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CHAPTRR I
PHILOSOPHY -- WHAT IT IS

Philosophy has been termed the search for wisdom. It
hes been defined ss the study and knowledge of the principles
that cause, écnﬁrol or explain facts and events; as, serenity
and practical wisdom that come from knowledge of general
principles: as a system of generael beliefs or views as re-
garding God, exlstence, etec.

Philosophy has two charscteristicss 4t is reflective in
its method, and 1t teokes as its dats not the data of the
sciences but the sciences themselves., It 18 concerned with
things as a whole, while the sciences are departmentel. In
aluost every age of philosophy or new upsurge of some phgse
of it there hes been conflliet between sclence and morality.
The great Greek philosophers were men who cared for both,
but it was their task to show that there reallv wess no con-
tradiction between the two.

The Grolier Encyclopedia deiines it in this way:

Fhilosophy is a Greek wark, invented by Scersates
in the 5th century B, C. to express the distinctive
attitude which he took toward knowledge. His seien-
tific contemporaries and predecessors hed called

themselves Sophol -- wise meny he called himself a
philosopher -~ one of or seeking wisdom -~ to sghow
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that, while he believed In wisdom or science, he did
not think he or anyone else had attained it, The
philosopher is soweone who is seeking wisdom end hos
begun by a consciousness of his own ignorsnce -~ and
philosophy 1s the name for the inquiries he mskes,
or for his thinking.l ,

To assume that the American people lack a philosophy is
to state a paradox In sowe respscts which is shown by the
following quotation:

The importance of American philesophy is evidenced
by the number of works which have appeered in the field,
I. Woodbridge Riley's American Philosophy: the Early
Sehocls, e pioneer work of spade-digging, his Americar
Thought, & general summery, H. G. Townsend's Philo-
sophical Ideas In the United States, a more selective
interpretation, and Herbert W, Scehneider's The Puritsn
i#ind, together with a nuuber of other volumes of more
Timited scope, all have their sppropriste place 1In the
study of Ameriecen philoscophy. Histories of American
thought are ncw printed in German, Freneh and Cgzech,
and philosophy on this side of the Atlentic is recelv-
ing sttention in general histories of philosophies.?

It is true that if one thinks of philosophy in a per-
sonal sense, one must acknowledge that every individual has
some sort of credo, regerdless of how he may have arrived at
ity so for the purposes of this thesis it may be well to as-
sume that there is a current lack of or need of a satisfy-
ing philosophy among the Americen people and to ask if there
is an snswer to such a lack. However, this study will seek

to show that what appears %o be the caguse of such s lack, as

1”Philcsophyj“ The Grolier Encyeclopedis, VIII, 1944 ed.

2Paul Russell Anderson snd iax Parcld Fisch, Fhilosophy
in Ameries, Prefnee, v. xi.
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evidenced by restless, disintegrating behavior of individ-
nals, is in reality the seffect of such & lack. If such =
statement sounds involved, perhaps it will be clarified by
a quotation from a man who hés given of himselfl freely in
helping to shape & philosophy worthy of America. Ralph W.
Sockman has said:

A life 18 left at lcose ends if it has only tem-
porery and trensient purposes. These must be tied by
e philosophy into purposes and plans which trasnscend
our individuel welfare snd outrun our individual ex-
istence. . . .

But our democratic way of life, which boasts it-
self the politicel embodiment of Ghristian prinelples,
has diverted its emphasis from self-commitment to selfl-
enrichment, forgetting that the individuel best gets
what belongs to him when he has a sense of belonging.
Truly, institutions ere made for msn and not msn for
the institutions, whether they be the Sabbath, the
family, the church, or the state, Nevertheless, men
must have a sense of belonging to these institutions
if he i3 to receive richly what they are designed to
give., And we of the democraclies, with our emphassails on
rights rether than on responsibilities, have trained
our citizens to be concerned with what the group cen do
for them raether than with what they can do for the
group, o

Qur forefathers were committed to a common purpose,
that of establishing a new land and founding a new govern-
ment. There was a unifying thresd to thelr lives, There is
danger of & complacency which might be engendered by the
thought, "There are no new worlds to conquer." Every Ameri-
cen, by virtue ?f birth, is helr to the beneflts of the

greatest phileséphy known tc man, whieh 1s so aptly stated

®Ralph W. Sockman, Dete with Destiny, pp. 72-73.
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in one of the greatest documents in history -- the Declara-
tion of Independence.
We hold these truths tc be self-evident that all
men are crested equal, that they are endowed by thelr

creantor with certain unalienable Rights, that among
these are Life, Libverty, and the pursuit of happiness,

4
Certainly America can be sald to heve & politieal phil-
osophy based on this high premise, Tt is reitersted in the
Preaumble to the Constltution,
We the people of the United Staetes in Order to
form a more perfect Union, establish Justiee, insure
domestiec Tranqguillity, provide for the aomman defence,
rromote the general Welfare and secure the Blesgsings
of Liberty to ourselves and our Fosterity, do ordain
end establish the Constiltutlion for the United States
of America.®
All Americans, from whatever high or low estate, are em-
bued with the doctrine that the individusl is of more moment
then the statej; that nothing is more preecious or inviclate
than the dignity of the human spirit. This is the ruling
spirit of the American people., It is e philosophy for which
‘countless thousends, in every war sinece America won her in-
dependence, have saerificed their lives, When s netionsal
¢risis arises, Americans will die to defend sueh a philosophy,
but will they live tc demonstrate its workability?
In reading the works of any great philosopher one is

constrained te see thet the philoscopher has come to understand

4Thomas Jefferson, The Deelaration of Independence, 1776,

SJohr Haneock and others, The Freawble tc the Constitu-
tion of the Unlted States of America,
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more of the meaning of 1life than the ordinary men. One can
gresp and effectively react to the problems set by these
grest thinkers only by the wmost persistent and penetrating
think;ng.

mPhilosephy defies defining in the 1as£'analysia, be-
cause it is constently changling and slsc because it is al-
ways colored by the personclity of its exponent. Leighton
bears this out when he says:

Experience, as the primery datum of metaphysics,
1s always 1@d&vi@ual oy g%ggg or @1ne. The individ»
ual's experiente 18 the Window througn which he views

reality or perhaps, betiter, the point at which reality
ects on him and he resets on 1t.5,;

He says further:

Fhilosophy 18 not the seience of the possibles it
is the science of the real, that is of the ascitual and
the idegl in thelir relations, ., . . man's socdisl
ethical, affectional, aesthetic and religilous vaiua-
tlons are just as good facts in the empirical sense,
as are enertis, electricity, or light in the phys-
ical order, and the former order of faets plays_sn
even lerger role in humsn l1ife than the latter.”

Since this study 1ls placing the emphasis on philosophy
as 1t applies to Americs, it is interesting to note whst
Riley has to say in discussing the early schools of American
philosophy. He traces the evolution of philosophy as it de-
veloped in the growth of America, snd opens his book with an:

historical survey. He quotes:

®Joseph Alexander Leighton, Men and the Cosmes, p. 9.

7Tbid., p. 12.
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"I think that in no country in the civilised world
is less attention peid to philosophy than in the United
Stetes. The Ameriecans have no philosophieal school of
their owny and they care but 1little for all the schools
into which Europe is divided, the very names of which
are scarcely known to them," They are the words of the
French Alexis de Tocqueville., TUttered in 1835, -at the
close of the period of the esrly schools, this sweep-
ing generslisation was based on the asaumptien that in
e polttical democracy there eould be no intellectusl
eristocracy: that in s rule of the most there counld
survive little of the thought of the best, and that an
entire country two hundred years after its settlement,
could offer scarcely anything beyond ba%kwoods phileso-
phies, or speculations from lcg cabins.

Early movements of philosophy were five in nusber:
first, Puritaniam asz 1t spread from Engliah)aoufees;‘aecend,
Deism, or free-thinking, as 1t began in resction against &
narrew Calvinism and ended with the revolutionsry Frenech
scepticismy third, Idealism, s it arose apantaneausly“wfgh
Jonathan Edwards snd was fostered by the Irish Bishop
Berkeley, through his adhersnt Semuel Johnson: fodfth, Anglo=
French Eﬁteriglism, as 1t came over with Joserh Priestley
and developed in Philadelphis and in the Southy fifth, Real-
ism or the philosophy of common sense, as 4t was imported
directly from Scotland, and came to dowinate the country un-
til the advent of the German transcendentalism. These five
movements, extending over the two hundred years between 1620
end 1820, constituted the early schools. |

President 'John Adems made an interesting observation

when he sald literature was representeﬁ on the econservative

81, Woedbridge Riley, American Philosophy: the Early
Schools, p. 3.
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side by such men as Cotton Mather snd Bishop Berkeley snd on
the redical by Penjamin Franklin and Thomes Jefferson., It
is interesting, 1f one tekes the time to analyze onse's be-
liefs about the men whe made major contributions to their
country elther pelitically or in the field of literature, to
note how rarely doeg one consider someone a radiesl in retro-
spect. This is true when applied to Benjamin Franklin and
Thomas Jefferson. To be sure, they were strong charactérs
and fought doggedly for their bveliefs, but how else does
one get over z new ides? One could scarcely select any other
two men whose Influence has heen s0 potent in shaping hise-
tory right down to the present era.

An interesting bit about Jefferson 1s related by Riley
gs follows:

As Philadelphis was intellectuslly dominated by
Benjamin Franklin, so was Virginie by Thomas Jeffer-
son. But while the former represented uwtilitarian
aubition for palpsble results, the latter stood for
liverty of thinking for its @wn sake, This was
menifest in the President's express deslire to have
inseribved on his tomb: "Author of the Declsretion
cf American Independence, of the Statute of Vir-
ginia for Religlous Freedom end the Father of the
Unlversity of Virginie. B Jefferson was but the em-
bodiment of his class.® ,

Riley reveals thet in examining the books of early col~
leges and the thoughts of their representative men, there
have been found numberless signs of colonlal free«thinking,

which he interprets as mental independence before political

9Tpida., p. 266.



independence,

Since this study purports to discuss gurrent espects
of philosophy among the American people, perhaps it is suf-
ficlent werely to have touched on the early mevements which
influenced Americs and get down to the present.

For several decedes the European's epimieh of the
Americen, gaingd.chiefly from eontaet with Ameriéan bourists,
was enything but flattering. Doubiless before the preasent
war if one had asked the sverzge Britisher, with whom Ameri-
cens originally shared s sommOﬂ hﬁritage, te satate the phi-
losophy of the American people, he would have replied, "It
is the pursult of the almighty dollisr."

It is g travesty indeed that the quality of leadership
which hag mede America grest Industrially, selentificelly
and historicelly has in many respects Kept her the gawky,
unlettered, almost erude and headstrong female, whe in her
eagerneéss to learn gbout 1ife, has refused to take the neces-
sary time to zcquire the polish and good menners which would
sdmit her to the best universities of learning on the sub-
ject.

1t has been the purpose of this chapter to deal in a
general way with the mesning of philesophy and to mention
briefly theories which influenced early Americen thinking.

In the next chepter a discussion of some current ex-
ponents of modern philosophy, with particular emphﬁsia on

theilr personal credos, will be attempted.



CHAPTER II
30ME CUREENT EXPONENTS OF PHILOSOFPHY

If one were selecting dsta by which to judge a nation
or its people, one would surely turn to its writers, to its
newsgpaper commentators and to its eduecators and governmental
leaders for supporting evidence. As a sort of cross-section
on current beliefs of well-known people in phileosophical ecir-
cles In Americe, it might be well to touch on the personsl
philgsaphy of & few such 1ndiv1duaié. Certainly no two are
alike, This 1s explained in part by these words of William
Henry Cheaobherlain:

I should certainly not wish to nurse the illusion
so widespread in America, thet there is some simple
recipe for a satisfactory life, to be lesrned by read-
ing a book. There is a vast variety of humsn testes
and one man's pleassure may be snother's purgatory --
one ¢of the many reasons why Colleetiviat schemes to
promote humen wilfare in mass production fashion sre
doomed to fall,

One aspect of America's problem seems toc have been the
inability of her phllosophers to resolve their belilefs on &
common ground. Untll this 1s done, there should be little
wonder that the ordinery men hes no articulate philosophy.
It is not difficult to accept the possibility that the rer-

sonal beliefs of marny individusls whose opinions have proved

lW1111an Henry Chemberlin, "Credo of an Indlvidualist,"
Americen Mercury, XLIX {(April, 1940), 462-468,

e}

b=




10
of worth in modern philosophy might be =0 resgclved and s
satisfying philosophy result from the culmination of all
philosophicsal viewpoints., Indeed many of these men have
come to agree on sowe points on which they once strongly
differed. Let us keep this thought in mind while gonsider-

ing the personal belilefs of some outstanding individuals,

Albert Einstein
lLet us conslder filrst Albert Einsteln, who certainly
belongs to the world but who 18 an Awericen by sdoption. Ve
believes we have no freedom in the philosophicel sense: he
thinks we are urder both external compulsion and an inner
necessity. .He claims he was early impresged with 3chopen~
hauer's saying, "A men can surely do what he wills to do,
tut he esnnot determine what he wills,"®
Einstein seys he has slways been conscled by these
words when he has witnessed or suffered life's hardships.
His politiesl ideal is democracy, And though he admits the
publie has not always sgreed with him, he says:
fveryone should be respeeted but no one idolized,
« « » The most beautiful thing we can ezxperience is
the mysteriocus, It is the source of all true art and
science, He tc whom this emotion is a stranger, who
can no longer pause to wonder and stand rapt in awe,
is mas good as deads his eyes are eclosed,

Like most anyone who has gilven it resl thought, he ¢an-

not imagine a God who rewards and punishes the objects of

2Living Philosophles, p. &. S1bid,, pp. 5-6.
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his creation, who is but & reflection of human frailty. He
does not believe in o life after desth but he explains his
religion in this way.

To know that whet is impenetrable tec us really ex-
ists, wanifesting itself as the highest widdom snd the
most radiant beauty which our dull faculties ean com-
prehend only in thelr most primitive forms -- this
knowledge, this feeling, is at the genter of religious-
ness., In thls sense, and in this sense only, I Ve
long in the ranks of devoutly religious msn,4

Bertrand Russell ’
Russell explsins how his philosophy has changed from
that of a free thinker to that of a pscifist. However, in
the 1ight of experience gained during the present conflioct
his philcsophy does not sound glaringly different to that
held by many people who do not consider themselves pacifists.
Russell concedes thet his ideas are utoplan, but perhaps
the world has gone far along the road toward Utopim, At
least, mueh of the present day world has come to agree with
his ideas contained in the following quotstion:
There will be no safety in the world until men
have applled to the rules between different states
the great prineciple which hss produced internsl se-
curity -- namely, that in any dispute foree must not
be applied by elther interested party but only by a
neutral authority after due Investigetion according
to recognized prineiples of law. When all the armed
forces of the world are controlled.by one world-wide
suthority, we ashall have reached the stage in the

relation of states which was reached centuries ago in

the relation of individuels. Hothing less than this
will suffice.®

4Ibid., p. 6. 5Ip1d., p. 18.
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John Dewey

Dewey says in industry and science people will mccept
the ldea of change but that moral, religious and articulate
philosophic creeds are based upon the idea of fixlty. In
the history of the race change has been looked upon as the
source of decay end degeneration; so for this resson, "Rul-
ing philosophies, whether meterislistie or spiritual, ac-
cepted the seme notion as thelr foundstion."® This seemed
to make men feel secure. Natural science lives on the be~
lief that to exist is to change, but man 12 not willing to
accept this in regerd to other things. A4 feeling of fixity
celors the individusl'fs idea of economics, morals, religion
end marrisge. 'ﬁewey says of 1%,

Wherever the thought of fixity rules, thst of all
inclusive unity rules also. The popular philosophy of
life 18 filled with desire to attain such an sll-em-
bracing unity and formsl philosophies have been de-
voted to an Intellectusl fulfillment of the desirs.
Such happiness as 1ife 1s capable of comes from the
full perticipation of 2ll our powers in the en-
deavor to wrest from each changing situation ite own
full and unigue meaning.

Dewey feels that the joy of constant dilscovery and grow-
ing mey be found even in the midst of trouble and defeat
when such experlences sre used as 8 mesns to a fuller and
richer future experience., He also feels that religion has

become too respecteble -- "ga sanction of what socially ex-

ists," Whereas, primitive Christisnity wes e religion of

Stbid., p.26 7Ibid., p. 27.
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renunclation and denunciation of the "world," modern Chrie-
tlanity serves only as a2 gloss to cover existing conditions,
He does not recommend the primitive conception of Christianity
as a remedy for present ills, but rather an intelligent ap=-
plication of Christian tenets to social end economic 1lls,
He contends that present ideas of love, merrisge, and the
famlly are almost exclusively masculine construection., Fe
says they asre conssquently one~sided and romsntic in theory
and prosalc in operation., He seems g bit pessimistic as
evidenced by the following quotation:

The chief intellectusl characteristic of the
present age 18 1ts despair of any constructive philos-
ophy. The Victoriasn age had a philosophy of hope and
progress. Now men gees it has not worked. So the many
unsolved sccial problems telescoped by wer add to the
confusion. We have lost confidence In reason because
we have learned that men is chiefly a creature of habit
and emotion,

H, G. Wells
Wells belleves not in the immortelity of men but of
men. He feels that the thoughts, personalities, mental
growth and moral development of each individual are socmehow
synchronized and fused wilth like éttributes of all other in-
dividuals and that the whole has been and forever will be
passed on to the raee., In that sense only*does he feel that

men is immortel. He says for him it is a geod credoy that

it has teken away the fear of death. He says it is stoliclsm

8Ipia., p. 28.



14
seen 1in the light of modern blological sclence, He ex-
presses it thus:

People who dled in Egypt five thousand years ago
and whose nemes and faees and hadbits and sins sre ut-
terly forgotten were talklng about 1t /what is Immor-
tal in ourselves/. Plato, Buddha, Confucius, St.

Puul have 21l had sam@thing lmportant to say on the
mstter, That discussion came into our lives as we Zrew
up. We may participate in 1t, change 1t a little, be-
fore we pass 4t.on. It 1s 11ke g light passsing through
o prism which may test 1t, refract it perhasps, polar~
ize it perheps; znd send it on again changed. Ve are
the prism. The thoughts existed before we were born g
and will go on after we are finished with altogether,

Robert Andrews ﬁiilikan
iilliken hses this to say:

There are three ideas which seem to me to stand
- cut sbove all others in the influence they heve ex-
“erted . . . upon the development of the humsn race.
Each of these ldeas can undoubtedly be traced back
until 1ts origins vecome lost in the 4im mists of
prehistoric times, but it 12 only when the times
are ripe that en 1&33, which may have been adumbrated
In individual minds milleniums earlisr, begins to work
its way intoc the consciousness of the raca as a& whole,
and from that time on to exert a paggrful influence
upon the springs of human progress,

‘ . idlliken 1lists three ideas which he thinks have stood
kf:»ut in developing the humesn race. They are

(1) The idea of the Golden Rule:

(2) The ides of natural laws

{3) The idea of age-long growth, or evolution,

He feels the essentials of the Christian religion con-
sist in just two things; first, in inspiring meankind with the

Christ-1like idea -- which means concern for the common good --

9Ibid., p. BB, 101ped., p. 37.
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and in inspiring menkind to do its duty. He feels the es-

sential task of religion to be to develop the consciences,

the idesls, esnd the asgsplrationg of mankind., To him the

growth of religion and environment where it can develop is
the contributing element together with the other two ldeas
in & world of growth of stebility. He saysi

Within the United States, then there is not the
slightest reason why rellgion cannot keep completely
in step with the demards of our continuously growing
understanding of the world. Here relligious groups
sre to be found which correspond to practicslly every
stege In the development of our knowledge and under-
standing. FPersonally, I believe the esgsential rela~
tion 1is one of the world's supremest needs, and I
believe that ore of the grestest contributions thet
the United States ever can, or ever will, mske to
world progress -- grester by far than any contribution
which we ever have made, or can make, to the secilence
of government -- will consist in furnishing an example
to the world of how the religious Ille Of & netion can
evoLlve 1nteilf%§%tly, inspiringly, reverently, com-

pletely divided from ail Unregson, all superstition and
all unwholésome emotionallst, 14 ' '

Beatrice Webb
Beatrice Webb is another authoritative exsuple of one
who seems to leck a satisfying philosophy. One ecan find no
querrel with her beliefs indeed it appears to be the sort of
phllosophy which could be completely satisfying exeept that

she spparently cannot resolve religion with science. She says:s

It can be summed up in the proposition that
wherever no hypothesls must be accepted &s a gtarting
point for thought or as a basis for conduct, the in-
dividual is justified in selecting the hypothesis

lrpid., p. 53.



18

which ylelds the richest resulis in the discovery of
truth or in the leading of a good life. Sueh a justi-
fisble hypothesis seems to me the faith I held: that
man is related to the universe by an emotionsl as well
28 by a raticnal tle; there is a spirit of love at work
1n the universe, and that the emotion of prayer or
aspiration reveals to man the aends he should pursue

1f he desires to hsrmonize his own purpose with that

of the universe,l?® L

She claims that becsuse science 18 in the ascendant the
religlous impulse is in eclipse. She feels the decay of re-
ligious falth, as she cells it, is & reastion from what is
false within the current religlious creeds, Beeéum@ of this,
she psserts thet she 18 a religlous cuteast, To the writer
such an attitude employs the same réaaonimg one might use to
declde he would oublaw friendshiy because one friend, or
two, or three hed proved unworthy,

in further support of her bellef Webt says:

While I rejolce in the advance of science, I de-
plore the desuetude of regular religlous services with
the encouragement of worship and gra 67 for the good
reason the personal experience and ths stwdy of history
convince me that this asbsence of the religious habit
lesds to an ugly cheos in private and public morals
and to e subtle lowering of the sense of beauty -- wit-
ness the idol of the subhuman, thé€ prevalence of erude
animelism, in much of the music, ert, and literature of
the twentieth century.: - ‘

It hes not been the purpose of ﬁhia chapter to prove
anything or to draw any conclusions, Equally interesting
viewpolnta of such men ss Theodore Dreiser, Pridtjiof Nansen

end others might have been given but for lack of espase.

121p1d., p. 303. 131034, , p. 304.



CHAPTER IIX
HUMAN NEED OF A SATISFYIKG PHILOSOPHY

Perhaps there was a time when men was not consecious of
the need of g satisfying philosophy, Aecording to available
maps the world was o closed clrele, geogrephically, at the
close of the [ifteenth century. Only Europe, Asis and Africa
were known., To the superstitious mind of that day unknown
londs were peopled with unknown animals and the seas were
infested wWith &readéd monsters, The people got thelr 1deas
from resding fabulousd stories, chiefly from Mandeville's

Travels and Pliny's Hatural History. ILikewlse the world of

mind et the close of the filteenth century wes elso a closed
circle; people were satisfied with what they knew; their con-
ceptions of everything were due %0 be changed.

The Hiddle Ages are sometimes spoken of sg the sge of
suthority -- suthority of the church and of the king. It was
true thet few ideas were ever challenged, To prove something
they merely clted some established authority. This wes super-
seded by the rule of reasscon or rule of sxperlence at the be-
ginning of the Renaissance.

The most typlieal representation of the life of the Mid-
dle Ages_is the monk seated in church, living on what people

17
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bring him; persecuting his body for the sake of the hereafter.
Then s new phillosophy in the name of Humsnlsm brought a new
econception of the body in which flesh was no longer to be
distrusted.

Most writers of the dsy did their utmeost in thelr phi-
losophy, writings and dsily lives to shift the emphasis from
the worlds to come, as it hed been in the Middle Ages, to
the complete 1ife with ccmforts and luzuries on earth. This
developed particulerly under the study of Greek languasge and
Greek literature, Among these writers were Prown, who wrote

Pseudoxia Epidemice and Elyot, who wrote The Covernor,

In the Novum Orgenum one finds such statements ag the

following:

Human understanding is most excited by that which
strikes and enters mind suddenly. . . . Men's great-
est iupediment 1s dullness of the senses., . . . In gen-
eral men take for the groundwork of their philosophy
either too much from s few toples, or too little from
many; in either case the philosophy is founded on too
narrow & besis of experiment agﬁ naturd history and
decided on too secsnty grounds,

In general the conflict between the old theory that this
world is a2 place to prepare for the hereafter and the new
conception of it as & place to live in shettered conven-
tionallties. The lack of restraint became symptomatic of
the internal change in the philosovrhy of the period, Vire

tue became aynonymous with ability. Emotionally the bounds

lfrancis Bacon, Novum Orgspum, Book I, Bec. 38-64,
PP. ©92-400,
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of decency were overstepped in 2 worship of besuty. They
had no medern dlstinetions of right and wrong. This wes
true only in Ttaly until the wmiddle of the sixteenth century.
Hot until Nashe and Shakespesre end warlawe,ﬁﬁﬁa one find
English literature at all comparable in -sensuousness with
ths Italian. Humenism in England Wﬁ“ on the side of worality.
It was chiefly intellectusl in charscter in England the
first half of the century, An interest in classie literature
was revived by stimuleting man's intellect and in the natural
world sgvout him. One evidence of this was the invention of
printing by mcveble type. One might show 1f spuce permitted
that the development of Humanism has hed & long history.
Curtius said of 1t that it had been o classroom word for
four centuries snd that during 1ts youth it was an exeiting
movement, He says:

It could sdapt itself to the spirit of the Hiddle
Ags&, to the spirit of the Rensissence end the Refor-
mation, to enlightenment and classicism, but it alsc
has something of its own, The humanism of academioc
circles is only a_secondary or tertiary form of
‘eternal humanisa,

Thomess lenn says:

Rather humanism is an attitude, a spiritusl con-
stitution, a human mood having for its objeet Justice,
freedom, knowledge, tolerancs, mildness and sersnity;
also doubt -~ not for ite own saske but as g seeking
after truth, a loving cere for it, standing higher than

any arrogance of truth-cwners. Such an attitude and
mood is rightly called "humanism" becsuse it is the

ZErnst Robert Curtius, "Necessity of Humenism," Living
Age, CCCXLIII (April, 1932), 152-154,
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spiritual sttitude pasr excellence, the attitude of the
spirit, borne up by pride over the spirit of man end
directed towsrd that which distinguishes men from the
rest of creation, which brings him much sorrow, bub
also the highest joy -- sorrow and joy that have
found grest and lovable adherents who were ready
heroieslly to baeck the honor of man's spirit, aend to
besr witnegs for i1t unto death.®

This reference to Humsnism has s definite purpose, ve-
csuse 1t not only was the first philosophy to carry grest
influence in world affeirs, but also it wag the forerunner
of a kindred modern philosophy known as Fragmatism. Indeed
some present day writers use the terms synonymwously. Sines
en ettewpt will be wade later to present Pragmatism es a
posaible answer to the guestion raised, the discuasion of
Humsnism at this jJuncture 1s not irrelevant,

An assumption has been mede that there was a time per-
haps when men hed little consclousness of the need of a phi-
losophy; thet very slowly, slmost luperceptibly at first,
men becsome conscions of a system of thought or asetion which
asaigned a predominant interest to the affairs of men as
compared by the supernatural or abstrascty that gredually
there was a revolt against eccleslasticsl awhority, fore-
cesting all modern intellectual developments: thet Humanism
had a definite place In this aswakenling.

To no two writers does the word Fumanism cafry the same
connotatlon; to many it is stilll the study of the elassles,

or abt least a study gbout the classicsy to others, it is o

Shomas lenn, "Humenism end Europe," Living Ape, CCCL
(8eptesber, 1536), 67-68,
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challenge and the enemy of established religions to still
others, it is just the opposite of classlcal learning and is
the very exponent of manusl lsbor, and man's right to earn
his living by the sweat of his bProw., Wlth this thought in
mind and the possible lmplications of a connection bebween
Humanism as 1t was originslly conceived and as it 18 now re-
garded, the guestion 12 ssked, 1s there gn angwer to the
current lack of & setisfying philosophy among the Americean
people? While gssuming there have been periods when pesople
did not appresr to he consclous or demanding of more than they
had, one must concede that apparently the human belng is born
with an innete need or longing for something which life scems
never quite able to glve te him.

Even in the infant one can observe thst psychologlesal
yearnings 1t is evident in his responses to s feeling of éa-
curity and equally evident in his resctions to lack of such
Teeling. One who believes in reincernation or one who owns
only to a bellef in the uystery of 1life which one csnnot un-
derstand, may well quote the poet to support the faet of a
need, though perhaps not a conscious one, in all mankind.
Wordsworth gives expression to the thought in his poem, "In-
timations of Tmmortality."

Our birth is but a sleep and a forgetting:
The Soul that rises wilth us, our life's Star,

Hath ned elsewhere lts setting,

And cometh from afarg

Hot in entire forgetfulness,
ind not in utter nskedness,
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But itrailing clouds of glory do we come
From God who is our home:!

Heaven lies sbout us in our infancy!

Shedes of the prison~house begin to close
Upon the growing Poy,

But he beholds the light and whence it flows
He smees it in his Joyy

The Youth, who daily farther from the east
Must travel, still 1s Nsture's Priest,
ind by the vision splendid
Is on his way attendeds

At length the man perceives 1t die away,
And fede into the 1ight of common day.?

One mey, 1f he wishes, carry the pleture further through
gdolescence, when the first falnt tengible stirrings of un-
rest proeclalm the eternal loneliness of man, The child often
is torn with feelings he cannot defline. He has not attained
to the maturity wﬁich recognizes the need of a mystical union
with & hizher force; yet he senses enough to make 1ife dif-
ficult for him.

The tragedy of American 1life seems to be that s0 many
individusls never get beyond this stage. We say of them,
"They never grow ups they merely grow older." Apparently
only the tragedies of life touch them and those only flest-
ingly. They never think far enocugh along the patﬁway of
1ife to learn that, perhaps,

There is no Desth! What seems
so is trensition, :
This 1ife of mortal breath

Is but a suburdb of the 1lifes elysian,
Whose portal we csll death.

4William Wordsworth, "Intimetions of Immortslity."
SHenry Wadsworth Longfellow, "Resignetion.”
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To the most unobserving individual it 1s spparent thet
something 1s needed to correct the ills of the world, but
to the masses it always seems to be a better job, more money,
economic security, perhaps cveh "sixty million’;}aba,ﬁ as
promised by Henry A. ¥allmece. Life has sssumed a pattern and
mon rigidly sdheres to it. Eager for the future, he gulps
at 1ife on the surfece, too impatient to take time to learn
what it is sbout. Then he is in the death~dealing grip of
routine -- struggling with poverty, 111 heslth, disillusion-
ment, grasping at what he thinks is happinesss yet plways
having it elude his grasp. BEvery man possesses the key to
successful living, bvecsause hé and he cnly holds the secrei
of a satisfyling philesophy within himself, but even this is
hidden from his ﬁisa@rnment because of his inebility or un-
willingness to discipline himself.

This reaching cut for something which seems unattain-
able, this feeling of s luck of s satisfying philoszophy is
not experienced alone by the "common man.," Almost without
exception men who have achieved something worthwhile in life
arrive at the same point of vlew regarding philosophy., They
may have varying ideas regarding scelsl and political
theorles, but invarisbly they scknowledge that the one eter-
nal question, what is 1life all sbout and why am I s part of
it? must be answered by every thinking man, One can‘find no

querrel with the man whe does not belleve in immortality if
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for him this is 2 satisfying creed, However, if such a man
has achieved success ip his chosen field of work, especislly
if he be a phileosopher, to express this view nullifies in a
sense, whatever good his 1living hae contributed to the scheme
of things., This is 80 becsuse to the untrisd mind the ex-
pressed bellcfs of the great or famous have the staump of
infallibility. One cen never explain to snother how he comes
by the econvictlion on whiech he would sfake his glls it comes
wilthin the reslm of the unexplalngble, because it is of the
spirit. To one who helds such & convietion the inabllity of
& wmen bto give a resson for the hope that is within him --
in faet, his very lack of hope -~ is bubt the evidence of
fruitless, groping futility in his 1ife. |

For example, Albert Einsteln says he does not believe
in a life after death. If in the march of eternity Hinstein
learns that he was wrong, one is willing to ecncede thet per-
heps 1t will have made no difference to Einstein, for pose
8ibly he hes caught and lived the essense of the ebternal
life, notwithstanding. But what of countless others who may
have been robbed of their faith, whe but for the supposed
infallibility of & grest men, might have heeded the words of
Him who seid,

Ye asre the light of the world! A city set on @

hill cannot be hid, Heilther do men light e candle, and
rut 1t under a bushel, but on s candlestick, and it
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giveth light unto all that are in the house. Let your
1ight s¢ ghine before men, thgtwthey mey see yaurﬁgaad
works and glorify your Father which is in heaven.

The writer of this thesis can expound no thecries of
relativity, nor can she write a learned treatise on philoso-
phy, but she has experienced what the great teachers of all
ages have declared tc be true: that there exists one single
esoteric "secret™ which will enable all men, irrespective of
what they way know or may not know intellectually, to de-
velop theuselves spiritually on the inner side, esoterically,
to the highest point; so thet in thelr outer or exoterie
1life they may express the highest they are evalutiaharily
developed to express.

The world is meking rapid scientific advaencement., There-
fore, in order to avoid confusion and the feeling of being
awept from rellglious moorings, one must have not only an open
mind toward the advancesment of sclence but also & knowledge
of certaln fundamental truths., There was a time when re-
ligion and rationalism became mixed up and religion was
strengthened by retionalism. There were many problems re-
liglion had hoped to solve which were settled by sciensce, It
appears that man instead of being confused by this would re-
jolee in it and recognize the presence of a universgsl spirit

running through all 1ife, sclentific or religious, -

68t, Matthew, 5113-18,
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Tt 18 well t0 remember that religion slways deasls with
the new, the unorganized snd the unknown. As our knowledge
of all things 1s widened, religlon must keep pace, but man
must ever be willing to concede that religlon will always
be on the speculative rim of things.
Beker Prownell says:

Religion hardly can take the rigid cast of ra-
tional orgenigzation. . . . Rellglon is natlve in the
human heert like love, and like love needs no promot~
ing, It is a wild, hardy plent, for all 1ts sweeb-
ness, that might well be let alone. The world has
been teoo serious sbout religlion, and through serlous-
ness 1z pear losing 1it. For religion wents no insti-
tution nor establishment, no creed, no orgenigation,
no mass standards. It needs no projected uniformity,
called heaven, nor the postmoriem status of an abatrac-
tion called the soul, Religlon shines in 1ife, It
lives in living. It should be let alone.’ ‘

In speaking of religlon and the scelal world PBrownell
LAY

When a men laughs or loves, he becomez love or
laughter; he does not define it with his knowledge
or cast it into dynamiec forms of quest and progress.
What he loves he spiritually becomes. Whet he laughs
with -« or at sometlimes -~ he profoundly is, Re-
iigion is of such stuff In man. When considered out-
side of men's individusl experience it becomes some-
thing of the spiritusl charscter and identity 1n con~
erete things, or their being.

To reiterate, science is practical and desls with
facts, while religlon by the very nature of it is specula~
tive. It can never settle a dlsputed point merely by making

assertions, and yet 1t does not prove facts by the lsboratory

7Baker Brownell, Earth Is Enough, pp. 11-12,

SIpid,, p. 101.
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method, Appsrently it goées an unenswerable problem, but
Willigm James, whoge philescophy of FPragmetism will be dis-
cussed in the followingchspter, is thought by some to repre-
sent the scilentific wey of 1lifey yet hils religion 1s a warm,
pulsing reality permesting the meny things he hasg written.
In discussing pragmatism and religlon James says when speake
ing of a morslistic view of something, "In the end it is our
faith snd not our logie tiat decides such qaestiona.“g
A similar ldes 1s expressed by Prownell in defining
eternity. He says:
To define this eternity, so celled, in purely

logieal terms or methematical -~ to define 1t indeed

at all -~ is rather beyond possibllity, for its realm

is appreclative as well as logiesl, of"value as well

ag of fact. 1In religlous life velue 1z ontological

in charaecter, and being is conerete, warm, primitive,

undlspersed by sbstraction snd clessificatory segmentaw

tion. This is its mystery, this the eternity that ale

ways may be found there, for religious 1life is not

amenable to resson, at least not wholly, nor is it an

organic part of an objective cosmos. It can repudiate

time orders and mensurations, It can insist on its

own wode, 1ts own eternity, its own way to the resl,+C

In thia chepter an attempt bes been made to show that

there wes a time perhaps when man was not conseious of the
need of & satisfying philosophy; that with the advent of
the Renslsssnce men became conscious of a new interprets-
tion of life and thet life tock on new meaning through the

influence of Humenism, Mention has been made of the

“Williem Jemes, Pragmatism, p. 2986,

10paker Brownell, Harth Is Enough, p. 15.
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charscteristic unrest of America and of man's apparent in-
ability to récancile religion with sclence, boeth of which
things seem universal, regardleas of one's station in 1ife.
In the following chapter sn sttempt will be made to show

that the unrest, while apparently creating chaos, 1s slso
provoking some real thought on the part of leeders. One

mist recognige there is a probiem before a solution can be
found. Some problems sre mentloned snd some soluticons sug-

gested.



CHAPTER IV
I8 THERE PHILOSCPHICAL CHAOS IN AMERICA?

Tt 18 human nsture, uvsually, to teke the line of least
resistance. ‘this appears to be always true, generally spesk-

ing, until some calamiiy op cétastrophe, elther of loecal or

‘national scope, ceceurs, Then men is galvanized into action.

This 18 evidenced in children after they pass the fourth
grade ~- when the wonder of living has bscome a blt common~
place. It is demonstrated in the ordinary housewife who dis-
miasses anj suggestion of thinking on politiesl or sccial
questions as polities. It is never more apparsnt than when
there 1s to be a bhond election, = school board election or
any sort of electior relating to ecivie affairs of a purely
routine nature. Countless numbers of citizens in Texas of
voting age have never possessed a pell tax, This was ea-
peclally true-untilwrecent years when certain businsss
firms encouraged or reguired their employeea to pay this
tex.,  Put even those who have psld the tax seem to be
gripped by o lethargic Indifference which 1s sppalling in
its signifiéance.

Though Awerics 13 now in the mldst of 2 struggle to pre-
serve her historic traditions, one can cbserve the same habit-

28
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pattern of the Americen people belng worked out in the pres~
ent day thinking on world affalrs, Following is a concrete
exauple of the attitude mentloned:

Calling the S8Ssn Franclsco conference with lts
basls in the Dumbarion Qaks proposals "first among our
possibilities for pesce," District Judge Sarah T. Hughes
told the Crozier Technical High School amssexbly Thurs-
day morning that a recent pell tasken by the Leagwe of
Womenn Voters showed 5C per cent of adults as unaware
cf the provisions of Dumbarton Oaks,

"Our government's support of the machinery for
pesce which 1s set up at San Francisco later will de-
pend upon the extent Lo which we msie Congress feel
our support as a pecple," she pointed cut. "So it 1is
up to us, both adults and those of you whe sre fast be-
coming adults ready to take your part in Ymrld de-
eisions, to infora curselves meore fully."

Trough fmericans pride themselves on livinz in & coun-
try whieh ellcocws equel opportunity to all, there is an al-
most unlversel lack of interest in teking adventsge of these
opportunities, espeecislly i1f the thing required demands
thinking send intelligently informing cneself, cor if it de-
wmendg teking a2 stand for or sgalnst sn issue.

The trend of world a2ffeirs wesg evident as fer baek as
19373 yet witness how the messes were led by & hendful of
isclationictsy the FPresident, whose schievements and far-
sighted vision have been 8¢ recently sceclmimed and eulo-
gized, was branded & wer-monger, It tock & nstional ca-
tastrophe ¢ shock Americe Into actlion end into constructive
thinking. Then, as is characteristic of her, she went all

out for a global wer, devoting all her greet manpower and

1psilas Deily Times-Hersld, Mey 17, 1945.
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enormous wealth of meterisl rescurces to the task,

But for ten years previous to 1841 Americeg appeared
sunk into s lethargy which wss fest plecing her in the
rele of s reglumented nation. Not only did meny children
of high school age bellsve that only one man possgessed the
qualifications for being Americats lesder, but also many of
their parents accepted this preposterous premise,

The discrepaney between the dreem of & humsnltarisn
who visualized for every American, ss well ms for all peo-
ples everywhere, the benefits of the Four Freedoms and the
ivertis with which tens of thousands of Americans accepted
the results of the social and economic spplication of the
dream, was appaelling. Thergﬂgramthgse who feel that our
system of education is largely responsible for g situation
of this kind, The following quctation shows this trend of
thought:

In the fleld of eduecestion the struggle has gone
on between those whe would meke of the educstion s
fixed snd mendatory system of gstudles characterized
by a high degree of dlseipline from above, and an op-
posing group who would leave the child fres to meke
his own choices and discoveries., If the first type
of educstion may be said to have falled by destroying
initiative in the individual and foreing upon him
studies not in keeping with his cherseter and needs,
the second system has teo often left him without either
diseipline or education.?

One would railse the question: Will the cataselysm into

which America has plunged and for which she is so valiantly

®Ralph T, Flewelling, Fersonslism in Twentieth Century
Philosophy, p. 3536.
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giving her life blecod change the course of her thinking?
Will her sone and deughters returning from every corner of
the globe and from scul-shaking experlences mske for America
a clarified philosophy? Or will the thing which is Amerieca
-- the corner drug store, the neighborhood movie, the fool-
ball game, the system of free educeticn, the family automo~ ,
bile, the complicated thing we sall a democracy ~- suceund
to the o0ld routine? Will she slump'tg the o0ld easy ways of
"Jetting George do 1t"? Will she lose the opportunity so
gloriously geined? FPerhaps the beginning of that answer is
contained in the Charter so recently signed within the
walls which housed the Allied Seeurity Councils,

There sre men of forgeful character who are trying to
arcuse Americs to a realizgation that she has just begun to
fight for the freedom which she was so sure wes hers by right
of birth, tradition and past well-fought wars, One of these
men is H., W, Prentis, Jr., who ssld in s speech before the
joint dinner of the Association of American Colleges and the
American Assoclatlon of Junior Colleges at Baltimore, liBry-
land, on January 2, 1942, these prophetic words:

A terrivle indietment cen be justly drawn against
Americen business and professional men, including many
teachers and preachers. . . . We have been so busy
with our personal affairs «- 80 absorbed in meterisl
things -~ that we have trled to live without a polit-
ical philosophy, and that cannot be done suceessfully
in this ¢ountry or anywhere else in the world, . . .

The love of liberty, we must ever remeumber, was not
born in an sutomobile, lullaebied with o radio,
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nourished with quick-frozen foods, raised in central-
heated houses, eclothed in synthetie fabries, enter-
tained by movies or educsated in palatiasl structures
of granite and marble! 7Tt _wes born in & dungeon --
in the fetters of tyranny.

It would appear that there is philosophical chaos in
America, Golng or the assumpbtion that this is true, let us
try to get at the "why" of the metter. Whatever is belleved
by the men-in-the-street or by the man of letters, much of
the thinking of all Americane is in & state of flux beonuse
this seems t0 be &n age of transition. Our problems seem to
be more pressing thean those of other periods, but regardless
of one's stetion in life, one must concede that the philoso-
phy escquired by the average men hag come to him through the
éhann&ls of religlon.

For purposea of convenience and reference let us con-
sider all veople as belng divided inte three separate groups.
By far the larger number of Americans will fsll into the
group which shall be designated ss the men~in-the-street,

He is your barber, your dentist, your real-estate men, the
president of your locsl Chanmber of Commeérce, your groceryman
or your plumber, Does he have & phllosophy of 1ife? Ia he
concerned about the stoste of affelrs in whiech he finds the
world? Does he doubt his system of government, his monetary

system or moral beliefs? The answer is yes to all except

®H. W. Frentis, Jr., Vitsl Sveeches, VII (Febyruary 15,
1842), 258, '
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the last quastian; For the most part he does not doubt his
moral beliefs, beeceause they came to him through religiony
furthermore he will be shoeked to learn that any of his con-
temporeries, or particularly, thet any of his own children,
doubt them,

There 18 a second group of pecple menticned; the members
of this group ere students, teachers, progressive ministers
of the gospel, people who get & college education. Though
they do wield an influence they do not usually help to shape
the thinking of others through their support of phllosophical
trends or books they have written: they sre vastly in the
minority as are also the mewbers of the thiba group mentioned.
In this group let us place the college yrofasﬂors, suthors,
columnists, in some cases radic commentators, the philoso-
phers per se.

The ﬁriter contends that the average businessman, though
he may have hed professionsl training in college, knows 1lit-
tle or nothing of philosophicel trends in Americs. True, he
hag obgserved certaln political changes and mey even have no=-
ticed changes in ideology, but he does not knéw the explana=-
‘tion. The reason for this is evident to the philocsopher, but
it does not ersse the fact that to have a stable philosophy
a nation'’s people must sngage in directed thinking. This is
illustreted in an article called "Authority and Reslstance

to 3ociasl Change" by Dewey. He sayst
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The last four centuries hasve displayed an ever in-
creasing revelt against suthority. This was directed
first ageinst dominant institutions of chureh and state.
The resl problem 1s the relation between suthority and
freedom, Authority stands for stebllity of sociel or-
ganizetion by means of which direction and support are
given to individuals; while individual freedom stands
for the forces by which change is intentionslly brought
about. The ldes of atteining a sclution by separation
instesd of by union misleads and thwarts endeavor,
wherever it 1s acted upon. This felse ides is a strong
contributing factor to the present state of world con-
fusion, The forece of heblt that leads individusls to
eling to that which hes been estaeblished is es genuine
and in the main, an even stronger part of the constitu-~
tion of individualas, Tradition snd social custom,
when incorporated in sn individual, have authority
over his beliefs snd activities., He does not consider
them as hostile when they are g part of him., They sup-
port him and give him direection, Whatever has bscooume
authority of long tradition and custom the humen hes
attribvuted to it divine origin.

in philosophy the conceptlon thet soeclal authority
exlsts by nature was formulated by Aristotle. The
Christian philosophers of Middle Ages reinstated the
doetrine of Aristotle -~ but with a significant re-
vision, They put God as the author of neture and the
church as 1ts agent and interpreter.%

In undertaking to set forth whet appears perfeetly ap-
parent to the writer, one must keep in mind the three types
of people mentioned earlier, One iz as sware of the lack of
conviction likely to be achieved through simply stating one's
belief as one is convinced that the question ecannot be an-
swered merely by glving the dccumented references of those
whose opinions have been recognized in philosophical circles,
Let us recall the statement previocusly msde thet the majority

of people =-~the masses -- know little ebout philosophiesl

4John Dewey, "Authority and Resistance to Soeial Change,"
School and Soclety, XLIV (Cetober 19, 1936), 440-487.
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trends and care lesss yot these peopls are blindly groping
their way through life. The average man wants & good life,
but he is carried slong in the whirlpocl of transition get-
ting more and more confused snd seeking the solution to his
provlems in the most obvious ways. His ressoning seems to
ber "Everyone else is doing ity so it must be the right
thing to do.,"

Do the edugators, the schools, and the churehes have a
responsibillity in seeking to direet the thinking of confused
humenity:; do they have a responsibility in these conditions
beyond just deploring them, or ignoring them, or refusing to
acknowledge thet they exist? This is getting on touchy
ground., Even teschers have a wide divergence of opinion on
whether educstors have any moral right to try to influvemce
e child's philosophy., For twenty years 1t hss been more or
less generally secepted that to study the ehild psyehologleally
and to seek to apply the best psychologleal methods to his
needs was the thing to do, However, this was done chiefly

in the field of the curriculum -~ fitting the subjeect matter
to the child, In recent years guidance hes come to the fore-
front; that it has been given incressed impetus by the
exlgencies of wsr, no one can gainsay. The experilence galned
in the first World Wer, when the payochiatrist was more or
less merely tolerated and known es the crazy doctor, has been
utilized in solving the problems of this war, In the mean-
time a whole new field, new %o the publie, that 1s, hss head
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the advantage of twenty-five years of growth, Now 1t seems
t0 heave reeched the atage, as all things do, when the publie
very glibly prates of things it kpows hardly enything sbout.
Current magezines fllled with srticles on "How to Treat the
Returning Service lian" heve added still more to the con-
giomeration of half-~facts, half-truths sequired by the wmen-
in-the~street.

Up to now the average men has had emotions btut simply
nocepted them for good or 111, according to whatever ex-
periences 1life seemed to have in stors for him. Now he 1is
hearing thet these things can be messured:; that they may
declde the differente between success and failure in one's
life. Undoubtedly, the leaven has been working, but like
2ll things related to educstional or scilentifie growth, ceu-
tion 18 the watchword,

S0 true is thila thet it c¢an be shown that praectically
all functions of the public school not direetly related to
book lesrning had their inceptlon outside the achoel rooum,
Among these one may mention athletlcs, vocational guidence,
recrestional and social 1life and health educetion. It now
appears that guidence In 2 fuller sense 1s being thrust upon
the schools -~ gnd a8 with other phases of educstion -~ from
the pressure of the msn-in-the-street. Doez this seem to
refute the premise from which the writer is seeking tc work
-~ thet there iz a current leck of 2 satisfying philesophy

smong the Amerlesn people? ERather 1t would appear to support
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1t, However, one must give credlt where credit ls due.
This chapter poses the question whether there is phllesophical
chaos In Americas 1t does not purport to show that the Ameri-
can people de not think, rather that oftentimes thelr think-
ing lscks dirsction. 8o it appears that the group which has
been designated as the men-in-the-~street group, or at least
the more progressive pert of 1t, has been doing some think-
ing. lembers of this group have designated a second group
te formulate policies and csrry them out. So the problem
is, will that group accept the challenge? Strietly spesking,
one should say, will the other two groups accept the chal-
lenge, slnece, though they constitute 2 minority, the two
groups do share the seme plane or undefstanéing, go to
speak, if not the seame problems,

To glve s ooncrete example of what is meant, consider
the problem of juvenile delinguency, whieh 1s recelving more
and more thought on the part not only of teschers, welfare
workers, and child guidenee experts, btut slsc of the progres-
sive thinkers of cur large citles, especinmlly, These prob-
lems grow directly out of other problems, but they are not
Just war-inspired. WNea?ly ten yesrs ago the writer sug-
gested to the prineipal of the school in which she taught
that she be given officlael sanetion and s designeted periocd
to help students with thelr personsl problems: this wes bew
ceuse of the fact that guite & nunber of students came volun~

tarily with problems after schcol -- really sericus emotional
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problems -- problems which appeared not only serious to the
students, but &lso to the teacher, The suggestion was re-
ceived with ill-conceeled disdalng though the school has done
smueh for guidence since, this importsnt phase of 1t has been
ignored.

In May of 1945 the Centrsl Dads Club of Dallas, in which
city is located the high school mentioned, asked that the
school borrd make a survey to determine what might be acw-
complished in desling with the delinguency problem. The

following questlomnaire was sent out to =ll Dallas beachers:

ALL TLACHERS AND PRINCIPALS

Flesse c¢heck the answers 0 the gquestions below if
they can be answered yes or no: cheeck the answer you
prefer.

1. Do you think thet the slarning inorease in juvenile
delinquency is due to either of the following causes:
(a) Upset conditions csused by the war?

Yes ‘ jils)
(v) Lack of proper training &t nome?
Yes Ho

(e} General Influence of adult example?

Yes No
(@) Lack of supervision o ehild's unocoupied time?
Yes Yo
{(e) Cthera? .
2, Assuming you have snswered yes to eitner of the
gbove, and further assuming addltionsl teschers were
provided, do you bhelieve that the present situation
wlght be lmproved by eitherof the following:
(a) Adding emphasis on moral training in the

. schools generally? Yes ¥o
{(v) Through haeving z definite uUniform course
scheduled on the program? Yes No

. In your opinlion, since religion and morasl tralning
are s8¢ closely assoclated, which of the following
would be more desirasbley

(o) Eliminste religious matbter entirely from cur-
riculum? Yes Ko

(b) Have religious matler approved by & ecommlitee,
such as the Watlonal Conference for Christians
end Jews? Yes Ko
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4. {a) Do you believe that a thorough course in mar-
riage and ssxual relations 1s both negessary and
advisable in high school treining? Yes
Ko

(b) Aswuming time, money, snd teachers sre provided,
do gou believa such & course could be suscess-
fully teught? Yes Ko

{(¢) Whet grades would You Fecoummend ?or ek a
ecourse? 9th - 10th__ ~1ith
12th

5. If you have any further recommendstions or sugges-

tions asg to how we 211 may coubat this problem of

delinquency, please list them below.

By June 185th complete tebulatlions had been done only
on Item 4 as fellows:

(a) Yem, 4053 ¥o, 2286

(b) Yes, 3953 NWo, 208

{e} 9th, 101; 10th, 1163 1lth, 17%; 12th, 315

Bearing on this subject of whet educstionsl leaders can
do to help erecte & etable philosophy 12 an srticle by Ray-
mond Helder Whneelsr, in which he says:

Fsychology and secial sclence face the task of en-
lightening mumanity te the level of understanding that
moral snd selentific law are one, In a sense, humanity
wes better off in the mlddle ages then now. Even st
low level of intelligencs, there was unlversal brother-
hood. There are slgne that s spirit of vniversal
brotherhood and snother major ewencipation period gre
in sight, but that our preosent state of confusion and
matual SQ&?i@LGn wlll lzst for 20 or 30 years, through
gnother period of revolution, civil wer and ixwerialism.

Twe me jor cycles seem to be converging -- religious
cycle whose peask cocurred in 1200 and aceeptence of nste
urel lazw, whose last peak fell abt about 16B0. These
should converge ahbout 1990 or 2000, It will mesn a
benevolently planned soclety which will enhanee rather
than curtell the freedom of the individual. This awsken-
ing will be characterized ehiefly by the ugivarsal ag-
ceptance of psychology and soelal seilence,

ﬁaymond Holder Wheeler, “Problema of Eduestional Recon-
struction,” Bducational Administrstion and Supervision, XXI
(October-November, 1985), 497-B06, BBHL-BYL.
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Since thls article was written about ten yeers ago,
there seems to be evidence to bear Wheeler ocut in part of
his contention, at least. He lists twelva‘abgeatives for
educatibn as follows:

The first objective for educstion iz the correction
of erroneous Inferences of the nalve mind regarding the
world in which it lives. Individuals must be made to
see the world as a whole and thelr relation to it.

The untrained mind sees only the separste units.

The secpnd objective ol education is to guarsntee
the discovery by the growing mind of evolutions in the
physicel, biclogleal and soclal world and in himself.
Evolution 18 baslieally a cooperative and not a com-
petitive procegss, The growing mind must lesrn that
permanence depends upon change, There is a normal
rate at which change must be made in order to maintain
stebllity.

The third objeectlve is eduecsting for participation
in the natural laws of social evolution. While man
accepts evolution in respect to animal kingdom, he hes
no consciousness that soclety follows natural law., He
is st1l1l lebori under the misspprehension thet socle-~
ties can grow and function at the direction of hia per-
sonal will end need. . ., . To surrender such an idea
would be to surrender his freedom, he thinks.

The fourth objective 48 the bullding of insight into
the ethical eharacter of natursl law, If we are to have
e steble, pesceful society, it must be rooted in all its
aspects, in an ethical naturalism, Eg, To explsin the
facts of nature in such a way that they will transpose
to a code of morals for sclentific and worel lsw are one,
The fallacy of religion has always been that of being
too gbstract. Penaltles under such a scheme are too
remote and heaven 1ls too far away. Ethieal natursal ism
shows how error exscts 1ts own penalties,

The fifth objective is that of watching the trends
of cultural evolution to the end that educstion can
anticipate problems 28 to 30 years in advanc¢e and pre-
pare the Individusl to sceept them unhesibatingly when
they arrive., This does not mean laying down solutions
in advance but preparing the child to live ir the world
in which he will find himself when he is fifty. Eg. The
pelitical trend has been toward democracy and toward
more and more comprehensive federations, "Anyone who
cannot see beyond the temporary predomingnee of die-
tatorship today simply does not know his history. A
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river may flow in the oppesite direction to the occean.
Men may be at war but headed for peace. This is an
importent principle.”

The sixth objeetive holds that the educationsl
system must overcome the speciaslization of humen knowl-
edge in the absence of an adequate general knowledge.
This means: (1) Teaching each subjeet on a background
of universal, transposable prineiple. (2) Unifying
cultural and vocational educstion. (3) kore eontinuity
between the different levels of the scheol system,

(4) Carefully planned orientation courses all along the
line.,

The seventh objective: Educetion faces the speecifie
task of Insuring that the major experiences of the race
are passed on from generation to generation without loss
and without ecultural lag. We are teaching lies when we
teach the achievements of war. Net the colonists!
Declaration of Independence that was important but the
difficulty of getting them to unite.

Eighth -~ The gap must be eclosed between the child
and the adult. Education should see to 1t that mores
whose usefulness is gone do not continue to function.

Ninth -~ The gap must be closed between leader end
follower, the gep between the scientist, the poet, the
ertist, and the public.

Tenth -~ Education should be tesching a general
conception of the state. It should teseh no isms, It
should be studying nature and teaching her laws,

Eleventh ~- Helther in science nor in history can
‘it be demonstrated that the present 1s determined by
the p&at -

Twelfth -~ We think of sdciety ae intangible when
in reality 1t is the densest medium in nature,®

These obJectives set forth what is known as the organismic
point of view. This view Involves a philosophy of life and &
philosophy of life involves Innumereble objectives,

Wheeler says:

Man 1s not yet sufficiently elevated to pravént a
recurrence of civil and imperielistic war, the symptoms
end aftermaths of emancipation periods. @é must go

through the proceas at least onee more, perhaps twice
before a steble soclety is achieved, but with a fuller

€1p1a.
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knowledge of history end a more complete understanding
of the laws of nature, including the laws of soecial
evolution the problem cen be golved.

A popular slogan, used on many occaslions since the start
of the present war, has been, "Let's Xeep America American.,"
It wae tossed around quite freely in wariocus local option
elections in 1944, ag i1f to keep "Americas Americen" mesnt to
hgve her stand still for four, six or ten years while the
bulk of her mesnpower was away fighting to preserve her status
quo. The Awerice of that dresry Sunday of Deceumber 7, 1941,
is as extinet as the dodo. The startling news "Pearl Harbor
"has been attacked" ended one era in Americs end begen an-
other, 8o erippled was her proud fleet the secret was
jealously guarded for maﬁy months, Once more Ameries had
been attacked unprepared, undisciplined for the rigors of
war, As the United States as a nation daily triumphs over
her enemy, she may well feel as does one when he gazes on @
human derellct, "There but for the grace of God, go I."

Does any thinking person reslly believe she could have sent
twelve mililion men and women into serviee, most of them
overseas, for periods of from three to gix years or more and
have them return to find Amerlica unchanged?

In a very challenging Independence Day sermon a Dallas

minister who thinks and who compels his hesrers to think with

"Ibid.

!
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him, made this statement:

As a mlnister of the goapel I believe in the Bible,
but I do not believe the Bible ended with thée book of
Revelation., New books and new chapters are being write
ten in every age by men with just as broad viaiengaa
those who penned the originel books of the Bible.

Citing & men with such a vislon and the book he has
written, the minister wsde extensive use of Ralph W, Sock-

men's Date with Destiny, a Freamble bo Christisn Culture.

Sockman has taken the Freauble to the United States Consti-
tution and hes written a very moving book, using each of the
slx purposss as the heading for s chapter. ¥He says in the
Freface: '

N The mind of maen is haunted by the persistent 1des
hat
There's a divinity that shapes our ends
Rough-hew them how we will,

With some this belief has hardened -Inte determinism
Wwhich holds man powerless to shape the patterns of his

~11fe, since whatever he thinks to be his own sontribue

. blon 13 reslly the resultant of externasl forces playing

Xy&pon him, 1If these forces are regarded as chaotic,
ithen determinism dissolves into an "aceldental ecolloca
kion of atoms." If men's external master be thought
of as theistic, then we heve the doctrine of predesti-
nation., Or these outer controls may be viewed as im-
personal snd naturalistic, and then we have mechanis-
tic materialism. The trend of intelligent thought,
however, hea led away from these rigid deterministie
theories. But while scientific thought has been rsg-
culng the concept of destiny from the clutches of de-
terminiasm, populer thought hes been betraying it into
an emotional fatalliasm, Contaet with youth todsy re-
veals how prevalent ia the view that we are the slaves
of fate and net the mesters of 1t,°

1

Ostetement by Bolton Bocne, sermon, Grace Methodist
Churel, Dallas, Texas, July 1, igéﬁ.

gnalph,w; Sockman, Date with Destiny, pp. 13-14,
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He shows how natural it 1s that youth, caught in a war
which they 4id not ceuse and struggling in s sea of circum-
stances too deep for them to fathom, should aecept gertain
fatalistic views, such as, "When Qhe bowb or bullet comes
slong with my neme on it, it will get me, no metter what I
do," Howév@r, he points out that our boys do not really
hold to this fatslistlec view, else they would not be arcused
to fight., He says further:

There 18 & new tonal depth to the interpretations
of our time. Lot us llsten to & guartet of voilces
drawn from the background of four different national
cultures, Thomes Mann, wrlting while the wey clouds
were gathering, but before the storm sctually broke,
said: ‘

"Cutwardly we live in an epoch of retrograde
civilization whereln trestles sre worthless, lawleas-
ness and disloyalty are the contagious mode. But
there 18 apn inward spirit among men which hes entered
upop & new woral epoch: one of simplification, of
hund lexinded recognition of the difference between good
and evil. This is its way of returning to the primi-
tive and renewing its youth,"10

Sockuan continues:y

Thus spesks perhaps the greatest living Geruman,
himself a victim of his own nation's conviisions.
He sees the elemental berbsrism bared by the upheaval,
but through it all he sees the possibility of moral
siaplification and spiritual renewal. ' .

Put alongslde this word of Thomas Mann the thesis
of P. A. Sorokin, the Russlen, now chairman of the de-
partment of soclology at Harverd. His contention 1is
thet we are now witnessing the Tinal stages of disinte-
gratlon in what he calls our "sensate culture.” During
the Christian era Western culture has gone through
three stages. FPFirst, the "ideational® eulturse, in which
the supersensory and the suprarationsl were trested as
the only true reelity end value. Aboubt the twelfth

10rhoma s Mann, "Culture end Politics,"™ Survey Graphie,
February, 1939, p. 151. quoted in Ralph W, Sockman, Date
with Destiny, p. 21.
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century this began to decline and was superseded by an
"idealistic” culture, which blended the other~worldly
and the this-worldly. During lts dominsnce in the
thirteenth and fourteenth centuries interest in earthly
affelrs began to be emphasiszed, but only in thelr
herclc end godllike aspects. But the concerns of this
world, once welcomed Intc the vestibule of the Western
mind, began to f1ll the whole house of thought., Thus
developed & "gensate" culture, which hes written great
chepters of material snd social progress since the
eighteenth century. The spirit of this sensste culture
fostered the rights of men, the principles of liberty,
the foundations of democracy, the spresd of physical
sclence. But having so completely divorced itsslf from
the oversoul, 1t is now losing its soul. The reslms of
selence, law, the arts, have lost their ereativity,
have become decadent, Our present world situstion is
not, therefore, a mere contest between democraey and
dictatorships, or between race and race, It 13 o :
struggle of our sensate culture to recover its soul, il

The other two men mentioned in Date with Destiny ave

Alfred Noyes snd Willlam Hoecking. ¥oyes believss the world
is pow &t the edge of the sbyss and that litersture snd art
have never really recovered from the shock of two grest
sclentific discoveriest the Copernican theory, which dwarfed
men's steture by enlarging the size of the universe, and the
Darwinien theory, which filled mankind with doubts as to the
value of humen personslity. Sockman quotes him ss saying:
Small elever minds have been exalted into lesders
of sects end sehocls of thought, chiefly on aceount of
thelr guickness in seizing isolated fregments of truth

~- fragments thet sre not even true until they fall
into place asz parts of en organic whole.lf

11Ralph W. Sockman, Dete with Destiny, pp. 21-22, cit-
ing The Orisis of Our Ags. ‘

12101d., p. 22, quoting The Hdge of the Abyss, p. 143,
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In speaking of Hocking, Sockman says:

To complete this guartet of suthoritative inter-
preters, let us hear from our own Americen philosopher,
William E, Hocking. In drametic style he declares that
history will soon enter on its shelf s new seetion under
the caption "Self-styled Modern Times (1540-1940)." &
new era has begun -~ not preeisely in 1940, for epochs
do not start on definite dates. It was dswning per~
haps as far back as 1914. It must not repeat the error
which has vitlated "modern times.,” The viece of modernity
has been a lust for abandonment, a worship of change and
relativity to the point where it cessed to discriminate
between the outworn and the eternel, "The new era will
be founded on that discrimination,"4®

Seockman then seeks te show that the vietors will not see
8 return to the nest normesicles expected from prewar prece-
dents. He says:

If voth the vietors and the vesnguished come oub of
this war hambly recognizing that they must vreckon with
forces of deastiny too great for their clever manipula-
tion, then they will be in the mood to ley the founda-
tions of & just and duvreble pesce. If we ean delve
below the renascent barbariem to what Mann sees as the
spirit of inner moral renewals if our "sensste® cul-
ture, ns Sorokin terms it, can resch up to recapture
its soul; if agonized volces like thet of Woyes can
eall our seculerized speclalists bamek from the edge of
the abyss to melin highroads from the zpirit: if with
Hoeking we can turn the tide of modernity from the
latest thing te the lasting things -~ then we chall be
on our way to keep our dste with destiny. . .. . The
hends thet would shape the psttern of things to come
mugt work fast. . . . Teday consecrated mirorities can
do what it wmway cost millions of lives to do twenty years
hence. Reforms which would recquire a ecentury §f ordi-
nary existence can now be wrought in a decade,l%

An attempt hes been mede in this chapter to show that
there is a marked lack of s satisfying philosophy, or of one
which is directed, among the American people. This does not

151b14., pp. 22-23, oiting What Man Can Make of Man, p. 19.

141p1d., pp. 23-24.
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preelude the fact that there are some systems of philosophy
in Americe; nor does it mean te imply that individuals gen-
erally do not heve some sort of creed, but if for large
nuwbers of people 1ife 1s so eonfusingvthat they can fiﬁd
articulate expressiocn only in the popular phrage of a few
decades baék, "Ishkebibble,” meaning "I should worry," then
there 1s need for a study of the problem and pointers toward
a wholesome solubtion,

Te sum 1t up briefly, modern philogsophy originated in
Amerlca and grew out of old-world philosophies. The rapid
strides made by sclence seemed to offer s eocnflict between
philosophy and science. Varicus philosophers have sttempted
to reconcile the apparent conflict. Some have sppesred to
do so for a time, only to find new conflicting developments
among the scsttered ideas of philosophy. There are those
who feel that Fregmatisw, as defined by Williem James, has
hed a stebilizging effect. While not offering James! phi-
losophy as the finsl word in the solving of the world's dif-
fileulties, the writer will attempt to show in the following
chapter that Progmatism hes been efficacicus in solving some
problems. Other views particulsrly from the religicus stande

point will also be offered,



CHAPTER V
PRAGUATISN'S ANSWER

Americs hze just finished twelve years under the leads
ership of g wan who had a definite philosophy. Clrcumstances
were szuch that he was glven an unprecedented Opportunity to
try out his philosophy on a national scale in s deuoeracy.
Perhaps one might assume that Roosevelt was s pragmwetisty
he put into practice many of his theoriesy only tiwe will
reveal the success or fallure of some of thewm. But it cen
be said with certainty that Awerics has proved her people
ere not soft. They will follow leadership to defand the
principles they belleve inj they will die for those prin-
ciples; they hsave done sc by the tens of thousands,

This chapter will seek to show how Fregmebism might be
fmerice's answer t0 interminable metaphysical disputes,

Llthough in an editorial in szatirieal veln appearing

in The Saturday HReview of Litersture Roosevelt wes accused

of Pragmetlsm, the sccousstion wes a eriticlism of Roosevelt's
management of government, The author says:
Pregmatism -- "a thing is true if it works" -- hes

at lagt, become the offleial way of thought of the
United States government and of our eiltizens more or

49
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less., . , . We have gseen it enthroned. How long it
willl remain enthroned cnly the perverse Gods of hige
tory can tell.l

The Gods of history hsve spoken, but whether the period
Just closed was more productive of good or 111, it is too
goon to say. To declde whether or not Roosevelt was a prag-
matist is not the provinece of this study: to attempt to ex-
plain what Preguatism is does come within its scope.

Though William James is thought of as the exponent of
Pragmatisw in Americs, he gives full credit to Feirce as its
originator, James says:

An smerlcan philosopher of eminent originelity, ir.
Charles Ssnders Peirce, has rendered thought & service
by disentangling from the particulsrs of its spplicea-
ticen the prineiple by which these men were instinstively
gulded, and by singling it out as fundsmwental and giv-
ing to it a Greek neme. ¥e calls it the principle of
pragmatism, snd he defines it somewhat as followa:
Thought in wovement has for its only conceivable motive
the attainment of bellef, or thought at rest., Only
when our thought sbout a subject has found its rest in
bellef cen our sctlon on the subject firmly and safely
begin., Bellefs, In short, are rules for aection: and
the whole function of thinking is but one step in the
productlon of active habits. If there were any part of
a thought that made no difference in the thought's
practlical consequences, then that part would be no
proper elecment of the thought's significance. To de~
velop a thought's meaning we need therefore only de-
termine what eonduct 1t iIs fitted to produce; that son-
duct is for us its sole significance; and the tengithb
fact at the rcot of all our thoughtedistinetions is
that there 13 not one of them so fine as to consist in
anything but a possible difference of practice.-

Pragmetisu regarde 1life as a workshop where one may work

l"ﬁpotheeﬁis of Pragmatism,” Saturday Review of Litera-
ture, X (July 23, 1933), 4. '

=

Willilam Jemeg, The Varietles of Relligious Experience,
Pp. 444-445,
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out the problems and difficulties he encounters under condi-
tione conducive to thelr solution; indeed, the problema them~
selves may serve as an instrument to their solution., Prag-
matism fuses the best of meterislism and ideslism, It takes
the position that nothing is static or an sccomplished fact
-~-not even the doetrine of Pragmatism, beceuse all of life
has not been lived. It atresses particularly the present
1ife, though 1t does not deny immortality; it takes the posi-
tion thet each men must not necessarily be "eble to give =
reason for the hope that 1s within him" but that each msn
may teke it as something to be tested by practical ponse-
quencea; thaet the results may not sll be known now, becsuse |
the date are not all collected.

James says of ib:

There is sbsolutsely nothing new in the pregmetic
method., Soerates was an adept at it, Arlstotle used it
methodically., Locke, Berkeley, and Hume mede momenbtous
contributions to truth by its means., Shadworth Hodgson
keeps inalsting that realitles are only what they are
"unown as," But these forerunners of pragmatism used
it in fragments: they were preluders only. Not until
In our time hes it generslized itself, become conscious
of s unlyersasl mission, pretended to a conquering
destiny.”

Joslahh Royce defines Pragastism in this way:

By the name Pragmetism we all of us mean a certain

gset of tendencles in recent discuseion which lay stress

upon the importance of defining the truth of proposi-
tions or judgments or ideas in terms of those empiricsl

Sw1114em Jemes, Pragmatism, p. 5O,
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facts and relations of facts which are ssid to consti-

tute the "workings" of the propositions, or judgments,

or ideas which are in question, Pragmaéism consists

in the agsertion that all propositions should be

tested as the hypotheses of sclence are tested.¢

In his book on Pragmetism James explainas what he means

over and over by taking such subjects as "Pragmatism and
Humenism' or "Pragmatism and Religion" and trying to make
clear the way in which the pragmetic method is applied to
various things. He says:

For the philosophy which 1s 8o important in eaech of
us is not a technical mattery 1t is our more or less
dunb sense of what 1ife honestly and deeply means: 1t
is our individual way of just secing agﬁ feeling the
total push and pressure of the cosmos,

James divides the people of the world into two groups
sccording to thelr philosophy, thus:

The Tender-HMinded The Tough-Minded
Hetionslistic (going by Empiricist (going by
principle) facts)
Intellectualistice Sensationaslistio
Idealistic Meteriallstic
Optimistic Pessimistic
Religious Irrellglous
Free-Willist Fptalistic
¥onistic Pluralistie
Dogmatical Sceptical

He says that what the average person wants is a philoscphy

that wlll not only exercise his powers of intellectual

4Josiah Royce, "Some Psychological Froblems Emphesized
by Pragmatism," Popular Science, LXXXIII, 394~411.

SWilliem James, Fragmatism, p. 4.
6Ibid., p. 12.
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abstraction, but will also mske some positive commection
with this gctual world of finlte humsn lives, He tells the
story of a young msn who sald he had always taken for granted
thet when one entered a philosophic classroom, one had to
open relations with s universe entirely distinet from the
one he left behind him in tbe streety that the world of
concrete personal experiences to which the street belongs
i1s multitudinous beyond imaglnation, tangled, muddy, pain-
ful and perplexed, but that the world to which one's phi-
losophy professor introduees one is a simple, elean and noble
one, This, doubtless, is the universal resction of the be-
ginner in the study of philesophy, but it is very astutely
put by the young man.

James says the pregmatic method is primerily 2 method
of settling metaphysicel dlsputes that otherd se might be
Intermingble, such as, Is the world one or meny? «- fated or
free? -- materlal or apirituel? The pregmatic method is to
try to Interpret each notion by trecing its respective prac-
tleal eonsequence. In other words, if the result would be
the same, why argue? In this connection James says:

It is astonishing to see how many philosophical
disputes collapse into insignificance the moment you
subjeet th&m»t@ th%s simple test of tracing e con-
crete consequence.

James tekes whatever may be under consideration and

7Ibid., p. 49.
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apprlies what he c¢slls the pragmatic method to it., To 1l-
lustrate, he says:

If theclogical idegs prove to have a value for conw
crete 1life, they will be true, for pragmetism, in the
senge of belng good for so mmech, For how much more
they are true, will depend entirely on their relationsa
to the other truths that also have to be acknowledged.

James' philosophy touched off a stormy controversy, some
of which was smusing. One must wade through a great deal of
satirleal material in regard to pragmstism, Yet some of
those "who came to scoff," if they did not "remasin to pray,"
may have polnted out the way %o others unkmowingly. In an
article titled "This Then Is Life" Lee Wilson Dodd begins by
saying that though 1t is no longer considered good form to
quote Omar Khayysm,he will do so, beesuse he has found his
rhilosophy good, or words to that effect. He says of Kheyyam:

le decided in favor of wine, women, amd song, He
teated these Gods pragmetically, nor aid they fail
him, Others they might heve failed, but Omer mekes it
plain that in his case they worked splendidly. The
Grape did not become a snere and z delusion; quite the
reverse.

Then he mentions that some people never find the high-
est good in 1life unless they be always saerificing for others;
so for them the Golden Rule way is 1ife lived pragmatically.
Almost unwittingly, it appeers, he unearths o truth, which
properly appllied and understood, might save eountle ss mar-

riages; 1f sincerely practiced by all people it would

Bbia., p. 37.
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contribute lmmessurably toward oiling the mechinery of liv-
ing, The fact that apparently Dodd uttered a great truth
without intending to does not detract from its vaelidity.
e sayst

If I cannot make a good workmanlike job of living
unless convinced that I aem Lmmortel, then for me the
dootrine of fmmortaslity hes proved itself true., It
doesn't follow that 1t 1s true for my wife. She may
£ind 1t personally wore stimulating to belleve "that
dead men rise up never," And if you rise up with your
musty sehool man's logle, to protest that immortality
is elther true or not true -- we shall laughoycu to
scorn! Intellectuaslist -~ Val! Autre tempsl®

James has been accused, among o6ther things, of lesving
religion out of 1life, but if one will read his views on re=

ligion and the pragmatiec way, or his book on The Varieties

of Religious Experience, it is easy to think of him as being

deeply religioua. He quotes the following lines from o let-
ter which he received from friend:

_ I can concelve my ackts and my thoughts and my
troubles as supplemented by all the other phenomens of
the world, and as forming -- when thus supplemented --

e scheme which I approve and adopt as my owny for my
part I refuse to be persusded that we ecan not look
beyond the obvious pluralism of the nsturalist and prag-
matist to a logical unity in which they take ne inter-
est or stock, A

James sald of it: "Such a warm expression of personsl faith
warms the heart of the hearer,"10

James himself deflnes religion thuas:

Y1ee Wilson Dodd, "Thie Then Is Life,” Unpopular Review,
IV (July, 1915), 120126,

10wi111em James, Pragmatism, p. 120,
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Religion shall mesn for us the feelings, scts and
experiences of individual men in thelr sollitude, so
far as they apprehend themselves to stend %n raiatien
to whatever they may consider the divine.!

In order t0 keep in mind the stated purpese of offering
Pragmatlism g8 & 8clution to the eternal metaphysical dis~
putes, one would like to know whether it worked for James;
whether i{ worked for others; whether 1t might work for one-

self. To gnswer the first query, one may allow Jemes Lo

speak for himeelf. In writing for the Hibbert Journsl in

1810 James is introcducing some ldess of a little known men,
Ranjawin Paul Bleod. He has just quoted Blood; then he
sayst |

This hes been my moral sustenanee sinee 1 have
known of 4t, In my first printed msntion of it 1 de-
clareds "The world is no more the alien terror thet
was btaught me, spurning the cloud-grimes and still
sultry bettlements whence 80 lately Jehovan thundersa
boomeds my grey gull 1ifts her wing against the night
fall, and takes the dim lesgues with = fearless eye,
And now, after twenty seven yesrs of this experience,
the wing 1s greyer but the eye ls fearless still,
while 1 renew and doubly emphasize that declaration.
I know as heving known, the mesnlng of Existence; the
same center of the universe_ -« at once the wonder gnd
the assurance of the soul,"12 |

In discusging the difficulties some people experiencs
in trylng to resolve religlous beliefs without seerifieing
their sense of intellectual integrity, MacDonsld saysa:

It mey be Iinteresting to those who thus burn
yearningly sné inguiringly toward s temple from which

11Williﬂm,3ames, The Varieties of Religious Experience,
p. al.

12¢y1114em Jemes, "A Pluralistic Mystic,"” Hibbert Jour-
nal, VIII {July, 1910).
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they are excluded to learn that a new method, or rather
the revival of an o0ld method under s new name, hag re-
cently been introdueced in the schools of philosophy.
This novel epproach to philesophie truth is sometimes
designated by the word "humaniam,” more frequently by
the less famllisr term "pragmatism.” The "pragmatic,”
or "practicel” principle in philosophy i8 & mode of dise
covering truth, and a test of ita validity, with refer-
ence to active and living velues, It eplls upon.oall
metaphysicel ideas and doectrines to give an agecount of
themselves by showing that they serve some useful pur-
pose-in response to living needs. . . . A1l truth, prage
matlsm decleres, must in gome way be verifisble by ex-
périence. A conception thet dees rot work - that 11,
that does not to some degree modify our experienge -~

is either not true, or is & conception the truth or
falsehood of which can never be discovered,id

5till pursuing the threed of thought, one might assert
that a philosophy to be satisfying and to enswer life's prob-
lems for large numbers of people must be one whieh 48 applica~
ble to all phases of whatever difficulties men as individuals
way encounter. That Jsmes hes given to the world such a
rhilosophy in the doctrine of Pragmatism seems to be sup-
ported by the opinion of L. P. Jacks, He sayst

Whether it be true or false that %hilcsophy 88
cultiveted hitherto stends aloof from "faets" end pro-
duces llttle effect on the courss of the world?’s his-
tory, there can be no doubt that philosophy as pre-
sented by James would become at once, elither for good
or 111, an sctive and stlmulating influsnee, and in
Some respects a powerful solvent, in the affeirs of
human life.

It is hardly too much %o say thet the sdoption
of the pragmatic temper would involve & Change both
in the form and spirit of every type of officisl teach-
ing, religious ethicel, political and scientific,
that 1s now being offered for the guidance of man.,

He quotes James gs seying, "I find myself willing."

1%Loren B, MacDonsld, Life in the Meking, pp. 2-3,
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Then he says 1t does not follow that Pregmetism is either
agnostic or athelstic, and thet Jawes 1s certainly neither,
but he shows that belief in God as the finlte Helper, im-
meggurably more powerful than men, though not all-powerful,
still remains a possibllity to b@ accepted or not sccording
to empiriesl evidence. He spys:

We ere s0 accustomed to locking our for definite
and final conclusions that we cannot keep toueh with
e philosopher whose whole procedure reguires thet we
should lock out for no such thing., We want & scheme
for the guldance of 1life; we want & fixed form of
thought for the interpretation of our experience, and
we agsume thet anyone who calls himself s philosopher
mr st have this end nothing bubt this to offer us.

Ho one can cateh the spirit of the pragmatists!
argunent unless he agprproaches it in en attitude of
complete detachment from the power of mere words.
Unless one csn do this the argument_in Tavor of Ra-
tionelism wiil be in the ascendant.i%

It has been shown that for James Fragumstism was 8 worke
able philosophy and that others alsc have found it to be
workable In life's experiences; but the finsl guery, whether
1t will work for oneself, somehow elways takes on special
significanee. In embraeing any philosophy the individual
iz usuelly most concerned about what it may do to his "gzood,
old-tvime religion." Jawmes recognizes this when he explains:

The pragmetistic philosophy preserves s cordial
relation with faets, snd unlike Spencer!s philosophy,
1t neither bvegins nor ends by turning positive re-

ligious constructions out of doors -- it treats them
cordially as well.ld

141, p. Jecks, "William James and His Hesssge," Conteme-
perery Heview, XCIX (January, 1913), 20-33,
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But Jemes not only sets one's mind st ease sbout thisg
he goes the second milejy he takes one to the "valley of de-
cision,” but then he also gives one o fleeting viglon of
the "Mount of Transfiguration.” In his lecture on "Pragme-
tism and Religion' he says:

Put as philosophers siming at cleasrness and con-
sistency, end feeling the praguatistic need of sguar-
ing truth with truth, the question is foreced upon us
of frenkly sdopting either the tender or the robustious
type of thought. In particuler this guery has always
come home to mey May net the eclsime of tender-minded-
ness go too far? Hay not the notion of a world already
saved in toto anyhow, be tco saccharine to stand? Mey
not religious optimism be toc 1dyilic? Must all be
seved? Ts po price to be paid in the work of salva-
tion? Is the lest word sweet? Is all "yes, yes" in
the universe? Doesn't the fect of "no" sterd at the
very core of life? Doesn't the very "serjousness" that
we attribute to 1life mear thet ineluctsble noes snd
losses form a part of ity that there are genulne sacri-
fices somewhere and thet sowething permanently drastic
and bitter always remains at the bottom of its cup?

I cannot speak offleially es s pragmetist here:
all I can say is thet my own pragmstism offers no ob-

.~ Jection to wmy taking sides with this more moralistie
view, and giving up the claéim of total reconciliation,
The posgibility of this is involved in the rragmetistic
willingness to trest pluralism ss a gerious hypotheais,
In the end 1t is our faith end not owr logie that de-
cldes guch questions, and I deny the right of eny pre-
tended logle to veto my own falth, I find myself will-
ing to take the universe to be really dangerous and ad-

- venturous, without therefore backing out and erying "no
play.” I am willing to think that the prodigel-son
attltude, open to us as 1t 1s in meny vicisaltudesn, is
not the right end final sttitude towsrds the whole of
1ife. I am willling thet there should be real losses
and real losers, and no total preservetion of 811 that
18, 7 cen believe in the ideal as an uitimete, not as
an origin, snd as an extraect, not the whole, %hen ths
cup 1ls poured off, the dregs are left behind forever,
but the posaibilitg of what 18 poured off 1s sweet
enough to aceept,lb

1%%1111am Jemes, Pragmetism, p. 40. 161p14., p. 296.
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To one who has k¥nown the total, crushing ruthlessness
of sorrow and burden-bhesring: to one who hss experienced ine-
expliceble suffering st the hands of 1life, such & philosophy
perfeetly exemplifies snd gives purposeful meaning to the
words of Solomon, "The path of the just is as the shining
1ight, that shineth more and more unte the perfect day,">

If one sttempts to coupare his 1ife with thet of an-
other in point of what one may reascnably expeect of 1life,
he may [ind himself hopelessly floundering in e movess of
doubt, bitterness and frustration, but if he cen accept the
bellef that "there are genmuine sacrifices somewhere, and
scmething permsnently drastic and bitter slways remesins at
the bottom of the cup,” then he can find real satisfaction
in 1ife, without attempting to understsnd the "why" of the
bitterness in accepting the sweetness of that which is poured

cff.

Since the title of this chepter indicetes a possible
solution or selutlions to the problem posed in this thesis,
the writer offers some viewpeints held by noted Americans,
whieh wmey have s bearing on the subject under discusaion,
These are chiefly from the religious angle,

Ralph W. Scckman feels that Americans are too complacent
and thet they offer numerous alibis for failing to fulfill

thelir obligations as good ciltizens, He says:

17?roverbs 4:18,
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We the people are cslled to be the crestors of at-
wosphere., We, individuelly, are summoned to be the pace
setters of seriocus and intelligent thinking, Ve, in-
dividually, must be the ereators of encouragement if
morgle 1s to be preserved. We cennct offer our insig-
nificance as an alibi for our insction. ZHaeh of us,
even the legst, does count, In 2z world es plastic as
ours, the lmpact of every indivicduel is a shsping in-
fluence. Our conversations, ocur unconseiocus attitudes,
create atmosphere., Each day offers some opportunity
to every one of us for affecting the raﬁial sttitudes
and social outlooks of those around us.i8

He says further:

We the people of the United States could recondi-

tion the atwosphere of our whole country withim a decade
- 1f we were to treat the religious and cultural idesls

of the democratic way of 1ife with the formula en-
joined upon ancient Israel: "ind these words, which I
command thee this day, shell be in thine hearty end
thou shalt teach them diligently unto thy ehildren,
and shalt talk of them when thou sittest in thine
house, and when thou walkest by the way, end when thou
liest down, and when thou risest up, . . . And thou
shalt write them upon the posts of thy house, and on
thy gates,"19

In spesking of the problem of integration Soeckmen says
it is not so much one of divided, but of subdlvided, person-

ality. He says:

According to Willlam Jemes, & men has "as meny dif-
ferent selves ag there asre distinet groups of persons
ebout whose opinion he cares." 4And in keeping up these
external soclal fronts, he so often develops basic
divisions between the inner self and the outer selves,

A person uses up his energy in conserving an inner empe
tiness under s shell of pretense, 20

In discusaing the blessinzs of liverty Sockman dwells

18Ralph W. Sockmen, Dete with Destiny, p. 30.
191014, , p. 32. 201b1d., p. 69.
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on the four freedoms and stresses freedom from fear as the
paramount goal to be schleved. He desls with the freedom
from fear of the individuel end of the nation, FHe ssys:

Granted that we can pull the teeth of aggressor
nations In g way to prevent their attacks, men would
8till be fearful of economic insecurities. And if
we could make the world wantproof as well as warproof,
we should 8t1ll run the risks of dilsease end acclident,
And 1f heelth programs gnd safety campaigns reduced
these dengers to a minimum, the best of body meehines -
would 8till run down, and eventually we would con-
front

the dread of something after death,
The undiscovered country from whose bourn
No traveler returns.

If we are to attaln freedom from fesr, we must en=
vigage the full range of humen experience, Fear is a
reslm which can be conguered only by geining eontrol
of the air, the atmosghere, in which "we live, and
move, and have our being,"

When the guns cease this time, shall we show a
spirit brotherly enough to cest out fesr from the youth
who are making Europe's tomorrow? And before firing
stops we can eultivate a good will sufficlent to still
the fears of our neightors to the southy of the Chinese,
whom we have been wounding by our Exelusion Aets of the
Russiana, for whom our admiration is alldyed with so
much suspleion; yea, even of the Japanese within our
borders, whom we heve interned. . . .

Yet despite all soclal safegusrds the spirit of
men 1s not free from fesr until he feels at home in a
universe which he can trust. Here 1s voiced the full
atteinmwent of this fourth freedom: "I am persuaded
that neither death nor life, nor angels, nor princi-
palities, nor powers, nor things present, nor things
to come, nor height, nor depth, nor any other creature,
shall be able to sepsrete us from the love of God,
which is in Chrilst Jesua ouwr Lord." Sueh is the faith
which insures the "blessings of liberty,"21

Whetever one's belief sbout rhilosophy, it appesrs that

211bid., pp. 147-151, quoting Romsns 813839,
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hardly enyone would be loath to assume in the llight of pres-
ent day knowledge, thet God is not an anthropomorphic beings
thet He 1s a creative forece in the lives of mankind: that He
can work omnly through the human medlum,

Ernest %& Ligon, in his book The Fayehology of Christien

Fersonality might have hed as his purpose in view the set-

ting forth of Pregmetism as s way of 1ife, PFecause h& is so
adept et making the application, his views on the matter
will be set forth rather in detsil. To the writer he deals
in a setisfying way with the provlems mentioned in this
thesls. Ligon begins by showing thet religilon hes usually
been considered outside the 3co§e of science, but that thers
is s growing Eéliaf that thé methods of science esn end should
be brought intoc religion, He draws an analogy between the
lew of gravity end the moral law. He showes that though it
1s generally thought the mejority of people obey moral law
because of feer of fubure punishment, they would not think
of breaking the law of gravity, should they learn there is
no God. He takes the assumption of science -- that the uni-
verse is orderly -- and the philosophy of pragmstism and
shows that these same assumptions may apply to religien.
He says in this connection:

Certalnly, if the unlverse 1s orderly, mental

héalth will be evidence of conformity to its spiritual
laws, Furthermore, 1f God 1s good, mental health will
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be one of the results of obeying His lesws. It is un-

believable that God would so order the universe that

Godlinegs would produce unhappiness and mental dis-

order.gg

ligon says that all behavior is fundementelly an effort

to discover satisfaction for one's appetites and urges and
expression for one's abilitles, end that the emoctional at-
titude 1s the functional unit of personality. He classifies
personalities into three groupst the sow-cslled paychopathie
personslity, the inhibited personality, and the integrsted
personality, Of course, the integrated rersonality 1is the
desireble one, as is indicated by the adjective used., To
support his thesis, Ligon says that the most univeraally

tecognized source of integretion, and therefore cf mental

health, is a dominent purpose in life,

His aim is to study the emotional attitudes which are
implied in Jegus! teachings and to ascertain vhether they
are integrating or disintegrating factors in personality.
He takes an accurste asgceount of Jesus! words and that which
will give the very spirit of the ilaster -- the "sermon on
the wmount,"

Though almost every religion emphasizes faith and love,
Jesus gave precise meanings to these two terms, ¥e taught
a definite type of feith asnd wss specific gbout the nature of

the love he spoke of., Jesus believed in an exper! mental

Qgﬁrnegt M. Ligon, The Paychology of Christien Person-
ality, p. 10,
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faith., To explain what he meant, lLigon mentions other types
such as intellectual, which certainly may confess with the
mouth but does not belleve with the heart; the faith of
credulity; astroecity stories in war propegania ere an eXx-

aumple of this type of faith: then there was experimental

faith, that which Jesus sdvocated and that which could be
accepted by science, if unbissed., 1In fact, it is the kind
of falth by which science has aceomplished its wonderful
achlevementas.

Jesus begins the "sermon on the mount” by introdueing
the word happy. To no two people does the word carry the
same exsct connotation. ILigon says: "Happiness consists
in‘finding an ever attainable group of setisfactions for all
of the instinctive urgeaa“ga Ligon shows that one mny seek
hepplness either by searching for an environwent which will
satisfy his every wish, and meeting almost certgin defeat,
or he may build such personelity traits that he will be happy
In eny environment, Jesus taught this last method in the
Beatitudes, which consist of a series of eight fundamental
emotlonal attitudss,

Sueh an attitude would certainly seem t0 be a pragmatic
one. Ligon expresses it this way:

Adjusting to one's enviromment is not synonymous
wlth being satisfied with 1t. A seclentist loves his

field of research, but devotes his whole 1ife to chang-
ing 1t. ©Fo progres: 1is msde except where the need of

2%1p1d., p. 26.
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progress is felt, If anyone imaginea that Jesus taught
his followers slmply to accept the world as it is,
with no vision for meking 1t better, let him resd "the

first verse of the Sermon on the Mount, whieh iz the
first charscterlstic of an exparimﬁntal faith,

"Heppy are the poor in spirit: for theirs
ia the kingdom of heaven, <4

Ligon says thet only when men sdopted the experimentsal
faith of modern science did they begin to do grester things.
Jesus has urged that men spply sueh faith teo the spiritual
realm. He belleved that there are spiritusl laws which are
the will of God, but that one can discover them only by
painsteking search: that if he devotes his life to it he
will find the divine, inherit the earth, learn of the true
nature of the kingdom of God, and experience the happiness
which comes to him who lives in the kingdom of hesven.

To the writer this appears to be the pragmatic wsy. It
has been tried by countless nuwbers of people, who have proved
that the satlsfying life comes from the discliplined 1ife,
Such diseipline involves every part of a person's being.

In such a belief one does not ignore the body, or endure

it, or persecute 1ts one aeéepts it a8 the "temple of thre
1iving soul" and as such sesks to use it in such fashion as
will further the living in hermony with ap orderly universe.
Tc enterteain such & bellef one cennot reconcile cosrseness
of body with spiritual expression, That is, one's body must

be in hermwony with the law, through correct hsbits of eating,

%%Ihid" ps 52, quoting Matthew 5:3.



&7
sleeping and exercise, but the diseipline does not stop
here. It involves the right use of one's time and a will-
ingness to work for spirlitusl harmony as well, whish can be
had only in medlitetlon,
Ligon eounsels:
Fipd a life purpose, which uses all of your ca-
pacities, in some form of soeciasl service, in the
value of which you have en enthusiamstie lgith, for
whilch you heave falth in your ability to perform, snd
in the performsnce of which you get your greatest
pleasure. . . . If one makes the Beatitudes his phi-
losophy of life, he fulfills every requirement of
this formulas for mental health,%d
There is a2 challenge to the writer in Jemes'! belief
that the "notion of e complete experience to which every-
thing is lesrnt and everything ls kmown is flat and flagrant
nonsense." Yo believe differently places one wlith the vast
aruy of people who seem t0 have a besutiful-sounding phi-
losophy, but the prsctice of which forees them to s belief
only in mortality., %o subseribe to Pregmatism one csn know
not with the certalnty of the Absclutist but with the con-
vietion of en open mind, that there will ever be new worlds
to conquer. Then one does not need to walt for physiecsl
death in order to enter on Eternal Lifs; one hss it when he
accepts the hypothesis that he may begin living it now. @hat

watter, then, where one's scul may find sanctuary, with the

cessation of physical 1ife? It will be only & more fapr-

“51p1d., p. 91.
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reaching end greater experience of Eternal Life. If opne is
sustained by such faith, then one is not forced, as H. G,
Wells mentioned, to seek for something whieh takes away the
fear of death, because in the last enalysls, there is no
death. It is a glorious philosophy to heve and finds no
quarrel with Pragmatism,

7o conclude, each of us possesses the wisdom of the Uni-
versal Splrit of all Life, and it cen be made to work out in
our lives whatever we truly desire snd deserve. The way 1s
30 simple that & "wayfering mah though blind, mey find it,"
and yet se obscured for the uninitisted thet one 1s likely
to lose it, becsuse he umst have the falth of g little child.
Eech men nust experience it for hiwmself, and when he has
done sc, he has dlscovered beyond the shadow of s doubt that
he has the power of fmmwortality within him here and now, He
does not wait to cest off this earthly garment to enjoy the
frults of immortality. Fe 48 the instrument, the temple of
the living soul, through which the Universal Spirit works
to teach a class, to cook o mesl, to dig a diteh, to write
2 sonnet, to employ four strings and a bow to turn the "Ave
Marie" into the mmsic of the angels., 7This is living in hap-
wony with the universe; this is going with the stresm -- not
ageinst it, This 1s to "know whom I have believed end to be
persuaded that He is able to keep thet which T have comnitted

to Him egeinst that day."® This 1s to have o philosophy

2611 Timothy, 1:12.
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and toe lilve It so that others will know one knows.

Is this americe's pnswer? The writer of this thesias
offers Praguatism ss a workable philosophy, the prineiples
of which if applied consistently, nlight hesten the day when
many apparent dlfferences, which have csused confusion, wmight
digappear.

It is safe 50 assume that if Joumes could speak for him-
self, he would gppleud the following words of L, P. Jacks:

I think Jewes would be the Tirst to sdmit thet
"Fragmatism' as he left it has not yet attained its
final expression. Put there is no doubt in my own
mind, that bentath the temporary defeats of James'
Hresertatien, Progmatism embédies g living foree of
humen convietion snd experience, which in the long
run will suceurdb to no gainsagimg 27

To summerize briefly, an sttempt has been made to show
thet humenlty is now in the throes of z world-wide struggle
between authority and freedom; thet Americs's pert in this
struggle 1s first to preserve her historie treditions,.

In doing thils she amst fzce the fight of autceracy versus
dewmoerscy; e the same time she must solve vexing soecial
prohlems growing out of the universsl confusion. Frobleas,
such as juvenile delinquency, may be solved by setting wp
objectives for educetion, such as have been listed by Ray-
mond Holder Wheeler,

In Chapter V an stteupt has heen mede to show that

ever though philesophy may have produced little effect on

. 271, . Jacks, "William James snd His lessage,” Contem~
porary Heview, XCIX (Januery, 1913), 20-33,
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the eourse of the world's history up to the present tilme,
philosophy as set forth by Willism Jemes in the doetrine of
Pragmatism, 1f spplied to problems of educetion end govern-
ment, would prove workeble. Though no attempt has been made
to prove such a statement, 1t is true that americes's wmore
recent and prosreasive educstionsl methods are besed on
Praguatism or progmstic methods. Tn seeking to solve her
problems pragmwatically, Americs must keep uppermost in mind
the besis on which the doctrine works: thst i1s, that no
Gefinite snd final goals must be set up: theat always satis-
fying experience and the workableness of a plan constitute

the chief eriterla of the success of Fragmatism,
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