, end China will be discussed in this c¢hapter. This
inciudes sll the alllies who are fighting in the present
conflict except England, and sinee England claims tc heve
humen standards whieh are very similar to those of the
United States, 4t 1s felt that an examination of the social
reform in the United 3States wlll suffieiently cover any
problem England might have.

One of the importent problems America faees today 1s
that of the present status and the possible future of the
arts, the sciences, and philosophy.

It is regretted that the conception and the practice
of a liberzl education in this country have been that of
a trained acquaintanece with the specifieslly human history
of the reace, 28 expressed in great documents of the pest
which are considered masterpiéces of civilization.?

In 2 democratiec country it is often necessary to defend
a humene tradition, for man, being what he is, enjoys rais-
Ing conflicts snd voielng opinions if he 1s given the oppor-
tunity; no form of government provides more opportunity for
such "enjoyment" than democracy.

It is admitted that the 1desl of the humane tradition

of culture has come into two kinds of disrepute.

2Irwin Edmen, “"Gulture in a Democracy," Saturday Re-
view of Literature, XIT (June, 1635), 3. T —
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+ « + Culbure has been identified with a lelsure
class dandyism, the preoccupation of the soft end
the secure. It has found unconscious alliance with
the reactionary in art and morels as well as polil-
tics and thought. Culture hass come to mesn &
sterlile lip service and & fashionsble ritual of the
sccepted in literature and 1ife.3
In answer to this statement one sentence seems suf-
fielent. The synonym for an educated person 1s a cultivated
person. This 18 a great tribute to the fact that sbsorp-
tion of the outstending expressions of the past, in poetry,
science, art, and music, 1s more than s matter of "scqulred
information about archaeological remains of generations
long dead."? The mumane tradition of culture is alive be-
cauge it 1s funetional in the imsginations of live human
beings. Now that life has become, in modern times, so
xternal and mechanieesl, the wisdom and beauty enshrined
In culture are needed as a refreshment and a releasse for
the human spirlit, or for the human emotions, The ideal of
the humanities of the past has always been ultimately aimed
at the enrichment and harmonization of individual 1ife 4in
order to resch 1ts highest and best. "Democracy deeply
and cultivation widely conceived are thus identified."d
Thus concelved, culture ceases to connote the byplay of a
leisure elass; it means the enrichment of 1life for sll the
members of a free soclety.

It must be recognized thet the standards of mass

5Tvid. 4Ibid. 51bid., p. 4.
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culture in a soclety where smusements, like anything else,
are c¢hiefly business enterprises, hardly constitute a feir
test of the tastes which a democracy might rise to., The
values current in g commonwecelth where the democratie
spirit of cultural opportunities is still s hope rather
than an achieverment are not to be examined as an indication
of what future tastes may be. The radlo programs presented
in the United States are sn example of a slowly progressing
taste in culture.

As g result of the existing conflict both within and
without the United States, spokesmen of the human spirit
are rising to prominent positions and are sttempting to
carry democracy to a higher level of culture,

In thinking of higher levels, every humesnist today is
interested in the probable shift of levels which will come
in all countries, especlally the dewocratic ones, at the
terminastion of the present conflict. The best way to get
an accurate estimate of what levels the future holds is to
lock back to the years of World Wer I. Before the outbreak
of the struggle, the world was arrogant and self-sgtisfied.
This seemed to be an asttempt to pretend a feeling of confi-
dence, for there was an uneasy sense of lmpending disaster.

« « . The cld creeds, both religious and political,
were largely in proeess of dissolutlon, but we did

not realize the fact, and therefore did not look for
new foundations.®

8John Buchan, "A Patriotism of Humanity," Vitel
Speeches, III (November, 1836), 70.
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World War I, with 1ts abysmal suffering and destruction,
achleved one thing. It revealed man to himself. It re-
vealed how thin the erust wss between n complex clvilize-
tion and primeval anarchy.

» » » If T were asked to neme any one clear gain

from the war -- snd here I am speaking of cur own

people -~ I would say that it was s new humility.

We had our pride shattered, and without humility

there can be no humenity.”
This quotation might well apply to the outcomes of sttitudes
that will come from World War IT when the struggle has been
terminated,

One of the greatest humanistic problems Ameriecs is now
faced with 1s how to meet the demands of labor. Seldom can
a8 megazine or newspaper be pilcked up without coming upon
protests of lsbor organizations which file objection to the
leborer's being considered as a "hand." The least skilled
of workers, the lowest-pald wage-earners maintain that they
must be spoken of ss men and women, and this elaim passes
as commonplace virtually everywhere, to be accepted without
question, though there is indeed much violation of the
claim in practice. This demand for more recognition and
the timeliness with which the demand has been mede are indica-
tive of the progress the human race is msking toward de-
veloping life to the highest and best.

The entire field of political endeavor in the United

7 1bid.
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States shows the mark ofthe frontiersmen's spirit, The aelm
of lawmakers has been to deal with immediste urgent situa-
tions, wlthout rmuch consideration for law which is con-
celved of as an end in itself. The current call for one-
hundred-per-cent patriotism does not by any means imply
thet we have established a cult of patriotism as sueh, In
a democracy, constitutions, laws, and patriotism are tools
pointing to something beyond the individual.®

In the politieal realm the existences of states is
justified on the ground that such &mall units supply oppor-
tunity for testing out soecial methods whieh might not get a
chance in a larger political organization, There is a pos-
8ibility of experimenting with socisal measures in restricted
localities before adepting them for wider areas. This is
the democcratic and the humanistic way of doing things.

Some authorities believe that mesasurement and publicity
are the best wespons for social redemption. Thils is inter-
preted as meaning a precise estimate according to & stand-
ard, and the publication of the results; it is thinking in
terms of statistical measurements. In other words, any-
thing beyond this -- lobbying, propsgends, or political
maneuvers -~ way well be subjected tc prophetle scrutiny.

In the matter~of-fact realm of money-making, soclety

8McConnell, op. cit., p. 85.
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has gone to heavy costs, both with and without the use of
politiecs, to make possible the success of individusls.
This is too heavy a cost to be subjected to the human wastage
which much of modern industry involves. A community et all
organized in the United States has some kind of road syatem,
police system, common schools, organization of money and
credit, and many, many phsases of legal structure which are
often just taken for grented. To touch any one of these
means that at once there is an affect on the power of in-
dividuals everywherse throughout the system to mske noney.
The very fact thet human beings live together in communi-
tles gives money-makers, both honest and dishonest, their
chances to fill their pockets; therefore, it becomes neces-
sary to find some message bearing upon these social activi-
ties which btouches the life of every man into whose hands
money comes. Soclety has 2 right to insist that there are
at lesat threec parties concerned in every transaction in-
volving business relstionships; there are the two parties
who are directly involved in the transaction, and the gen-
eral social body of whiech the other two are a part. It is in
the realm of the higher goods that the individual has the
best chance to become most distinctively an indiwidual by
ministering to his fellow men. ¥

It is through the operation of forces whieh in their

91bid., p. 75.
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condensed description seem to touch all slike that the in-
dividuals as such get a chance to be most distinctively in-
dividual. There is nothing in an ideal social situstion
or organization whieh prevents uniformity and sepsrateness
from developing hand in hand. In a successful marriage it
is very true that as the years do by, the husband and wife
attain to an increasingly common point of view, and they
have common zeal in pursult of certaih ideals; but in that
marriage the man becomes inereasingly masculine, and the
woman becomes increasingly feminine.lO

Human character 1s most essential in e demoersacy,
Character 1s best achieved in the knowledges and skills at-
talned in wrestling against obsteeles, All this talk abéut
a bigger and finer social atmosphere will, if effective,
tend to have the same moral results thet soft, balmy, phys-
lcal airs have often produced upon the inhabltants of
troplcal lands. It is the purpose of any soclety, particu-
larly a democratic one, to strive for such betterment of
gsneral conditions as will give Individuals at least a hope.
The conditions brought on by the present war have caused
men to pass on beyond the ides of institutions as ends in
themselves which are to be served by individusls. The

time has come In which man is beginning to see the significance

101pta,
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of even the widest phases of social aetivity for the de-
velopment of what may be called the intenser and higher in
dividualism, il

S8ince Individualism is the keynote in a demoersecy, the
problem of diselplinling human values is impeortant. Through
discipline the individual averts decey and defeat from so-
ciety. The soceial significance of an intellectusl aristoc-
racy gradually becsme the mabtter of greater importance to
Irving Babbitt and his followers, He feels that the work
to be done by the mmenist is not so much the increase of
learning as the repeated teachling of obedience to the law
of human life. Whenever a civilization gives way to its in-
stincts, or whenever the crowd is divoreced from its best men,
punishment inevitably follows. Socileby must therefore be
induced to zecept its curb that it places upon its en-
thusiasms and desires, regardless of how much pleasure is
sacrificed.1?

Several times during the nineteenth century there was
a moral need for a recognition of the rights of lasbor. This
is mentloned beceuse this moral need is pressing todsy and
will be a determining factor in wimming the present war and

the future peace. In the nineteenth century, just as today,

1lthid., p. 75.

lgﬁeorge N. Shuster, "High Lights of Humanism,” Com-
monweal, IX (April, 1929),674.
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the needs for the recognition of the rights of labor became
important after a long period of development and expansion,
Besldes the development In time, there was one in extension,
for human thought in all fields had contributed to the state
of hostility.

Some people have traced a very close connection be-
tween Darwinisn metaphysics and the Marxian class struggle,
usually by way of the optimism of Spencer.13 Spencer was a
practical reactionary -~ he was more consistent than ¥Marx
in admitting the Darwinlan validity of liberal eapitalism.
Marx and Spencer agreed in their dream of a sclentifiec
heaven on earth which they thought would eventually be
evolved. Spencer felt that Darwin had borrowed the germ
of his idea from the same theory that liberalism had found
so useful in explaining away any moral clasims of the working
class, When the opposition of socialism to liberalism
showed some acclidental resemblanee to the ehurch's opposi-
tion, the church automatically showed signs toward the ele-
ments of agreement.

Another complieation in the eultursl world of the time
and one of intense interest to all was a philosophy which
i1s more concrete today but was already very real in the late

nineteenth century. Neo-paganism is essentially German.

131awrence Sullivan, "True Pioneer in 3Socisl Reform,"
Catholic World, CLIV (November, 1941), 166,
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Of course, this philosophy had o strong effect on Germen
nationallsm.

8t1l1l another complication, neither socialist nor 1lib-
eral, that clalwed roots in the liberal tradition was ex-
pressed by the Vietorians and the intuition-scanning op-
timlism of the Huxley-Spencer stream of thought. All inter-
mediate stages of confusion and hope can be included in
humanism, a term borrowed from the much older phllosophy
that was itself in many ways the ground-socurce of liberal~
ism. Humanlsm's use in government is more easlly justifled
in en analysis of later developments,

The workers in the nineteenth century were opposed by
a number of economists, by the soclalists, and by non-
radicals like Booth and Carlyle, Soclalism today is most
easlly recognized as a form of comrunism or Stalinism:
however, 1t exlsts in many nations other than Russia; and,
in all probability, it will exist in most natlions, includ-
ing the United States, after World War II. England now has
a form of govermnment that i1s becomlng closer and cleser a
type of socialism under an assumed name. BRecause many nar-
row, bissed, fslse definitions of socialism have been given,
the terw has a black mark beslde 1t, and the messes of peo-
ple shun it. Furthermore, the masses of people are not in-
tellectually awske and are too full of emotlions to stop and

think.
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Those who like to know their own minds clearly are
sure to enjoy the intelligent essentlal points of view as
expressed by Julien Benda., This author states: "Communist
humanism 18 essentlslly a totalitarian humanism, whieh plans
to raeise the humen being in his entirety to a higher level,"14
Whereas the ancient humanism honored the intellectual and
woral sphere of man, which 1t isolated from the material
sphere, communist humanism abolishes this distinetlion and
attempts to get away from the econcept of separsting man from
himself. It attempts to reconcile splrit and metter, mind
and nature, the intellectual worker and the manual worker,
and to glorify the humsn being in the wholeness of his ae-
tivity.

Since statistics show that only one fifth of the peo-
ple in the Unlted States can be classed as intslligent,
this nation must teke steps to provide for the ninety-five
per cent who cannot or do not think for theméelves. The
non~-thinkers cgn best be shown the light of intelleet by
mekling them to realize that they are a part of this vasat,
complex thing c¢slled soeiety. Eeconomic trsnsformation is
one of the best means of raising man to a Btep in life
which will meke his standerds and those of his fellow men a
little higher.

145ylien Benda, "Humenism and Communism,” Living Age,
CCCXIVIII (June, 1935), 329.
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Neo-~paganlsm 1s too often thought of as being a
Hitlerlan innovastion. After the first world war, there
was a wave of pacifism which was a resctlion to the hatred
of the Hun, and in some weys this seemed to be & healthy re-
action; however, the final result was en utter white-wash-
ing of the ambitions of Wilhelm and Rismarck:; & suppression
of the faet that the Jewish menace 1s & resl thing. Re~
gardless of how unwise or evil the Versailles tresty may
have been, it does not explain awey the politieal and so-
cial ambitions of Bismarck, which inspired the politically
reascnable economic aims of the German emplire. Hitler has
re-afifirmed, not Invented, the racist theories which most
of the world 1s opposing todsy. This historleal conatancy
is important in the view of the neo-pagainsm which 1s too
often taken: that it differs from socilalisr, bumanism, end
Christianity as a "non-Western" culture. HMany modern
writers speak of the war asgsinst Western culture, Christi-
anity, and progress.l5 This 1s an smazing white-washing
of the humanism whose theories of humsn perfectebility,
rooted in the liberal trédition, made the concept of the
German supermsn culturaelly inevitable. 7Tt seems that the
economic and imperial history of a single nation, however
bad and corrupt it mey be, must not be an excuse for the

very real, very well-organized plans of pagsnism.

153u11ivan, op._cit., p. 170.
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America's agctlion by, for, and of men 18 probably the
wost important In the world today, for many nations are
closely obsecrving the steps taken by this country and are
attempting to follow suit. K. T. Mei, a Chinese writer,
admits thet becsuse of the local and specifie conditions
and problems 1t has to deal wlth, ths Chinese despend on many
fundemental i1deas and doctrines formulated in econnection
with the humenistie movement in Ameriecs. The Chinese are
so esger to keep up with repidly-changing America and Eu-~
rope that they are willing to sacrifice their cultural iden-
tity =nd independence and bscome at best Imitation fmeri-
cans and Europeans.

e +« o It 13 amazing how the Chinese have withlin one

generatlon turned from extreme conservatism to extreme

redicalism. With the possible exeception of Soviet

Russia, China is the most untraditional eountry on

the globe today. There is evidence on her part of

neither the ineclination nor the capabllity to co-

ordinate what she conceives to be modern Western

civilizgation with her own past.le
The Chinese people are hard-working,ready followers, but
their lack of progress proves that they are not capable,
intelligent lesders. The youth of Chins are ever esager to
be disciples. 1Irving Babbitt is en American thinker who
sppeeals to the Chinese s great deal beesusze he has ruch in

common with the long line of Chinese phllosophical and lit-

erary dictators who compel reverence and loyalty through

16g, o, Mel, "Humanism and Modern China," Bookman,
LXXIII {June, 1931), 368. R
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cverwhelning personal force.17 Babbitt's philosophy has
reinterpreted the West to China, for it expresses not just
the spirit of the nineteenth century, but also the asplrit
of the entire history of the West.l8 4 wise solution of
the problem of modern Western civilization would greatly
facilitate a like solution of the problem of Chinese civi-
lizetion.

Every men, womasn, and child living today has been or
will be affected by this, the most bloody end brutal of all
struggles., World War IY will spread its influence over
several decades, perhaps a century or more thet follows,
for it represents the rebellion thst always accompanies a
period of transition. The big question existing now is:
transition into what? It is hoped that this transition is
not only into greater realsm of the mechanistic world, but
also into greater realms of Intellectual standards whioch
will bring about e fuller reslizstion of man as man. This
is another way of saylng humanism,

FPerhaps the best plan for nations to follow in this
great task of social reform is to follow the advice of
Thomas Mann, a philosopher who was forced to leave his na-

tive country, Germany, and seek refuge from the Nezis:

171pid. 181pid., p. 374.
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. « « Strive toward asn sttitude, a spiritual consti-
tution, & human mood having for its object justice
freedom, knowledge, tolerance, mildness, and a foel-
ing of serenity; also doubt -~ not for its own

asske, but as a seeking after truth, a loving care
for 1t, standing higher than any arrogsnee of truth-

owners.

lgmann, op. ¢it., p. 68.



CHAPTER VI

SUMMARY AND CONCLUSIONS

It 18 held that a student of philosophy will graduslly
become aware of the fact that humenism is essentially one
of the great philosophle concepts, for 1t influences those
subjects whiech best serve to reveal the distinective nature
of common humanity snd best serve for the guidance of human
life and activities on this esrth.

This discussion holds that every major concern smong
the Intellectual concerns of man involves an interest,
egither directly or Indirectly, in humanism. To understand
the relastion of past happenings in terms of the present
and the future; to discover the reasons for echange in the
ever~-flowing stream of the llves of individuals and so-
clety; to understand forms of reality in the midst of super-
natural teachings of transformation; to know something of
the baffling nature of Infinity whilch essentiaslly includes
the dream and hope of immortality, that is, something
eternal and everlasting which the future might hold: all
these major concerns of man are major themes of humanism
and have been dealt with. Perhaps the most important faect

©b
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gained from this writing and perhaps the keynote of this
thesis 1s: humenism 1s an important source for the intel-
lectual wonderer to turn to.

( What wmay come to errich the life of man in the course
of fitura ages, no one can know. Many shocking changes are
in store for the human race when World War I1 terminates.
We may be sure that there can be nothing better, now or any
other time, than the intentlon of men to concern themselves
with the discovery of a good 1life while they are on this
planet by the use of humen intelligence; that is nothing
short of humanism.)

It 1s doubtfui that the church, literature, or any
form of govermment that has endured for a given perled of
time could have survived if it had not been for their
bringing their gctivities to the test of humen results,

In every csse, umaen adjustments must be made in human sit-
uations,

It might be concluded that the minds of men fall
naturally into two types. There are those who love novel-
ties for thelr own sske and are always segking after a new
thing simply for the sske of the "newness." Then there are
those of the other type who sdhere to old things for thelr
own: sake and put tradition ahead of everything else. That

represents two very different kinds of bilased ideas., The
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wise and balanced mind will, of course, like neither the
0ld nor the new for its own seke, but will conslder thelr
essential value and be ever ready to accept standards and
progress which will aid in reising man to his highest level.

In a world filled with scared, broken human bodies and
human 1deals, this recommendation is glven. Why not work
toward & humenistic internationalism? Suech an internstion-
alism counld give to the world that which it constently seeks
-~ gecurity and freedom., The humanistic internastionaliam
should ve made of gentlemen who, without necessarily rising
to the sublimities of religion, feel that they can at least
unite on a platform of moderation, common sense, and common
decency toward all. This "heaven on earth" ean and should
exist on this planet rather than in the minds of dreapmers
or in the sermons of theologlans,

One who pursues humanism for its own sske 1s sus-
tained by its charm. Having gained some knowledge of it,
he craves yet more, snd what has been galned at any atage
equips him for further gsin.

There 1s great joy in the search for knowledge that
numanism brings sbout, and anyone wﬁo\has felt the joy
knows how sustaining and self-justifying it 1s. It i1s
reslized that msn mwust diligently pursue this study, but if
this were not true the required doetrines would not be in

gxistence.
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