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The purpose of this study was to determine if semi"

nary students, identified as conservative, moderate, or

liberal in theological beliefs, were significantly different

on the following personality variables: dogmatism, think-

ing introversion, theoretical orientation, estheticism,

complexity, autonomy, religious orientation, impulse ex-

pression, anxiety level, practical outlook, and personal

integration. The instrument used to measure theological

beliefs was the "Inventory of Theological Beliefs." Dog-

matism was measured by the "Rokeach Dogmatism Scale." All

other variables were measured by the Omnibus Personality

Inveto.

The subjects included in this study were male cauca-

sians enrolled as full-time students at any one of three Pro-

testant seminaries located in the Dallas-Fort Worth area.

All were seniors expecting to enter the ministry upon grad-

uation from seminary.

In order to test the hypotheses of this study, three

groups were selected from an original sample of 203 students.
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Scores made on the "Inventory of Theological Beliefs" were

arranged in rank order. Those scoring at or above the 75th

percentile were identified as Group C (conservative), while

those scoring at or below the 25th percentile were identi-

fied as Group L (liberal). Individuals whose scores made

up the middle 25 per cent of the rank order distribution

were identified as Group M (moderate). This yielded a

total final sample of 153, with 51 students being placed

in each group,

All hypotheses were tested for significance using the

Duncan's New Multiple Range Test. A level of .05 was re--

quired for rejection of the null hypotheses. The following

conclusions were based on the findings obtained in this

study:

l. Groups C, M, and L were all below average in the

need for independence from authority, with Group C scoring

significantly lower on autonomy than Groups M and L.

2, Group L showed greater confidence in science and

tended more to use the scientific method in their thinking

than did Groups C and M.

3. Group L was more inclined toward reflective think-

ing and showed interest in a wider range of ideas than did

Groups C and M.

14. Groups C and M disliked ambiguous situations, They

preferred the security of accepting traditional regulations.

Group L was more likely to believe that there is more
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than one right answer for most problems.

$. All groups were lower than average in the tendency

to freely express natural impulses and to seek gratification

in overt actions or in conscious thought. Group L was

slightly less inhibited than Groups C and M.

6. Groups C, M, and L were all above average in their

personal integration and admitted to few feelings of re-

bellion and aggression. Personal integration was more

positively correlated with conservative religious beliefs.

7. Group L was more anxious than Groups C and M and

tended to have a poor opinion of themselves. Groups C and

M did not see themselves as often being worried or nervous.

The more liberal the religious beliefs, the more anxious

was the group.

8. Higher levels of dogmatism were more related to

conservative than to liberal religious beliefs. Group M

was less dogmatic than Group C, but more dogmatic than

Group L.

9, Groups C and M were more traditional than average

in religious beliefs and frequently rejected the viewpoints

of others. Group L was inclined to show more moderation.
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CHAPTER I

INTRODUCTION

Since the pioneering work of Freud (17), efforts have

been made to examine the relationship between religious

beliefs and certain aspects of personality. Freud conceived

of religion as an attempt to resolve the father-child con-

flict, a means of dealing with the terror of nature, and a

rationalization for the inequities of fate. Religion was

presumed by Freud to be an outgrowth of insecurity, and God,

a personification of the father image who ultimately would

provide for man's needs and punish him for his wrongdoing.

Religious beliefs therefore were considered to be a prime

symptom of neurosis and a product of paranoid minds.

Jung emphasized the relationship between religious

beliefs and personality in maintaining that, of his thousands

of patients over the age of thirty-five, all were people

whose problem in the final analysis was that of finding a

meaningful religious outlook on life (20). The relationship

between religious beliefs and certain personality traits has

been emphasized by such writers as Allport (3), May (27),

Frankl (16), Adorno (1), and Rokeach (26). The majority of

studies reported have dealt with religious beliefs as they

are related to dogmatism and authoritarianism (1, 7, 8, 10,

(26). The findings have generally demonstrated that the more
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conservative one is in his religious beliefs, the more likely

he is to be dogmatic. A number of studies have concentrated

on the relationship between intellectual curiosity and

ability and religious beliefs. The literature indicates

that there is a basic conflict between strongly held con-

servative religious beliefs and openness to intellectual

interests and the so-called freedom-to-learn syndrome.

According to Hall (18) and Spradlin (30), conservatives are

less likely to prefer dealing with abstractions and complex

scientific subject matter. They also show lower interest in

using the scientific method as a model in their thinking.

Other studies have investigated religious beliefs in

relation to flexibility, impulsivity, anxiety, and intensity

of emotional disturbance. The conclusion drawn by most

writers has been that there is no consistent correlation

between these variables and the nature of one's religious

beliefs (2, 7, 14, 30). Even though religious beliefs and

their relationship to personality variables have been empha-

sized by some writers, nearly all of the reported studies

have compared groups of individuals on the basis of denomina-

tion identification and not according to actual religious

beliefs (1, 11). Such studies have offered generalizations

concerning differences between Roman Catholics, Protestants,

and Jews. The data indicated that there was wide variety

within each group in personality variables, even though sig-

nificant differences between the groups were found (1, 26).



3

These writers merely assumed that religious beliefs

were similar among members of the same group and dissimilar

among members of different groups. Very few studies have

compared groups of individuals concerning actual theological

beliefs (1, 11, 15, 30). This may be due to the fact that

very few instruments specifically designed to measure

theological beliefs, as such, are available. Cline and

Richards (11) point out that in the Fifth Mental Measurement

Yearbook only five tests are listed under a religious head-

ing. Four are tests published by specific denominational

groups for use in parochial schools for children. The fifth

is a general test of Biblical history and information and not

specifically related to personal theological beliefs. Even

the few studies which have compared selected personality

variables in relation to theological beliefs have done so

only in relation to a few isolated beliefs and not a wide

sample of various beliefs (17, 19, 26).

It seems that a comparison of groups on the basis of

actual religious beliefs and not just denominational member-

ship would provide more definitive findings. Since seminary

students are presumably more identified with specific

theological beliefs, they should offer a more ideal popula-

tion for studying the relationship between such beliefs and

certain personality variables.
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Statement of the Problem

The problem of this study was to determine if a sig-

nificant relationship existed between certain personality

variables and liberal, moderate, or conservative theological

beliefs of seminary students.

Purpose of the Study

The purpose of this study was to determine whether

seminary students, identified as conservative (Group C),

moderate (Group M), and liberal (Group L) in theological

beliefs were significantly different from each other on the

following personality variables: dogmatism, thinking intro-

version, theoretical orientation, aestheticism, complexity,

autonomy, religious orientation, impulse expression, anxiety

level, practical outlook, and personal integration.

Hypotheses

The following research hypotheses were formulated as

the basis for this study:

I. Significant differences in "dogmatism," as measured

by the"Rokeach Dogmatism Scale," will be found between the

means of Groups L, M, and C, with Group C scoring highest

and Group L scoring lowest.

II. Significant differences in "thinking introversion,"

as measured by the Omnibus Personali Inventory, will be

found between the means of Groups L, M, and C, with Group C

scoring lowest and Group L scoring highest.
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III. Significant differences in "theoretical orienta-

tion," as measured by the Omnibus Personality invent , will

be found between the means of Groups L, M, and C, with Group C

scoring lowest and Group L scoring highest.

IV. Significant differences in "aestheticism," as

measured by the Omnibus Personality Inventory, will be found

between the means of Groups L, M, and C, with Group C scor-

ing lowest and Group L scoring highest.

V. Significant differences in "complexity," as mea-

sured by the Omnibus Personality Inventory, will be found

between the means of Groups L, M, and C, with Group C scor-

ing lowest and Group L scoring highest.

VI. Significant differences in "autonomy," as measured

by the Omnibus Personality Inventr, will be found between

the means of Groups L, M, and C, with Group C scoring lowest

and Group L scoring highest.

VII. Significant differences in "religious orientation,"

as measured by the Omnibus Personal Inventory, will be

found between the means of Groups L, M, and C, with Group C

scoring lowest and Group L scoring highest.

VIII. Significant differences in "impulse expression,"

as measured by the Omnibus Personali Inventory, will be

found between the means of Groups L, 1, and C, with Group C

scoring lowest and Group L scoring highest.

IX. Significant differences in "anxiety level," as

measured by the Omnibus Personality Inventry, will be found
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between the means of Groups L, M, and C, with Group C scor-

ing lowest and Group L scoring highest.

X. Significant differences in "practical outlook," as

measured by the Omnibus Personaly Inventory, will be found

between the means of Groups L, M, and C, with Group C scor-

ing highest and Group L scoring lowest.

XI. Significant differences in "personal integration,"

as measured by the Omnibus Personal Inventory, will be

found between the means of Groups L, M, and C, with Group C

scoring lowest and Group L scoring highest.

Definition of Terms

1. Group C: Those subjects scoring at or above the

75th percentile on the "Inventory of Theological Beliefs"

were known as Group C.

2. Group L: Those subjects scoring at or below the

25th percentile on the "Inventory of Theological Beliefs"

were known as Group L.

3. Group M: Those subjects scoring in the middle 25

per cent on the "Inventory of Theological Beliefs" were

known as Group M.

4. Thinking introversion:

Persons scoring high on this measure are charac-
terized by a liking for reflective thought and
academic activities. They express interests in
a broad range of ideas found in a variety of
areas, such as literature, art, and philosophy.
Their thinking is less dominated by immediate
conditions and situations, or by commonly accepted
ideas, than that of thinking extroverts (low
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scorers). Most extroverts show a preference
for overt action and tend to evaluate ideas on
the basis of their practical, immediate appli-
cation, or to entirely reject or avoid dealing
with ideas and abstractions (17, p. 4).

5. Theoretical orientation:

This scale measures an interest in, or orienta-
tion to, a more restricted range of ideas than
is true of TI. High scorers indicate a prefer-
ence for dealing with theoretical concerns and
problems and for using the scientific method in
thinking; many are also exhibiting an interest
in science and in scientific activities. High
scorers are generally logical, analytical, and
critical in their approach to problems and
situations (17, p. 4).

6. Estheticism:

High scorers endorse statements indicating
diverse interests in artistic matters and
activities and a high level of sensitivity and
response to esthetic stimulation. The content
of the statements in this scale extends beyond
painting, sculpture, and music, and includes
interests in literature and dramatics (17, p. 4).

7. Complexity:

This measure reflects an experimental and
flexible orientation rather than a fixed way
of viewing and organizing phenomena. High
scorers are tolerant of ambiguities and uncer-
tainties; they are fond of novel situations and
ideas. Most persons high on this dimension pre-
fer to deal with complexity, as opposed to sim-
plicity, and very high scorers are disposed to
seek out and to enjoy diversity and ambiguity
(17, p. 4).

8. Autonomy:

The characteristic measured by this scale is
composed of liberal, nonauthoritarian thinking
and a need for independence. High scorers
show a tendency to be independent of authority
as traditionally imposed through social insti-
tutions. They oppose infringements on the rights
of individuals and are tolerant of viewpoints
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other than their own; they tend to be realistic,
intellectually and politically liberal, and
much less judgmental than low scorers (17, p. 4).

9. Religious orientation:

High scorers are skeptical of conventional re-
ligious beliefs and practices and tend to reject
most of them, especially those that are orthodox
or fundamentalistic in nature. Persons scoring
around the mean are manifesting a moderate view
of religious beliefs and practices; low scorers
are manifesting a strong commitment to Judaic-
Christian beliefs and tend to be conservative
in general and frequently rejecting of other
viewpoints (17, p. 4).

10. Impulse Expression:

This scale assesses a general readiness to ex-
press impulses and to seek gratification either
in conscious thought or in overt action. High
scorers have an active imagination, value sensual
reactions and feelings; very high scorers have
frequent feelings of rebellion and aggression
(17, p. 5).

11. Personal integration:

The high scorer admits to few attitudes and
behaviors that characterize socially alienated
or emotionally disturbed persons. Low scorers
often intentionally avoid others and experience
feelings of hostility and aggression along with
feelings of isolation, loneliness, and rejection
(17, p. 5).

12. Anxiety level:

High scorers deny that they have feelings or
symptoms of anxiety, and do not admit to being
nervous or worried. Low scorers describe them-
selves as tense and high-strung. They may ex-
perience some difficulty in adjusting to their
social environment, and they tend to have a poor
opinion of themselves (17, p. 5).

13. Practical outlook:

The high scorer on this measure is interested
in practical, applied activities and tends to
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value material possessions and concrete accom-
plishments. The criterion most often used to
evaluate ideas and things is one of immediate
utility. Authoritarianism, conservatism, and
non-intellectual interests are very frequent
personality components of persons scoring above
the average (17, p. 5).

14. Dogmatism: Rokeach defines dogmatism as

. . . a relatively closed cognitive organization
of beliefs and disbeliefs about reality,
organized around a central set of beliefs about
absolute authority which, in turn, provide a
framework for patterns of intolerance and quali-
fied tolerance toward others (22, p. 3).

15. Authoritarianism: Authoritarianism is character-

ized by a cluster of personality traits which reflect strong

concern for conformity and conventional behavior, by intense

loyalty to institutions, patriotism, and often demonstrates

unwavering submission to a higher power (1).

Assumptions

It was assumed that the published norms for the Omnibus

Personality Inventory were valid for evaluating the mean

scores for the groups included in this study.

It was assumed that the"Inventory of Theological Beliefs"

is a valid instrument for measuring theological beliefs along

a conservative-liberal continuum.

Limitations of the Study

The only subjects included in this study were male

senior seminary students who were majoring in theology and

preparing for the ministry. All subjects attended one of

fiaka
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three seminaries located in the Dallas-Fort Worth area. The

data were collected within a three-week period during the

fall semester of 1969.

Generalizations

Conclusions and generalizations drawn from the data

are limited to seminary students. Generalizations are not

applied to graduate students choosing other majors and

attending other types of graduate schools.

Background and Significance of the Study

The literature indicates that religious beliefs have

been studied more often in relation to dogmatism than to any

other single psychological construct (1, 9, 11, 24). Studies

by Adorno (1) and Rokeach (22, 23) indicate that people are

more likely to be dogmatic about religious and political

beliefs than any other major aspects of the belief system.

Adorno (1) studied level of dogmatism in relation to

denominational membership. No significant differences were

found among the various Protestant denominations, with the

exception of the Unitarian denomination, who scored signifi-

cantly lower in dogmatism. When all Protestants were placed

together in one group and compared with Roman Catholics, no

significant difference in dogmatism was found. Protestants

and Roman Catholics studied as a single group were found to

be significantly more dogmatic than a "none" group, which was

composed of individuals who claimed to reject all religion.
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Adorno (1) acknowledges the potential weakness in

studying dogmatism in relation to religious beliefs that are

merely assumed on the basis of denominational membership.

He observes that "an interesting project would be to study

the specific content of their beliefs in relation to patterns

of response on the present scales" (1, p. 211).

This research project attempted to do that very thing

by actually measuring specific religious beliefs along a

conservative-liberal continuum, rather than merely comparing

denominational groups assumed to be either liberal or con-

servative.

Adorno (1) had hypothesized that the more conservative

the religious beliefs, the higher the dogmatism score. How-

ever, Roman Catholics, who have been assumed to be more con-

servative, as a group, did not score significantly higher in

dogmatism than did the other groups. Neither were signifi-

cant differences found among the various major Protestant

denominations, even though some are typically thought to be

more conservative than others.

The failure to find significant differences may have

been due to the assumption that one group was more conserva-

tive than another. It seems possible that some individuals

within a given denomination were liberal while others were

conservative in religious beliefs. Those scoring high could

have cancelled out those scoring low, and therefore, the

groups may not have been either conservative or liberal as
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assumed. This points out the need for a study of dogmatism

based on actual measured religious beliefs, rather than just

assuming groups to be conservative or liberal on the basis of

denominational membership.

Rokeach (26) reviews the Adorno study and criticizes the

use of the California F Scale, which he claims measures

dogmatism only associated with the conservative end of the

belief continuum. Through the construction and use of the

"Rokeach Dogmatism Scale," he claims to measure "general"

dogmatism, including that on the liberal as well as the con-

servative side of the continuum. Whereas Adorno (1) assumed

that dogmatism is related only to conservative beliefs,

Rokeach hypothesized that it is only slightly related to

liberalism or conservatism, as such, and may be found on the

right, in the center, or on the left of the religious belief

continuum.

In research relating to the testing of this hypothesis,

Rokeach (26) studied 207 students enrolled in New York col-

leges. The students were divided into four groups identified

as Catholics, Protestants, Jews, and None. The "none" group

was composed of students who claimed to reject all religion.

No significant difference was found between any of the groups

on the variable of dogmatism, as measured by the "Rokeach

Dogmatism Scale." According to Rokeach, "The only difference

which approached significance (10 per cent level) was between

the Catholic and Jewish groups, the former being more
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dogmatic" (26, p. 33). Based on these findings, Rokeach

concludes that dogmatism is not related to a conservative

belief position.

In an earlier study conducted at Michigan State Univer-

sity, Rokeach found Catholic students to be more dogmatic

than Protestant students (significant at the .01 level). In

the same study, no significant difference was found between

the Protestant and "none" groups (26).

In neither of the two studies above did Rokeach actually

measure religious beliefs; he assumed, as did Adorno, that

beliefs were conservative or liberal according to denomina-

tional membership. However, this is an assumption that

seems questionable. Rokeach's hypothesis that dogmatism is

found equally among liberals as well as conservatives also

seems open to doubt. He bases this conclusion upon his

failure to find any significant difference in dogmatism

between the groups in the New York sample. Such a conclu-

sion can be accepted only if one is willing to accept as

fact that these groups were conservative or liberal as assumed,

even though their religious beliefs were not actually mea-

sured. It is interesting to note that in naming the groups

to be compared in his study, Rokeach (26) initially identi-

fied them as Catholics, Protestants, and Jews. However, in

his analysis of the data, he describes them as conservatives

or liberals. It should be pointed out that even though

Rokeach contends that dogmatism may be found at any point
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along the conservative-liberal continuum, he acknowledges

that the combined evidence tends to suggest that dogmatism

is more often associated with conservative than with liberal

beliefs.

The weight of the evidence presented is that
dogmatism, with all that it involves, cuts
across specific ideological orientations along
the left-to-right continuum. From this is [sic]
might appear that dogmatism, whether found on
the right, in the center, or on the left is
genotypically the same, differing only in super-
ficialities. However, several lines of evidence
seem to suggest that dogmatism has a somewhat
greater affinity to right--oriented than to left-
oriented ideologies. The correlations between
dogmatism and conservatism and between opiniona-
tion and conservatism, while small or negligible,
are consistently positive; the correlations
between dogmatism and right opinionation are
consistently larger than those with left opiniona-
tion. The correlations between dogmatism and
ethnocentrism and between opinionation and
ethnocentrism are even higher, ranging from .31
to .53 in the former case, and from .20 to .50
in the latter case (26, p. 38).

In a study reported in 1935, Symington (31) examined

the religious beliefs of 612 college students in relation to

dogmatic thinking., The subjects were identified as either

conservative or liberal, based upon answers to a religious

questionnaire, rather than upon denominational membership.

The questionnaire was composed mainly of questions having

to do with attitudes and interests toward common religious

practices, such as prayers, reading the Bible, and attending

church. There were some items in the questionnaire which

dealt specifically with doctrinal beliefs, but they were few

in number. The results of this study indicated that liberals
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showed a significantly higher tendency to reject dogmatic

thinking, while conservatives supported dogmatic thinking

and insisted that definite rules of right and wrong behavior

be rigidly obeyed.

A number of studies have compared religious liberals

and conservatives on intellectual interests, attitudes, and

abilities (11, 14, 15, 19, 31). In the early study by

Symington (31), he found that liberals were significantly

more interested in intellectual affairs than were conserva-

tives. Liberals were judged to be more intelligent and

better able to deal with abstractions and highly complicated

subject matter. Twenty-three years later, the OPI was used

in a study to measure variables similar to those in Syming-

ton's study. Religious liberals were found to have greater

preference than conservatives for reflective thought and

academic activities. Conservatives were significantly more

inclined to reject or avoid dealing with ideas or abstrac-

tions. Liberals were found to operate within a more flexible

intellectual orientation in viewing and organizing phenomena,

while conservatives showed less preference for dealing with

complex situations involving diversity and ambiguity (19).

Clark (10) made a study of over 3,000 well-educated

persons, nearly half of whom were listed in Who's Who.

These individuals responded to a questionnaire designed to

measure the extent to which they accepted or rejected con-

servative religious beliefs. 'The findings indicated that the



16

majority of them rejected nearly all orthodox beliefs.

Leuba (21) published a similar study in which it was re-

ported that the greater proportion of American scientific

scholars accepted liberal rather than conservative religious

beliefs. Dewey (13) comments on the conflict between intel-

lectual curiosity and conservative beliefs and concludes

that this is to be expected. He suggests that the scientific

method embodies a natural adversity to viewing truth as a

fixed frame of reference. While science doubts, fundamen-

talist doctrine defends an unchanging body of truth.

Since early in this century a number of researchers

have demonstrated interest in comparing religious beliefs

and practices in relation to such psychological constructs

as level of anxiety and intensity of emotional disturbance.

Some studies have attempted to examine religious beliefs in

relation to overall mental health, while others have re-

stricted themselves to isolated variables which may be

related to mental health (6, 11, 27, 29). This study did

not examine the mental health, as such, of the subjects, but

did explore the relationship between theological beliefs and

the three variables identified in the OPI as "impulse expres-

sion,'" "personal integration," and "anxiety level."

Studies comparing religious beliefs with anxiety level

and intensity of emotional disturbance have reported incon-

sistent findings (6, 11, 27, 29). Some studies have reported

lower anxiety levels and less emotional disturbance for those
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accepting conservative religious beliefs, while others have

reported similar findings concerning religious liberals (15,

19, 27). Some writers conclude that these findings are more

a function of family experience and cultural background than

of religious beliefs, whether they be liberal or conserva-

tive (5, 28).

Why have studies on this topic reported inconsistent

findings? One possible answer may come from conclusions

drawn by Allport (3). He points out that religious beliefs

offer little emotionally stabilizing value unless they are

internalized and not just accepted superficially. It has

been shown in at least one study that individuals demonstrat-

ing clearer, more differentiated beliefs had less anxiety

and emotional disturbance. These subjects were described as

having a stronger ego structure with less need for projection

and repression (11). Nearly all studies have compared indi-

viduals only on the basis of denominational membership. Some

individuals within a given denomination may have more dif-

ferentiated and better internalized religious beliefs, while

the opposite may be true for others. The variation of these

conditions from sample to sample may have, in part, been

responsible for the inconsistent findings.

Another reason for the inconsistencies may be that in

nearly all the studies that have been made, individuals have

been assumed to be liberal or conservative merely on the

basis of denominational membership. Seldom have the actual
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religious beliefs been measured. It is not clear, there-

fore, whether these studies have in fact compared religious

conservatives and liberals on anxiety and emotional dis-

turbance.

It seems reasonable to assume that research comparing

seminary students would provide a more appropriate sample in

making such a study. Students majoring in theology and

having chosen the ministry as a career, would seem more

likely than the average college student to have well

differentiated beliefs and a higher level of internalization

of these beliefs, This research project attempted to provide

a more valid sample for comparing religious conservatives and

liberals by actually measuring the content of their theologi-

cal beliefs,
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CHAPTER II

SURVEY OF RELATED LITERATURE

Introduction

Probably the most useful conception of religious beliefs

is that they represent the identification a person has with

some organized religious group or religious doctrine (22).

In the culture of the west, this usually means Christian

attitudes or beliefs, although the Hebrew religion is often

included in studies dealing with religious beliefs and

behavior.

Strunk (59) points out that several of the great classi-

cal psychologists have at some time in their careers demon-

strated strong interest in the religious aspect of personality.

Such early pioneers as Fechner, Galton, and Wundt all showed

keen attention to the relationship between religious beliefs

and behavior.

In American psychology this propensity has been even

more obvious. William James has been called the "Father of

the psychology of religion" on the basis of the classic,

The Varieties of Religious Experience (59). G. Stanley Hall,

first president of the American Psychological Association

founded the American Journal of Religious Psychology and

Education (59). In the psychoanalytic school of thought the

22
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concern with religious beliefs and behavior has been even

more pronounced. The writings of Freud (19), Rank (41),

Adler (1), Jung (27), and Fromm (21) all reflect strong

interest in the subject of religion.

Even though certain individual psychologists have re-

flected interest in the study of religious beliefs and

behavior, psychologists as a whole have tended to neglect

this aspect of psychological research (39). After reviewing

fifty years of published literature in this area of study,

Page comments,

The psychological investigation of religion in
America beginning about 1900 with Starbuck's
studies of conversion and James' famous classic
ran a fairly lively course of productive activity
during the first quarter century. But since then
interest and output have steadily declined until
today it would not perhaps be untrue to say that
the subject is regarded by many psychologists
with almost complete indifference and by some
with positive suspicion and even disfavor. Thus
one studies tribal ceremonies of primitive
cultures, religious delusions of the psychotics,
conversion experiences of adolescents, but not
the religious behavior of normal adults of our
own culture (39, p. 60).

In a review of all the studies in the area of religion

reported in the Psychological Abstracts for the quarter

century, 1937-1953, Michaels (36) found that only 12 per

cent were of an empirical nature. All these studies only

averaged less than six publications per year in professional

literature.

In reviewing Meissner's Annotated Bibliography in

Religion and Psychology (35)., McDowell (33) found that the
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bulk of the published materials in such journals as Pastoral

Psychology, for the decade 1950-1960, was neither empirical

nor experimental in nature and consisted in great part of

discussion of issues. Thouless' comment two decades earlier

is still applicable. "There is a marked poverty of scientific

knowledge in the psychology of religion" (61, p. 104).

Cline and Richards (14) point out that only five tests

under a religious heading are listed in the Fifth Mental

Measurement Yearbook (9). Four of these are knowledge tests

published by specific denominational groups for use in

parochial school systems, while the fifth is a general test

of Biblical information which is given a particularly

critical and devastating review. A review of the evidence

has suggested that significant empirical studies of the

psychology of religion are a rarity and that this has not

been a popular area of study for psychologists.

Religious Beliefs and Dogmatism

A survey of the literature indicates that religious

beliefs have probably been studied more in relation to dog-

matism than any other single psychological construct. The

development of the construct of dogmatism has its major

background in the work of Adorno as reported in The Authori-

tarian Persora (2). The research reported by Adorno was

the outgrowth of a complex and intensive study which

culminated in the development of the California F Scale.
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Empirical use of this instrument demonstrated that it was

valid only for measuring dogmatism associated with a con-

servative point of view. Adorno considers commitment to

religious beliefs to be an actual dogmatic characteristic.

In the design and construction of a measure of anti-democratic

potential, several items of the California F Scale refer

either directly or indirectly to religious tenets or beliefs,

and a positive response to these items presupposes a tendency

toward dogmatism.

In Adorno's classic research, which was reported in The

Authoritarian Personality, subjects indicated their denomina-

tional membership. Those who claimed that they rejected

religion were asked to indicate "none." When all subjects

who professed to some religious affiliation were placed in

one group for statistical analysis, their mean score in dog-

matism was significantly higher than the mean score of those

who claimed no religious affiliation. When the Protestant

denominations, as a group, were compared with Roman Catholics,

no significant difference in dogmatism was found. Among the

Protestant denominations which have been classified as "major,"

only one group was found to be different in level of dog-

matism, This group, identified as Unitarians, scored sig-

nificantly lower than any other major Protestant denomination.

Adorno concludes that this was in keeping with the generally

liberal outlook of that group.
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The minor Protestant denominations taken together ob-

tained a significantly lower score in dogmatism than did any

other religious group, except the Unitarians. Adorno (2)

offers the suggestion that belonging to a minor denomination

expresses some measure of dissent or nonconformity, or at

least some lack of identification with the status quo. This

is an attitude which is inconsistent with the dynamics of

dogmatism. He also points out that the sample included in

the study did not include any religious group drawn from

specific geographical areas, such as the so-called Bible Belt,

or cities with a heavy concentration of Irish-Catholic popu-

lation, among whom religious ideology is said to have con-

siderable social importance. He suggests that if research

should be carried out in such areas, significant differences

in dogmatism would likely be found among various major

denominations other than the Unitarian denomination.

Probably the most outstanding theory building and re-

search concerning dogmatism as it relates to extreme re-

ligious and political ideologies have been accomplished by

Rokeach (43, 44, 45, 46, 47, 48, 49, 50, 51, 52, 53). Through

extensive research carried out over a period of years,

Rokeach has attempted to go beyond Adorno's theory of

authoritarianism, which tended to neglect the study of those

individuals identifying with the left end of a religious

beliefs continuum, and to develop a more general concept of

dogmatism.
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Rokeach conceptualizes dogmatism as consisting of a

structure of closed belief-disbelief systems. He concludes

that for the religious dogmatic this way of looking at life

serves as a "'total ideological defense against threat and at

the same time provides a cognitive framework for satisfying

one's need to know and to comprehend the world one lives in"

(52, p. 5). This kind of dogmatic religious identification

helps make it possible to protect oneself against threaten-

ing aspects of reality and also helps to give the security

or satisfaction of feeling that one understands it (48).

Rokeach (50) observes that the religious dogmatic is

disposed to accept closed systems of thinking and believing

in proportion to the extent to which he has been made to feel

alone and inadequate in the world. This feeling of inade-

quacy and self-hate leads one to become excessively concerned

with a need for power and status. The more dogmatic the

religious system of beliefs, the more it provides need satis-

faction for a sense of importance, identity, and security.

Rokeach concludes that through over-identification with an

absolute authority or cause such as a closed system of re-

ligious beliefs, an attempt is made to defend self and group

against feelings of aloneness, isolation, self-hate, and

misanthropy.

In his study of dogmatism, Rokeach (50) asked college

students to indicate their denominational membership. In a

midwestern sample, Protestants, Roman Catholics, and a "none"
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group were compared on level of dogmatism. The Roman

Catholics were found to be significantly more dogmatic than

either the Protestant or "none" groups. No significant dif-

ference was found between the Protestant and "none" groups.

In an eastern study, no significant difference was found

between any of the four groups--Protestants, Roman Catholics,

Jews, and "none." The only difference that approached sig-

nificance (.10 level) was between Roman Catholics and Jews,

with the latter being lower in dogmatism.

Rokeach (50) concludes from these results that dogmatism

is not exclusively associated with the conservative end of

the religious belief continuum. How he draws such a conclu-

sion, however, is not entirely clear, since the results of

the eastern study were inconsistent with those of the mid-

western study. It is true that no significant differences

were found between any of the denomination groups in the

eastern sample, but significant difference in dogmatism was

obtained between Roman Catholics and Protestants in the mid-

western sample. His data seem to leave open the question as

to whether religious conservatives are more dogmatic than

liberals,

Dreger (17) studied thirty people from each extreme of

liberalism and conservatism out of an initial group of 490.

The groups were carefully equated on other variables. Various

scores from the Thematic Apperception Test and the Rorschach

Ink Blot Test indicated that conservatives had a greater



29

need for dependence on dogmatic type leaders and were in

fact more dogmatic in their thinking than were those scoring

as liberals in theological beliefs.

Argyle (5) reviewed the literature concerning dogmatism

and theological beliefs and observed that Roman Catholics,

who are typically conservative in theological beliefs, were

the most dogmatic, while members of the major Protestant

bodies were slightly less dogmatic. In research conducted

by Chein (11), it was demonstrated that Catholics were more

dogmatic than Protestants, while Jews were found to be the

least dogmatic.

Allport and Kramer (3), in a study of 437 students,

found 71 per cent of Roman Catholics in the most dogmatic

half, compared with 62 per cent of Protestants, 22 per cent

of Jews, and 27 per cent of those with no religious upbring-

ing, Symington (60) studied 612 college students who were

designated as either liberal or conservative in religious

beliefs. He found that liberals showed a significantly

higher tendency to reject dogmatic thinking, especially when

an effort was made to enforce it through the pressure of

group opinion. Liberals showed a greater dislike for being

told what to do by authoritarian figures. Symington ob-

serves that this type of rejection of socialized opinion was

seen more specifically in the fact that liberals did not

consider so many "things wrong"' as did conservatives. On

the other hand, conservatives demanded that the rules of
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right and wrong actions be observed and that certain creeds

be accepted. The liberals resisted the principle of author-

ity being applied to their actions and beliefs.

Religious Beliefs, Intellectual Interests,
and Freedom to Learn

Several studies have pointed to a basic conflict between

conservative religious beliefs and intellectual interest and

openness (3, 4, 5, 7). According to Symington (60), history

has given many examples of religious opinion affecting the

advancement of knowledge and education. The prejudices of

earlier traditional religious beliefs embarrassed Galileo,

Darwin, and others in their respective times. Symington

observes that those who hold liberal religious beliefs are

more inclined to be sympathetic with the efforts of science

to discover new truth. Adherents of conservative religious

beliefs, on the other hand, typically complain that science

and the pursuit of new knowledge disturb and undermine their

religious dogmas (4, 11).

Allport (4) notes that among modern intellectuals the

subject of religion is seldom explored. He surmises that

this may be because the educated portion of mankind is learn-

ing to live with less finality and to distrust embracing

formulae of all types.

Dewey (15) discusses the conflict between conservative

religious beliefs and intellectual interest and concludes

that the scientific method is naturally adverse to a fixed
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dogma. He observes that science questions and doubts, while

conservative religious doctrines are prescribed as a body of

definite beliefs that are to be taught and learned as being

absolutely true. Dewey concludes that the scientific-

conservative religious conflict ultimately is a conflict

between allegiance to a questioning method and allegiance to

an irreducible minimum of beliefs so fixed in advance that

they cannot be easily modified.

Heist (24) administered the Omnibus Personality Inven-

tory to 7,283 college students in a study which demonstrated

that conservative religious beliefs are negatively corre-

lated with openness to intellectual interests and the so-

called freedom to learn syndrome. The findings revealed

that there were distinct differences between religious

liberals and conservatives regarding intellectual interests

and attitude toward use of the scientific method. Religious

liberals were found to be significantly more characterized

by a liking for reflective thought and academic activities.

On the other hand, conservatives were more dominated by

immediate conditions and tended more to reject or avoid deal-

ing with ideas or abstractions. The liberals indicated a

preference for dealing with theoretical concerns and pre-

ferred using the scientific method in their thinking. They#

also tended to be more logical, analytical, and critical in

their approach to problem situations. As compared with con-

servatives, the liberals demonstrated an experimental and
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flexible orientation, rather than a fixed way of viewing and

organizing phenomena. They showed a preference for dealing

with complex situations involving diversity and ambiguity,

while the conservatives expressed a desire for greater

simplicity.

Symington (60) studied differences found between re-

ligious liberals and conservatives in a sample of 612 college

students. He reports that liberal religious beliefs were

positively related to intelligence quotient. Those who were

liberal in their religious beliefs were more advanced in

college and found books more entertaining than friends.

Further preferences were found for intellectual affairs as

compared with social events. Liberals were found to be

better able to express themselves in writing and in conversa-

tion than were conservatives.

Clark (13) administered questionnaires to approximately

3,000 well-educated persons, nearly half of whom were listed

in Who's Who. When they were asked to rate the constructive

factors contributing most to their intellectual growth and

interests, the chief factors turned out to be "interest and

satisfaction in work for its own sake" and "a desire to know

and understand for its own sake." The great majority of

those questioned reported only slight interest and commitment

to orthodox religious beliefs.

Knapp and Goodrich (30) report findings which indicate

that only a very few successful scientists come from Roman
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Catholic universities where conservative religious beliefs

are upheld. On the other hand, a high percentage of success-

ful scientists were graduated from secular American colleges

where liberal religious beliefs have been widely held by the

faculty.

According to Argyle (5), more intelligent persons are

less amenable to social pressure and therefore should be ex-

pected to be unorthodox in religious beliefs. He points out

that there are few eminent men in religions which discourage

inquiry and innovation. Leuba (32) found that the greater

proportion of American scientific scholars do not accept

traditional religious beliefs. A study made by Fortune

magazine (8) also supported Leuba's findings. Both studies

found that the more eminent the scholar, the less likely he

is to be involved in religious activities.

Roe (42) conducted intensive interviews with sixty-four

selected outstanding scientists. It was found that although

all but one came from a background of religious affiliation,

only three of these men were presently active in church

attendance. All individuals in the group no longer accepted

traditional religious beliefs and personally showed little

concern over religious matters. Stark (57) reviewed similar

studies and reports that men with strong religious commitment

are seldom scientific in their activities and have not often

been major contributors to the on-going scientific quest.

Studies by Ellis (18), O'Dea (38), and Kane (28) revealed
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that few eminent scholars were present in Catholic schools

upholding conservative religious beliefs. Individuals in

these schools seldom made any significant contribution to

their discipline.

Knapp and Greenbaum (30) traced the collegiate origins

of young American scholars. They found that denominational

schools, characterized by conservative religious beliefs,

contributed proportionately far fewer scholars than did

secular schools. Similar results have been reported by

Lazarsfield and Thielens (31).

Religious Beliefs, Level of Anxiety, and
Intensity of Emotional Disturbance

Since the beginning of this century much has been

written concerning the relationship between religious

beliefs, anxiety, and emotional disturbance (13, 27, 38, 62,

64). James' classic book, Varieties of Religious Experience

(25), suggests many implications regarding the significance

of religious beliefs in relation to emotional stability.

Another classic example of this kind of observation is

seen in the often-quoted statement of Jung.

I should like to call attention to the follow-
ing facts. During the past thirty years, people
from all the civilized countries of the earth
have consulted me. I have treated many hundreds
of patients, the larger number being Protestants,
a smaller number of Jews, and not more than five
or six believing Catholics. Among all my patients
in the second half of life . . . there has not
been one whose problem in the last resort was
not that of finding a religious outlook on life.
It is safe to say that every one of them fell
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ill because he had lost that which the living
religions of every age have given to their
followers, and none of them has been really
healed who did not regain his religious outlook
(27, p. 264),

The assumption concerning the positive relationship

between religious beliefs and low levels of anxiety combined

with emotional stability, seems to be based on the conclusion

that religion, above everything else, is capable of supply-

ing values, beliefs, and practices which give meaning and

stability to human life (26, 58 , 63). Numerous studies have,

however, failed to yield any consistent results in support

of this assumption (5, 26, 58, 60, 62, 63, 64). Some studies

have reported lower anxiety levels for those holding con-

servative religious beliefs, while other studies have found

religious liberals to have lower anxiety levels (6, 14, 54,

56). The combined evidence indicates that a low level of

anxiety and emotional stability are more a function of family

experience and cultural background and less a function of

religious beliefs, whether they be conservative or liberal (5,

55). The exception is found consistently only with those

individuals demonstrating clearer, more differentiated

beliefs, regardless of whether they be religious, irreligious,

conservative, or liberal. Such subjects were found to have

a stronger ego structure with less anxiety and less need for

projection and repression (5).

Argyle (5) concludes that there is little evidence to

support the hypothesis that religious beliefs, as such, ever
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cause emotional instability or prevent such disorders.

Funk (21) administered a scale of religious beliefs and the

Taylor Manifest Anxiety Scale to a group of college students.

The subjects were representative of Protestants, Catholics,

and Jews. Anxiety was found to be unrelated to orthodoxy,

religious preference, belief in a philosophy of life not

founded on religion, or hostility to religion. However,

high scores on the Talor Manifest Anxiety Scale were found

to be characteristic of students who had expressed religious

doubts and felt guilty about living up to expectations of

their religious teachings. Ranck (40) administered an ex-

tensive battery of tests to 800 theological students in

schools across the United States representing the entire

continuum from conservative to liberal. The results indi-

cate that low level of anxiety and emotional stability were

not related to any particular religious ideology, as measured

by the Bell'Inventory and the Minnesota Multiphasic Per-

sonal I nventor. Instead, beliefs and psychological

adjustment were found to be primarily cultural phenomena

reflecting individual family background.

McGrath (34) used the semantic differential type of

questionnaire to measure the anxiety and emotional dis-

turbance of three groups of students who were members of

religious organizations on a college campus. The results

indicated that Catholics had the lowest emotional disturbance

scores, the Unitarians had the highest, and the Baptist

group scored in the middle of the range.
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A well-designed research study of the relationship

between religious beliefs and emotional disturbance was

conducted by Armstrong (6). The sample included normal men

and women and a group of psychotic subjects. The group in-

cluding normal subjects was composed of Catholics, Protes-

tants, and Unitarians. The assumption that the subjects

were representative of the conservative-liberal religious

beliefs continuum was made. Each subject was asked to

select adjectives to rate himself as he saw himself and then

to rate himself as he wished he were. The discrepancy between

the actual self and ideal self was not found to be signifi-

cantly different for any of the three groups.

Wilson (66) studied the relationship between strongly

held religious beliefs and fear and anxiety. Religiousness

was found to be positively correlated with both fear and

anxiety. A small but reliable tendency for non-religious

persons to score lower on fear and anxiety was reported.

Webster (65) reports a study made of 191 students in Protes-

tant seminaries in the United States, Australia, and New

Zealand, The findings, based on scores made on the Minne-

sota Multiphasic Persona Inventory, indicated that the

religiously conservative students scored higher on emotional

disturbance. The total religious population, liberal and

conservative, scored higher on anxiety than did the normative

population.
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The various studies comparing religious liberals and

conservatives on anxiety and emotional disturbance have re-

ported inconsistent findings. This may be due to a consis-

tent failure to actually measure religious beliefs instead

of assuming that a particular group is conservative or

liberal.

Summary

The study of religious beliefs in relation to certain

personality factors has received attention from a large

number of writers (2, 3, 19, 25, 50). However, most of the

studies have been neither empirical nor experimental in

nature (33). Of all the tests reviewed in the Fifth Mental

Measurement Yearbook (9), only five are listed under a re-

ligious heading. None of these are judged to be valid for

studying the actual religious beliefs of adults (14).

Most of the studies have concentrated on contrasting

religious conservatives and liberals on selected personality

variables. Religious beliefs have been studied probably more

often in relation to dogmatism than any other single vari-

able (36). Adorno (2) and Rokeach (48, 50) are probably

best known for research in this area. Adorno (2) compared

college students on the basis of denominational membership,

assuming some groups to be conservative and others to be

liberal. The findings failed to show any significant dif-

ference between Roman Catholics and major Protestant groups.
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Roman Catholics were found to be more dogmatic than a group

identified as "none," which was composed of students who re-

jected all religion.

Rokeach (50) studied dogmatism as found among college

students using a midwestern and eastern sample. In the mid-

western sample the Roman Catholic group was found to be more

dogmatic than a Protestant and a "none" group. The Protes-

tant group was not significantly different from the "none"

group, Students in the eastern sample were also grouped

according to their denominational membership. In this study

no significant differences were found between Roman Catholics,

Protestants, Jews, or the "none" group. The only difference

which approached significance (.10 level) was that between

the Roman Catholics and the Jews, with the Roman Catholics

being more dogmatic. Other studies have reported similar

findings (3, 4, 5, 15, 60). The majority of studies have

found dogmatism to be more often related to conservative than

to liberal religious beliefs.

Religious beliefs have often been studied in relation

to intellectual interests, attitudes, and abilities (4, 15,

24). Several studies have pointed to a basic conflict

between conservative religious beliefs and a high level of

interest in intellectual affairs and confidence in the validi-

ty and use of the scientific method (5, 13, 18, 30). Re-

ligious liberals have been found to be significantly more

characterized by a preference for reflective thought and
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academic activities than have conservatives. Conservatives

have been found to be more dominated by immediate conditions

and tended to dislike dealing with complex ideas or abstrac-

tions (24). Clark (13) studied 3,000 well-educated persons,

nearly half of whom were listed in Who's Who. The great

majority of the group indicated that they had only slight

interest in or commitment to conservative religion.

According to a study by Knapp and Goodrich (30), very

few successful scientists have come from Roman Catholic uni-

versities, where conservative beliefs are upheld. This

study indicates that a high percentage of successful

scientists were graduated from secular American colleges

where liberal religious beliefs were held by the faculty.

Roe (42) reports findings based on intensive interviews

with sixty-four outstanding scientists. All of them indi-

cated that they were unable to accept traditional conserva-

tive beliefs and showed little interest or concern about

religious matters.

It seems that virtually all the studies comparing re-

ligious beliefs with intellectual interests and attitudes

have arrived at similar findings. There appears to be a

natural incongruence between conservative religious beliefs

and a progressive attitude toward intellectual pursuits and

the advancement of science. Years ago, Dewey (15) discussed

this conflict and concluded that the scientific method is

naturally adverse to a fixed dogma.
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Some writers have centered their attention on the study

of religious beliefs in relation to level of anxiety and

emotional disturbance. Research in this area has reported

inconsistent findings. Some researchers have found religious

conservatives to be less emotionally disturbed with less

anxiety, while others have reported conservatives to have

more anxiety and emotional disturbance. Allport (4) concludes

that, in order for religious beliefs to have an emotionally

stabilizing effect, they must be internalized into the real

self. At least one study has shown that individuals who

have clearer, more differentiated beliefs have less emo-

tional disturbance and anxiety. These individuals were

described as having more ego strength and less need for en-

gaging in ego-defense mechanisms (14).

The inconsistent findings concerning anxiety and emo-

tional disturbance seem in part due to a failure of the re-

searchers, generally, to study individuals who have well-

differentiated beliefs in comparison with those who may only

superficially adhere to religious dogma. Most studies have

also failed to actually measure religious beliefs, but have

compared groups on the basis of denominational membership

assumed to be either conservative or liberal.
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CHAPTER III

METHODS AND PROCEDURES

Subjects

The subjects included in this study were all enrolled

as regular, full-time students in three Protestant seminaries

located within the Dallas-Fort Worth, Texas area. The

seminaries were Dallas Theological Seminary, Perkins School

of Theology, and Southwestern Baptist Seminary. The Dallas

Theological Seminary is an independent, non-denominational

seminary; Perkins School of Theology is affiliated with the

Southern Methodist Church; and Southwestern Baptist Theologi-

cal Seminary is affiliated with the Southern Baptist Conven-

tion. The original sample included 203, with 71 from Dallas

Theological Seminary, 68 from Southwestern Baptist Theologi-

cal Seminary, and 64 from Perkins School of Theology. A

total of 153 students were included in the final sample, with

Groups C, M, and L having 51 in each. All the subjects were

male, Caucasian, college graduates expecting to enter the

ministry upon graduation from seminary.

Procedures for Collecting the Data

Permission to collect the data at each seminary was re-

ceived initially from the administrator supervising profes-

sors of theology. In each instance the administrator

47
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contacted one or more professors of theology, asking for

their cooperation and properly identifying the author of

this dissertation as the one who would collect the data.

Appointments were made with each instructor to discuss

further the nature of the study and to establish approximate

dates for collecting the data. These dates were finalized at

a later time. The three instruments to be used were shown

to each instructor and the approximate total time necessary

for administering them was suggested. It was determined

that the instruments would be administered during regular

class hours and that two separate periods would be required

in order for the subjects to complete their responses to the

instruments, It was suggested to the instructors that the

students not be told the nature of the measurements being

taken nor the purpose of the study. The instruments were

administered during regular class periods with identical in-

structions being read to each group. All data were collected

during the 1969 fall semester within a period of three weeks.

Treatment of the Data

The original sample included a total of 203 subjects.

In order to test the hypotheses as stated in Chapter I, three

groups were selected from the original sample. The three

groups totaled 153 subjects, with 51 being placed in each

group. Scores made on the "Inventory of Theological Beliefs"

were used as a basis foridentifying those individuals who
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were finally included in each group. All of the scores of

the sample were placed in rank order. Those individuals

scoring at or above the 75th percentile were placed together

and identified as Group C (conservative). Subjects consti-

tuting the middle 25 per cent of the sample were placed

together and identified as Group M (moderate), and those

individuals scoring at or below the 25th percentile were

identified as Group L (liberal). This arrangement corre-

sponded to the meaning of the scores, since higher scores

were assumed to represent more conservative religious beliefs,

while lower scores were assumed to represent liberal beliefs.

Each of the eleven hypotheses was tested for signifi-

cant differences. The statistical technique used for deter-

mining significance was the Duncan's New Multiple Range

Test (10). The data were processed by the North Texas State

University Computer Center. The print-out provided by the

Computer Center stated values for determining significance

at the .05 and .01 level of confidence. Significance was

indicated by differences between means which reached or ex-

ceeded the values given for each variable.

Description of the Instruments

The three instruments used in this study were the

"Rokeach Dogmatism Scale," the Omnibus Personali Inventry,

and the "Inventory of Theological Beliefs." The "Rokeach

Dogmatism Scale" was first developed by Milton E. Rokeach in
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the year, 1948. The scale was developed out of an investi-

gation into the possible relationship between rigidity con-

cerning ethnocentrism and anti-democratic attitudes. In

his original study, Rokeach defined rigidity as the inability

to change one's mental set when the objective, external

conditions demanded it, or the inability to restructure a

field in which there are alternative solutions to a problem

in order to solve the problem more efficiently (13).

In later research, Rokeach (14, 17) enlarged his

theoretical position in order to explain the relationship

between cognitive organization and social attitudes such as

ethnocentrism and authoritarianism. This later research was

primarily concerned with narrow-mindedness, reification, and

concreteness of thinking. Rokeach had his subjects attempt

to define ten concepts which were arranged in four categories:

abstract, reified, concrete, and miscellaneous. Through

this procedure he found that in the concrete definition the

concept defined in terms of a person or group holding a

belief and that this type of definition appeared significantly

more frequently among ethnocentric persons. In following

this up, he had his subjects write paragraphs and inter-

relate the same ten concepts. In turn, he then grouped

these by content and analysis into three groups: compre-

hensive or integrated; isolated, in which concepts were

integrated but broken into two or more sub-groups; and narrow

cognitive organization. When these were correlated with
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ethnocentrism scores, it was determined that narrow organiza-

tion increases directly with increases in ethnocentrism (17).

It was on this basis that Rokeach was able to develop a more

comprehensive theory of dogmatism.

Through his research concerning authoritarianism,

Rokeach attempted to organize authoritarianism along a

belief-disbelief dimension. In this, Rokeach conceived of

three layers of belief-disbelief. The central peripheral

region represented the person's "primitive" beliefs which

are the beliefs a person has acquired about the nature of

"self." The second or intermediate region represented the

beliefs a person has in and about the nature of authority

and the people who line up with authority on whom he depends

to help him form a picture of the world he lives in. The

third region was a peripheral one which represented the

beliefs derived from figures of authority (1, 4, 15).

The dogmatism scale developed by Rokeach was basically

designed to measure individual differences along a continuum

of openness versus closedness of belief systems. Rokeach

has demonstrated this scale is valid in its claim to measure

open and closed systems of belief-disbelief and is in fact

a measure of general authoritarianism (12, 15, 16, 18). The

scale has gone through five revisions and editions. The

final, or latest, is Form E, which was used in this study.

The Form E of the "Rokeach Dogmatism Scale" contains forty

items having a correlated reliability of .91 (16). This
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reliability data were gathered in three areas of social

climate: midwestern United States, eastern United States,

and England. The midwestern group was composed of college

students at Michigan State University enrolled in beginning

psychology courses during the years, 1952, 1953, 1955, and

1956. The eastern group was composed of college students

enrolled at New York University and Brooklyn College, taking

beginning courses in psychology during the year 1952. Reli-

abilities were also obtained from Ohio State University in

1955 and Purdue University in 1956. The English group was

composed of students attending University College in London

and students enrolled in Birkbeck College and a worker

sample from an automobile factory in London in 1954 (15).

A combination of three methods was used to establish

the validity of the "Rokeach Dogmatism Scale." The first

was validation against other standardized scales claiming to

measure the same or similar hypothetical constructs. The

second was a theoretical validation approach accomplished

by testing hypotheses emerging from a set of theoretical con-

siderations. The third was through comparison of known

groups, which showed a significant difference between high

and low dogmatism at the .01 level (15).

The Omnibus Personality Inventory (OPI) was developed

at the Center for the Study of Higher Education, University

of California at Berkeley and grew out of a need for a

special instrument to accommodate research objectivities at
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Berkeley. The original OPI scales were the work of John

Darley and T. R. McConnell and were derived from a sup-

posedly representative and special compilation of what were

judged to be relevant scales from several sources. Most of

the scales in the current form (Form F) of the inventory

have been developed during a revision process which took

more than seven years (6) .

The OPI was constructed to measure selected attitudes,

values, and interests, mainly pertaining to the two areas,

normal ego-functioning and intellectual activity. Under the

area of ego-functioning, scales have been included which

measure social concern, social-emotional maturity, success

in social relations, and masculinity-femininity. Included

under intellectual activity are scales which propose to

measure interest in working with ideas and abstractions,

esthetic interests, and theoretical orientation. In order

to supplement the variables in these two areas, measurement

of flexibility, impulsivity, emotional disturbance, and

anxiety were included (6).

A brief description of the ten scales selected for use

in this study is as follows:

Thinking Introversion (TI)--liking for re-
flective thought, ideas and abstractions, and
academic activities (6, p. 4).

Theoretical Orientation (TO)--preference
for dealing with theoretical matters and prob-
lems and for using scientific methods (6, p. 4).
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Estheticism (Es)--interest in, and sensi-
tivity of response to, painting, sculpture,
music, literature and drama (6, p. 4).

Complexity (Co)--tolerance or liking for
flexibility in viewing and organizing phenomena
with emphasis on the novel and experimental, as
contrasted with a rigid or simplistic view (6,
p. 4).

Autonomy (Au)--drive for personal inde-
pendence, intellectual and political liberalism,
and tolerance; freedom from judgmental or
authoritarian thinking (6, p. 4).

Religious Orientation (RO)--extent of in-
volvement, commitment and belief in conventional
religious doctrines and practices (6, p. 4).

Impulse Expression (IE)--readiness to ex-
press impulses (including feelings of sensuality,
rebellion, and aggression) , and to seek gratifi-
cation either in thought or in overt action (6,
p. 4).

Personal Integration (PI)--attitudes and
behaviors that characterize the socially adjusted
or integrated persons as contrasted with the
socially alienated or disturbed person (6, p. 5).

Anxiety Level (AL)--freedom from symptoms
of anxiety related to social maladjustment and
poor self-concept (6, p. 5).

Practical Outlook (PO)--interest in the
practical and utilitarian applications of ideas
and things: tendency to set a high value upon
material possessions and concrete accomplish-
ments (6, p. 5).

In the OPI Manual a section is devoted to "suggested

uses of the OPI" for research purposes. The authors con-

clude that

From the standpoint of selection of or differen-
tiation among students, individual scales and
clusters of scales have been and can be used to
serve the following purposes: (1) to assess
degrees or levels of intellectual disposition
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and the particular emphasis in such a disposition,
(2) to assess differences in major orientations
of students, e.g., degrees of authoritarianism,
religious commitment, or altruism, (3) to measure
variations in impulsivity and flexibility, (4) to
provide cues for type and intensity of emotional
disturbance, and (5) to identify persons who
exhibit major correlates of creativity (6, p. 26).

The published norms for the OPI are based on a large

sample of entering students at diverse institutions of higher

education. In all, thirty-seven institutions were included

in the norms established. These were selected in such a

way as to achieve some appropriate representation in the

various categories of higher education. "Included in these

samples were institutions representing various categories

such as public and private colleges (men's,women's, and co-

educational) as well as institutions with graduate schools"

(6, p. 10). Also included were junior colleges, institutes

of art and institutes of technology. From the standpoint of

academic excellence, the authors concluded that only a few

of the institutions among the thirty-seven could be described

as poor or inferior (6). In personal correspondence addressed

to the author of this dissertation and dated June 27, 1969,

the senior editor of the OPI discusses the use of these norms

for other entering students at institutions of higher learn-

ing. He indicates that in studies known to him the OPI has

been used to study both undergraduate and graduate students,

as well as faculty members of certain institutions. He sug-

gests that the published norms pose no real problem when

used with all these groups (see Appendix A).
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The validity of the OPI is supported by research from

many sources. Correlation with other measures comprises

most of the data concerning validation, with validity coeffi-

cients reported for each of the individual scales of the

OPI (6). The TI scale (Thinking Introversion) showed corre-

lations of -.63 and .47 with the "Economic" and "Aesthetic"

scales, respectively, of the Allport-Vernon-Lindsey Study

of Values, .68 with the "Thoughtfulness" measure of the

Guilford-Zimmerman Temperament Survey, and -.50 with the

"Business Interest" scale of the Opinion, Attitude, and

Interest Survey (OAIS). The TO scale (Theoretical Orienta-

tion) showed significant correlations of .35 with faculty

ratings for "self reliance and originality," .33 with "over-

all effectiveness" as a graduate student, .62 with the

"Theoretical" scale of the Study of Values, and .53 and .46

with problem-solving ability and the mathematical test,

respectively, on the Scholastic Aptitude Test (6, pp. 28-29).

The Au scale (Autonomy) was found to correlate with the

"Economic," "Aesthetic," and "Religious" measures (-.29, .44,

and -.23, respectively) of the Study of Values. It also

correlated with the California Personality Inventory measures

of "Capacity for Status" (.38), "Social Presence" (.35),

"Socialization" (-.30), "Achievement via Independence" (.46),

and "Flexibility" (.45) (6, pp. 29-30).

The only correlational statistics reported for the RO

scale (Religious Orientation) were -. 66 with the "Religious"
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scale and .32 with the "Theoretical and Aesthetic" scale of

the Study of Values. The IE scale (Impulse Expression)

correlated significantly with "Hypomania" (.65), "Schizo-

phrenia" (.60), "Psychopathic Deviate" (.48), and "Psychos-

thenia" (.47) measures on the Minnesota Multiphasic Per-

sonality Inventory. In correlating the PI scale (Personal

Integration) with measures on the Guilford-Zimmerman

Temperament Survey, coefficients of .40 with "Sociability,"

.77 with "Emotional Stability," .67 with "Objectivity," and

.43 with "Personal Relations" were found. The PO scale

(Practical Outlook) was found to have correlations of .62

and -.42 with the "Economic" and "Aesthetic" scales of the

td of Values (6, pp. 28-32).

The Co scale (Complexity) has its highest correlations

with the measures of "Creative Personality" (.58) and

"Intellectual Quality" (.52) on the OAIS. With measures of

"Need for Change" and "Order" on the Activities Index, it

correlates .46 and -.49, respectively. The Es scale

(Estheticism) had correlations of .36 with the "Creative

Personality" scale and .47 with the "Humanities Interest"

scale of the OAIS. The correlations between the AL (Anxiety

Level) and PI (Personal Integration) scales are high (.69

and .65 for men and women respectively). Correlations of

the AL scale with other variables parallel those obtained

with the PI scale (6, pp. 28-31).
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The manual reported three separate estimates of the

reliability of the OPI: the Kuder-Richardson Formula 21,

the corrected split-half method, and the test-retest method.

The Kuder-Richardson Formula 21 and the corrected split-half

method are given as estimates of the internal consistency,

which show values ranging from .67 to .69. The test-retest

values reflect the tendency of individuals to retain their

relative positions when tested a second time and range from

.79 to .94. These reliability estimates must be viewed as

extremely stable (6).

The "Inventory of Theological Beliefs" was designed and

constructed by the author of this dissertation. Its purpose

is to determine a person's score position along a conservative-

liberal continuum in regard to theological beliefs. This

instrument was constructed for use in such a study as this,

since no other instrument available seemed appropriate.

Cline and Richards (3) point out that in the Fifth Mental

Measurement Yearbook only five tests are listed under a

religious heading. Four of these are knowledge tests pub-

lished by specific denominational groups for use in parochial

school systems for the purpose of testing awareness of

specific Biblical facts and events. The fifth is called a

general test of Biblical information and is-given a particu-

larly critical review.

The "Inventory of Theological Beliefs" contains sixty

items and covers the six major divisions of systematic
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theology. After a careful and thorough review of several

standard reference books in the field, ten key issues from

each of these six divisions were identified and two state-

ments for each were developed by the author of this disserta-

tion. One statement was constructed in such a way as to

reflect what was judged to be a typical conservative point

of view on that particular issue, while the second statement

was constructed in such a way as to reflect a typical liberal

point of view. The liberal and conservative statements were

randomly arranged throughout the instrument in an effort to

overcome the possibility of response set. Final wording was

determined after several revisions, following consultation

meetings with faculty members in two of the seminaries in-

cluded in the study. The faculty members participated in

the construction of the wording of each item in order to

make them more appropriate (11).

Two methods of estimating the validity of the "Inventory

of Theological Beliefs" were used. These were validation

against known groups and examination for construct validity.

In an effort to estimate the construct validity the instru-

ment was submitted to a panel of twelve professors, all of

whom hold earned doctorates in theology. Each was asked to

indicate his agreement or disagreement with each of the

sixty items as to whether or not they were typical and

appropriate as conservative or liberal statements. Of the

twelve participating, four were from the faculty of Dallas



60

Theological Seminary, four were from Southwestern Theological

Seminary, two were from Perkins School of Theology, and two

were from Dallas Baptist College. Perfect agreement is

indicated by a score of sixty. The Dallas Theological

Seminary professors all scored sixty. One of the four was

president of the seminary. The two professors from Perkins

School of Theology together had an average score of fifty-

five. Both groups from Southwestern and Dallas Baptist

College had an average score of fifty-nine. The combined

average for all professors was 97 per cent agreement.

Concerning the estimation of validity against known

groups, the following information is offered. Dallas

Theological Seminary is a seminary which publicly describes

its official theological statement of beliefs as being

fundamentalist. This term is widely recognized in theologi-

cal circles as describing a most conservative belief system.

Perkins School of Theology is publicly known as being

relatively liberal in its theological belief system.

In an earlier study, the "Inventory of Theological

Beliefs" was administered to a group of forty-seven students

enrolled at Dallas Theological Seminary and to a group of

seventy-five students enrolled at Perkins School of Theology.

The mean score for the Dallas group was 58.85 and for the

Perkins group, 18.11. This difference was found to be sig-

nificant beyond the .01 level of confidence (11).
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Reliability information for the "Inventory of Theologi-

cal Beliefs" is based on two separate groups, using the test-

retest method. The first group was all theological students

attending Dallas Theological Seminary and Perkins School of

Theology. A total of 122 individuals were included in this

study and the time period between the first and second ad-

ministration was approximately six weeks. A coefficient of

stability of .94 was obtained (11). The second group in-

cluded all undergraduate college students enrolled in five

educational psychology classes at Southeastern Louisiana

University. A total of 187 individuals were included in

this study with a period of approximately ten weeks separat-

ing the two administrations. A coefficient of stability of

.89 was obtained.
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CHAPTER IV

PRESENTATION AND ANALYSIS OF THE DATA

The purpose of this chapter is to present and describe

the statistical results obtained from this study. Data

analyzed were mean scores of three groups of seminary stu-

dents on the twelve variables measured in this study. The

statistical technique used to test for significance was

Duncan's New Multiple Range Test. A significance level of

.05 was required for acceptance of the hypotheses for all

computations (1).0

In order to test for significance when using the Duncan's

New Multiple Range Test, the difference between means of any

two groups, called the mean difference, must reach or exceed

the range product in order to be significant (2, p. 286).

No hypothesis was made concerning scores made on the

"Inventory of Theological Beliefs." These values were merely

used as a basis for forming the three groups which were to

be compared on the remaining variables. As a matter of in-

formation, however, the data from the "Inventory of Theologi-

cal Beliefs" is presented in Table I.

All mean differences exceed the range product values

required for significance at the .01 level. Therefore, these
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TABLE I

MEANS, MEAN DIFFERENCES, AND RANGE PRODUCTS FOR THE VARIABLE
THEOLOGICAL BELIEFS FOR GROUPS C, M, AND L

Range Products
Mean

Groups Means Differences .05 .01

C-L 60.00-10.00 50.00* 1.99 2.61
C-M 60.00-44.60 15.39* 1.89 2.50
M-L 44.60-10.00 34.60* 1.89 2.50

*Significant at the .01 level.

groups were significantly different, beyond the .01 level,

on the variable of theological beliefs.

Hypothesis I stated that "a significant difference in

dogmatism will be found between the means of Groups C, M,

and L, with Group C scoring highest and Group L scoring

lowest." Results of testing this hypothesis are given in

Table II.

A comparison of the mean differences with the appro-

priate range product values indicates that Groups C and L

and Groups M and L were significantly different, beyond the

.01 level. Groups C and M were significantly different at

the .05 level. All groups were significantly different on

the variable of "dogmatism," with Group C scoring highest

and Group L scoring lowest. Therefore, Hypothesis I was

supported in every instance.

Hypothesis II stated that "significant differences in

'thinking introversion' will be found between the means of
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TABLE II

MEANS, MEAN DIFFERENCES, AND RANGE PRODUCTS FOR THE
OF DOGMATISM FOR GROUPS C, M, AND L

VARIABLE

Range Products
Mean

Groups Means Differences .05 .01

C-L 175.78-140.11 35.66** 8.38 10.97

C-M 175.78-165.90 9.88* 7.96 10.52

M-L 165.90-140.11 25.78** 7.96 10.52

*Significant at the .05 level.

**Significant at the .01 level.

Groups C, M, and L, with Group C scoring lowest and Group L

scoring highest." The data relating to testing this hypoth-

esis are shown in Table III.

TABLE III

MEANS, MEAN DIFFERENCES, AND RANGE PRODUCTS FOR THE
OF THINKING INTROVERSION FOR GROUPS C, M, AND

VARIABLE
L

Range Products
Mean

Groups Means Differences .05 .01

C-L 27.17-30.70 3.52* 2.13 2.79

C-M 27.17-27.33 .15 2.02 2.67

M-L 27.33-30.70 3.37* 2.02 2.67

*Significant at the .01 level.

The data reveal that Groups C and L and Groups M and L

were significantly different, beyond the .01 level, on the

variable of "thinking introversion." No significant
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difference was found between Groups C and M. Group L scored

highest, but it cannot be concluded that Group C scored

lowest, since there was no significant difference between

Groups C and M. Therefore, Hypothesis II was supported in

that Groups C and L and Groups M and L were significantly

different, with Group L scoring highest. It was rejected

in that there was no significant difference between Groups

C and M.

Hypothesis III stated that "significant differences in

'theoretical orientation' will be found between the means of

Groups C, M, and L, with Group C scoring lowest and Group L

scoring highest." A comparison of the group means for this

hypothesis is shown in Table IV.

TABLE IV

MEANS, MEAN DIFFERENCES, AND RANGE PRODUCTS FOR THE VARIABLE

OF THEORETICAL ORIENTATION FOR GROUPS C, M, AND L

Range Products
Mean

Groups Means Differences .05 .01

C-L 20.86-33.66 12.803* 2.22 2.90

C-M 20.86-21.07 .215 2.11 2.78

M-L 21.07-33.66 12.588* 2.11 2.78

*Significant at the .01 level.

The data relating to Hypothesis III indicate that

Groups C and L and Groups M and L were significantly differ-

ent, beyond the .01 level, on the variable of "theoretical
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orientation." No significant difference was found between

Groups M and C. Therefore, Hypothesis III was supported in

that Groups C and L and M and L were significantly different,

with Group L scoring highest. It is rejected in that there

was no significant difference between Groups C and M.

Hypothesis IV stated that "significant differences in

'aestheticism' will be found between the means of Groups C,

M, and L, with Group C scoring lowest and Group L scoring

highest." The data relating to this hypothesis are presented

in Table V.

TABLE V

MEANS, MEAN DIFFERENCES, AND RANGE PRODUCTS FOR THE VARIABLE
OF AESTHETICISM FOR GROUPS C, M, AND L

Range Products
Mean

Groups Means Differences .05 .01

C-L 17.21-20.96 3.74** 1.87 2.46

C-M 17.21-19.73 2.15* 1.78 2.36

M-L 19.37-20.96 1.58 1.78 2.36

*Signific-antat the .05 level.

**Significant at the .01 level.

The data indicate that Group C and L were significantly

different, beyond the .01 level, on the variable of "aestheti-

cism," with Group C scoring lowest. The mean difference

between Groups C and M reached the .05 level of significance.

No significant difference was found between Groups M and L.
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Hypothesis IV was supported in that Groups C and L and Groups

C and M were significantly different, with Group C scoring

lowest. It was rejected in that there was no significant

difference between Groups M and L.

Hypothesis V stated that "a significant difference in

'complexity' will be found between the means of Groups C,

M, and L, with Group C scoring lowest and Group L scoring

highest." The data relating to this hypothesis are presented

in Table VI.

TABLE VI

MEANS, MEAN DIFFERENCES, AND RANGE PRODUCTS FOR THE VARIABLE

OF COMPLEXITY FOR GROUPS C, M, AND L

Range Products
Mean

Groups Means Differences .05 .01

C-L 11.94-18.96 7.01 * 1.81 2.37

C-M 11.94-14.72 2.78 * 1.72 2.27

M-L 14.72-18.96 4.235* 1.72 2.27

*Significant at the .01 level.

The data reveal that mean differences for all groups

exceeded the range product values necessary for significance

at the .01 level, with Group L scoring highest and Group C

scoring lowest on the variable of "complexity." Hypothesis

V was therefore supported in all instances.

Hypothesis VI stated that "significant differences in

'autonomy' will be found between the means of Groups C, M,
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and L, with Group C scoring lowest and Group L scoring

highest." Results of testing this hypothesis are found in

Table VII.

TABLE VII

MEANS, MEAN DIFFERENCES, AND RANGE PRODUCTS FOR THE VARIABLE
OF AUTONOMY FOR GROUPS C, M, AND L

Range Products
Mean

Groups Means Differences .05 .01

C-L 10.27-13.43 3.15* 1.96 2.57

C-M 10.27-12.88 2.60* 1.86 2.47

M-L 12.88-13.43 .54 1.86 2.57

*Significant at the .01 level.

A comparison of mean differences with the appropriate

range product values indicates that Groups C and L and

Groups C and M were significantly different, beyond the .01

level, on the variable of "autonomy," with Group C scoring

lowest. No significant difference was found between Groups

M and L. Hypothesis VI was supported in that Groups C and L

and C and M were significantly different, and Group C scored

lowest. It is rejected in that there was no significant

difference between Groups M and L.

Hypothesis VII stated that "significant differences in

'religious orientation' will be found between the means of

Groups C, M, and L, with Group C scoring lowest and Group L

scoring highest." A comparison of the group means relating

to this hypothesis is shown in Table VIII.
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TABLE VIII

MEANS, MEAN DIFFERENCES, AND RANGE PRODUCTS FOR THE VARIABLE
OF RELIGIOUS ORIENTATION FOR GROUPS C, M, AND L

Range Products
Mean

Groups Means Differences .05 .01

C-L 3.33-13.03 9.70* 1.24 1.63
C-M 3.33- 5.00 1.66* 1.18 1.56
M-L 5.00-13.03 8.03* 1.18 1.56

*Significant at the .01 level.

The data relating to Hypothesis VII indicate that there

were significant differences between all groups, beyond the

.01 level, on the variable of "religious orientation."

Group C scored lowest, and Group L scored highest. There-

fore, Hypothesis VII was supported in all instances.

Hypothesis VIII stated that "significant differences in

'impulse expression' will be found between the means of

Groups C, M, and L, with Group C scoring lowest and Group L

scoring highest." The data obtained on this variable are

presented in Table IX.

The data indicate that Groups C and L and Groups M and

L were significantly different at the .01 level on the vari-

able of "impulse expression." No significant difference was

found between Groups C and M. Hypothesis VIII was supported

in that Groups C and L and Groups M and L were significantly

different, with Group L scoring highest. It was rejected in
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TABLE IX

MEANS, MEAN DIFFERENCES AND RANGE PRODUCTS FOR THE VARIABLE

OF IMPULSE EXPRESSION FOR GROUPS C, M, AND L

Range Products
Mean

Groups Means Differences .05 .01

C-L 17.90-26.35 8.45* 3.00 3.92

C-M 17.90-20.70 2.80 2.85 3.77

M-L 20.70-26.35 5.64* 2.85 3.77

*Significant at the .01 level.

that there was no significant difference between Groups C

and M.

Hypothesis IX stated that "significant differences in

'anxiety level' will be found between the means of Groups C,

M, and L, with Group C scoring lowest and Group L scoring

highest." The results of testing this hypothesis are re-

ported in Table X.

TABLE X

MEANS, MEAN DIFFERENCES, AND RANGE PRODUCTS FOR THE VARIABLE

OF ANXIETY LEVEL FOR GROUPS C, M, AND L

Range Products
Mean

Groups Means Differences .05 .01

C-L 15.11- 8.64 6.47* 2.08 2.73

C-M 15.11-14.17 .94 1.98 2.62

M-L 14.17- 8.64 5.52* 1.98 2.62

*Significant at the .01 level.
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A comparison of mean differences with the required

range product values indicates that Groups C and L and Groups

M and L were significantly different, beyond the .01 level,

on the variable of "anxiety level." No significant differ-

ence was found between Groups C and M. Therefore, Hypothesis

IX was rejected in that Group C scored highest and Group L

scored lowest. It was also rejected in that there was no

significant difference between Groups C and M.

Hypothesis X stated that "significant differences in

'practical outlook' will be found between the means of

Groups C, M, and L, with Group C scoring highest and Group L

scoring lowest." Table XI contains the data relating to

this hypothesis.

TABLE XI

MEANS, MEAN DIFFERENCES, AND RANGE PRODUCTS FOR THE VARIABLE
OF PRACTICAL OUTLOOK FOR GROUPS C, M, AND L

Range Products
Mean

Groups Means Differences .05 .01

C-L 15.43-13.98 1.45 1.60 2.10
C-M 15.43-14.11 1.31 1.52 2.02

M-L 14.11-13.98 .13 1.52 2.02

The data indicate that there was no significant differ-

ence between any of the group means on the variable of

"practical outlook," although the means were in the direction
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that was hypothesized. Hypothesis X was rejected in all

instances.

Hypothesis XI stated that "significant differences in

'personal integration' will be found between the means of

Groups C, M, and L, with Group C scoring lowest and Group L

scoring highest." The data pertaining to this hypothesis

are shown in Table XII.

TABLE XII

MEANS, MEAN DIFFERENCES, AND RANGE PRODUCTS FOR THE VARIABLE
OF PERSONAL INTEGRATION FOR GROUPS C, M, AND L

Range Products
Mean

Groups Means Differences .05 .01

C-L 44.74-38.80 5.94* 3.26 4.28

C-M 44.74-37.92 6.82* 3.10 4.10
M-L 37.92-38.80 .88 3.10 4.10

*Significant at the .01 level.

A comparison of the mean differences with the required

range product values indicates that Groups C and L and Groups

C and M were significantly different beyond the .01 level.

No significant difference was found between Groups M and L.

Hypothesis XI was rejected in that Group C scored highest

and Group L scored lowest. It was rejected in that there

was no significant difference between Groups M and L.
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CHAPTER V

SUMMARY, FINDINGS, CONCLUSIONS, IMPLICATIONS,

AND RECOMMENDATIONS

Summary

This study was conducted in order to determine if

seminary students, identified as conservative, moderate, or

liberal in theological beliefs, were significantly different

on the following variables: dogmatism, thinking introversion,

theoretical orientation, aestheticism, complexity, autonomy,

religious orientation, impulse expression, anxiety level,

practical outlook, and personal integration. The following

hypotheses were tested:

I. Significant differences in "dogmatism," as measured

by the "Rokeach Dogmatism Scale," will be found between the

means of Groups L, M, and C, with Group C scoring highest

and Group L scoring lowest.

II. Significant differences in "thinking introversion,"

as measured by the Omnibus Personlit Inventory, will be

found between the means of Groups L, M, and C, with Group C

scoring lowest and Group L scoring highest.

III. Significant differences in "theoretical orienta-

tion," as measured by the Omnibus Personality Invent2ry, will

be found between the means of Groups L, M, and C, with

Group C scoring lowest and Group L scoring highest.
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IV. Significant differences in "aestheticism," as

measured by the Omnibus Personality Inventory, will be found

between the means of Groups L, M, and C, with Group C scoring

lowest and Group L scoring highest.

V. Significant differences in "complexity," as mea-

sured by the Omnibus Personality Inventr, will be found

between the means of Groups L, M, and C, with Group C scor-

ing lowest and Group L scoring highest.

VI. Significant differences in "autonomy," as measured

by the Omnibus Personal Inventory, will be found between

the means of Groups L, M, and C, with Group C scoring lowest

and Group L scoring highest.

VII. Significant differences in "religious orientation,"

as measured by the Omnibus Personality Invent will be

found between the means of Groups L, M, and C, with Group C

scoring lowest and Group L scoring highest.

VIII. Significant differences in "impulse expression,"

as measured by the Omnibus Personality Inventory, will be

found between the means of Groups L, M, and C, with Group C

scoring lowest and Group L scoring highest.

IX. Significant differences in "anxiety level," as mea-

sured by the Omnibus Personality Inventory, will be found

between the means of Groups L, A, and C, with Group C scoring

lowest and Group L scoring highest.

X. Significant differences in "practical outlook," as

measured by the Omnibus Personality Inventory, will be found
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between the means of Groups L, M, and C, with Group C scor-

ing highest and Group L scoring lowest.

XI. Significant differences in "personal integration,"

as measured by the Omnibus Personait Inventor, will be

found between the means of Groups L, M, and C, with Group C

scoring lowest and Group L scoring highest.

The subjects included in this study were 153 full-time

seminary students. All were male seniors attending one of

three Protestant seminaries in the Dallas-Fort Worth area

and planning to enter the ministry upon graduation. The

"Inventory of Theological Beliefs," "Rokeach Dogmatism

Scale," and Omnibus Personality Inventory were administered

to all subjects. In order to test the hypotheses of this

study, three groups were selected from the original sample

of 203. Each of the selected groups included 51 students.

Scores made on the"Inventory of Theological Beliefs"

were arranged in rank order of sequence. Those individuals

scoring at or above the 75th percentile were identified as

Group C (conservative), those constituting the middle 25

per cent were identified as Group M (moderate), and those

scoring at or below the 25th percentile were identified as

Group L (liberal). All instruments were administered at

regular class hours within a period of three weeks during

the 1969 fall semester. All tests were given in the same

order and with identical instructions to each class. All

hypotheses were tested for significance using the Duncan's



79

New Multiple Range Test. A significance level of .05 was

required for acceptance of the hypotheses for all computa-

tions.

Findings

1. Hypothesis I was supported in each instance. All

groups were found to be significantly different on the vari-

able of dogmatism and scored in the directions predicted.

Group C was most dogmatic and Group L was least dogmatic.

2. Hypothesis II was supported in that Groups C and L

and Groups M and L were significantly different, with Group

L scoring highest. It was rejected in that there was no

significant difference between Groups C and M.

3. Hypothesis III was supported in that Groups C and L

and M and L were significantly different, with Group L

scoring highest. It was rejected in that there was no sig-

nificant difference between Groups C and M.

4. Hypothesis IV was supported in that Groups C and L

and Groups C and M were significantly different, with Group

C scoring lowest. It was rejected in that there was no sig-

nificant difference between Groups M and L.

5. Hypothesis V was supported in all instances. Sig-

nificant differences were found between all groups, with

Group L scoring highest and Group C scoring lowest.

6. Hypothesis VI was supported in that Groups C and L

and Groups C and M were significantly different, with Group
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C scoring lowest. It was rejected in that there was no

significant difference between Groups M and L.

7. Hypothesis VII was supported in all instances.

Significant differences were found between all groups, with

Group C scoring lowest and Group L scoring highest.

8. Hypothesis VIII was supported in that Groups C and

L and Groups M and L were significantly different, with

Group L scoring highest. It was rejected in that there was

no significant difference between Groups C and M.

9. Hypothesis IX was rejected in that Group C scored

highest and Group L scored lowest. It was also rejected in

that there was no significant difference between Groups C

and M.

10. Hypothesis X was rejected in all instances. Mean

scores did occur in the direction predicted, but no signifi-

cant difference was found between any two groups.

11. Hypothesis XI was rejected in that Group C scored

highest and Group L scored lowest. It was rejected in that

there was no significant difference between Groups M and L.

Conclusions

The hypotheses of this dissertation made no predictions

as to whether mean scores of Groups C, M, and L would be

above or below the normative means reported in the OPI Manual

(1). Some comparisons of the OPI norms with the group means
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will be made, however, when such comparisons seem to add to

the conclusions. No normative means are available for the

"Rokeach Dogmatism Scale,"

1. Groups C, M, and L were all lower than the normative

mean of 24.0 on the variable of autonomy as reported in the

OPI Manual (1, p. 50). These groups were below average in

the need for independence from authority as traditionally

imposed through social institutions. They should be expected

to show little opposition in situations where the rights of

others are being infringed upon. They are inclined to be

more intellectually and politically conservative than the

average, are judgmental and tend to be intolerant of the

religious beliefs of others. The data indicate that these

conclusions are descriptive of all three groups, but more so

for Group C than for Groups L and M.

2. Groups C and M scored lower than the normative mean

of 12.6 on the variable of religious orientation as reported

in the OPI Manual (1, p. 50). Group L scored about average

on this variable. Groups C and M are very conservative and

traditional in their religious beliefs and practices. They

prefer being around people who are religious and are likely

to reject the viewpoints of others. The above conclusions

are more descriptive of Group C than of Group M. Group L is

inclined to show more moderation in these areas.

3. It was concluded that the variable of practical

outlook is not highly useful in identifying differences
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between Groups C, M, and L. All groups were found to be

average on this variable as compared with the normative mean

of 15.1 reported in the OPI Manual (1, p. 50).

4. Group L scored well above the normative mean of

21.1 on the variable of theoretical orientation as reported

in the OPI Manual (1, p. 50). Groups C and M scored at the

mean, Group L shows a greater preference for using the

scientific method in their thinking and exhibit a strong

interest in science and scientific activities. They are

generally more critical, analytical, and logical in their

approach to problems. Groups C and M are more apt to prefer

having a theory explained to them, as opposed to trying to

understand it on their own. They, as compared with Group L,

are less inclined to enjoy reading scientific articles.

Group L places a high level of confidence in the ability of

science to help solve mankind's problems. In contrast,

Groups C and M believe that theology will always prove more

valuable in this respect.

5. On the variable of thinking introversion, Groups

C, M, and L all scored above the normative mean of 24.5 as

reported in the OPI Manual (1, p. 50). These data indicate

that all groups, more so than the average, like reflective

thinking and show interest in a wide range of ideas. They

enjoy thought-provoking speeches and like to ponder over

ideas presented in class. Strong interest is shown in learn-

ing about the history of human thought and original ideas.
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Since Groups C and M scored only slightly above the mean,

these conclusions are less valid concerning them than con-

cerning Group L, which scored well above the norm.

6. Groups C, M, and L showed greater differences on

the variable of complexity than any other variable except

religious orientation. Group C scored well below the

normative mean of 15.6 as reported in the OPI Manual (1,

p. 50). Group M scored only slightly below, but was never-

theless significantly different from Group C. Group L

scored well above the mean. Group C dislikes situations that

tend to be uncertain and unpredictable. As compared with

Group L, they have less difficulty in accepting traditional

regulations. They are less inclined to use analogies and

metaphors in their thinking and find straightforward reason-

ing more to their liking. In contrast, Group L is willing

to try something even though there is no assurance it is

going to work, They are more apt to deal with new ideas

even though it is known they may turn out to be a waste of

time. Group L is more likely to believe that there is more

than one right answer for most problems. Conclusions con-

cerning Groups C and L are only moderately true about members

of Group M.

7. Groups C, M, and L all scored above the normative

mean of 10.6 as reported in the OPI Manual on the variable

of aestheticism (1, p. 50). This is to be expected for

students deeply interested in religious matters. All groups,
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more so than the average, enjoy listening to poetry, looking

at paintings, or other artistic experiences. They show a

high level of sensitivity and respond well to aesthetic

stimulation. These conclusions are more descriptive of

Groups L and M than of Group C.

8. Groups C, M, and L all scored below the normative

mean of 30,7 as reported in the OPI Manual on the variable

of impulse expression (1, p. 50). All groups show a lower

than average tendency to freely express their natural im-

pulses or to seek gratification in overt actions or in

conscious thought. All groups deny having frequent feelings

of rebellion or aggression and do not highly value sensual

reactions and feelings. It may be concluded that this re-

veals a degree of inhibition which might naturally be ex-

pected from students learning to play the social role

typically ascribed to ministers. These conclusions are sig-

nificantly more true about C and M than about Group L.

This difference is to be expected, since those preparing to

be ministers of conservative churches are likely to be re-

quired to adhere to a more restricted and inhibited social

role.

9. On the variable of personal integration all groups

were found to be above the normative mean of 30.3 as reported

in the OPI Manual (1, p. 50). According to the OPI Manual,

this scale measures an aspect of personal adjustment. These

groups admit to few feelings of rebellion and aggression.
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They have few attitudes and behaviors that characterize

socially alienated or emotionally disturbed persons. It is

interesting to note that these descriptions are more true

about members of Group C than Groups M or L. Individuals

with conservative religious beliefs have often been assumed

to have poorer personal adjustment. In terms of degrees,

the above descriptions are more true about Group M than

Group L,

10. On the variable of anxiety level Groups C and M

scored above the normative mean of 12.5 as reported in the

OPI Manual, while Group L scored below the mean (1, p. 50).

This finding indicates that Groups C and M have little

personal anxiety and manifest few symptoms usually associated

with anxiety. They do not see themselves as often being

worried or nervous. Neither do they describe themselves

as being tense or high-strung. On the other hand, members

of Group L tend to have a poor opinion of themselves and have

some difficulty in adjusting to their social environment.

Anxiety level is, therefore, concluded to be lower for those

holding to conservative or moderate religious beliefs than

for those having liberal religious beliefs.

11. Level of dogmatism is certainly related to whether

a group's religious beliefs are conservative, moderate, or

liberal, The significant differences between Groups C, M,

and L indicate that high level of dogmatism is more related
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to conservative religious beliefs. Members of Group M were

less dogmatic than Group C, but more dogmatic than Group L.

Implications

1. Members of Group C should be associated with those

educational institutions that emphasize high respect for

traditional authority and who reward students for conformity

to highly orthodox religious views. Seminaries that expect

and encourage their students to be open to liberal, un-

orthodox questioning of conservative theology should select

students such as those in Group L. Students in Group C

should not be expected to fit well into seminaries where

there is a strong emphasis on the application of the scien-

tific method to historical problems concerning original

Biblical manuscripts, their authenticity and authorship.

On the other hand, students in Group L would have difficulty

submitting to answers to critical problems based merely on

traditional beliefs. Members in Group M are intellectually

and theologically more flexible than those in Group C, and

if necessary, could adjust more easily as a student enrolled

in a seminary reflecting religious views more liberal than

their own.

2. Seminaries concerned with determining the extent of

the need for counseling services should expect students such

as those in Group L to admit personal problems more freely.

They would be more likely to respond to opportunities for

counseling and behavioral modification.
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3. Students such as those in Group C would not, as

ministers, fit well into those churches whose members expect

strong leadership towards social change and defending the

civil rights of minority groups in society. They would be

less inclined to work well in those churches where the right

of youth to question authority and to actually participate

in leadership is accepted. Just the opposite is implied for

students such as those in Group L.

4. The mean of Group M was not always significantly

different from the means of Groups C or L. It was, however,

always a value falling between the means obtained for Groups

C and L. This implies the ability of the "Inventory of

Theological Beliefs," not only to identify a group which is

moderate in theological beliefs, but also to have correla-

tional value in predicting a group's performance on other

variables such as those measured in this study.

5. Data obtained in this study imply a fallacy in the

theory proposed by Rokeach that dogmatism is not primarily

related to conservative religious beliefs. It should be noted

that in the Rokeach study, religious beliefs were not actually

measured, but were merely assumed on the basis of denomina-

tional membership. In this study religious beliefs were mea-

sured and those identified as conservative were found to be

more dogmatic while liberals were found to be least dogmatic.
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Recommendations for Further Research

1. In order to determine whether the findings of this

study are regional in character, replications of this study

in other geographical areas should be conducted.

2. In order to determine whether the findings of this

study are peculiar to only Protestant seminary students,

replications of this study should be made which include

Jewish and Roman Catholic seminary students.

3. In order to determine whether the findings in this

study are peculiar to seminary students only, replications

of this study should be made including non-seminary students.

4. In order to determine whether the findings in this

study are possibly due in part to the seminary experience,

replications of this study should be made including only

entering seminary freshmen.

5. In order to determine how post-seminary experience

may alter the responses obtained in this study, a follow-up

study should be made of the same students after a specified

time spent in the ministry.
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APPENDIX A

June 27, 1969

Dear Mr. Oswald:

In reference to your recent request about the suitability of
the published norms for the OPI, you addressed yourself to a
serious question but not one that posses [sic] an impossi-
bility in interpreting the present norm of~the period. Any
set of norms can be used or seen as reference points for the
interpretation of any future data on this same instrument.
Obviously, such a brief statement begs a question about the
precise or clinical interpretation in giving meaning to
specific scores. Ideally, one would have limited data to
provide a basis of comparison for any types of groups of
persons to whom such inventory of this is administered. As
I mentioned to you, we are presently collecting a large
sample of data on graduate students, which we will use for
establishing further reference plans for graduate students
at several age levels.

In completing the standardization process for the formate
version of the OPI, we made a number of exploratory attempts
to check out the efficacy or the validity of using this
single set of norms for various age levels. With exception
of one or two scales, we have found that older students and
older persons, including those who have not completed their
high school or college degree, tend to obtain scores which
pose no real problem in interpreting them to the standpoint
of these existing norms. Quite a variety of studies on
students and graduate students have been conducted in the
last 5 to 7 years. In other studies the OPI has been used
to study both undergraduate and graduate students. To the
best of our knowledge and the users of this inventory, these
particular norms pose no real problem and fairly adequate
interpretation for persons who scored different points on
the scales or representing several different age levels.
Many authorities have concurred with us that until good or
better norms are published for persons falling in older age
groups, this present set of norms on a rather diverse sampling
of schools should serve rather well for those pursuing a
variety of course majors.

9 0
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The OPI has also been used in recent years to study samples
of faculty in certain institutions. The inventory has also
been employed to study graduate students and a variety of
majors and at various age levels. To date, to the best of
my knowledge, no researcher has been greater disturbed by
the necessity of using only the existing freshman norms.
The inventory has also been employed to study a variety of
adult examples, among which were a rather large sample of
women artists and in the second case an even more extensive
or more expanded sample of well known educational researchers
across the nation. Among studies being conducted here in
the last decade, Mr. Richard Gray has an interesting project
under way with one of the nearby seminaries. I know that he
would be very much interested in looking at your data when
you make it available to the public.

We would be very happy to have you share the results of any
studies that you'll be conducting with the use of this in-
ventory. Best wishes to you for an interesting and challeng-
ing experience.

Sincerely,

Paul A. Heist
Research Psychologist and
Professor of Higher Education



APPENDIX B

INVENTORY OF THEOLOGICAL BELIEFS

This inventory of beliefs consists of sixty different
response opportunities which cover a wide range of religious
concepts. As you read each item, you are asked to quickly
indicate your response. Do not choose the response marked
"reject" unless you feel that you strongly disagree with and
cannot accept either of the other two statements. You should
be able to finish the inventory in thirty minutes or less.

1. What do you believe about the inspiration of the Bible?

a. The original writings were without error, each word
being divinely inspired by the Holy Spirit.

b. The Bible is not the Word of God directly, but is a
record and a witness to the revelation of God, and
no claim of infallibility should be made for it.

c. Reject--I do not accept either of the above.

2. What do you believe Christ taught and believed about the
inspiration of the Old Testament?

a. Christ used the O.T. as a means of teaching because
it offered accommodation, but he was actually teach-
ing much higher truth.

b. He believed that it was divinely inspired, authorita-
tive and without error.

c. Reject--I do not accept either of the above.

3. What do you believe the writers of the New Testament
believed about the inspiration of the Old Testament?

a, They held to it as being divinely inspired, authori-
tative and without error.

b. They regarded the Old Testament as reflecting the
ancient primitive concept of God which was not equal
with their present, higher concept of God. It was
not regarded as being infallible.
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c. Reject--I do not accept either of the above.

4. What do you believe the writers of the New Testament
believed as to the inspiration of their own writings?

a. They believed they were equal with the Old Testament,
being divinely inspired, authoritative and without
error.

b. They never really claimed divine inspiration or in-
errancy for their writings.

c. Reject-I do not accept either of the above.

5. Which one of the following do you believe to be true?

a. The spiritual content of the Bible can only be under-
stood by a "born again" Christian through the ministry
of the indwelling Holy Spirit.

b, Any person can understand the Bible if he is sincere
and persistent in his study.

c. Reject-I do not accept either of the above.

6. Granting that a personal God does exist, you believe:

a. God is all-knowing, all-powerful, perfect in love,
perfect in holiness and without beginning or end,
being altogether just and righteous.

b. The above attributes are correctly stated, but the
attribute of love far outweighs the others. The
attribute of love takes complete precedence over the
others.

c. Reject--I do not accept either of the above.

7. Which one of the following do you believe to be true?

a. God has not decreed or purposed even the broad out-
line of human history as such, but this depends
solely upon the behavior of man himself.

b. God has decreed or purposed the ultimate course of
human history.

c, Reject--I do not accept either of the above.
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8. Which one of the following do you believe to be true?

a. All who have been or ever will be saved were elected
to salvation by God before the world began.

b. Any salvation enjoyed by man depends upon the efforts
and achievements of man and not upon election of God.

c. Reject--I do not accept either of the above.

9. As concerning God being a trinity you believe:

a. There is one supernatural being,manifest in three
persons, being God the Father, God the Son (who is
Jesus Christ), and God the Holy Spirit.

b. In trinitarianism, but that the Holy Spirit repre-
sents the influence of God in the world for good and
should not necessarily be recognized as a person.

c. Reject--I do not accept either of the above.

10. Which of the following do you believe to be true?

a. Angels are actual personalities created by God for
the purpose of worshipping God and serving the heirs
of salvation,

b. The concept of angels arose in ancient mythology and
was carried over into scripture to demonstrate
spiritual truth.

c. Reject--I do not accept either of the above.

11. Which of the following do you believe to be true?

a. Satan as a personality is unreal, but as a Biblical
myth, is useful in characterizing opposition to God.

b. Satan as a personality does exist, being an evil
fallen angel.

c. Reject--I do not accept either of the above.

12. Which of the following do you believe to be true?

a. This present world system is basically evil and is
under the control of the "god of this world" who is
Satan.
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b. A loving God would not allow any such evil personal-
ity such as "Satan" to control this world.

c. Reject--I do not accept either of the above.

13. Which one of the following is true concerning demons?

a. Demons as such are unreal, originating in mythology
and tradition.

b. Demons operate actively in this world being under
the control of Satan.

c. Reject--I do not accept either of the above.

14. Which of the following do you believe to be true?

a, The theory of evolution gives the best explanation
for the existence of man.

b. Man was created by an act of God without evolution.

c. Reject--I do not accept either of the above.

15. Which of the following do you believe to be true?

a. The Genesis account of the fall of man actually
happened as recorded and is a historial fact.

b. The Genesis account of the fall of man should be
taken as a religious myth, and not necessarily a
historical fact.

c. Reject--I do not accept either of the above.

16. Which one of the following do you believe to be true?

a. Man in his natural state is separated by sin from
God and is spiritually dead.

b. No man is spiritually "dead," as such, but simply
needs to recognize his sonship and seek fellowship
with God.

c. Reject--I do not accept either of the above.

17. Which one of the following do you believe to be true?

a. Man in his natural state is depraved in every area
of his being and sins by nature.
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b. Man is basically good and is not affected directly
by the sin of Adam.

c. Reject--I do not accept either of the above.

18. Which one of the following do you believe to be true?

a, Sin is simply the greed and selfishness of a
spiritually maladjusted person.

b. Sin is "lawlessness," originating with Satan's
rebellion in heaven, but entering the human race
through Adam's disobedience.

c. Reject--I do not accept either of the above.

19. Which one of the following do you believe to be true?

a. Salvation is a process of growing into full fellow-
ship with God by following the example and teachings
of Jesus.

b, Man is saved from the guilt of sin by grace alone
through personal faith in the shed blood of Jesus
Christ.

c. Reject-WI do not accept either of the above.

20. Which one of the following do you believe to be true?

a. There is a place for the everlasting punishment of
sin for those who die in unbelief.

b. A loving God could never send anyone to a place of
everlasting punishment.

c. Reject--I do not accept either of the above.

21. Which of the following do you believe to be true?

a. Christ died as a substitutionary atonement for the
sins of mankind.

b. Christ's death primarily was an example rather than
a substitution.

c. Reject--I do not accept either of the above.
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22. Which of the following do you believe to be true?

a. Man is born in the image of God, but may become a
sinner as a result of his own actions.

b. All individuals are born into the human race "dead"
in sin.

c. Reject--I do not accept either of the above.

23. Which of the following do you believe to be true?

a. Hell is a literal place of eternal punishment for
those who die rejecting Christ.

b. Hell is not a literal place but is symbolical of
God's displeasure with man's disobedience.

c. Reject--I do not accept either of the above.

24. Which of the following do you believe to be true?

a, Justification is by personal faith in Christ alone.

b, Justification is by personal faith in Christ plus
good works.

c, Reject--I do not accept either of the above.

25. Which of the following do you believe to be true?

a. Redemption describes the religious process of change
from an ignoble life to one of meaningfulness and
self-fulfillment.

b. Redemption is the concept that sinful man is re-
deemed by the blood of Christ from the penalty of
sin.

c. Reject--I do not accept either of the above.

26. Which of the following do you believe to be true?

a. Christ is the fulfillment of the sacrificial lamb of
the Old Testament.

b. Christ was not the fulfillment of the sacrificial
lamb of the Old Testament.

c. Reject--I do not accept either of the above.
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27. Which of the following do you believe to be true?

a. Man's destiny is determined by his own behavior
apart from any sovereign act of God.

b. God has chosen the elect to salvation from before
the foundation of the world.

c. Reject--I do not accept either of the above.

28, Which of the following do you believe to be true?

a. Regeneration takes place instantaneously when one
receives Christ as Saviour.

b. Regeneration is a process involving man's lifelong
quest for God.

c. Reject--I do not accept either of the above.

29. Which of the following do you believe to be true?

a. Christ's death propitiated the wrath of a holy God.

b. God is a God of love and needs no propitiation and
desires none,

c. Reject--I do not accept either of the above.

30. Which of the following do you believe to be true?

a. Even though a Christian may sin he does not lose
his salvation.

b, A Christian may fall from grace through disobedience
or faithlessness.

c, Reject-I do not accept either of the above.

31. Which of the following do you believe to be true?

a. The primary mission of the church is to work for the
establishment of the kingdom of God on earth through
social, economic and cultural betterment as con-
tained in the teachings of Christ.

b. The mission of the church primarily is to bring man-
kind to salvation through Christ.

c. Reject--I do not accept either of the above.
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32. Which of the following do you believe to be true?

a. The church, as the body of Christ, is composed only
of regenerate persons.

b. The church consists of a group of people working in
a cooperative effort to know and serve God.

c, Reject--I do not accept either of the above.

33, Which of the following do you believe to be true?

a. There is no distinction between the local church
and the body of Christ.

b. It is possible for unregenerate persons to be
members of a local church without being members of
the body of Christ.

c. Reject--I do not accept either of the above.

34. Which of the following do you believe to be true?

a, The Holy Spirit indwells each member of the body of
Christ.

b, All men are indwelt by the Holy Spirit in the sense
that they possess a spark of the divine nature.

c. Reject--I do not accept either of the above.

35. Which of the following do you believe to be true?

a. It would be desirable if all churches could be
united into one great world church.

b. Such a world church would undoubtedly be apostate
and undesirable from a Biblical standpoint.

c. Reject--I do not accept either of the above.

36. Which of the following do you believe to be true?

a. We should not expect a literal, bodily return of
Christ to the earth.

b. The scriptures teach that the second coming of
Jesus Christ will be a literal, bodily return and
will terminate the present age.

c. Reject--I do not accept either of the above.



100

37. Which of the following do you believe to be true?

a. The Bible teaches a general pattern of things to
come in the latter days.

b. The message of the Bible pertains to contemporary
living and should not be taken as predicting future
events.

c. Reject--I do not accept either of the above.

38. Which of the following do you believe to be true?

a. The Bible teaches that there will be a short period
of great tribulation just preceding the return of
Christ to the earth.

b. Tribulation is spoken of in the Bible only as the
normal experience of Christians in every age.

c. Reject--I do not accept either of the above.

39. Which of the following do you believe to be true?

a. The Bible does not teach that Christ will reign a
thousand years upon earth in a literal, bodily
sense.

b. The Bible teaches that Christ will reign a thousand
years upon the earth in a literal, bodily sense.

c. Reject--I do not accept either of the above.

40. Which of the following do you believe to be true?

a. The Bible teaches that the present earth will be
destroyed by fire under the judgment of-,God.

b. First century Jewish apocalyptical ideas are not to
be taken literally in the context of contemporary
interpretation.

c. Reject--I do not accept either of the above.

41. Which of the following do you believe to be true?

a. Jesus Christ was born of a human virgin mother but
had no human father.

b. Since only two New Testament writers mention a virgin
birth, one's belief in it should not be taken as a
test of orthodoxy.
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c. Reject--I do not accept either of the above.

42. Which of the following do you believe to be true?

a. Jesus Christ was simply the most God-like man who
ever lived.

b. Jesus Christ is the second person of the Trinity,
having existed from all eternity past, being co-
equal with the Father and the Holy Spirit.

c. Reject--I do not accept either of the above.

43. Which of the following do you believe to be true?

a. Jesus Christ came into the world primarily as a
teacher and example for men.

b. Jesus Christ came into the world primarily to die
for the sins of men.

c. Reject--I do not accept either of the above.

44. Which of the following do you believe to be true?

a. In respect to his nature and his total human experi-
ence, Jesus Christ was absolutely without sin.

b. It is not necessary nor should we claim sinlessness
for Christ in respect to his human nature and human
experience.

c. Reject-I do not accept either of the above.

45. Which of the following do you believe to be true?

a. The miracles performed by Christ during His earthly
ministry were supernatural in character.

b. Most of Christ's miracles can be explained by means
of natural phenomena.

c. Reject--I do not accept either of the above.

46. Which of the following do you believe to be true?

a. Christ authenticated the inspiration of the Old
Testament scriptures.

b. Christ considered some of the Old Testament scrip-
tures to be less than inspired.
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c. Reject--I do not accept either of the above.

47. Which of the following do you believe to be true?

a. The promise of Christ to return refers to either the
coming of the Holy Spirit or the reception accorded
a Christian at death.

b. Christ taught his disciples that he would return to
the earth bodily at the end of the age.

c. Reject--I do not accept either of the above.

48. Which of the following do you believe to be true?

a, Christ clearly taught that He was co-equal with God
the Father.

b. Jesus Christ made no personal claim to deity.

c, Reject--I do not accept either of the above.

49, Which of the following do you believe to be true?

a. Christ is right now seated at the right hand of the
Father in heaven interceding for Christians.

b. We have no definite knowledge of any present ministry
of Christ.

c. Reject---I do not accept either of the above.

50. Which of the following do you believe to be true?

a. Christ recognized and allowed for those sincere
individuals who differed in their approach unto God.

b. Christ taught that no man could have access to God
except through him (Christ) personally.

c. Reject--I do not accept either of the above.

51. Which of the following do you believe to be true?

a. The Holy Spirit is portrayed in scriptures as the
third person of the Trinity.

b. The Bible does not clearly ascribe the attributes
of personality to the Holy Spirit.

c. Reject--I do not accept either of the above.
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52. Which of the following do you believe to be true?

a. The Holy Spirit is presently engaged in a ministry
of restraining, in part, the wickedness of this
world.

b. No such work as described immediately above is
ascribed in scripture to the Holy Spirit.

c. Reject--I do not accept either of the above.

53. Which of the following do you believe to be true?

a. A person can experience salvation apart from any
personal experience of conviction by the Holy
Spirit.

b, The convicting work of the Holy Spirit is an
absolute necessity in the salvation of an individual.

c. Reject--I do not accept either of the above.

54, Which of the following do you believe to be true?

a. Regeneration is a distinct work of the Holy Spirit
in imparting a new nature when a person believes in
Christ.

b. Regeneration continues throughout a person's life
and cannot be described as being an instantaneous
event,

c. Reject--I do not accept either of the above.

55. Which of the following do you believe to be true?

a. The baptism of the Holy Spirit is the placing of
believers into the body of Christ.

b. The baptism of the Holy Spirit is simply a means of
expressing the influence of God in a person's life.

c. Reject--I do not accept either of the above.

56. Which of the following do you believe to be true?

a. The Holy Spirit inspired the writers of the Bible
in such a way that their original writings were
inerrant.
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b. To say that the scriptures are inspired by the Holy
Spirit is not necessarily to claim the infallibility
of every word of the original writings.

c. Reject--I do not accept either of the above.

57. Which of the following do you believe to be true?

a. God uses the natural talents of any man who wants
to serve him.

b. Spiritual gifts are sovereignly bestowed uniquely
upon each believer in Christ.

c. Reject--I do not accept either of the above.

58. Which of the following do you believe to be true?

a, God simply expects a man to make the maximum use of
his inherent natural abilities.

b. God expects the Christian to live above his own
natural tendencies through the power of the in-
dwelling Holy Spirit.

c. Reject--I do not accept either of the above.

59. Which of the following do you believe to be true?

a. The unique indwelling ministry of the Holy Spirit
began on the day of Pentecost.

b. The Holy Spirit has carried on substantially the
same ministry to all men of all ages.

c. Reject--I do not accept either of the above.

60. Which of the following do you believe to be true?

a. Jesus Christ was conceived of the Holy Spirit in the
womb of the Virgin Mary.

b. The above may be true, but there is a distinct
possibility that Christ may have had a human father.

c, Reject--I do not accept either of the above.
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