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Internal-external locus of control was studied in

relationship to the religious phenomena "glossolalia."

Contrary to the main hypothesis formulated, glossolalics

were found significantly more internal in locus of control

than non-tongues speakers. Intercorrelations were studied

between the variables of I-E, age, length of church member-

ship, income level, educational level, and perceived control

by God, for tongue-speaker and non-tongue-speaker groups. Chi-

square comparisons were made between the groups on educational

level, income level, and perceived control by God, with signi-

ficant differences being found in educational level. Addi-

tional analysis was made between I-E and the variables of

educational levels, income levels, and perceived control by

God. Historical and current interpretations of the personality

of glossolalics are challenged. The construct validity of

the Rotter scale for use with religious populations is challenged.
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Introduction

An important causative explanation for man's daily

experience with his environment has been his religion. Not

only has man's religion served this important social function,

it has also had the function of manipulating his environment

as well.

Burns (1969, p. 12) places man's earliest religious ex-

perience during the Cro-Magnon period (approximately 30,000

B.C.) Cro-Magnon religion had both social elements (as seen by

the care he took in burying and supplying his dead) and mani-

pulative elements (sympathetic magic). It was in the area of

sympathetic magic that he expressed his inability to personally

do much about his environment. He clearly needed outside help.

This he obtained by incantations or ceremonies, and image making,

thus working the needed "magic" to gain the sympathy of the

"gods." An example of this attempt at magic is the cave

paintings found at Lascaux, France.

Religious symbols expressing man's inability to control can

be found in most historical accounts from Cro-Magnon man until

present times. Old Testament accounts record much miraculous

material. In the New Testament, Christ's whole ministry seemed

to be based on miracles. The emphasis that is given to the

miraculous (e.g., salvation, healing, Holy Spirit baptism,

resurrection, etc.) is an important foundation of the Christian
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religion. Other religions have faith in the miraculous to

varying degrees. History records that belief in a miraculous

manipulation of the environment has slowly declined as man's

understanding of his world has increased and as man has found

other means of manipulation of the environment. While diminished,

this belief in the miraculous is still present with many of us

in the twentieth century. For others, man has come to be his

own creator and, is thus constrained to learn to control him-

self (see Skinner 1969, Chapter 9 for a good analysis of this

attitude.)

Many believe it wrong to question religious motives and

practices. To question "the divine" is to some synonymous with

disbelief or rejection of God. To others, such questioning

has no such connotations, but they perhaps feel that any

religious question is not really important. William James (1961)

rejects such attitudes when he says,

To the psychologist the religious propensities
of man must be at least as interesting as any
other of the facts pertaining to his mental
constitution (p. 22).

and quotes Spinoza,

Spinoza says: "I will analyze the actions and
appetites of men as if it were a question of
lines, of planes, and of solids" (p. 27).

and further quotes Taine

Similarly M. Taine, in the introduction to his
history of English literature, has written:
"Whether facts be moral or physical, it makes
no matter. They always have their causes.
There are causes for ambition, courage, veracity,
just as there are for digestion, muscular move-
ment, animal heat. Vice and virtue are products
of vitriol and sugar"! (p. 27).
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It is not the purpose of this paper to stand in judgment

of people and their beliefs, nor is the purpose to support or

reject the basis of their beliefs and the validity thereof.

Metaphysical questions do not easily lend themselves to scientific

analysis, yet the behavior of the individual who is involved

in metaphysical endeavors and relationships may be studied.

The purpose of this paper is to study a small segment of

the church's attitudes. An understanding of the studied attitudes

will help in furthering our understanding of present day man.

Primarily this paper will look at glossolalia and the glos-

solalist, in an attempt to determine if the glossolalist has

a perception of his world as controlling him. This paper will

also look at differences between the glossolalist and the non-

glossolalist Christian. Definitions to be used in this study

follow below:

Glossolalia

"Speaking in tongues." A form of language production in

which speaker does not know what he is speaking. Such production

may range from gibberish to highly structured verbalizations,

thought by some Christians to represent actual human foreign

language,orin alternate forms, angelic language. Samarin

(1972) defined it thus:

A vocal act believed by the speaker to be language
and showing rudimentary language-like structure
but no consistent word-meaning correspondence
recognizable by either speaker or hearers; (in
Christianity) speech attributed to the Holy Spirit
in languages unknown to the speaker and incompre-
hensible without divinely inspired interpretation
(p. XVii).
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Glossolalist

One who speaks in tongues.

Locus of Control of Reinforcement

As used by Rotter (1966) it is an indication of how a

person perceives the effects of his environment and the control

thereof. A person is said to have an internal locus of control

if he believes that he controls his own environment, an external

locus of control if his environment is perceived as controlling

him.

Neologism

As defined by Chaplin (1968):

1. Any newly coined word. 2. Loosely, using
an established word or phrase in an entirely new
way. The use of neologisms is characteristic of
certain psychotic reactions (p. 315).

Neo-Pentecostal

A glossolalist member of a traditional church.

Pentecost

Jewish feast day which was fifty days after the Passover.

It was on the Day of Pentecost that the first New Testament

incidence of glossolalia took place. Hence, modern day glos-

solalists call themselves "Pentecostal." Glossolalists often

refer to the term "pentecost" (i.e., 'within pentecost') to

describe the movement itself.
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Pentecostal Holiness

Refers to that group of Christian churches which stress

glossolalia and piety in daily life. Doctrinally, they are

Arminian rather than Calvinistic. They often stress Christian

works (i.e., such as mode of dress, modesty, no cutting of

hair, no cosmetic make-up, in abstaining from reading "worldly

literature", etc.) as necessary to Christian salvation. In

many such groups, the emphasis on such works is changing, but

not in all groups.

j 2irit-Filled

In Christian religion, the belief that the Holy Spirit of

God indwells in individuals. Christian glossolalists believe

that this happens at the time when they speak in tongues, and

that the tongues are a sign that God has indwelled in them.

They believe the tongue is the hardest member of the body to

be controlled; thus its control suggests total bodily control

by God.

Tongues

Glossolalic production of language.
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Background of the Study

Glossolalia has been present in the Christian church from

its inception. In recent years it has gained much new interest

and new practitioners are added to glossolalic ranks almost

daily. Because of this renewed interest, much has been written

on the subject by religious, psychological, and linguistic

authors.

While Christian glossolalists like to think of this ex-

perience as being one that is exclusively theirs, May (1956)

reports that non-religious as well as religious, and non-

Christian as well as Christian glossolalia, have existed

anciently and currently. According to'May, very ancient man

probably spoke with tongues when he first dealt with divination,

curing, sorcery, and propitiation of spirits. Early glossolalia

was probably associated with animism. By imitating animal

language, man worked sympathetic magic. This imitation later

came to be spirit language to him. May also states that today

glossolalia is common among those religions with beliefs in

spirit possession and inspirational shamans. It seems to him

to be a cross-cultural phenomenon found in all parts of the

world.

Flournoy (1900) reports on an increasing example of non-

Christian glossolalia (which was also associated with somna-

bulism). The subject, whom he studied extensively, wrote
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messages from dead people (most of whom were historical

personages) and also spoke in tongues. These tongues were

reported by the subject to be of Martian origin (from the

planet Mars.)

Oman (1963) says that neologisms, characteristic speech

patterns found in some psychiatric patients, often take on a

flavor that is similar to glossolalia. Suggestion is made

by him that the same motivation may be involved in most glos-

solalia. Psychiatric glossolalia may or may not be religious,

depending on the orientation of the speaker.

Historical Background

Biblical accounts of speaking with tongues are first

recorded in the New Testament. Acts 2:1-13 states:

Seven weeks had now gone by since Jesus' death
and resurrection, and the Day of Pentecost arrived.
As the believers met together that day, suddenly
there was a sound like the roaring of a mighty
windstorm in the skies above them and it filled the
house where they were meeting. Then, what looked
like flames or tongues of fire appeared and settled
on their heads. And everyone present was filled with
the Holy Spirit and began speaking in languages
they didn't know for the Holy Spirit gave them this
ability.

Many godly Jews were in Jerusalem that day for the
religious celebration having arrived from many
nations. And when they heard the roaring in the
sky above the house, crowds came running to see what
it was all about and were stunned to hear their own
languages being spoken by the disciples.

"How can this be?" they excalimed "For these men are
all from Galilee, and yet we hear them speaking all
the native languages of the lands where we were born.
Here we are Parthians, Medes, Elamites, men from
Mesopotamia, Judea, Cappadocia, Pontus, Ausia, Phygia,
Pamphylia, Egypt, the Cyrene language areas of Libya,
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visitors from Rome--both Jews and Jewish
converts--Cretans and Arabians. And we
all hear these men telling in our own
languages about the mighty miracles of God'"
They stood there amazed and perplexed. "What
can this mean?" They asked each other. But
others in the crowd were mocking. "They're
drunk, that's all'" they said.

(The Living New Testament 1967).

Several other New Testament references predict such events

(Mark 16:17),. or either record or imply such events taking place

(Acts 10:44-46; 19:6; I Corinthians 12th through 14th chapters,

and others.)

Glossolalia is recorded historically in almost every period

of the Christian church. The apostle Paul states in I Corin-

thians 14:18 that he was a tongues speaker. He records that

he did so privately and advised restraint to others.

According to Kelsey (1964), only brief periods have been

without some recorded glossolalist activity. In the second

century a group called Montanists were advocates of tongues

speaking, as were Hermes and Clement, second-century church

fathers. Kelsey suggests that Polycarp may also have been a

tongues speaker. A gradual decline in tongues speaking began

soon afterwards. By the fourth century, during the leadership

of Origen, first-hand experience with glossolalic phenomena

could not be found. Fifth-century church fathers Chrysostom

and Augustine saw tongues as a special New Testament phenome-

non (a view that is popular today). By 1000 A.D. glossolalia

came to be looked upon with official suspicion by the Roman

Catholic Church. In the twelfth century official approval
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began to reappear and Saint Hildegard spoke in tongues in the

thirteenth century. Saint Thomas Aquinas again restored tongues

speaking to the classification of supernatural gifts. Sixteenth-

century Catholic saints Francis Xavier and Louis Bertrand spoke

in tongues, as did many other canonized individuals of that

period. In the same century, reformer Martin Luther was a

glossolalist. Sir Francis Bacon mentions speaking in tongues

in his works The Advantages of Learning and The New Atlantis.

In 1685, the Huguenots (persecuted French Christians) were

tongues speakers, as were the Jansenists (French Catholics) in

1731. Early Quakers, Shakers, Irvingites, and Mormons spoke in

tongues. The tongues movement began to grow to great size when

in 1885 hundreds of Russian Arminian Christians began to speak

in tongues,followed by revivals of the movement in Germany,

France, and the U.S.A.

Darnell (1962) tells of a Charles F. Parham, a Holiness

preacher who started a Bible college in Topeka, Kansas at the

beginning of the century. There during the first class meeting

all of his students came to an agreement that tongues speaking

was the one evidence of the Holy Spirit's baptism, even though

none of them or Parham had ever spoken in tongues. That day

all of the students spoke in tongues. A negro preacher named

W. J. Seymour visited the school and became a tongues speaker.

Later Seymour and a small group of Christians rented a livery

stable on Azusa Street in Los Angeles, cleaned it out, and

started the Azusa Street Mission. The ensuing meetings held in



10

1906 grew quite large and influenced a number of prominent

religious leaders of the day, including Aimee Semple.McPherson.

Most of today's Pentecostal Holiness-type churches trace their

beginnings to the Azusa Street meetings. McPherson (1923) in

an autobiography gives her impressions of the scope and fervor

of many of the large pentecostal meetings of the early 1920's,

and she seems to be an early prime mover of the pentecostal

faith. DuPlessis (1961) describes the neo-pentecostals in

traditional denominations and the phenomenal growth in their

numbers.

Ranaghan and Ranaghan (1969) give reports of the neo-

pentecostal Catholic movement that is currently experiencing

a large growth. One reason for Catholic interest seems to be

the emphasis in recent years on ecumenical endeavors by that

church. The Ranaghans say:

One of the richest fruits of this contemporary
charasmatic movement is the binding together
of Christians of many denominations in the
"Spirit of Jesus." Episcopalians, Lutherans,
Presbyterians, Methodists, Baptists, Disciples,
Nazarenes, Brethren, as well as denominational
pentecostals, have become our very dear brothers
and sisters in Christ, united by the baptism of
the Holy Spirit. (p. 225.)

Rosage (1971) quotes a prayer by Pope John XXIII:

Renew in our own days your wonders as of a
new pentecost; and grant that Holy Church
may extend the kingdom of the divine Savior,
a kingdom of truth, justice, love, and peace (p.315).

He sees the modern Catholic movement as being an answer to that

prayer.
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Numerical Strength

Despite the vast amount of historical and current

information available, and despite the fact that glossolalia

is a phenomenon of widespread practice, many people are not

acquainted with this phenomenon. Participation in tongues

speaking seems to be growing to tremendous numbers in recent

years, but accurate figures indicating the amount of this

participation are impossible to attain.

Mead (1970), who has for many years been a leading

authority on churches and sects in the United States, speaks

of the difficulty of enumeration of pentecostals:

No accurate count of their total membership is
possible as many of them never issue statistical
reports of any kind (p. 162).

It is also important to note that all members of pente-

costal churches do not speak with tongues even though glosso-

lalia is a tenet of faith in these churches. Two other points

are the following: first, all glossolalists do not prefer

church membership (many are adamantly opposed to church

membership as a tenet of faith), and second, the equally im-

portant fact that glossolalists are being increasingly found

in traditional denominations (which are traditionally non-

glossolalic or anti-glossolalic.) Consequently, only inaccurate

estimates are available as to the actual numerical strength of

the pentecostals. What statistics that are available confirm,

however, that these people constitute a large group. The

demographic data that follows will illustrate this point.
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Statistics by Whiteman and Trimble (1957) give a

comparison of pentecostal church membership with membership

in other churches and with the population at large for

Denton, Dallas, and Tarrant Counties of Texas. Of 20,418

Denton church members, 841 were in pentecostal churches. This

represents 4% of county church membership and about 2% of the

population at large. Tarrant County showed slightly higher

proportionswith pentecostals being 4.9% of church members

and 2.4% of the population at large. It might be noted that

of the existing Denton County pentecostal churches, only

Assembly of God churches were reported, although there are

other small pentecostal churches in the county. In Dallas

and Tarrant Counties, the figures are primarily for the

Assemblies of God, although some other smaller groups are

included and some large pentecostal groups (one of note being

the Church of God in Christ, a very large Negro group) are

not reported. Investigation at the time of this thesis re-

vealed at least one Roman Catholic group of over 800 tongues

speakers in existence in Dallas, while large chapters of the

predominantly non-pentecostal "Full Gospel Businessmen" exist

in Dallas, Denton, and Tarrant Counties.

Jacquet (1972) lists 26 pentecostal denominations opera-

ting in the United States. A total of membership reported or

in some cases estimated by those churches yields the figures of

3,153,028 who are members of pentecostal denominations, but
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gives no estimate of membership in independent pentecostal

groups (a sizable population.) If one also takes into con-

sideration the other sources of possible error of estimating

their strength (aforementioned), it is evident that pente-

costals are a -sizable group, indicating that glossolalists

must also be a large group. Kelsey (1964) estimates that

more than three million American people have spoken in tongues

in this century. In light of the above information, his

estimates would seem small indeed.

Nichol (1966) sums up the dilemma of estimating pente-

costals' numerical strength:

While a few years ago pentecostalism was regarded as
a suspect religious movement, today it has achieved
widespread recognition. In terms of percentage of
growth, it has spurted ahead of traditional protestant
denominations, burying last year's statistics under a
mass of new adherents, new churches, new territories,
and forcing observers ... to coin such new phrases
as "the third force in Christendom" (p. 345).

Nichol also quotes Paulk as saying that there are nearly

eight million pentecostals in the world today. Gerlach and

Hines (1970) say that pentecostal membership is growing faster

than all other churches in the United States today. They also

quote Hollenwager as estimating world pentecostals at ten

million and Time as estimating the figure at twelve million.

Psychological Issues

From the above, it is now easy to see that glossolalia is

a religious phenomenon of much interest in both Christian and

non-Christian circles today. Much has been written pro and
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con as to the validity of glossolalia as a religious experience

and as to its benefits in changing the behavior of the parti-

cipant. Many questions have been raised about the psycholo-

gical state of those participants by psychologists and by the

public at large. Are these people "drunk", as proposed by

observers on the Day of Pentecost, or "crazy", as some today

might suggest?

While doctrinal theological issues may well be important

issues, they are not easily resolved. Of necessity, those

issues, while having a bearing on psychological issues, must

be left to scholars within the appropriate fields to discuss.

The psychological issues concerning glossolalia need to be

studied in more detail than they have been in the past. While

there is much speculation concerning the psychological state

or the personality of the glossolalist, little empirical data

has been presented.

Osser, Ostwald, McWhinney, and Casey (1973) make a dis-

tinction between glossolalia used in a non-religious context

and in a religious one. Also, they consider it pathological

when the person seems to lack self-control and cannot limit his

nonsensical behavior to times when it is apt to be tolerated

by others (for instance in the church meeting), or if he speaks

for the sole purpose of annoying or confounding the listener.

Oates (Stagg, Hinson and Oates 1967) sees glossolalia as

childish language, necessitated because of lack of concreteness

in our world and inability to express one's frustrations. He

also sees it as egocentric. It serves the purpose of release
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from tension. He feels that if the glossolalic person is

mentally sick, the sickness is of the paranoid-schizophrenic

type reaction. He perceives pentecostals as being suspicious

individuals and at the same time entertaining elaborate and

grandiose conceptions of themselves. He quotes Lester as

saying that pentecostals have weak egos, confused identities,

high levels of anxiety, and unstable personalities.

Oman (1963) sees speaking with tongues as partially

explained on the basis of some disorder of association. He

sees it as a lack of integration (which is a common cause of

neurosis) and as a failure to form wholesome associations.

This causes deviant behavior (e.g., "holy rollers," shaking,

etc.) He also sees glossolalia as being akin to neologism.

He sees it as a way of restoring infantile megalomania in a

way and a setting through which the speaker will gain acceptance.

He sees wish fulfillment, superiority, and exhibitionism as all

working in glossolalia. He also sees it as a way to be rid of

overpowering feeling of guilt. Lombard (quoted in May, 1956,

p. 77) also sees glossolalia as being a form of repression in

which infantile linguistic patterns come forth.

Cutten (1927) says that according to Freudian theories,

glossolalia is of childish origin because it comes from the

subconscious. He also quotes Mosiman in suggesting that perhaps

glossolalists get themselves into a hypnotic state which causes

behavior to change. Another statement that is widely used and

attributed to Cutten is, "those who speak in tongues ... are
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illiterate and ignorant people." Gerlich and Hine (1969)

take exception to that statement, saying that Cutten should

be alive today to see all of the Ph.D.'s, M.D.'s, and other

highly educated glossolalists.

Plog (1964) surveyed 272 glossolalists and found a median

income of $621 per month (ranging from $100 to $1,600). Voca-

tional data showed that 34% were holding professional-technical

jobs, 17% were in clerical or secretarial occupations, and 24%

of those surveyed were housewives. Thus, it is apparent that

socioeconomic factors have little to do with glossolalia.

Samarin (1972), who takes a sociolinguistic approach to

tongues, says that glossolalists may often be treated as ab-

normal. He sees no evidence that they should be treated as

such. He says that psychological explanations of tongues are

the most common ones given. An example of the reasoning used

in those explanations is that "since glossolalia is not normal,

tongues speakers are not normal either." He also points out

that there are hundreds of thousands of tongues speakers today

and that they are often well educated and established members

of our society. For this reason, explanations of the why's of

pentecostal "nonsense speech" are demanded. Samarin would seek

some of these why's in personality research, but sees difficulty

in doing so.

Samarin (1972 p. 20) also quotes Vivier, who as part of

a doctoral dissertation in South Africa studied pentecostal

groups. The groups consisted of -one who believed in
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but had not yet spoken in tongues, another group of people

who had spoken in tongues, and then a group of people who did

not approve of speaking in tongues. Data given was from the

Willoughby Test (general neuroticism test), the Rosenzweig

Picture Frustration Test, the TAT (Thematic Apperception Test),

and others. The following was concluded by Vivier about

glossolalist, as compared with control groups:

1. There are fewer formalized thought processes;

2. There is less egoistic manipulation of the environment;

3. They show more preference to feeling than thought;

4. There is more projection of feeling and thought;

5. Direction of aggression following upon frustration

is punitive;

6. The method of repression is used for purposes of

adjustment, more than egoistic self-assertiveness;

7. They show an interest for the unusual and extraordinary;

8. They show themselves not to be bound by the traditional

and the orthodox.

The Vivier study seems to be one of the few really empirical

studies of personality of glossolalists available.

Gilmore (1969) suggests that there are differences in

personality among pentecostals which may be measured on the

Rokeach Dogmatism Scale (Form E), the California Psychological

Inventory (CPI), and the Braens Religious Attitude Inventory

(RAD). Her study showed that non-dogmatic pentecostals had

better personal adjustment and interpersonal skills than
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dogmatic pentecostals, as measured by the CPI. She says,

When compared with other groups, such as college
students and the normative samples of the CPI, the
open or non-dogmatic pentecostal believers appear
as well-adjusted and interpersonally skillful as do
people in general (p. 163).

Goodman (1969, p. 238) quotes Vivier (1968) as showing

that the glossolalist is in significantly better mental health

than his traditional counterpart. Goodman also sees the

phenomenon as a dissociative oneas have others mentioned

above, but he sees this dissociation as having favorable

after-effects. He sees glossolalia as being multilayered

behavior, with a trance state representing the deepest level,

the next layer being vocalization, and then the linguistic

level (e.g., the intonation pattern). He says that trance-

like states accompany glossolalia, and, as in any trance, the

artifact of the trance is due to the particular learning

situation or the cultural expectations.

Hine (1969) concludes that assumptions that glossolalia

is linked with schizophrenia and hysteria have not been

supported by any empirical evidence, and quotes Boisen (1939)

as seeing glossolalia as being therapeutic, "a constructive

experience for both mentally disordered and for normal in-

dividuals," if within a "social matrix which is structured"

and "in which pressure for constructive behavioral results

is exerted by group pressure." Hine concludes:

Through a functional approach to the phenomenon,
we have come to assess glossolalia as a non-
pathological linguistic behavior which functions
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in the context of the Pentecostal movement as one
component in the generation of commitment. As

such it operates in social change, facilitating
the spread of the Pentecostal movement affecting
nearly every denomination within organized
Christianity, and in personal change, providing
powerful motivation for attitudinal and behavioral
changes in the direction of group ideals (p. 225).

Wood (1965) studied the personalities of Southern pente-

costals, using the Rorschach. From the data he obtained, he

described the pentecostal faith and the pentecostal person-

ality as follows: (1) They are lacking in an adequately

structured value-attitude system and they feel a threat of

instability in that system and in their social relationships.

(2) They see a need to restructure the aforementioned systems

and relationships and are emotionally aroused concerning those

needs. (3) They are able to canalize their emotions normally

into interpersonal relationships. (4) They have a strong

need for other people, but are uncertain in relationships with

those people. (5) Their religion attracts uncertain, threatened,

inadequately organized persons who have strong motivation to

reach a state of satisfactory interpersonal relatedness and

personal integrity. (6) Their religion provides patterns of

behavior leading to personality integration, interpersonal

relatedness, and certainty. (7) Stabilization comes as a

by-product of religion. (8) Emotionally intense religious

experience is connected with personality reorientation. (9)

Religious enthusiasm is one solution to sociocultural situations

in which cases of personality disorganization are widespread.



20

(10) Adherents of a sedate, legalistic Christianity will

reveal different personality traits than from those of the

pentecostal, and the attractiveness of pentecostalism is the

religious enthusiasm rather than sectarian participation.

It is thus apparent that many opinions are to be found

concerning glossolalists; and the process of sorting out the

variables is a complicated one. While most researchers con-

clude that pentecostals are normal, some do not. While

pentecostals are causing change within many traditional churches,

some members within these churches are resisting those changes.

In their effort to resist, they may cry "crazy" or "abnormal"

without looking at empirical evidence, and professionals are

often guilty of doing the same. This paper proposes to add

to the above data so that we may better understand and respond

to the glossolalist. A table summarizing the above descriptions

of glossolalists follows. (See Table 1.)
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TABLE 1

Some Suggested Psychological Descriptions of Glossolalists and

Tongue Speaking

Author Description

Cutten Childish hypnotic state
Ignorant

Gilmore Non-dogmatic pentecostals, well adjusted.
Dogmatic, not as well adjusted

Goodman Favorable dissociation
Learned behavior-cultural expectations

Hine Schizophrenic or hysteria hypothesis not
supported

Tongues speaking-therapeutic

Lombard Repression of guilt

Oates Childish language-lack of concreteness
Egocentric
Tension-releasing
Paranoid
Schizophrenic type, if mentally ill
Grandiose
Weak egos
Confused identities
High anxiety
Unstable personality

Oman Disorder of association
Lack of integration
Deviant behavior
Infantile megalomania
Wish fulfillment
Superiority feelings
Exhibitionism
Overpowering guilt (tongues used as a way
out of it)

Pathological only if used out of contextOsser
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TABLE 1 Continued

Some Suggested Psychological Descriptions of Glossolalists and

Tongue Speaking

Author Description

Vivier Fewer formalized thought processes
Less egotistic manipulation of environment
Feeling over thought
Punitive aggression
Adjustment by repression
Interest in unusual and extraordinary
Untraditional and unorthodox

Wood Threatened in va2lue-attitudinal system
Emotional canalization
High need for others--uncertain in
relationships

Inadequately organized
Religious experience therapeutic
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Internal-External Locus of Control

In his social learning theory, Rotter (1954, 1964)

postulates that man's behavior is goal-determined and always

directional. The individual responds to his environment with

those behaviors which he has learned will lead to the greatest

amount of self-satisfaction. He gradually associates certain

goal objects and internal conditions with satisfactions that

are innately determined. Also, gradually a set of differ-

entiated motives or needs develops directionally in the indi-

vidual, from the specific to the general. Expectancies are

developed that certain behaviors will lead to satisfactions or

valued goals. These expectancies and rewards by their strength

determine the strength of behavior potential.

As a further refinement of the above theory, Rotter (1966)

puts forth the generalized expectancy construct, which he calls

Internal-External Locus of Control of Reinforcement (I-E). The

individual who believes in the internal control perceives

that events are contingent upon his own behavior or his char-

acteristics, whereas the individual who believes his external

control perceives that reinforcement is not entirely contingent

on his own action, but may typically be based on luck, chance,

or fate, or under the control of powerful others, or unpredict-

able.

Several scales have been developed purporting to measure

I-E control. Throop and MacDonald (1971) list thirteen such
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tests. The one considered best at this time for use with adults

is the twenty-nine item forced-choice scale of Rotter (1966),

called the "Internal-External Control Scale". This scale is

scored in the direction of externality; i.e., the higher the

score, the more external the individual is considered to be.

Rotter (1966) says that the I-E test is to be considered

a measure of generalized expectancy. While none of the indi-

vidual test items of his scale are directly addressed to a

preference for either internal or external control, they may

be correlated with either preference. He reports relatively

stable internal consistency estimates and consistent test-

retest reliability varying from .49 to .83 for varying samples

and time periods. Rotter (1960) further says that the con-

struct validity of the I-E scale is most significantly suggested

from predicted behavioral differences for individuals above

and below the median scale and from correlations from behavioral

criteria.

Lefcourt (1966), speaking of the construct validity of the

I-E, says, "the success of a variety of techniques in measuring

the control dimension provides support for the construct

validity of that dimension and argues against a response-style

interpretation of scale performance (p. 217)." He also attests

to usefulness of the construct of perceived control in studying

problems such as psychopathology, apathy, and withdrawal

phenomena. Lef court (1972) reasserts the importance of the

I-E construct as a fruitful research area and expresses the

need for further research in the area of locus of control-

related phenomena.
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Joe (1971) also lists reliability measures for the I-E

scale as reported by several different authors. Test-retest

reliability measures ranged from .48 to .84 for normal and psy-

chiatric samples. Internal consistency estimates of reliability

are most usually correlated in the .70's. Discriminant validity

of the I-E scales is supported by low correlations with measures

of I.Q., social desirability, and political affiliation.

An enormous amount of research has been generated by the

I-E construct; this also attests to the perceived importance

of the construct by the psychological community. Throop and

MacDonald (1971) list 339 articles pertaining to I-E through

1969. Since then, several hundred more have been published.

The Rotter (1966), Lefcourt (1966, 1971), and Joe (1971) reviews

give incomplete but very extensive overviews of the areas of

research into this construct. Tyre (1972) gives a good short

review of the construct as an adjunct to counseling activity.

Despite the vast amount of published literature concerning

I-E, very little has been published in the area of religion or

religious behavior as it relates to the I-E construct. None-

theless, there are several studies which are related to the

present study. Berman and Hays (1973) found that externality

was not related to a belief in afterlife,as one might expect

to be the case. Also, their results failed to support a

hypothesized relationship between external locus of control

(LOC) and death anxiety. These findings were contrary to

findings by Tolor and Reznikoff (1967), using an unvalidated
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death anxiety scale. They did find a relationship between

their scale and external LOC.

Scheidt (1973) found that the I-E variable mediates

individual differences in beliefs of the supernatural and

superstition with externals exhibiting more positive attitudes

toward such phenomena. Also, females were found to be more

likely to have positive attitudes toward such phenomena than

males, regardless of I-E status.

In another study of superstition, Jahoda (1970) found

that among Ghanaian university students, there was a cor-

relation between superstitious beliefs and high externality,

while mean I-E scores corresponded closely with those norms

found in studies of American university students.

Adams-Webber (1969), using a story completion methodology,

found the tendency to view moral sanctions as directly con-

tingent upon the immoral behavior of story characters and the

belief in internal control of the story completer. Indications

are that this relates to self-blame, guilt, and subsequent

punishing of one's actions (for example, by confession, self-

punishment, etc.) It might be further mentioned that these

methods are ones that are often used by the religious funda-

mentalist.

Benson and Spilka (1973) studied the image that one has

of God as it affects one's perception of LOC. They found that

LOC was not related to one's controlling beliefs about God, even

though they hypothesized that there would be a positive rela-

tionship. They had thought a believer selects a "god" that is
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consistent with his perception of LOC and his self-image. An

example of their reasoning is that belief in a demanding,

powerful, and controlling God should be consistent with the

cognition that one is not master of his own fate (external

control). They point out that perhaps the Rotter scale may not

accurately measure the orientation of the truly religious person,

who may see things under divine control, but not as controlled

by chance, fate, or luck, key words in the I-E test. They

did find, however, that hours spent in church activities and

frequency of devotions were both significantly related to

internal control.

Shrauger and Silverman (1971) also found a relationship

between frequent participation in religious activities and

internality. People who are involved in religious activity

seem to perceive themselves as having more control over what

is happening to them. Protestants were more internal than

Catholics or Jews. No relationship was found between socio-

economic status and LOC. Females seemed to be more influenced

by the factor of frequency of participation than did males.

Strickland and Shaffer (1971) found that people to whom

religion was highly personal and meaningful were also likely

to have intrinsic religious orientation and to believe in

internal LOC. Intrinsic individuals usually attend church

more and are less prejudiced against outsiders (see Allport

and Ross 1967.) Reported relationships between intrinsic

belief and internal control would seem to agree with many of
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the findings of studies mentioned above. Authoritarianism

was not found to relate to either religious orientation or

LOC in this study by Strickland and Shaffer.

The only study of LOC that was found pertaining to tongues

speakers and I-E was that of Javillonor (1971). She did not

directly study the tongues-speaking variable but rather

studied the pentecostal holiness-type churches in which many

members, but not all, are tongues speakers. She related many

pentecostal doctrines and beliefs to powerlessness, which by

logical extension would suggest that pentecostals would be

more external in belief than other sectarians. She also

attempts to make a case for parallels between pathological

behavior and religious experience, particularly those reli-

gious experiences of the pentecostal. She found mean I-E

scores of 7.8974 for pentecostal holiness sectarians, 6.6061

for other church members. These differences were all non-

significant. She reported that new members of pentecostal

holiness sects (less than six months) had substantially

higher externality scores than those who had been in the church

six to ten years. She also found that the majority of the

pentecostals fell on the external end of the I-E scale

(51.3%).

From the above studies of religious behavior and I-E,

one would expect the tongues speaker to express internality if

he behaves like most people who are highly involved with their
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religion. However, if one were to believe the various assess-

ments of psychologists, social scientists, and theologians

reported in the chapter on the Background of the Study (see

Table 1), a different expectation might be garnered. The

following I-E studies will demonstrate this point, but the

evidence is far from clear.

Many of the authors in the chapter on the Background of

the Study suggest a pathological explanation of tongues speaking.

Pathological states are generally associated with externality,

although Rotter (1966) felt that people at either extreme of

the reinforcement dimension, e.g., high externality, high

internality, were likely to be maladjusted. Several studies

on maladjustment have been published since, and some of these

are reported below.

Hersch and Scheibe (1967) found a significant and positive

relationship between anxiety and the I-E scale, anxiety being

measured by the Pt scale of the Minnesota Multiphasic Personality

Inventory. He also found positive correlations of the total

I-E score with most of the California Psychological Inventory

(CPI) scales and the Adjective Check List (ACL) scales. In-

ternals were high on ACL measures of defensiveness, achievement,

dominance, endurance, and order, but low on succorance and

abasement. On the CPI the internal score was higher on scales

of dominance, tolerance, good impression, sociability, intel-

lectual, efficiency, achievement via conformance, and well-

being. The reverse was said of the external scorer, who

tends to describe himself more unfavorably.
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Hersch and Scheibe also compared those at the extremes

of I-E scores and discussed self-descriptions on the ACL.

High internals were clever, efficient, egotistical, enthusia-

stic, independent, self-confident, ambitious, assertive, boast-

ful, conceited, conscientious, deliberate, persevering, clear

thinking, dependable, determined, hard-headed, industrious,

ingenious, insightful, organized, reasonable, and stubborn.

They point out that only one adjective was used more often by

externals, that being self-pitying.

Harrow and Ferrante (1969) found schizophrenics to be

more external than non-schizophrenics, older patients more

internal than younger, and the greater the psychopathology,

the more external the individual. Change scores after treat-

ment revealed little significant change, except that depressives

became more internal, as did female patients, and manic patients

became more external, changing from a beginning mean internal

orientation. This data seems to support Rotter's u-shaped

curve contention mentioned before. Watson (1967) also found

a relationship between LOC and anxiety; i.e., the more external,

the more anxious one is.

Abramowitz (1969) discusses results he obtained which

showed low depression in the group with highest internality.

He suggests that the relationship between maladjustment and

LOC may be linear rather than curvilinear.

Lottman and DeWolfe (1972) found process schizophrenics

to be more external than reactive schizophrenics and non-
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schizophrenic controls, the last two groups not differing

significantly from each other. In another such study, Lottman,

Davis, and Gustafson (1973) found similar results, and in

addition found positive relationships between external control

orientations and feelings of personal distress as evidenced

by elevated clinical scales on the MMPI.

Levenson (1973) found functionally psychotic patients to

be no more external than neurotics, but Duke and Mullens (1973)

found schizophrenics to be more external than non-schizophrenic

patients and non-schizophrenic patients to be more external

than normals.

Cromwell, Rosenthal, Shakow, and Zuhn (1967) also discuss

the externality of schizophrenics in terms of behavioral

effectiveness. They see their responses in the direction of

external control as being directly related functionally to

various causes, such as parental control, mental retardation,

incarceration, displacement in war, etc.

Cash and Stack (1973) found that significantly more

externality in psychotics than neurotics but most of the dif-

ferences were accounted for by the paranoid group while

non-paranoids were no different from neurotic and non-psychiatric

groups. Acute psychotics were significantly more external than

chronics.

Williams and Vantress (1969) found a positive correlation

between I-E control and aggression. Additionally, external

scorers scored significantly higher on five subscales of the
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eight on the Buss-Durkee Hostility Inventory. Those scales

were resentment, verbal, suspicion, indirect, and irritability.

There were no differences on scales of negativism, guilt, and

assault.

Powell and Centa (1972) found a relationship between

mental ability and internal control, which is inconsistent

with Rotter's (1966) findings that control and mental ability

are unrelated. Brecher and Denmark (1969) found that internals

were more verbally fluent than externals. They suggest that

there may also be a correlation between LOC orientation and

creativity. Powell and Vega (1972) report correlations

between scores of adult LOC and need achievement, anxiety,

psychopathology, socioeconomic status, ethnic group membership,

and intellectual ability. Externals were in lower socioeconomic

groups. Members of minority ethnic groups tended to score in

an external direction. Relations found between psychopathology

and externality were not simple ones, but were present.

Change scores also seem to be an important area for con-

sideration in study of LOC. When LOC changes, in.which direction

does it change, and why? In addition to the Harrow and Ferrante

(1969) study mentioned above, Gillis and Jessor (1970) found

in their patients who were judged to be improved, an increase

in internality, as did Lesyk (1969). Gottesfield and Dozier

(1966) worked with impoverished people in a community action

program. They concluded from their work that training brings

about fewer feelings of powerlessness (thus a more internal
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LOC), that those who feel less powerless learn more, and those

who feel less powerless accomplish more after training. Making

socially unsuccessful people change their beliefs about external

LOC was to give them a new sense of purpose and to enable them

to make social progress. Minton (1968). concludes his work with

a similar point of view when he says,

One's generalized feeling of internal-external
causality (control) is related to encouragement
received. There are indications that pro-social
behavior can be developed to the extent that
feelings of internal control of causality can be
instilled (p. 54).

Minton believes that there "is empirical support for Adler's

'socially useful person' in terms of the relationship between

an attitude of internal control and an action mode of pro-social

behavior (p. 52)". This seems to be a valid conclusion to

arrive at in light of the data on I-E LOC reviewed above.

Perhaps satisfying religious experience brings those kinds of

changes. Indeed, fundamentalists have such a view of con-

version as a change agent.

Rotter (1966) reports sex differences to be minimal on

I-E in the studies listed by his review except in one large

sample from the University of Connecticut, where females were

significantly more external than males. Regional differences

were found also in comparisons of college samples.

Zytowski (1967) found belief in internal versus external

control to be a functional variable mediating the similarities

between various occupations. On the Strong Vocational Interest

Blank externals scored higher on femininity of interest and
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showed similarities with people in aesthetic occupations,

while internals showed similarities with certain occupations

in business areas and with certain teachers, but in a less

clear pattern. Perhaps this preference for "aesthetic"

occupations in externals may relate to a feeling of emotion-

ality, or to their mode of living.

Brecher and Denmark (1972) found that people who were

given negative feedback scored significantly higher (external)

on the I-E test than a control group, showing a relationship

between non-contingent punishment and externality.

Johnson, Ackerman, Frank, and Fionda (1968) found that

the more internal the subject was, the more likely heroes

(invented by the subject) in story completion tasks would be

able to resist temptation. Ritchie and Phares (1969) found

that externals exhibit conformity to arguments from high-

status individuals, while internals may change attitudes, but

not in response to the status of the influencer.

Lefcourt and Wine (1969) also found externals subject to

experimenter influence, as did several others (see Lefcourt

1972).

Gold (1968) found internals to have higher need achieve-

ment and to have a higher need for social approval. Powell and

Gable (1973) found that feelings of internal LOC are associated

with less self-righteous or hypocritical attitudes towards

others.

Efran (1963) reports that internals are more likely to

forget failure experiences, which may show that internals have
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a greater need to repress guilt.

In generating a hypothesis about the expected mean I-E

of glossolalists, no clear-cut indications are present from

the above data. Tongues speakers as a rule are very involved

with their religion and as a rule attend meetings several

times per week. This religion is usually very personal and

meaningful to the individual. Resistance to temptation is

high, and, indeed, their religion is used as a defense against

what they call "worldliness," (i.e., becoming too much like

the non-Christian society, which they consider sinful.) Re-

pression of past wrong-doing is much a part of this faith.

All of these points would lead one to speculate that they

would be internal in LOC.

Tongues speakers are not, however, completely like many

of the other Christians. While many forms of their worship

are borrowed from traditional denominations, many others are

quite unique. Examples of unique practices would include

tongues speaking in private and public, loud, impassioned

prayer, shouting, dancing, public laying on of the hands for

the sick, public prophecies, and loud, staccato type of

preaching, with heavy emphasis on divine inspiration of the

pulpit oratory. These practices are deemed deviant by the

public at large and engender names such as "holy roller" or

"fanatic."

The glossolalist believes that he receives the "Gift of

the Holy Ghost" and its adjunct, tongues speaking, as a means
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of receiving added power over his environment and over other

people. (See Declarations of Faith in Appendix B.) This

belief clearly indicates that feelings of powerlessness may

be the motivation of seeking those behaviors. One might

also point out that such behaviors call attention to the

practitioner and also are a means of finding vicarious identi-

fication with God as almost an equal (i.e., I am above my

fellows if I demonstrate God's power).

Preaching in such churches is loud and very persuasive,

with much emphasis on public confession of sin. Emotional,

high-pressure appeals are made for giving more money, receiving

the gift of tongues, and almost anything else the preacher

sees as necessary for his adherents.

Because of the emotionality, apparent powerlessness, and

the willingness of the glossolalist to practice behaviors that

are deemed deviant by others in society, and because of the

susceptibility of glossolalists to group and individual per-

suasion, prediction is made that they will be found to be

more external than other evangelical Christians who are not

glossolalists.

Hypothesis One: Tongues speakers will be found to be

significantly more external than non-speakers.

Hypothesis Two: Male tongues speakers will be found to

be significantly more external than male non-speakers.

Hypothesis Three: Female tongues speakers will be found

to be significantly more external than female non-speakers.
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Hypothesis Four: There will be no significant differences

in LOC between sexes in speaker and in non-speaker groups and

in the groups combined.

Relationships will also be studied between the variables

I-E, age, length of church membership, perceived control by

God, level of income, and educational level for both tongues

speakers and non-tongues speakers. In addition, comparisons

will be made of speaker and non-speaker groups in relation-

ship to variables of income level and educational level. A

comparison will be made between two similar churches in dif-

ferent parts of the country to see if regional differences

exist.

A third investigation will compare I-E scores and cate-

gories of perceived control by God. This will be done to

investigate a possible construct fault of the Rotter test,

wherein control by God, and control by luck, fate, or chance

might be perceived as two different things, and thus make the

meaning of results on the Rotter test with religious populations

unclear.
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Method

Subjects

Subjects were drawn from four churches for the purpose

of the study. No attempt was made to match the groups as to

size or location. All four churches had tongues speakers and

non-tongues speakers as attenders. The study included males

(N=99) and females (N=108), tongues speakers (N=105), and

non-tongues speakers (N=96). Subjects were found from all

educational levels and income levels in both speaker and non-

speaker groups. The majority of subjects (N=87) were in the

$10,000-20,000 income level,and the second largest group

(N=28) was the $6,000-10,000 level. The majority of subjects

(N=lll) were of the high school level of education,with the

second largest group (N=39) having B.A. degrees. Only 7

subjects were at the grammar-school level of education. The

age range of the subjects was 16 years to 87 years. (See

Table 2.)

Descriptions of the Churches

Church number one was located in a very large conservative

industrial Texas city. It was of the Foursquare Gospel denom-

ination. Attendance on the Sunday morning of the investigation

was about 130. It is primarily glossolalist in practice.

Church number two was located in a small, conservative

university town. It was of the Assembly of God denomination.
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Attendance on the Sunday of investigation was about 45. It

is primarily glossolalist in practice.

Church number three was also located in the same small,

conservative university town. It was of the United Methodist

denomination. Attendance on the Sunday of the investigation

was about 200. It is primarily non-glossolalist in practice,

but has many glossolalist members.

Church number four was located in a large, conservative,

central California city. It was of the Foursquare Gospel

denomination. Attendance on the Sunday of investigation was

about 100. It is primarily glossolalist in practice.

All four churches are pastored by men who indicate ex-

perience with tongues speaking. These men place a heavy

emphasis on fundamentalist beliefs from the pulpit and in

personal relations with members. They are very interested

in conversion of new people who attend their churches and have

experience as evangelists.

Procedure

Partly because of a possible anti-psychologist set among

churches of the type studied and partly because of the need

to investigate certain relationships between certain other

variables and the I-E variable, a religious survey questionnaire

was constructed. Some items used were designed to give face

validity to the investigation by asking questions about beliefs

that are popular with those groups. (Other items tapped

additional variables important to the investigation. This
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questionnaire is included in Appendix A.) Items 1, 9, 13,

14, 15, age, and sex were used in the statistical analysis.

The religious questionnaire was distributed to all

attenders of every adult class at each of the churches. The

Rotter scale was distributed at the same time. Instructions

were given that they should fill out each form completely.

Those who asked not to participate had their forms marked to

indicate "non-participant." All questionnaires were completed

in class at the same time for each church. The t test was

applied to I-E scores of tongues speakers versus non-tongues

speakers, male tongues speakers versus male non-tongues

speakers, female tongues speakers versus female non-tongues

speakers, and male tongues speakers versus female tongues

speakers.

Additional Analysis

Correlations were computed between the variables of I-E,

age, length of church membership, perception of control by

God, level of income, and educational level, for tongues-speaker

and non-tongues-speaker groups.

Chi square analysis was done on speakers versus non-

speakers on perception of control by God, level of income,

level of education, and completion versus non-completion of

the protocols. Analysis was performed on I-E and control by

God, I-E and income level, and I-E and educational level,using

data of combined tongues/non-tongues groups. Additional t tests
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were done to test the significance of the differences

between the mean I-E scores of the Texas church (church one)

and the California church (church four).

A significance level of .05 was required for all appli-

cable tests. Because protocols were received in various

stages of completeness, missing data was ignored in the

statistical analysis; thus in different computations, the N's

will vary in size according to whether data was present or not.
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Results

It was hypothesized that tongues speakers would be found

to be significantly more external in LOC than non-tongues

speakers. As may be seen in Table 3, tongues speakers (N=95)

had a mean I-E score of 6.18, while non-tongues speakers (N=79)

had a mean I-E score of 7.60. The t ratio obtained (2.74)

shows the difference between the means to be significant ((.01);

thus we must reject this hypothesis. Tongues speakers are

found to be significantly more internal in LOC than non-tongues

speakers.

TABLE 3

TONGUES SPEAKERS VERSUS NON-TONGUES SPEAKERS MEAN I-E SCORES

N x S.D. t ratio

Tongues Speakers 95 6.18 3.26

Non-Tongues Speakers 79 7.60 3.55 2.74*

Total 174 6.82 3.46

*p( 01
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Hypothesis two stated that male tongues speakers would

be found to be significantly more external in LOC than male

non-tongues speakers. Table 4 shows that male tongues

speakers (N=38) had a mean I-E score of 5.66, while male non-

tongues speakers (N=42) had a mean I-E score of 7.26. The

t ratio obtained (2.14) shows a significant difference between

the means ((.05); thus we must reject this hypothesis. Male

tongues speakers are found to be significantly more internal

in LOC than male non-tongues speakers.

TABLE 4

MALE TONGUES SPEAKERS VERSUS MALE NON-TONGUES SPEAKERS

MEAN I-E SCORES

N X S.D. t ratio

Male Tongues Speakers 38 5.66 2.97

Male Non-Tongues Speakers 42 7.26 3.66 2.14*

Total 80 6.50 3.43

*p(0.05

Hypothesis three stated that female tongues speakers would

be found to be significantly more external in LOC than female

non-tongues speakers. Table 5 indicates that female tongues
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speakers (N=57) had a mean I-E score of 6.53, while female

non-tongues speakers (N=37) had a mean I-E score of 7.97.

The t ratio obtained (2.0) shows a significant difference

between the means ((.05); thus we must reject this hypothesis.

Female tongues speakers are found to be significantly more

internal in LOC than female non-tongues speakers.

TABLE 5

FEMALE TONGUES SPEAKERS VERSUS FEMALE NON-TONGUES SPEAKERS

MEAN I-E SCORES

N S.D. t ratio

Female Tongues Speakers 57 6.53 3.42

Female Non-Tongues Speakers 37 7.97 3.42 2.0*

Total 94 7.10 3.47

*p<0.05

Hypothesis four stated that there would be no significant

differences found in LOC between the sexes in tongues speaker

and non-tongue speaker groups. Male tongues speakers (N=38)

had a mean I-E score 5.66, while female tongues speakers

had a mean I-E score of 6.53. (See Table 6.) The t ratio

obtained (1.28) shows no significant difference between these

means. Male non-tongues speakers (N=42) had a mean I-E score
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TABLE 6

MALE TONGUES SPEAKERS VERSUS FEMALE TONGUES SPEAKERS

MEAN I-E SCORES

N S.D. t ratio

Male 38 5.66 2.97

Female 47 6.53 3.48 1.28*

Total 95 6.18 3.26

*p)0. 05

of 7.26, while female non-tongues speakers (N=37) had a mean

I-E score of 7.97. (See Table 7.) The t ratio obtained

(0.89) shows no significant difference between these means.

We must, therefore, accept hypothesis four as being valid.

TABLE 7

MALE NON-TONGUES SPEAKERS VERSUS FEMALE NON-TONGUES SPEAKERS

MEAN I-E SCORES

N S.D. t ratio

Male 42 7.26 3.66

Female 37 7.97 3.42 0.89*

Total 79 7.60 3.55

*p0. 05
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As indicated in Table 8, the tongues-speaker group dis-

played significant negative correlations between age and I-E

(r=-0.28), and between income level and I-E (r=-0.23). These

relationships were not found in the non-tongues-speaker group.

TABLE 8

INTERCORRELATIONS BETWEEN THE VARIABLES OF I-E, AGE, LENGTH

OF CHURCH MEMBERSHIP, PERCEPTION OF CONTROL BY GOD, INCOME

LEVEL AND EDUCATIONAL LEVEL FOR TONGUES SPEAKERS

Length of Control Educa-
Member- by Income tional

Variable Age ship God Level Level

I-E r= -0.28** -0.15 -0.12 -0.23* -0.28

N= (94) ( 91) ( 95) ( 95) ( 95)

Age r= 0.56** -0.04 -0.12 -0.02
N= ( 99) (102) (103) (103)

Length of r= -0.14 -0.01 -0.01

Membership N= ( 99) (100) (100)

Control r= -0.05 0.02

by God N= (104) (104)

Income r= 0.11

Level N= (105)

*p<(0.O05
**p<0 .0 1
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Table 9 demonstrates that the non-tongues-speaker group

displayed significant positive correlation between perceived

control by God and I-E (r=0.31), and between income level and

educational level (r=0.20). Significant negative correlations

between perceived control by God and age (r=0.28), perceived

control by God and length of church membership (r=0.23),

income level, and age (r=0.41) were also found. These rela-

tionships were not found in the tongues-speaker group.

TABLE 9

INTERCORRELATIONS BETWEEN THE VARIABLES OF I-E, AGE, LENGTH

OF CHURCH MEMBERSHIP, PERCEPTION OF CONTROL BY GOD, INCOME

LEVEL AND EDUCATIONAL LEVEL FOR NON-TONGUES SPEAKERS

Length of Educa-
Member- Control Income tional

Variable Age ship by God Level Level

I-E r= -0.17 -0.13 0.31** 0.16 0.01
N= ( 79) ( 77) ( 79) ( 79) ( 79)

Age r= 0.52** -0.28** -0.41** 0.05
N= ( 92) ( 95) ( 95) ( 95)

Length of
Membership r= -0.23* -0.17 -0.06

N= (93) ( 93) ( 93)

Control
by God r= 0.18 0.12

N= ( 96) ( 96)

Income
Level r= 0.20*

N= ( 96)

*p<0. 05 **pfo0.01
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Chi-square analysis of tongues speakers versus non-

tongues speakers on perceived control by God was non-significant,

as may be observed in Table 10.

TABLE 10

CHI-SQUARE FOR TONGUES SPEAKERS VERSUS NON-TONGUES SPEAKERS

ON PERCEIVED CONTROL BY GOD

Perceived Tongues Non-Tongues Total
Amount of Speakers Speakers
Control f % f % f %

Total 52 26.80 38 19.59 90 46.39

Much 40 20.60 32 16.50 72 37.11

Average 7 3.60 13 6.70 20 10.31

Little 1 0.52 5 2.60 6 3.09

None 2 1.03 4 2.06 6 3.09

Total 102 52.58 92 47.42 192 100.00

Chi-square=7.71
df=4
p>0.05

Table 11 shows that Chi-square analysis of tongues speakers

versus non-tongues speakers on income level was non-significant.
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TABLE 11

CHI-SQUARE FOR TONGUES SPEAKERS VERSUS NON-TONGUES SPEAKERS ON

INCOME LEVEL

Tongues Non-Tongues
Speakers Speakers Total

Level of
Income f % f % f %

Under 6 3.19 8 4.26 14 7.45
$3,000

$3-6,000 17 9.04 10 5.32 27 14.36

$6-10,000 20 10.64 10 5.32 30 15.96

$10-20,000 49 26.06 45 23.94 94 50.00

Over

$20,000 10 5.32 13 6.91 23 12.23

Total 102 54.26 86 45.74 188 100.00

Chi-square=4.67
df=4
p>0 .05

Referring to Table 12, one may see that Chi-square analysis

of tongues speakers versus non-tongues speakers on educational

level was highly significant (Chi-square=22.06).
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TABLE 12

CHI-SQUARE FOR TONGUES SPEAKERS VERSUS NON-TONGUES SPEAKERS ON

LEVEL OF EDUCATION

Tongues Non-Tongues
Level of Speakers Speakers Total
Educa-
tion f % f %f %

Grammar 4 2.0 6 3.0 10 5.0
School

High
School 68 34.0 46 23.0 114 57.0

Bible
College 14 7.0 2 1.0 16 8.0

B.A.
Degree 12 6.0 30 15.0 42 21.0

M.A.
Degree 5 2.5 9 4.5 14 7.0

Ph.D.
Degree 2 1.0 2 1.0 4 2.0

Total 105 52.5 95 47.5 200 100.0

Chi-square=22.06
df=5
p(0.001
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Data shown in Tables 13 and 14 further revealed that

significantly more of the non-speakers had B.A. degrees

(Chi-square=ll.02); however, when Bible college data was

combined with B.A., the difference between the groups was

non-significant. Thus, tongues speakers were as likely to

TABLE 13

CHI-SQUARE FOR TONGUES SPEAKERS VERSUS NON-TONGUES SPEAKERS

B.A. DEGREE VERSUS ALL OTHER EDUCATIONAL LEVELS COMBINED

Tongues Non-Tongues

Level of Speakers Speakers Total
Educa-
tion f % f % f %

B.A.

Degree 12 6.0 30 15.0 42 21.0

All Other
Levels
Combined 93 46.5 65 32.5 158 79.0

Total 105 52.5 95 47.5 200 100.0

Chi-square=ll.02
df=l
p(0.001

have attended Bible college as to have obtained a bachelor's

degree, while the study preference for non-tongues speakers

was the B.A. degree.
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TABLE 14

CHI-SQUARE FOR TONGUES SPEAKERS VERSUS NON-TONGUES SPEAKERS

B.A. AND BIBLE COLLEGE DEGREES COMBINED VERSUS ALL

OTHER EDUCATIONAL LEVELS COMBINED

Tongues Non-Tongues
Level of Speakers Speakers Total
Educa-
tion f % f % f %

B.A. and
Bible
College 26 13.0 32 16.0 58 29.0

All Other
Levels
Combined 79 39.5 63 31.5 142 71.0

Total 105 52.5 95 47.5 200 100.0

Chi-square=1. 52
df=l
p)0.05

As may be seen in Table 15, significantly more tongues

speakers than non-tongues speakers had only high school educa-

tion. (Chi-square=4. 79).
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TABLE 15

CHI-SQUARE FOR TONGUES SPEAKERS VERSUS NON-TONGUES SPEAKERS

HIGH SCHOOL VERSUS ALL OTHER EDUCATIONAL LEVELS COMBINED

Tongues Non-Tongues
Level of Speakers Speakers Total
Educa-
tion f % f % f %

High
School 68 34.0 46 23.0 114 57.0

All Other
Levels
Combined 37 18.5 49 24.5 86 47.5

Total 105 52.5 95 47.5 200 100.00

Chi-square=4.79
df=l

p(0.05

It is shown in Table 16 that Chi-square analysis comparing

those who completed and did not complete the questionnaires

demonstrated that non-tongues speakers were significantly more

derelict in completing the protocols than tongues speakers

(Chi-square=5.97).
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TABLE 16

CHI-SQUARE FOR TONGUES SPEAKERS VERSUS NON-TONGUES SPEAKERS

ON COMPLETION AND NON-COMPLETION OF PROTOCOLS

Tongues Non-Tongues
Category Speakers Speakers Total
of parti-
cipation f % f % f %

Complete 84 4.79 61 30.35 145 72.14

Non-
Complete 21 10.45 35 17.41 56 27.86

Total 105 52.24 96 47.76 201 100.00

Chi-square=5.97
df=l

p(0.05

Table 17 indicates that analysis of variance was non-

significant for I-E and educational level. (The means,

standard deviations, and N's for this analysis are reported

in Table 22, Appendix C.)
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TABLE 17

ANALYSIS OF VARIANCE ON I-E AND EDUCATIONAL LEVEL

Variance
Source SS df Estimate f ratio

Between Educa-
tional Levels 95.36 5 19.07

Within Educa-
tional Levels 1970.12 168 11.73 1.63*

Total 2065.48 173

*p)0.05

Table 18 also indicates that analysis of variance was

non-significant for I-E and income level. (The means, standard

deviations, and N's for this analysis are reported in Table

23, Appendix C.)
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TABLE 18

ANALYSIS OF VARIANCE ON I-E AND INCOME LEVEL

Variance
Source SS df Estinate f ratio

Between Income
Levels 30.5 4 7.6

Within Income
Levels 1993.13 164 12.15 0. 63*

Total 2023.63 168

*p}0 .05

As may be seen in Tables 19 and 20, there was a signifi-

cant difference between I-E and perceived control by God

(f ratio=3.34). Those who answered that God had average or

little control over their lives had the two highest mean I-E

scores (average control X I-E=9.37; little control X I-E=8.4.)



58

TABLE 19

ANALYSIS OF VARIANCE ON I-E AND

PERCEIVED CONTROL BY GOD

Variance
Source Ss df Estimate f ratio

Between
Perceptions of
Control by God 153.51 4 38.38

Within
Perceptions of
Control by God 1893.81 165 11.48 3.34*

Total 2047.32 169

*p(O.05

Further analysis revealed significant mean I-E differences

between those who thought God had total control over their

lives and those who thought God had only average control

(t ratio=3.31.) This analysis also revealed significant

mean I-E differences between those who thought God had much

control over their lives and those who thought God had only

average control (t ratio=3.28.) All other comparisons were

non-significant.
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TABLE 20

MEANS, STANDARD DEVIATIONS, AND N'S FOR ANALYSIS OF VARIANCE ON

I-E AND PERCEIVED CONTROL BY GOD

Perceived
Amount of
Control N X S.D.

Total 78 6.05 3.44

Much 62 6.45 2.83

Average 19 9.37 3.85

Little 5 8.04 5.37

None 6 6.33 4.76

Total Sample 170 6.85 3.48

Table 21 shows that no significant difference was found

between the mean I-E scores of church one (Texas) and church

four (California).
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TABLE 21

CHURCH ONE (TEXAS) VERSUS CHURCH FOUR (CALIFORNIA)

MEAN I-E SCORES

N X S.D. t ratio

Church One
(Texas) 55 5.95 2.83

Church Four
(California) 34 7.29 3.61 1.97*

Total 89 6.46 3.02

*p0. 0 5
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The results obtained in testing the first three hypo-

thesis suggest that a new viewpoint be considered concerning

the glossolalist. Certainly the findings are consistent with

those of Shrauger and Silverman (1971) and Benson and Spilka

(1973), showing a relationship between frequent religious

activity and internality, and with the findings of Strickland

and Shaffer (1971), showing a relationship between internality

and personal meaningful religious experience. The obtained

results would also suggest that interpretations of glossolalia

as pathological behavior are unfounded. Contentions that glos-

solalists feel powerless need to be considered again. While

they may feel powerless before they experience glossolalia,

perhaps afterwards they feel "that they have the power of God

within them," thus gaining a perception of control. This

viewpoint is consistent with the change score data in the lit-

erature (see Harrow and Ferrante, 1969; Gillis and Jessor, 1970;

Lesyk, 1969; Gottesfield and Dozier, 1966; and Minton, 1968.)

Efran's (1963) observations of the internals' need to suppress

guilt may suggest that the numerous guilt-alleviating rituals

that pentecostals consistently use are an artifact of their

internality. (For example, many, if not most, pentecostal

sermons are ended with some kind of appeal to renewal of faith

or repentance of sin, coupled with an invitation to all
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present to "come to the altar and pray and draw closer to

God.")

The individualistic aspects of pentecostal worship also

need to be considered again. The pentecostal may be able to

worship in his unique (and often ridiculed) manner because

he feels internal control. Thus armed, he is not affected

by what other people think of his behavior, for after all,

"God approves", and that is what counts most to him. Gold's

(1968) contention that internals have a high need for social

approval and that they have high need achievement may apply

here, but the social approval probably comes from the pente-

costal subculture and not from the cultural mainstream. The

findings of hypothesis four that no sex differences exist are

consistent with Rotter's (1966) observations.

While t test data from the two Foursquare churches was

non-significant, it approached significance (p=.0524). This

suggests that further study about regional differences be

made, using more churches in the samples.

The intercorrelational data shows that basic differences

do exist between the glossolalist and non-glossolalist; however,

it is not readily apparent why they exist. Undoubtedly, some

of the differences are due to subcultural influences such as

doctrinal emphasis. A most interesting finding is that on all

significant correlations, the tongues group and the non-tongues

group did not jointly have correlations on the same set of

variables, except on one obvious one, length of church member-

ship and age. By controlling subcultural variables, one might
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be able to discover the reasons for those differences, but

blind speculation at this time would not be all that pro-

ductive to us.

The Chi-square analysis of the tongues speakers versus

non-tongues speakers on educational level shows that these

are some other minor differences in the groups. Certainly

the contention of Cutten (1927) that tongues speakers are

"illiterate and ignorant people" is discredited by this study,

yet the groups differ in their educational level. While both

groups were statistically equal in Ph.D's, M.A.'s, and grammar-

school levels of education, it is not readily apparent why

more of the tongues speakers had only a high school education,

or had gone to Bible college instead of getting the B.A.

Doctrinal differences and the pentecostal emphasis that "speaking

in tongues gives the tongues speaker power to witness" may

result in more tongues speakers going to Bible college to pre-

pare for a mission of convincing others to be Christians.

Further study in the above areas of differences between the

groups in educational level is indicated. It is interesting

that on the socioeconomic measure "income level," both groups

were largely middle-class.

The results of the Chi-square analysis of test completion

patterns, which demonstrates that non-tongues speakers were

more likely not to complete the protocals than tongues speakers,

may be due to an aversion to answering questions about an ex-

perience to which non-tongues speakers are not favorably
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inclined (i.e., questions concerning glossolalia.) The

implications of this finding are far from clear and

warrant further investigation. One implication might be that

further research about these groups should control for possible

biases against the test task.

Data obtained from analysis of variance indicating dif-

ferences between the constructs of perceived control by God

and of I-E score suggests that the Rotter scale needs revising

so that it more clearly reflects the attitudes of religious

people. People who believe that God has much or total control

of their lives apparently see little control by other people,

fate, chance, and luck. This finding is consistent with sug-

gestions made by Benson and Spilka (1973) that the Rotter

scales need to be changed so that they measure LOC in reli-

gious people more accurately.
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Summary and Conclusions

This paper explored historical data and current litera-

ture written concerning the glossolalist and sought to clarify

many questions about his personality and behavior. Of parti-

cular interest was the internal versus the external locus of

control construct as related to tongues speakers, and it was

hypothesized that they would be found to exhibit external LOC.

The paper also explored intercorrelations between the constructs

of I-E, age, income level, educational level, length of church

membership, and perceived control by God. The Rotter I-E

test was also examined for possible religious orientation bias

in its items.

It was shown that the glossolalist is not what many have

pictured him to be. He varies in his perception of LOC as

do others,from internal to external, but tends toward inter-

nality. Stereotypical thinking about the glossolalist, sug-

gesting emotional illness, suggestibility, powerlessness, low

I.Q. , and low socioeconomic status needs to be discarded, or at

least reconsidered. He is very much like other Christians, yet

varies from them in his approach to some of his activities.

It would appear that these people should be looked at, not as

pathological persons, but rather as people who have found

for themselves a lifestyle that explains their existence. In

this sense, tongues speaking may be "therapeutic" to them.

It is cautioned, however, that until further study is made
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using a scale other than Rotter's one should not completely

accept the above conclusions, but rather wait for additional

clarifying data.

A pilot study such as this one cannot begin to solve all

riddles about a group of people, but should, rather, suggest

areas where more research is needed. Such a sizable group

as the pentecostals needs further investigation so as to

foster understanding between it and other faiths. It is un-

fortunate that so many in leadership positions have reacted

without logic, but instead with unfounded supposition and

innuendo. Certainly the concern (by leadership in more

traditional faiths) that pentecostals may be dangerous, in some

unknown way, suggests that further empirical study be made.

It is hoped that further study will further clarify what kind

of person the glossolalist is. Such study of pentecostals

might include research about their personality patterns,

decision-making processes, suggestibility, goal orientation,

and reinforcement histories.
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APPENDIX A

Religious Survey

AgeSexMarital Status

1. Of what church are you a member?

How Long?

2. What church do you regularly attend?

Attended how long?

3. How often do you attend church? (times per week)

4. Do you believe everything the Bible says is true?

5. Do you agree with modern trends in church practice?

6. Have you ever had a conversion-type experience?

If so, was it emotional or was it unemotional?

7. Do you believe in miracles?

8. Have you ever been healed of sickness by God?

9. Have you ever spoken in tongues as the apostles did

in the New Testament? If so, how long ago did you last

speak in tongues? If so, how often do you speak

in tongues?

10. Is speaking in tongues necessary for salvation?

11. Do you believe that God has already decided who will

be saved and who will not?
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12. Do you believe that once people are saved they

are always saved?

13. How much control do you believe God has over your

life? Total _ MuchOnly an average amount

Little None at all_

14. Your family's annual salary range: Under $3,000

$3-6,000 $6-10,000''_$10-20,000 Over $20,000

15. Education: Grammar School High School

B.A. Degree M.A. DegreePh.D. Degree

Bible College
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I-E Scale

This is a questionnaire to find out the way in which

certain important events in our society affect different

people. Each item consists of a pair of alternatives lettered

a or b. Please select the one statement of each pair (and only

one) which you more strongly believe to be the case as far as

you're concerned. Be sure to select the one you actually

believe to be more true rather than the one you think you

should choose or the one you would like to be true. This is

a measure of personal belief; obviously, there are no right

or wrong answers.

Your answers to the items on this inventory are to be

recorded by placing a circle around the letter corresponding

to your answer. Please print your name at the top of the

test.

In some instances you may discover that you believe both

statements or neither one. In such cases, be sure to select

the one you more strongly believe to be the case as far as

you're concerned. Also try to respond to each item inde-

pendently when making your choice; do not be influenced by

your previous choices.

1. a. Children get into trouble because their parents

punish them too much.

b. The trouble with most children nowadays is that

their parents are too easy with them.
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2. a. Many of the unhappy things in people's lives are

partly due to bad luck.

b. People's misfortunes result from the mistakes

they make.

3. a. One of the major reasons why we have wars is be-

cause people don't take enough interest in politics.

b. There will always be wars, no matter how hard

people try to prevent them.

4. a. In the long run people get the respect they de-

serve in this world.

b. Unfortunately, an individual's worth often passes

unrecognized no matter how hard he tries.

5. a. The idea that teachers are unfair to students is

nonsense.

b. Most students don't realize the extent to which

their grades are influenced by accidental happenings.

6. a. Without the right breaks one cannot be an effective

leader.

b. Capable people who fail to become leaders have not

taken advantage of their opportunities.

7. a. No matter how hard you try some people just don't

like you.

b. People who can't get others to like them don't

understand how to get along with others.
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8. a. Heredity plays the major role in determining

one's personality.

b. It is one's experiences in life which determine

what they're like.

9. a. I have often found that what is going to happen

will happen.

b. Trusting to fate has never turned out as well for

me as making a decision to take a definite course of action.

10. a. In the case of the well prepared student there

is rarely, if ever, such a thing as an unfair test.

b. Many times exam questions tend to be so unrelated

to course work that studying is really useless.

11. a. Becoming a success is a matter of hard work, luck

has little or nothing to do with it.

b. Getting a good job depends mainly on being in

the right place at the right time.

12. a. The average citizen can have an influence in

government decisions.

b. This world is run by the few people in power, and

there is not much the little guy can do about it.

13. a. When I make plans, I am almost certain that I

can make them work.

b. It is not always wise to plan too far ahead because

many things turn out to be a matter of good or bad fortune

anyhow.
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14. a. There are certain people who are just no good.

b. There is some good in everybody.

15. a. In my case getting what I want has little or

nothing to do with luck.

b. Many times we might just as well decide what

to do by flipping a coin.

16. a. Who gets to be the boss often depends on who

was lucky enough to be in the right place first.

b. Getting people to do the right thing depends

upon ability, luck has little or nothing to do with it.

17. a. As far as world affairs are concerned, most of

us are victims of forces we can neither understand, nor control.

b. By taking an active part in political and social

affairs the people can control world events.

18. a. Most people don't realize the extent to which

their lives are controlled by accidental happenings.

b. There really is no such thing as "luck."

19. a. One should always be willing to admit mistakes.

b. It is usually best to cover up one's mistakes.

20. a. It is hard to know whether or not a person really

likes you.

b. How many friends you have depends upon how nice a

person you are.

21. a. In the long run the bad things that happen to us

are balanced by the good ones.

b. Most misfortunes are the result of lack of

ability, ignorance, laziness, or all three.
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22. a. With enough effort we can wipe out political

corruption.

b. It is difficult for people to have much control

over the things politicians do in office.

23. a. Sometimes I can't understand how teachers

arrive at the grades they give.

b. There is a direct connection between how hard I

study and the grades I get.

24. a. A good leader expects people to decide for them-

selves what they should do.

b. A good leader makes it clear to everybody what

their jobs are.

25. a. Many times I feel that I have little influence

over the things that happen to me.

b. It is impossible for me to believe that chance

or luck plays an important role in my life.

26. a. People are lonely because they don't try to be

friendly.

b. There's not much use in trying too hard to

please people, if they like you, they like you.

27. a. There is too much emphasis on athletics in high

school.

b. Team sports are an excellent way to build character.

28. a. What happens to me is my own doing.

b. Sometimes I feel that I don't have enough control

over the direction my life is taking.
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29. a. Most of the time I can't understand why poli-

ticians behave the way they do.

b. In the long run the people are responsible for

bad government on a national as well as on a local level.
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APPENDIX B

Declaration of Faith

In order to understand the motivation for the speaking

in tongues of the pentecostal believer, it is important to

look at the official statements of dogma published by the

denominations themselves. Excerpts are provided below with

key words and phrases underlined. It is important to know

that these dogmas are preached repeatedly. It seems that in

the areas which these churches differ from other fundamenta-

lists, more emphasis is made from the pulpit, so that dis-

believers may be convinced.

The following excerpt from Van Cleave (1949) demonstrate

the need for power felt by the Foursquare believer as expressed

in the official church book of dogma.

However, there are other understandable reasons
why each believer needs to be filled with the
Spirit other than that of rendering unquestioning
obedience to the Lord. Do we not feel within
ourselves the need of greater power, deeper love,
clearer guidance, fuller understanding, stronger
faith, and more profound spirituality? Does not
the very fact that we possess these qualities in
a limited sense suggest the fullest sense possible?
If we have witnessed for Christ with meager results,
do we not feel the urge for a yet more influential
testimony? If we have felt the mercy drops falling
around us, are we not eager for the showers of
blessing? If we have experienced the Spirit's
quickening unto life, has it not aroused within us
the desire to experience the Spirit's enduement
with 2ower for service? If the Spirit's residence
in the vestibule of our lives has brought us sweet
communion, would it not be glorious if He should
fill the whole house? The fact is that the most
useful and successful Christians of all ages have
experienced the Spirit's fullness, and those who
have left to us their testimonies witness that they

sought the experience out of a deep sense of need
for more of God (p.90).
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Van Cleave (1949) further gives us an insight into the

pressure exerted in these churches to bring about the tongues

phenomena.

If sinners do not ask for salvation, they do
not receive it; nor do believers automatically
receive the Pentecostal blessing without speci-
fically asking for it. Therefore, we can be
consistent with our doctrine only if we urge
the newly converted to receive the Holy Spirit's
fullness, and conduct prayer meetings for the
purpose of leading them into the enjoyment of
the experience (p. 107).

and Van Cleave (1950) makes it clear that tongues is considered

important in the gaining of this power and the need for outside

power (e.g., from God.)

Now, while speaking in tongues is the initial
evidence--and we content that it is the one
essential evidence--of the reception of the
fullness of the Spirit, it is not the most
important permanent evidence. Tongues may be
only a temporary phenomenon, but power to witness
for Christ is the permanent evidence of the
Spirit's annointing. We insist that every
baptized believer will speak with tongues, but
we do not seek tongues. We seek the indwelling
presence and power of the Spirit Himself. We
seek power through the Spirit to exalt Christ
and to lead others to Him. We do not urge
believeFs to seek merely for the thrill of
speaking in ecstasy but rather for the continued
ability to participate powerfully in the ex-
te-nsionof Christ's kingdom. The future prestige
and influence of our "Full Gospel" churches
depends upon our manifesting, in addition to
speaking in tongues, the power of God which
expressed itself in the salvation of souls, in
the healing of the sick, and in the exaltation
of Christ (p. 4).

Similarly, E. S. Williams (1953), a prominant Assembly of

God theologian, describes the tongues speaker as being under
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the control of God when he says:

How do we know when a person received the charis-
matic impartation of the Holy Spirit? In other
words, what is the evidence that one has experienced
the Baptism with the Holy Spirit? The matter must
be settled by the Book of Acts which records many
instances of people's receiving the Baptism with
the Spirit, and describes the results that followed.

We grant that in every case mentioned in the Book
of Acts, the results of the impratation are not
recorded; but where the results are described
there is always an immediate, supernatural, out-
ward expression, convincing not only the receiver
but the people listening to him, that a divine
power is controlling the person; and in every case
there is an ecstatic speaking in a language that
the person has never learned (p. 54).

and

This is the Spirit's energizing work or power for
service (Acts 1:8) described in such terms as
"coming upon, resting upon, falling upon, or
filling." It is never spoken of as the saving
grace or work of the Spirit, but always refers
to power for service (p. 55).

Rice (1968) states that John Wesley, founder of the

Methodist Church, did not disparage tongues speaking but

rather affirmed it saying "that they (spiritual gifts) are

for his day and the only reason for their scarcity is that

Christians have become heathens again with only a dead form

left (p. 10)."

It is interesting also to note that both the Assemblies

of God and the International Church of the Foursquare Gospel

both trace their origins from the Methodist Church and share

many doctrinal commonalities. The so-called "holiness move-

ment" which most pentecostal churches sprang from was primarily
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a Methodist movement. Most modern day Methodists are not in-

volved in tongues speaking. An unofficial but prevalent point

of view among Methodists is that there is room for all kinds

of Christians under what is often heard called "the great

Methodist umbrella."
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TABLE 22

Means, Standard Deviations, and N's from Analysis of Variance

On I-E and Educational Level

Educa-
tional
Level N X S.D.

Grammar 7 7.86 2.55
School

High 98 6.39 3.14
School

Bible 14 6.79 4.02
College

B.A. 39 7.67 4.05
Degree

M.A. 13 7.77 3.44
Degree

Ph.D. 3 3.67 1.16
Degree

Total 174 6.82 3.46
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TABLE 23

Means, Standard Deviations, and N's From Analysis of Variance,

I-E, and Income Level

Level of
Income N x S.D.

Under 12 7.05 3.15
$3,000

$3-6,000 19 7.09 3.07

$6-10,000 28 6.05 3.06

$10-20,000 89 6.73 3.46

Over 21 6.76 3.95
$20,000

Total 169 6.88 3.47
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