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CHAPTER I
INTRODUCTION

Soope and Purpose

This thesis is an attempt to promote the inelusion of
Albert Camus, French novelist, playwright, and essayist,
within the ranks of Wesatern political theory. Although Albert
Camis by no means developed a consistent politiocal theory in
the tradition of Western politiocal thought, he was instrumental
in bringing to light many of the most pressing political issues
of the twentieth century. He saw and underatood politiocal
thought almost entirely in terms of human conflict and morality.
It is for thie remson, if for no other, that his name should be
included in the tradition of Westerm political shought.

The scope and purpose of the thesis iz an evaluation of
Camus' literary and philosophical works and their implication
to the oconcept of politiocal revelt. It was the development of
this ooncept which oooupied the greatest amount of Camus' time
and whioch made him a candidate for the title of political phie
losopher. His examination of the origine and effeots of modern
political revolutions provided insight ¢to the nature of
twentieth century totalitarianism. His ideas also helped to
explain the modern emergence of "irrational” terror and polite
ical oppression. Whichever ideas are held to bes mest important
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as a contribution to political theory, there can be little
doubt that Camus' horror of and reaction to the misuse of
political power in this century made him one of the most
agbtute observers of the human purpose within the framework
of the state,

Three basic points are made in this thesis concerning
Alvert Camus' influence on politiocal theory. Pirst, Camus
wag a political moralist. All of Camus®’ political thinking
_ stemmed from a basic reaction to the political immorality —
demonstrated in a war-torn Europe. His first concern was the
~ state's inhumanity to man. Thus Camus teok it upon himself
to desoribe the abrupt and coercive rise of a type of polit-
~1cal power which considers humanity an expendable commodity.
Although his political analysis suffers because of this pare
ticular motivation, Camus' emphasis on morality and political -
practice 1s highly important. His unique contribution in
this area was hls dogmatioc belief that politicel values could
reflect a relatively positive nature even though they ulti~
‘mately stem from an “"absurd® origin. Political revolution,
as a conseguence, does not have to reflect a nihilistie
charaster,

The second point relates that Camus was, to a degree, a
liberal humanist. As will be pointed out, the use of this
label is restriocted. Camus did, however, becsuse of his
explanation of revolt and his concern for human dignity, merit

the general implications of this title. He felt that the



~nature of revolt was primarily a reaction te the gtatus guo,
and for this and other reasons he cen be oonsidered to have
been & liberal in the very general sense of that term. He
also remained faithful to a vigorous proclamation of the dig-

" nity of man. All political systems exist to further the
cause of humanity., Any politiocal power which reduces the
inportance of the individual in order to expand the purpose
of the state is not only guilty of "had faith® but deserves

" {mmediate revolution and overthrow. The only authentic
revolt then is one which seeks the realistic expansion of
“human dignity. Camus' oontribution in this area rafleoted
again and again the application and importance of normative
principles to the development of political theory and practioce.

The third point contends that Camue was devobted, in a

" speclal sense, to the dialectical exposition of revolt. He
differed from the Marxist and Hegellan concern with dialec-
tical history in that he oould not heed the call of an

_abeolute in history. From this basic distinetion with dialec-
tieal history Camus traveled to a position of value relativism.
JPolitical revolt cannot be concerned with the attainment of
‘absolutes without destroying the humanitarian purpose behind
the revolt. Politieal revolt, therefore, must be concermed
with the relative goals and values of any given society at
any given time rather than an unylelding devotion to its own
ultimate finality and totality. Because revolt is an eternal



process, however, it sasumes mush of the characteristies
around which dialestiocal history developed.

Significance of the Thesis

With the advent of ninsteenth and twentieth eentury
philesophy, much of which i£ not built upon "traditional®
foundations, there has devaloped, especianlly in Europe, a
eschool of thought which denies the exiglence, or at least
importance, of such traditional ccncepts of absolutes as
the Divinity, natural law, and natural rights. A system of
thought has arisen whioh attempts to formulate philesophical
prineiples around & vague notion called, in Camus' terms,
~the absurd. Nan, as an existential being, has become the -
fundamental consideration. Essentiality, or the essentialist
.approasch in philosophy, i.e. the study of essences, dogms,
and g priori knowledge and presuppositions, has suffered from
- neglest, It therefore seems proper, in the light of trae
ditional philosophy amd classioal political theory, to attempt
to formulate definite political ideas whioh are relative to
contemporary philesophy since it appears that there might be
an lmportant break in politieal philosophy between the nine~
teenth and twentieth centuries and such previous times during

* . which an'essential rather than an existentisl approach was

used. Albert Camus' philosophioal and political ideas defw
initely reflect the nature of this change.

A second point of significance concerns the relationship
between rationality and irrationality. The nineteenth and



twentieth centuries have moved philoscphically, and maybe
somevhat politically, from a precocupation with reason to an
emphasis on the irrational aspeots of theory. There is simply
not as great a faith present in twentieth sentury politiscal
thought that resson is the foundation or method Ly which ultie-
mate political principles can be understood. The 1desa of
irrationality appears in both philosophical and political
behavioral theories and, therefore, a study of the impast of
this trend, as expressed by such men as Camus, deserves olose
obaervation.

A third point of significance should be pointed out.
With the advent and use of the soientific and analytic approach
to political thought, there has come a revived concern about

-the impertance of normative political theory. Although recent

works have demonstrated the effectivensss of the adoption of
sclentifle methodoleogy to the development of normative prine
oiples, there still remain areas in which metaphysioal and
ontological speculation supercede the desire for epiatemo.

"~ logloal clarity. MNetaphysical and ontological principles arve

no doubt wulnerable to the attacks by solentific epistemologists,
but the importance of such principles and speoulation should not
be overlooked. Political theory must always be concerned, as
was Camus, with the overriding normative issuss of the day.
Analytical and empirioal methods can certainly be effective
toward orystallizing normative principles, but the ashievements



of the methods must not reduce the importance of the normative
goals in the politiocal systen.

This thesis demonstrates how the basiec philosophical prine
ciples formulated by Albert Camus influence political theory;
an influence which, although bullt on the non-absolute and the
‘irrational approach, definitely moves toward a positive spproach
‘in political theory through the medis of humanism, values, and
ideas which promote the fundsmental concepts of the dignity of

man.

Background

A glance at Camus® personal history will help in i1llumi=
nating the origin of many of his key concepts and their
raelation to political thought. A short comparison with the
géneral thesls of existentialism will also help establish a
perspective around whioh Camus® ideas can be discussed.

Albert Camus was born in 1913 in Algeria. After graduating
from the ;xgéé, he became a philosophy student at the University
of Alglers. In 1930 he was found to be tuberoular, a condition
which no doubt led him to his early preoccupation with death.

He Jolined the Communist Party during this period (he was twenty
one), but left it quickly after a party-line modifiocation on a
question concerning Algerian Moslems. In 1936 he completed a
dissertation on the relations between Greek and Christian
thought in Plotinus and Salint Augustine, but in 1937 a renewed
attack of tuberculosis prevented his taking the final examie
nations and his university career ended at this point.



He turned to journalism as a career and was recognized
a8 & writer of promise. He also ran a theatrical company to
which he devoted much time as a director, playwright, and
actor. At the outbreak of war, Camus joilned a southern Resig~
tance network called "Combat." He formed a close friendship
with Malraux and with Rané Ieynaud, vho was executed by the
Germans in 1944. This aoct was one of the turning points for
Camus® thoughts concerning revolt, and no doubt had the
primary influence on hie writing the essay on capital punw
ishment. After the liberation of Paris in 1944, Camus took
over the editorship of Combat, the organization's Resistanoce
magazine, and conbtinued to meintain a left-wing attitude of
political thought. He retained this poasition until 1948,

In 1951 Camus published The Rebel, which immediately
brought severe oriticism from the communists and Sartrian
leftewingers. The book slearly showed that Camus had made a
transition concerning many of his baaioc political ideas, a
transition which brought him much attention and often discomfort.
The confliot between Sartre and Camue forced both men to
formulate clearer positions oconcerning their political views
and, as a reault, their quarrel cost them their friendship.
The quarrel, however, illuminated the intellectual emphagis of
gsartre as opposed to the moral rigor of Camus concerning
politics. Camus, following his position in relation to the
argument, withdrew from UNESCO due to the admission of Spain.



Camus was awarded the Nobel Prize in 1957 at the early
age of 4., MHe continued to write novels apd adapt plays to
French theatre until his premature death in 1960 in an autoe
mobile ascident. During his lifetime he had produced three
novels, four original plays, many adapted plays, two major
philosophical essays, and hundreds of other articles, edi~
torials, and eassay=. His death came early, but his impact
on the moral sconsciousness of his times was already fimmly
established.
o From the moment that Camus gained recognition in Franoce )
‘hu wag considered to be an existential phileosopher. This l//
slaseification is somewhat Jjustified, but it is not diffioult
to demonstrate that Camus 414 not agree with several of the
most important aspects of existentialism. In the first place
. 1 Cemus 434 not accept the cateh-phrase “existence precedes
esgence.” This is the formula which existentialiste put
forward in order to descride man's condition in relation to
knowledge. The basis idea iz that man exists without kmowing ~
why. There i2 no a priori knowledge to which he can appeal -
to give his life essence. Life iz at firat without easence, -
and therefore meaning must be oreated. Camue was dasieally
_ opposed to this fundamental proposition. He agreed that there
. was mo g priori knowledge whisch could explain the universe,
but he 414 put forth a fundamental view of the nature of man
 ~without respest to the oreation of essence. Camus was not,
in short, a presuppesitionless philosopher. He denied g priori
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knowledge, but he ascepted & fundsmental "essence® concering

© & common nature of man. In this respect he differed from

most of his existential contemporaries.
1 'The seoond point of disagreement with existentialism
someerns the view of the condition of man in the universe.,
The existential position maintains that existense without
esgense causee an eternal search and struggle, surrounded
y danger snd uncertainty, for selfeidentification. The
axis%ntm pesition is basically pessimistic toward the
outcome of this struggle. Camus' position differed in sev-
eral respects. nww he painted an unhappy ploture of
the sbsuxd world, Camus was not fundamentally pessimistio ~
oomoerning the mature of man's realization. He was, i~
faot, optimistis with regard to man's condition snd his
ability to oreate new anl positive essences. Camus felt
that man oould be happy in his struggle with the unkn
once he had established the limits of knowledge. He also
contended that man's search for being and truth oould be a
. happy experiente ss opposed to the existential sleud of [
" nothingness.

Another area of difference conserns the nature of
freedon. The existential position regards freedom sz —
‘n.bna'qu Man s, to use Sartre’s phrase, oondemned to

‘- be free, Man's freedom iz an unavoidable eiroumstance

‘yrather than a desirable quality. Freedom, according to
the existential position, iz an unlimited absence of
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restraints, Camus could not agree with this position; he was
“t,unwilling te admit that "everything ls permitted.” Freedonm
to him had positive characteristics of desirability, and it
~was not unlimited. This is probably the most important dis-
)ftincuion between Camus and the existentlallsts with respect
ﬁu political theory. His fundamental concept of freedom led
to his expression of and desire for political moderation and ~
regtraint. He too felt that men's freedom wag an inescapable
condition to a great extent, but he could not reconcile the
' idea of unlimited freedom with the political immorality of
the twentieth century. He was determined to express a conw
cept of fresdom which would be consistent with a concept of
moderate political action.
Camus was in agreement with several important positions
taken by existential thought. He opposed the rationalism of
" “claseic philosophy whioh sought universal truth. Truth can
be known (if at all) only in terms of subjective intro~ ﬂii;\
. spection and passion., Camus also believed, as do the
existentialists, in a’dynamic interpretation of humen exis-
tence. 5Tha individual is alwayafpﬁqamipg;feonstantly making
choicesa, and taking risks. In %hié raspeei the individual is
& fTree agent who 18 not governed by determinism. He also
agread that all philosophy must be centered around personal
- ‘experience. Camus then shared with the existential pesition
‘a common view of the disunity of the world and the absurdity
‘of man's condition with respect to the world, but the com-

parison with existentialism ends with this observation.
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Camus' position moved beyond existentialism in several
respects. He 414 not attempt to syatematize his philosophy
in the um mamner a8 the other existential thinkerss he
|showed no soncern for the objective ontologisal and epistemo-
j’;,'r.*mzi.cm:t. methods of Husserl, Heldegger, or Sartre. Camus?
position was highly personal and, as a resuls, his philo-

- sophical thinking could not be completely identified with any
aystematic approach in philosophy. Camus was quite willing
to dleregard his methoedolegy for the sake of human under-
standing. Eis philosophy was meant to be read and understood
by the aversge individual rather than by other systematilo
philosophere and thinkers.

Albert Camus' poaitien within the ranks of Westem
political theory should not be minimized. His perceptive
recognition of the problems of humanity end of the growth of
the totalitarian state mark him as an important political
obgerver of his times. His importance should not be reduced
because of the methede by whish he disoussed political
‘thought. 'His insistence on the inclusion of morality within

. every aspect of politioal consideration deserves the highest

| praise in a century torn by examples of ruthless political
immorality. Albert Camus died without fully experiencing

the sensation of philosophiecal maturity; there 1s 1ittle

doubt that his ideas were undsrgoing further development.

But his passion for l1life and humanitarian causes has left
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1ts impast on the moral conscience of a political and soocial
environment already fearful of total self-destrustion.



THE NATUBRE OF ABSURDITY

Albert Camus' philosophiocal thinking stems from a concept
he developed during his early years. OCamus oalled the idea
"the absurd.” The term, however, 1s by no means original in
philosophieal speculation. “Camus neither invented the absurd
nor introdused it into Prence."! Such other men as Nietzsche,
Kierkegaard, Dostoevsky, Kafka, Husserl, Harcel, and Sartre,
all of vhom at one time or another have been salled "exis.
tential,” were in seme way conocerned with the preoblem of
absurdity. It wasz Cemus, however, who gave lusidity and artio-
ulation to the term.

As will be pointed out, Cemus’ meaning of absurdity differs
from the conmventional meaning. Absurdity is not meant to
entirely oppose rationality. BRationality for Camus became &
necessary element of absuxdity. The faet that Camus' consept
of absuxdity inocludes slements of rationality setz hia defi-
nition and meaning of the term apart from the oconventional
neage.

. ;mmr Thody, Albert Gemus 1913-1960 (New York, 1961),

13
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Elements of Absurdity
As early as March, 1936, Camus began to formulate the
principles which would eventually comprise the fundamental
elements of the absurd.

Ineid eostasy and mmiling destitutionw-the

dc .r which we see in the viril acceptansce

eoted in Oreek stelaes. Why do I need to
rriim or areate, to love or suffer? The part
of my 1ife whioh is nmow lost is not, basioally,
the most important. Everything beoomes pointe
leus. HNeither de w mz* Joy meema justified
before this sky %nms suffooating
heat pouring down trm 18.°

Iater, in 1938, Camus wrote in Ma’

Cne lives with a few familiar ideas. Two ~
or thrae. By the chance encounter of worlds and
men, one pelishes them and transforms them. It
takes ten yearm to have an 1dea fully one's ownes _
about which one can talk. HNaturally, this is a
1ittle discon « But in this way man gains

& certain mm by with the muum face of
the world. Up to that point he looked at it

face to face. But then he has to step to the

side to gaze at its profile. A young man looks

at the world face to face. He hasn't had the

time to polish the idea of death and mWsa,
the horrvor of which, however, he has tasted.

These ideas, whioh express the r«xm of absurdity, merged in
December, 1938, to give rise to Camus® term, “absurdity."” He
mentiensd the texm in & brief passage in his Notebooks oone
cerning s man who had been sentenced to death, & problem with
which Camus later became obsessed.

Iy

T

. H
S

pkty 1939-1942 (New York, 1963), p. 17.

oited in Hanna Thomas, , :
‘EMS.M. 1958)s p. 3. Fhe Deusht

2p1bert Camus, Notebe

3&1@&!‘9 Camus, Nogces
apd Art of Albext Camus
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Heres the Absurd is perfectly clear. It ism

B et S I, Ll

tional is the fleeting hope, itself already near

hia deatn oan be avostedch s U0 FeOP aud that

The problem of dsath perplexed Cemus to the point that 1t
becaus iha sourse of his first philoscophical essay concerning
the nature of abaurdity. 'he first sentence of the eassay states
the theme wells "There is but ons truly serious p&ﬁi»wpmm
prodlem, and that is suieide.”> The Myth of Sisyphus conserns
death in the form of sulcide, and a later work, The Bsbel, dise
cusses the prodlem in relation to muvder. It is primarily The

Siayphn tranzer, ukm use the cone-

sept of death to state ﬁu nature af 'aht ahum Camus felt
that death forced man to aaupﬁ the inevitable eonclusion that
1ife 1o absuxd, His logic is not always clear, and he forces
himself inte the eritiocal arena of the logiclans and dislec-
tiotians by elevating the ubmr& to & position of trenscendence
which is understood by man enly in terms of desth. As will be
pointed out hﬁvr, the absurd even beoomes a value. Busxm:e
the logioal problems, which Camis readily th. he adhom \
to his thesis that man's existence is surrounied m& agonized
by a condition of absurdity--a comdition which has its source
in death, yet at the game time is resolved only mm the -

mwmwxy of death.

Hotebooks 1935-1942, p. 116,
5&1’9&% Gtma, The Myth of S8isyphus

(Hew Yoxk, 1955), p. 3.
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Nicola Chiarononte states in an article on Camus that
®"it is certain that what imduced him to remain fir was not
an ideological system, but the sentiment, so vehemently
expressed in The Stranger and in some pages of The Myth of
» OF the inviolable seoret which iz enslosed in every
man'e heart simply becsuse he is ‘condemned to die.'*d
Whether or not Camus' ideologleal position is loglcally .
\acceptable is not the important question. Absurdity is met, .
.and was never meant to be, a ccherent, systematic philosophw
foal positions it is a desoription of a feeling. Camus states
this idea in a prefatory remark to The Myth of Sisyphus

But 4t is useful to note at the same time

that the absurd, hitherto taken ae s sonsclusion,

is considered in this essay az a start int.

In this sense it may be saild that there is sonme-

thing provisional in commentary: one samot

prejudge the position it entsils. There will be

found here merely desoription, in the pure state,

of an intellectual malady. No metaphysic, no

belief iz involved in it for the moment. ‘These /‘

are the limits and the enly bias of this book.

Certain pergonal experiences urge me to make

this slesry.

Camue was simply not intsrested in the explication of the
absurd in metaphysiosl end epistemological terms. "Camus
poges the leeling of absurdity as one of the irreducible

qualities of hunan sentiment. He is not interestesd in the

nEA AL IS

| 631%1& Chiaromonte, "Albert Camus: In Memoriam
edited by Germaine Bree (Englewood Oliffs, 1962), p.

7Camus, The Myth of Sisyphus, p. 2.
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reasons for its existence."® The important contribution to
be discovered in Camus' works emergee in the form of a
driving emotive affirmation of the absurdity whioch envelops
man‘s mocial, political, and metaphysical environment.

The Myth gg,siazghugai§ﬂzxé§aup of phlilosophlcal easays
inepired by Homer's myth. The myth tells the story of a man
condemned to the underworld whose etermal punishment is to
push a boulder up a mountain until it reaches the top, only to
let it roll down again so that the process may be repeated.
Camus used the myth to explain the absurd as analogous to man's
condition on Earth.

Bising, streetoar, four hours in the
office or factory, meal, streetcar, four
hours of work, meal, sleep, and Monday,
Tuesday, Wednesday, Thursday, Friday and

. Saturday according to the same rhythmew
this path 1s eaglly followed most of the
time. But one day the "why” arigses and
everything bag&ga in that weariness tinged
with amazement,

The questlon "why?" constitutes the moat elementary aspect
of absurdity, and i;ﬂ;s 8 question which Sisyphus easily asks.
Camus believed that Siesyphus becomes fully conscious of his
plight as he returns to his eternal rook-pushing. There 1s no
iway for Sisyphus %o escape his condition, yet by fully realizing

b,
ithis, he transcends his situation in so far as he is cognlzant

S8kermit Lansner, "Albert Camus,"” Eenyon Review, XIV (Pall,
1952), p. 571,

Y0amus, The Myth of Sisyphus, p. 10.
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‘of the absurdity of his plight. S3isyphus must sinmply make

. the begt of his condition of sbsurd existence, As the last

two lines of the myth indicate, Sisyphus even has cause %o be

. content. "The atruggle itself toward the heights 1s enough

to £111 e man's heart. One must imagine Sisyphus happy."10
Te conocept of absurdity contailns two basic elementa:

e < 3

-the confliot bestween irrationality and rationallity and the

~ negation of absolutes. The first prinoiple of absurdity is

the confrontation of a rationsl mind with an irrational world.'

Eﬁeiﬁher the world nor man constitutes absurdity. There must

ibe a conflict of both elements for absurdity to exist. It is

at the moment when a rational mind begins to question a hume
drum existence that the feeling of absurdity ie firat
experienced, It is more fully recognized when man attempts
to understand the nature of the world.

The absurd, we have let it to be understood,
-i8 everything that has no meaning, But the world
appears thus to us only becauge it eludes our
reasoning, and our own life shows up the same
sharacter enly in the same divercement. We are
then justified in conoluding that the absurd
depends upon neither the one nor the other of
-the elaTinzs present, but upon their confrone
Etati@nn

In an attempt to underatand the knowledge of the world,
man finds that metaphysical truths are elusive. The absurdity

iﬂ;g&aa, P 91.

11
Albert Maquet, Albsrt Cemus: " 1e S
(New York, 1958), p.‘g%%-~m Semus: The Invineible Sumper

A
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comes from man's realization that his attempt to distinguish
what ig true from what iz false is clouded with paradoxes and
contradictions which evade human understanding. Camus used
Ariatotle's example of a logleal paradox to illustrate man's
difficulty in discovering truth. Aristotle pcinted out that
Af one aaserts that all is true, he also asserts the truth of
the contrary assertion and consequently the falsity of his
original thesis. If he starts from the opposite direction
by asserting that all is false, then he perceives that this
statement in itself is also false, thus leading him into a
viclous circle that continues ad infinitum,

Despite the logical naivetd of Aristotle's argument,
Camus maintained that his example contained important elee

ments basle to his thesis, Absurdity exlsts when rational

”?ﬂ?}"f

NI Ay g

inman attempts to understand a world which offers him no sym-
‘pathetic explanation. Man can sensually experience the
world, he can learn of the theories of knowledge concerning

_ltg essence, but he cannot truly ocomprehend its meaning.

And here are trees and I know thelr gnarled
surface, water and I feel its taste. These socente
of grass and stars at night, certain evenings when
the heart relsxes-~how shall I negate this world
whose power and strength I feel? Yet all the know-
ledge on earth will give me nothing to assurs me
that this world is mine. You describe it to me and
you teach me to classify it. You enumerate its
laws and in my thirst for knowledge I admit that
they are true. You take apart its mechanism and ny
hope incrsases. At the final stage you teach ne
that this wondrous and multi-colored universe can
be reduced to the atom and that the atom itself can
be reduced to the electron. A4All this 18 good end I
wailt for you to continue. But you tell me of an
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invisible planetary system in which electrons
gravitate around a nuolsus. You explain this
wrld to me with an image. I realize then that

hﬂo been reduced to poetry: I shall never
mt

Hannah Arendt has neatly summed up Camus' argument in this
fashions

For Camus . . + man iz essentially a

atranger because the world in gemeral and man

ag man are not fitted for each other; that

they are together makes the human wmmm v’
 an absurdity + « « o Man is assmmuuy alom:

with his “"revolt*® am his "slai

that 18, with his resson, whieh ] hin

ridioulous besoause the gift of resson was

bestowed upon him in a world where tﬁmmg

ie given and nothing ever explained

\ "Me experience of the absurd iz simply this: a reve-
';1atien of the unbridgsable chasm between the yearnings of
|the individual and the indifferense of the world, ""“."‘ Camusn®
argument may lack unity and wvalidity, tut in a war-torn Europe
of the early PForties it emacked of a reality with whioch meny
Europeans could readily identify.

+ » « Camus has given us a postic insight inte

the meaning of individual existence ag 1t

iz caught within the ruthless and soulless

forceg of social omlaiom And this is, withe

out & doubt, the unhappy image of the twentieth

century; that of ﬂmwm of individuals domi-
nated, torn, and destroyed by sooial and

ieyphns, p. 15.

13nunnan Avendt, oited in D rd, "Albert Camus,”
ontemporary Review, CXCIII (&pﬂl 1958), p. 192.

14, s
1962), p. 203. ’ (New To,




politienl remf which they may understand but
camot control.ls ' -

The first principle of absurdity, in short, consists of
2 sontradistion between ratlionality and irrvatienality. HMan
is rational in so far as he attempts to question and underw
stand the world. The world is basiocally irrational due to its
stingy rewaxds for man's efforts.
The sabsurd, like the Cartesian ito, s
the first remult of thinking about the world and
about ourselves. It results from the conflict
betwesn our awareness of death und our desive '
for eternity, from the ¢lash between our demand '
for ~oxphnggtm and the sssential mystery of all ‘
existence.
The rational mind seeks to make explicable the knowledage of
the world in human terme; At is the faillure of this effort
which leads to the first cognizant resognition of the exis~
tense of absurdity. Once the absurd is resognirzed, the
econfliot grows deeper and the absurd sugments in intensity.
Once he has resched the absurd and tries to
live accordingly, a man always perceives that
consoiousness is the hardest thing in the world
to maintain. Cilroumstances are 8t alvays
against it. He must live his maiai;r in &
world where dispersion is the rule. |
The second basic element of absurdity oconcerns the negation
of absolutes. Camus® thinking mmst be considered to be agnostic

in Boma of metaphysiocal, as well as transcendental, truth.

15&&'; Pe 1990
16mm111p Mody, Albert Camus (New York, 1959), p. 4.
17010ert Camus, Hotebooks 1942-1951 (New York, 1965), p. 10.
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Once again The Myth of Sisyphus provides the argument sharac-
teristic to this element of absurdity.

I want to know whether I oan live with what I
know and with that alone. I am told agein that here
the intelligense nust sscrifice its pride and the
reason bow down., But if I recognize the limits of
the reason, I do not therefore megate it, recog-
nizing ites relative powers. I merely want to remain
in this middle path where the intelligence aan
remsin clear, If that is its pride, I see no sufe
flicient reason for giving it up. Nothing move
profound, for example, than Kiervikegasrd's view
assprding to whish despeir is not a faot but a
atates the very state of sin. For sin is what
alienates from God. The absurd, which is the meta«
physical state of the consolous man, does nmot lead
to God. Perhaps thie notion will beoome cleared
if I risk this -?gckm statement: the absuxd is

Camus followed the tradition of Nietszohe and Dostoevsky
in his negation of Ged m related absolutes. His position
ochoes Ivan Karamazov's declaration that “God is dead, overye-
thing is permitted.” Camus agreed with the gemeral premise
that God offerz 1ittle meaning in a world torn with despair,
evil, and destrustion. (Cemus, it must be pointed out,
developed thie position prior to and during the Secomd World
War; yet, there seems to be little let-up im later writings
oconocerning his harsh view of the worid's state). He 41d not
like to negate, however, the sxistence of God due te the
logical problem of affimmation. The mere negation of God -
implies the affirmation of God &s well. Thie position leads
one to regard Camus as s revolutiomary agnostic rether then s
systematioc atheist. -

18camus, Me Myth of Sisyphus, ». 30.
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For the existentials negation is thelir God.

To be precise, that god is maintained only through

the negation of human reason. (Let me assert

againg it is not the affirmmation of God that is

queationed heye, h? rather the logic leading to

that affirmation).>

Camus was not an atheist, but it provably oan be asserted
that he wae a weak antitheiet. His argument reated on the
theme that if God were all-powerful, He could not, at the sane
time, de good, or Af He were all good, He could not be alle
powerful. This contention yests on the premise that if God
were all-powerful and good, He would allsviate suffering and
absurdity in the world.

For Camus, the idea of God beccmes the denlal

of human resason, Jjustiocs and freedom . « « « 4 man

1ike Albert Camus . «  oannot see how & God

worthy of 8&&& nans can tolerate the sufferings of

ohildyren,2
Camus negated God in spite of the weak logical support and
sontradiections with traditionally Western dootrines such as
origimml sin which could be considered compatidle with suf-
fering and the existence of a bHanevolent transcendental being.
He stayed with his c¢old contentien that God, if He existe,
denies the world. As Nada, an almost synpathetic character
in Camus' play A State of Siege, says: “God denies the world,
and I deny God. Long live nothing, for it's the only thing
that exists." 2t

19m14., p. 31,

20p, le Kingston, French Existentislism
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The Myth of Sisyphus provides another statement whioh
olearly supports the contention that Camus was W#xc in
relation to the existence of transcendemtal sbsolutes.

I do not know whether or not this world has a

meaning which transcends it. But I am aware that I

do not Imow this meaning and that at the moment 1t

iz impomsible for me to know Ait. What c¢an a meaning

whioch is outside my comdition -wrx to me., I can

understand only in humen temms,
This state leaves man in a position of total freedon and yesge
ponsibility, but Camus never became as cbsessed with this
ldea as did Sartre. The feeling of loneliness, nevertheless,
42 the inevitable result of man's negation of absolutes.
"To experience the isolated self is to be overwhelmed with
'abamu:y.”% Man is thus foroed into a wz&m of free-
dom and reaponsibility from which he camnot esoape, and his
responsibility for his situstion in the world becomes an
acute problem. *{Absurdity] 1s revealed as an attitude toward
the eternal problem of evil in the world, and--gince the

question of respensibility insvitably arimes~-the prodblem of .
wil

man's guilt or non-guilt.
The immediate result of Camus® contention that absurdity

isolates man so that he beoomes a "stranger® in the world

carries the additional argument of abmolute relativiem.

%20amus, The Myth of Sisyphus, p. 73.

2301 enn Tinder, —
York, 1964) pinders Ihe Crisis of Pelitieal Jessizabien

_ 2bouis R, Boss, "Albert Camus; The Flague of Absurdity,*
Kenyon Beview, XX (a'émr. 1958), p. %00, ’
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If we believe in nothing, if nothing has any
meaning and if we can affirm no values whatsoever,
then everything is possible and nothing has any
importance. There is no pro or con: the murderer
1s neither right nor wrong. We are free to astoke
the orematory firesz or to devote ourselves to the
oare of lepers. Evil and virtue are mers chance
or oaprice.25

Camus' logic leads him in this direction, but he did not choose
to follow it, as will be pointed out later. He did, however,
leave man in an eternal state of absurdity--a position from
which there is no escape and little hope. Camus 4id not turn
to the logloal consgequence of absurdity: nihilism. (He 4id
not, however, reduce his harsh view of the struggle which man
faces with the absurd)

Absurd, the contradiction between our aspie
ration for the eternal, and ocur subordination to
duration; absurd, the oppesition between our
desire for unity and the irreducible duslity of
our nature; absurd, the discord between our
pagsion for understanding, for exerscising our
reason, and the unintelligibility, the “unreaw
sonable silence®™ of the world, batween our
feverish qnggt f'or happiness and the vanity of
our action.

Immediate Consequences of Absurdity —

The first consequence of absurdity involves atruggle.
The consoions man, once he perceives absurdity, immedilately
begins a struggle with irrationality which 18 resolved only
by death. The very idea of death is enough, for Camus, to

25A1bert Camue, The Rebel (New York, 1956), p. 5.

ufg&m Maquet, Albert Camus: The Invinoible Summer,
pp. 42-43.
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force man into an eternal struggle with the very weaning and
purpese of life itself. The nature of this struggle la not a
happy one. As Caligula says in Camus' play by the same name,
"Nen die; and they are not happy."2’ This utterance doces not
sompletely refleoct a negationist view. Camus meant Oaligula
to demonstrate the proposition that “death iz there as the
only reality."2® In short, the strugsle with life contains
its own finality: death. But death, the oreator of absurdity
in its primary stages, is also the esoaps from absurdity. As
will bs pointed out later, Camus did not sdvocate sulolde
because he 4id not want man to deny the absurd. *Nen dle*®
does not create, in other words, any kinmd of ultimate propo-
gition of negation. To live iz to affirm absurd existense and,
for the moment, that is a walue.

Death, however, oauses man's struggle with the "life
force® to beocome asute. Camus felt that death im strangely
more real than life beoause it is always lurking in the baok-
ground as & conatant threat te 1ife.

The i1dea that *I am,” my way of acting as if
everything has a meaning (even if, on cccasion, I
said that nothing has)--all that is given the iis
in vertiginous fashion by the absurdity of a pessidble
desath. Thinking of the future, establishing aims for
onsself, having preferences--all this presupposes a
balief in freedom, even if one oceasionslly ascertains

that one doesn't feel it. But at that moment I em
well aware that that higher liberty, that freedem to

%Tcauns, aliguls and Thres Other Elays, ». 8.
2Bcamus, e Myth of Sieyphus, p. k2.
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whioh alone gnn sexve ag & basis for truth,
8 not exist.2

Death brings abeut the acute realization, if one does not /
appeal to transcendental absolutes (and there are nons in
Camus® writings), that anything a man may do 1s ultimately
meaningless. Once man has recognized the absuxd, he is always
bound to it. “I have just defined it [absurdity] as & con-
frontation amd an unceasing struggle.®3° Death is the only
ultimate truth. |

Man stmggles with himself as well as with the irrationw
ality of the werld. |

Of whom and of what indeed can I say: "I
know thati®™ This heart within me I can feel,
and I 4 that 1t existe. This world I can
toush, I likewive that it exists.
Therye ends all my knowledge, and the rest is
sonstruetion. For if I try to seize this self
of which I feel sure, if I try to define and
to summarize it, it is nothing bBut water siumam
through my fingers. 1 ocan sketeh one one all
the aspests it is adle to assume, all fe likew
wise that have attributed to it, this npbrmm,
this origin, this ardor or these silences, this
nobility or this vilensss, But aspects connot be
added up. Tis very heart which is mine will
forever remain indefinable to ﬂf « s « Forever I
ghall be a stranger to myself.J

The best fllustration in Comus' writings oonserning man's
alienation from himself and the world is found in his rather

famous novel, The Strangex. Ihe Strenger is a short novel
about Meurssault, an average person, who lives his 1life quietly

29 ..

.
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in Alglers. MNeurssult slowly becomes aware of nhmnmdiéy as
the novel develops. The pace quickenms until he commits &
murder for no more resson than "the oymbals af{ﬁkp:aan‘¢1nah;n;
on my skmll . . .,.'33‘ It is after Meursault pulle the trigger
that he reslizes it was at that point that he began to struggle
with absurdity. “The trigger gave, and the mecoth underbelly
of the butt jogzed my palm. And do, with that orisp, whiperack
sound, it all began."” Mewrsault is taken to trial and oon-
'demned for ¢am§1tt&ng a orime for no other reason, to the
dismay of the judges, than "bscsuse of the sun.*>*

After Meurseult®es trial smd convietion he finds himself
isolated and alienated from a sooiety which camnet understand
the cold logio of absurdity. MNeursault ooncludes, before his
death, that if he had his life %o live over, he would undoudbtedly
relive it under the same logic. MNeurssult cen £ind no jJusti-
fication for his act, but he cannot Jjustify net acting. He is &
tragic hero of the absurd.

sty Ak

anong men beoause he alone ascepts to live the

absuxd, that is, accepts che suppression of the

8elf whioch must, if we are rigorous, follow the

suppression of sense in the exterior world.

Meursault has no subjeetivity considered as a 35
thing; his orime is therefore a "gratultous aot.

325 pert Camus, The Stranger

33&.' Po ?60

3Spverett W. Enight
(london, 1957), p. 87.
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Heursault's cold logie leads him to the conclusion that withe
out abasolutes life ig ultimately meaningless. There is no
Justificetion for any sct. At the end of the novel, before
Heursault is to die for hie crime (whioh alase 1ncludes the
charsoter acousation of not weeping at his mother's funeral),
& priest comes to offer him God's salvation., Meurseult, as
might be expected, rejects any salvetion on the grounds that
he 1s iniifferent te religion. It is during thie discussion
that Meursault realizes the full impact of sbsurdity.

He seemed so cookesure, you see. Ani yet none
of his certainties wes worth one stramd of a woman®s
‘hair. Living as he 41d, like & corpse, he couldn't
even be sure of being alive., It might look as if my
hanis were empty. Actually, I was sure of myself,
sure about everything, far surer than he; surs of nmy
present life and of the death that wes coming. That,
ne doubt, was all I had; but at least that certainty
wan something I could get my teeth intoe-just as it
had got its teeth into me. I was right, I wag still
right, I was always right. 1'4 passed my life in a
certaln way if I felt like it. 1I'd soted thus, and
I hadn't acted otherwise; I hadn't dome x, whereas I
had ¥y or 2. 4&nd what did that mean? That, all the
time, I'd been waliting for this present moment, for
that dawn, tomorrow's or ansther day's, which was to
Juatify me. Nothing, nothing had the least impor.
tance, and I knew quite well why. He, too, knew why.
From éha dark horizon of my future & sort of plow,
persistent breeze had been blowing toward me, all my
1ife long, from the years that were to come, 6

Camus* pley Caligule illustrates well the second consew
suence of absurdity. If there is no transcendental absolute,
ne ultimate authority to which man can appeal for justification
Tor his aots, then both good and evil are ejual in terms of

36camus, The Stranger, pp. 151152
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moral decision. Caliguls is an example of a negationist and
nihilist. He, like Meursault, discovers abgurdity; yet
Caligula chooses to carry the absurd logis to the extreme.
Caligula is a ruler who decides to axmihilate his subjects.
™ie deoision 18 justified by the faot that, without absolute
values, man may act in any fashion whatsoever-.without res-
traint. Caliguls disoovers that the quest for power is as
legitimate as the quest for peace. He pays to himself:
Ingic, Caligulas follow where logic leads.

e B gk X

that power can never be complete without a total

ST e s L e S L

and on, untii the eamﬂan.ﬁ?

Caligula chooses negation, nihilism, and, ultimately,
suicide. Absurd logic leads him to total ammihilation. He
finds himself in a world where despair rules and where the
gods have denied man. He sruelly rules his kinglom by killing,
for no reason, hunireds of his subjects. Eventually, he plots
hisz own murder. Caligula finds ne values in the universe and
therefore makes no attempt to oreate any for his subjects.
Instead, he follows the logic of a meaningless existence to
the extreme by affirming Ivan Karamazov's conclusion that ®all
is permitted.”

It ie this discovery of the truth of human

existense that drives Caligula to a ocourse of
action that is an attempt to equal the absurdity

Fcamus, Caliguls and Thres Other Flays, pp. Mok,
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of the world that he sees around him. To him

the world is a closed universe of nmisery and

death, and the way to beocome an equal of the

supposed gods who have oreated such g world is

to become squally ss cruel asm they.J

Camug used this play te introduce his idess eonserning
the rejection of negation and nihilism. He spent his effort
in The Krth of Sisyphus attempting to define the nature of
muwm. in the seme breath, to say that man was bound
to the absurd. Camus stated in The Myth that man has two
basic cholces. Man can commit suicide, but Camus ruled that
this cholce was & poor one because it only allowed m to
encape the absurd. Man oan affimm the absurd and act ascord-
ingly., This cholee involves two possibilities. HMan san
either affirm the sabsurd by choosing to create positive values
for himgelf and his sooiety, or affirm the absurd by becoming
& negationist and nihilist. Oaligula g a representative of
the latter cholee. Camus used Caliguls to rejeot the second
poasibility. Although Camus had sympathy at times for
Caligula's cold logic, he did not scoept Crligula's sotion.
Cheres, Camus' spokesman in the play, tells Celiguls that he
will not accept his absurd logie of nihilism.

Because what I want is to live, and to be

happy. Reither, to my mind, is possible if one

pushes the absurd to its logloal oconsclusions.

As you see, I'm quite an ordinary sort of man.

True, there are moments when, to feel free of
thenm, I desire the death of those I love, or I

38 «
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hanker after women from whom the ties of family
or friendship debar me. Were logic sverything,
I'd kill or fornloate on such ocemsions. But I
consider that these puum fancies have no '
m& importance. If everyone set to gratifying
the world would be hpwu‘ble to zm in,
m& Mppmn. too, would go by the boaxd., Amd
58' repeat, are the things that count, for
Cherea's statement points out two pesitive reasons for
rejecting nihiliam and negation: 1life and happiness. These
values will be 4disoussed thoroughly in & later chapter. But
it should be pointed out that although Camus accepted these
values, there is no justification for his choice. The cold
logic of abgurdity still presmptes the choice.
The only libexrty possible iz a liberty as
regards death. The really free man im the one who,
aooepting death as 1% is, at the same time acoepts
ita oonsequences--that ie to say, the ;mnum of
all life’s traditionsl values. Ivan Karamazov's
®everything is permitted® is the only expression
there 1z ef a coherent liberty. Anmd wbguuh follow
out all the oconsequences of his remark.
Camus, in short, rejected nsgation, nihilisz and suicide in
favor of life and happiness. But the choice is purely relative
in the face of absurd legle. Negation, nihilism, and self.
amnihilation are always poasible consequences of absurdity.
m third oonsequance of absurdity is salled "philesoph
loal suicide.® Camus attacked the existentialists, both
atheistic and religious, for committing thie philosophical

suloide, Camus xm& fimly throughout his 1m that absurdity

i‘;cum. aligais spd Thres Qther m PPe 51n52.

Comus, Notebooks 1935-1942, p. 95.
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and hope are contradictions which oannot co-exist. There is
no hope to escspe the absurd; no hope to discover a meaningful
existence and unity with the world. The existentialists,
Camue pointed out in The Myth of Sisyphus, all entertain a
futile element of hope. Camus held this hope to be n mere
escape from the philosophicel demande of absurdity.

New, to limit myself to existential philo-

sophies, I see that all of them without exception
suggest esocape. Through an odd zuaaening;‘ .
ne o

gtarting out from the absurd over the mm

Prey doify what orushes thes and find resen o

g:p;’ggézg;: %:?2I§r§;ngazfzt. That forced hope
The religious exiatentialists, such as Karl Jaspers, following
the tradition established by Kierkegaard, make the “existential
leap.® This leap is ocharacterized by the assertion that there
nust be & transcendence of absurdity. The religlous place this
transcendence in the hands of faith. They choese to bellieve
in God! The atheists assert that there is a transcendence to
absurdity, but instead of God, they chuose to absolutize irre-
tionality.

Camus rejected both arguments on the ground that they drop
one of the essential terms of absumdity: rationality. To the
religious existentialists, reason is vain, but there is gome-
thing beyond reason. Oamus held that reason is vain and there
i2 nothing beyond it. The atheistic existentialists negate

reagon in favor of asserting that irrationality 1s absolute.

*'cemus, Mo Mrth of &
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Irrationality becomes their god. Camus held that there 1is
a limited and useful rationality which man ocan use, but that
this rationality explains nothing to him. He stated this
contention in the following manners

coiral Sy S S SR T 2 8 1

confused and escaping by negating iteelf.  The

absurd is lueid reason noting its limits,
Camus agreed with the existentialists that the world is basi-
oally irrational, but he 414 not agree that irrationality is
an absolute. Man finds the world to be irrational only
beosuse his rational mind comprehends it thus. It is this
confrontation which sreates absurdity--~the absurdity whioch
the existentialists say they acoept. Cemus 4id not see this
acceptanse to be any reason to turn to God for salvation or
to turn to irrationality as the ultimate truth. Camus wanted
man'e consclousness to discover the lucid olarity of absurdity
without committing “philesophioal suicide®™ by negating the
very premise of absurdity that metaphysisal knowledge cannot
be understood. Any assertion that “God existe," or that
irrationality is absolute is, in Canus' terms, an inherent
contradsstion. >

Camug rejected any appeal to transosendental authority or
ultimate absolute in oxder to understand the naturs of exis-
tence. He was content to believe that man must live with what
he knowsew~that he cannot be certain of anything he knows.

43
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Iet us Ansist sagain on the method: it is
a matter of persisting. At a certain point on
his path the abasurd man is tempted. History
is not lacking in either religlons or prophets,
even without gods, He is asked to leap. All
he onn reply is that he doesn't fully under-
stand, that it is not obvious. Indeed, he
does not want to do anything but what he fully
understands. He 1s assured that this is the
sin of pride, but he does not understand the
notion of zin; that perhaps hell is in store,
but he has not encugh imagination to visualize
that strange future; that he is losing immortal
1ife, but that to hinm seens an idle conside
ration. An attempt is made %o get him to admit
hie guilt., He feele innocent. To tell the
truth, that is all he feels~-his irreparable
immocence. This is what allows him eve ing.
Hence, what he demands of himself iz to live
: with vhat he knows, to acoommodete himw
8e what 18, and to br in nothing that
But this at least is a certainty. And it le
with this that he is eoncerned: he wants to
£ind @“2@“ it ia possible to live without
54 LRI A &

The final consequences of absurdity, the consequences
Camus chose Yo be most important, consist of revolt, freedom,
and passion. "Thus I draw from the absurd threes consequences, i/
which are my revolt, my freedom, and my passion. By the meve
activity of consciousness I tranaform inte s rule of life

what was an invitatien to desthe-and I refuse suloide.”¥S
These consequences were offered by Camus to be alternatives
to sulolide or philosophiocal sulcide, It is in these alter-
natives that one discovers the source of Camus® ethical and
political thinking.
iid.s pe 9. |
“mia., ». w7 | e
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Revolt is the first consequence of the absurd which oconw
tains value. Conscious man recognizes that he is bound to
sbsurdity if he chooses not to esospe it., With this affire
mation of the will to live begine an obstinate struggle with
a force whioh camnot bDe overcome. Revolt constitutes an
affimation of absurdity, and, therefore, life. It is through
revelt that the human deing reaffirme his existence in defiance
of the absurdity of the world and the finality of death.
Through this confrontation man atiribdbutes mesning to his exise
tence with the kmowledge that there is no ultimste mesning nor /
Justification. This revolt doea, however, allow man to ast,
ereats value Judgments, and assert his individuality in a world
otherwise vold of understanding. Through revelt man gives
neaning to his own existence, his sthical and political envire
onment, and his actions,

The second consequence of man's acceptance of absurdity is
fresdom. Camus® consept of freedom is not metaphysionl. He 4id
not assert the ooncept of freedom to be an absoluts. Freedonm,
as Camus saw the oconcept, is an inner feeling. "Enowing whether \/
or not man is free doesn't interest me. I can experience only
uy own freedon."*® Presdom 1a not something given to men g
m by God or naturej it is an imner reaction to any extermal
foroe whioh oconstitutes a threat to living. It is an intro-
gpeotive quality which is gained through the recegnition of
absurdity, and, as suoch, it becoues & value.

“M«a $ Po .
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The only concepbion of freedom I have is

that of the prisoner or the individual in the

X A A

absurd cancels all my chances of etermal free-

m *1;' u&m ::;d“g eﬁ? ¢s, on the other

Man is not "condemnsd to be free,"™ as Bartre puts it,
because there is no guarantee of this propesition. Freedon
is simply not that absolute. It iz merely an inner aware-
nsss of an opposition to the absurdity of external restraints,
such as death, or the state. Freedonm is o oonsequence of the
absurd bscause there iz no future connected to any ultimate
purpose. HMan is not metaphysieally free to escape the absurd,
but he does experiemce freedon when any extermal force
attempts to halt his confrontation with existense. He is
not free, in temms of any future consequences, to give full
meaning to his experiences or justification te hie acts. Ne
is free only in terms of his revolt against any authoridy
whish attempts to restrict the contimuation of his confron-
tation of sabsurdity.

The third censequence of absurdity is passion. The
absurd man whe confronts his meaningless existence ocan live,
and develop a passion for, this world only througzh an indif.
ference toward the future and with the desire to experience
every present moment to his greatest capasity. This idea
leads to Oamus' concept of quantitative experiense as opposed
to qualitative, or moral, experience.

¥ vaa., p. 2.
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These three consequencea of absurdity--revolt, freedon,
and passion--comprise the foundation upon which Camus*
political ideas are built, Camus was a thinker who was
amlweli indifferent to tmuumnm sbsoluten., He was
a man totally committed to the absurd. Yet he gave Western
thought o wealth of ideas oonserming hormative political and
ethical prinsiples. It is the politieal thought of Cemus
which will be disoussed in this thesis. The following
chapters attempt to give artisulation to Camus' politieal
thought, within the framework of the ooncept of the absurd,
in order to demonstrate that Camus contributed to political
theory several important nommative comcepts vwhioh cannot go
unheeded in twentieth-century political philosoplry.




CHAPTER III
THE THEOHY OP HEVOLT

Ths mm of mmm

In an age aharawwm.d by e amxm of uppui to emm
am&mtol mtheri&r or mmx law, Camus oame to recognize
the existense of ethical newtrality. Within the framework of
abaurnw all moral Mymmo are leveled to a zﬂw&w
ethical equality. Absurd ethiocs Decome quantitative rather
than qualitative due to the sbsence of transcendental justiw
fication. Nihiliem and pmmabt«n are equally legitimate
sonsequences of quantitative ethios. Their nature camnot be
Judged qualitatively within a void ef a priori moral imper-
atives. The absurd is slaply indifferent to ethieal approval.
The striot legic of absurd ethios implies total moral freedom.
Camus, however, could not embrace the logiecal extremity of
his argument.

The absuyd does not liberate; it dinds. It -

does not suthorize all actions. rything is L

permitted” does not mean that nothing is fore

bidden. The absurd merely confers an equivalensce

on the csonsequences of those actiones. It does

not rvecommend orime, for this would be ochildish,

but 4t restores to remorse its futility. Likew

win. Af all rienses are indifferent, that of

m a8 legitimate as_any other. One can be
through s whim.l
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One of the actions which Canus felt ocould net be aunthor-
ized within any philosophieal framework is nihilism. It must
be pointed out here that adbsurdity dces not presuppose the
negation of moralitys it merely denies justification. The
rational mind can csrtainly oreate, or affimm, definite moral
principles. Morality, within the framework of absuxdity, is
relative; nevertheless, it embodies a rational cholce. Camus®
entranes into the Frensh Resistance in 1942 best 1llustrates
the affimation of a moral cholce. He ceuld not reconcile
the stale indifferenmce of an intelleotusl framework with the
nihilistic terror of Nazlem. He expressed his rejeotion of
nihilism in a series of lettera published clandestinely in the
Bevus Libre during the Occupation. These artioles, called
Jetters o a German Friend, depiot Camus' contempt for the
abourdist ethic of nihilism, and ocontain an affimation of
individual dignity.

I contimue to bellieve that this world has no
mm‘anga ghﬁumim thnﬁb:mthzgs in % el

g an 8 man cause he ia the b
ereature to insist on h‘vhag one. This wrm

at least the truth of man, and our task is to

provide its m‘a&ﬂmtm against fate itaeltu

And it has no justification but man; henoe he

nmust be saved if we want to save the idea we have

of life. With your scornful smile you will ask

mes what do you mean by saving man? and with

all my being I shout to m that I mean not mutie

Jating him and yet gi ghma to the justioce
that men alone can conceive.

Camng refused to make the Machiavellian distinotion betwaen
the politioal good and the moral good. MNorality and politics in

2plvert Camus, Bee

1960), p. 22 gtance, Hebellien, and Death (New York,
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Camus! works are not independent. "It cannot be denied that
Camus 41d tend to judge politioal events morally, and he has
to stand or fall, as a thinker, by this attitude."’ Any
political aotion involves s moral choice within a context of
relative consepts of morality. Camus felt that nihilism,
due to the weight of the inhumsnitarian practices of his
time, was the result of all action; it is for this reasen,
coupled with the absence of transcendental values, that Camus
folt no man could shun his perscnal responsibility from this !
moral problem. HMan iz wholly responsible and no individual
is inmocent.
Our purpose is to find out whether innocence,

the moment it becomes invelved in action, can avoid

committing murder, We can sct only in terms of our

time, among the people who surround us, We shall
mow nothing until we know whether we have the right
to kill our fellow men, or the right to let them be
killed. In that every action today leads to murder,
direct or indireet, we cannot act until "3 know
whether or why we have the right to kill.

Camus' rejection of nihilism leads to the primery cone
siderstion of this chapter: revelt. This principle, an
offspring of the absurd, was developed from 1942 until the
completion of his major phileosophical essay, The Rebel, in
1952. Jhe Bebel demenstrates a transition from a primary
concern for absumity to a preccoupation with mwle.‘ This

transition is also a shift from an ethic of quantity to

JLienel Able, "Albert Camus, Moralist of Peeling,"
Commentary, XXXI (February, 1961}, p. 174.
"slbert Camus, The Rsbel, p. k.
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quality. BRewolt is an affirmation rather than & negationg it
is, therefore, qualitatively valuable. Revolt is a result of
the consequences of the absurd, but it does not attempt to
negate absurdity. It constitutes, in fact, the ethical ele~
ment of absurdity. Ivherent in this implioit valus judgment
is the nature of & rebellior from any glven state of affairs.
Revolt then iz to existence in the realm of absurdity as
goEito 18 to thinking in the experience of knowledge. Camus
&me-a the matter by saying, "I rebele~therefore we exist. o5
In o peried which "in the space of fifty yeare, uproote,
enslaves, or kille seventy million huznsa,"& Camus® concept
of revolt s highly significsnt to politicsl theory. Regard-
less of the incensistenoies and contradistions inhevent in
his argument comeerning the logic of the absurd and the
affimation of values, Camus' sontribution te political
valuss it considerable. His resistance to the rationsl
negation and nihilism of valueg in the absurd, war-torn
world of the twentieth century makes Camus & msn who refused
to accept the nihilistic logic of the absurd in oxder to
affirm the value and dignity of existence. "In this night.
mare of negatives Camus recognized his role of 'rebsl's a
heroic sanity Teaffirming itself against all rational quibdble.
5 m'w pe 22,
ﬁm" p. 3.

75&#&% Clurman, "Albert Ma,"m ¢XC (Jarmmary, .
1‘966’Q P 33» ’ i
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Camus could net embrace the political abortions of justice
expregsed by the syatematio destruction of the masses by
totalitarian force during World War IX. It is through his
discussion of revolt, primarily in The Bebsl, that Camus
provided the most artioculate rejection of nihilism without
reducing the impact of his notion of absurdity.

To be aware of the absurd 1s te doudt, in a Cartesian
fashion, the meaning of existence. To resist the absuxd,
however, necessarily implies the affimation of the walue
of existence. When one chooses %o resist the absuxd, the
most elementary aotivity of revolt, he says *no® to a general
state of affairs. In saying "no, " however, one aleoc says L
"yeu® to something whioh is shallenged by absurdity.

What 18 a rebel? A man who eays no, but

vwhose refusal dees not imply a remunciation. He

1z also a man who says yes, from the moment he

makes his first gesture of rebellion. A slave

who has taken orders all his 1life suddenly

decides that he cannot obey some new command.

This prisary stage of revolt, the categoriocal rejection of
supreme authority, simultansously embraces a negative and
affirmative principle. The rejection of autherity, Camus
contended, carries the inherent affirmation of positive values
vwhich are to be asserted. The obstinate slave, when he v
refuses his master's authority, haes some notion, some feeling,

of a value whioh he must defend.

80amus, The Bebel, p. 13.
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e slave’s revolt moves from the realm of egocentricity
into the region of solidarity., He begins to identify his
velde and revolt with those of other men, even the oppressor.
The sense of human solidarity suggested to Cawus that there
might be a common nature of man, at least within the analysis
of rewolt. "“Why rebel if there iz nothing pe-mm in ons-
self worth pmsewzm?ﬁ The slave foels, at the moment that
he rebels, that his aoct may be significant to all men, l.g.,
to human nature.

It is for the sake of everyone in the world

that the slave asserts hmu when he comes to

the sonelusion that 2 command hae Infringed o

something in him whieh does not beslong to mn

alone, but whioh i common ground where all menw

oven the man who 1%% and oppresses him-~have

& natural community.

It 18 at the moment when the slave refuses to take the
orders of hie mester that he alsc begine to exceed the ilmmed-
$ate bounds of his revolt: he desires o be treated as an
equal. This 1s the first experience ¢f what Camus oalled
*metaphysioal rebellion.” The rebel becomes so absorbed in
his revolt that ha refuses to estadblish limits. His revolt
becomes total. '

Vhat was at first the man's obstinate resise

tance now baoomes the whole man, who s f{dentified

with and summed up in this resistance. The M

of himself that he wanted to be wmam he pro

sesds to place above ewm& even life s,mm

It becomes the supreme Ww%m

been willing to compromise, m slave suddenly

adopts . + . an attitude of ‘%i. oxr Nothing. With
rebellion, awarensss iz born.

9&&;&; p. 16. 1“%‘& p. 14, 11M" PP. 14-15,
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Metaphyaical rebellion eriginates when the slave decides
not to rebsl as a slave tut ag & master. The slave becomes a
rebel, He ia totally mum to the task of ha.s revolt
whish now takes him beyond rm original purpose. He is mtz
oontent to restriet his rebellion to his persenal oppressiong
he must protest his whole conditien and the condition of men~
kind in general. His yvevolt becomes metaphysical because he
startes to loock for the source of his comdition in oxrder to
revolt from it. His revolt consequently aims toward the unie
versal source of his frustration.

Metaphysioal rebellion is the movement by
which man protests against his comiition and
against the whole of oreatien. It is meta-
physiocal bhecsuse it oontests the enis of man
and of orestion., The slave protests againat
the condition in which he finds himself within
his stete of slavery; the metaphysiosnl yebsl
protests ageinast the condition in which he :
finds himeelf s & man. The rebsl slave affires
that there is something in him that will not
tolerate the mamner in which his master treats
himy the metaphysioal yebel declares that he is
fraetrated by the universe. PFor both of them,
it 1= not a question of pure and simple
“r tion. ma both ocames, in fact, we find a

ue judgment in the name of which the rebsl
refuses to ap ﬁ’“ the condition in which he
finde himesl

Netaphyeical rebellion is a Westemn phcmom beoause
At is inevitably comnected to Christisnity. There seem to be
two basic ressons for this assertion. Fivst, &Mﬁmﬁ.w is
the most artionlate religion expressing the nature of creation.
If Western man Tevolts from the oreation of his universe, then
it is God to whom he must turn. seeom:ly. :!.t God orested a

mm.. p. 23.
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world where so much injustice, disunity, ani oruelty prevail,
then His existence, to men who rebel in the name of justice
and unity, must be defied. "The metaphysiocal rebel is there«
fore not definitely an atheist, as one might think him, but
he is inevitably a blasphemer. 13 m the early atages of
thiz revolt against God the rebel treats Him &as an equal.
Thie s the rebel's dlasphemous defiance. He has bsen told,
after all, that Christ suffered as a mans & faoct which
suggests to him some notlon of equality. The rebel soon
supercedes his grasp for equality, for his rebellion must be
complete., "The slave begine by demanding Justice and ends by
wanting to wear & orown. *1% ge realizes that to dethroms God,
he must replace Him, not as an equal, but as a superior. It
is now his responsibility to oreate the Juatice, oxder, and
unity whioch he mought in vain. He underatands that this res-
ponsibility alone will jJustify the fall of Ged.

Camus traced this idea of metaphysical rebellion through
history fryom the sons of Cain to the preaent century. The
Marguis de Sads is considered by Camus to be the first impor-
tant metaphyaloal rebel. His twenty-seven years in prison,
suggested Camus, forced him o wage & war against the order
of Heaven. If God denies man justiocs, according to Came*
version of Sade's thought, then why should man not do the
same? As a result of his question, Sade not only rejected

mia., p. 24,
mea., pe 25,
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transcenience, but he rejected any source of ethice for man
ag well. Camus passed Jade off as a "dandy® and went on to
more important representatives of metaphysical revolt, of
which only two nsed to be cited here.

Ivan Keramszov, Dostosvsky's rebel hero in The Brothers
is an example of a true metaphymzical rebel for .
Camus*® framework. Unlike the nihilistic Sade, Ivan goes
farther in his revelt. Sade and other dendies raised them-
selveaz %o a position of equality with God, and then defted
Him. 3Ivan refuses God in the name of what he oconsiders to
be a superior value: Justice. Ivan revolts against the
Christian falth because this falith cormects human suffering
with religious truth. Suffering is unjust for Ivan, and no
promise of salvation or immortality cam Suetify the suffering
of children and human existencs in general. Justice is the
supreme good. It transoends man and even God. But Ivan is
driven to madness becsuse of this idea. Ivan rejeots God on
the basis of moral ideal, but he camnot give the moral value
meaning without God. “God is dead, all is lawful" ocan de
the only logieal eonsequence for him.

Nihiliem, at this atage of metaphysical revolt, becomes
a politieal prineciple of devastating clarity. The supreme
authority of any atate can rule his subjectsz through a reign
of terror and destruction. Folitiosl power 1s unlimited under
a system which proolaime that "everything is permitted." The
political lemder ocan oreate a system of absolute "justioce® by




48

any means posgible. The foundation established through metaw
physical revolt is easily adopted by the state.

The revolt of Ivan ended in madnesa, but the
extreme consequences of hls revolt remained:
oconsequences whioh in their bitter deflance of
God lead to the frenetic effort to oreate a world
of absolute unity and absolute justioce by any
means, ineluding injustice itself. Ivan, as well
asg Moi has prepared the way for the coming of
Caesar. 5
Perhaps the most important philosophioal figure of the

metaphysical rebels, according to Camus, is Friedrich Nietzsche.
Nietzsche carried the ides of metaphysical rebellion one step
beyond nihilism. His idea of "everything is permitted® is
based on the principle that nothing is true. Athelsm for
Nietzasche goes without saying. Sinse there is no external law,
man must create his own values. He is completely at liberty
to do this because of the unlimited freedom oreated by the
rejection of truth., Yet Camus points out that Nietzasche held
that if nothing is true, then nothing is permitted. This 1a a
position whieh goes beyond the meaning of Ivan's ststement.
Complete freedom can be obtained only through complete bondage.
Unless man knows what is permitted and what is forbidden he
cannot aoct. In short, man ceannot be free without law.

Freedom exinsta only in a world where what is
pogsible is defined at the same time as what is not
possible. Without law there is no freedom. If
fate is not guilded by superior values, if chance is

king, then there 1s nothing but the step in the
dark and the appalling freedom of the blind. On

15manns, The Thought and Art of Albert Camus, p. 113.



the point of achieving the most somplete liberation,

Nietzsohe therefore chooses the most complete sub-

ordination « + « « To deny that one single thing is

forbidden in this world amounts to rensunsing every-

thing that is permitted. At the point where it is

no longer possible to say what is black and what is

white, the light is gxtimuhed and freedom bscomes

a voluntary prisen.l

Wletzache thtmfam says "yes® to total necessity. VWith-
out transcendental values the world becomes god. Man must
re-oreate the world according to his own experiences and values.
The notion of law heoomes positivistic sinoe the individual can
now formulate restraints and liberties according to his wishes.
Total affirmation (Nietzsohe denied this) leads again to the
"everything is permitted® idea. His affirmation goes beyond
nihilism by his rejeotion of negation in order to accept the
gecularization of the ideal. Yet the possibilities of this
affirmation are easily foreseeable. Political valuss can bew
come ths tyrent'e desirss., "And though Nietzsohs 4id not so
conolude, it iz possidble to use his ideas te Justify, as 414
the Nezis, the oonslusion that to say yes, unqualifiedly, to
the world, inoludez affirming the legitimsey of murder. '17". The
tyrant's secularization of transcendental wvalues puts him in
the right. Such was the fate, aceording to Camus, of Nietzsche's
thought in the hands of National Socialism. It was a fate which
Nietzsche would have viewed as & historical corruption of his

thought, Speaking on German oulture in 1874 Kietzsche said:

16mg Ihe Rebel, p. 71.

‘78, B, Willhotte, Jr., "Albert Camus® Politios of Hebellien,®
Hestern Political Quarterly, XIV (June, 1961), p. 405.
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Political superiority without any real human
superiority is most harmful. One must seek to
make amends for political superiority. To Vbe
%’M one’s power. To use it in the most
salut way. Everybody thinks that the Germens
may now reat on their moral and intellectusl
superiority. Omne seems to think that now it is
time for something else, for the state. Till
now, for "art,” eto. This 18 an ignominious mis-
undaxamm{ there are seeds for the most
glorious development of man., And these must
perish for the sake of the state? What, after
all, 15 a state? The time of the scholars is
ast. Their place must be taken by philslethe

‘Priends of truth*]. Tremendous powe
only way to use the present kind of German power
correotly is to comprehend the tremendous -
% whioch lies in it. Any slackening o
¢ Tal tasks would wfa this power into the
most vevolting tyranny.l18

Nietzsche's ideas concerning nihilism and (to use Camus®
term) metaphysical revolt inspired Camus to disouss a second
aspect of revelt: historieal rebellion. Although Camus felt
that many of Nletzsche's ideas, such as his idea of total
-at"rimkzm, were undeveloped, he was inspired by Nietzsche's
contribution to the prineiple of revolt. The secularization
of values and law, and the concept of obligation concerning
political power gave Camue the idea for a new interpretation
of revolt in history. He picked 1789 as the mtarting point
of modern mw, becaunse it was during this period that men
introduced negation and rebellion as co-gsoncepts. Camus
proposed that modern times began with the Prench Revolution.
Bevolt became conmected to history through the szecularization

ki it
ot

183, H. Cox, "Ideology, History and Political Philosophy:
Camus' Rebel," Sosial Besearch, XXXII (Spring, 1965), p. 78.



of the Christian dootrine concerning the divine nature of
dialectical history. The French Revolution represents the
origin of the political result of metaphysical revolt in that.
1% eymbolizes the killing of God in the shape of a king whe
was belleved to yule by divins right. The rejeotion of divine
values transfers the oreation of valuss to man, and therefore
into histery. FPFrom 1789, Camue eontends, revolt has become an
ingeparadle slement of political ideology. -

Camus piocked Rousssau as the erism of the French regi~
oldes. He 1s the first man, according to Camus, who justified
the death penalty in a oivil state, snd who preached the absiow
1ute submission of the subjest to the sovereign within the
context of general consent. The genmeral will, for Roussean,
became the infallidle expression of truth and virtue rather
than & rational deity. Therefore, reason became the new abso-
lute. It is the basmis of his pelitical ideology. The Soscial

aot 18 & study of the legitimasy of power; but for Camus,
its major contribution lies in its assertion of the primscy
of the general will over divine authority. "Until Bousseau's
time, God oreated kings, who, in their turn, created peoples.
After The Social Contrmet, peoples create themselves before
oreating kings." ?

Camus was not so much interested in the economic and

politioal causes of the French Revolution as he was in estab-
1ighing s theoretical framework of metaphysical revolt te

19@2%%, The Rebel, p» 115.
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actual historiecal revolt. Camus felt that Rousseau's general
will kept political intentions humane. But a dehumanization
of the i1dea of revolution was introduced not so long after-
ward vhich established another ideologioal deity. Hegel's
philosophy placed history itself in the spotlight of the
absolute. Hegel's position essentially represents the antith.
esis of The Social Contragt in so far as man cannot contribute
to his ultimate destiny. He is simply carried slong by the
historical process. This means that the congueror is neces-
sarily right and the subjest wrong. "History had passed
judgment on them. The c¢ne moved forward with history; the
others were sutstripped by hintury.*aa Hegel's philosophy,
therefore, substitutes one absolute for another. Truth and
values do not ceme from divine authority; they come from the
historieal process. Thus, any pelitical aotion will de Jjudged
ag Justifiable within the context of the historical process.
Th&# meant, for Camus, that once again humanity would be
challenged in the name of a dehumanized political ideology:
"Cynicism, the deification of history and of matter, individual
terror and State orime, these are the inordinate consequences
that will now apring, armed to the teeth, from the equiveocal
sonseption of a world that entruste to history alone the task
of produsing both values and truth."! Until truth ultimately

2050hn Cruickehank, Al
Bevolt (New York, 1960),

21 camus, The Bebel, p. 146,
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results from the historical process, every action will de
arbitrary, and political force will be supreme.

Earl Marx is the lazt major revolutionary discussed in

Ihe Hsbsl as an example for Camus' idea of historical rebel-

lion. Marxz goes beyond Hegel Dy asserting that man is
basically the lord of history. He secularizes history by
pointing out that man is the master of nature, but the primary
course of history, unlike Hegel®s thought, lesds toward the
realization of man's dignity. Secularization for Marx does
not mean an absolute, unlimited queat for power. Power is to
be used to gain & specific, humane goal. Camus expressed the
view that Marx was at firat concerned with vejecting the
moral prineiples of the ninetesnth-~century bsurgeoisie, but
eventually became totally committed to the philosophical
foundations for revelution. Thus, for Marx, revolution is
the ideoclogical absolute. |

Camus protested against the general conception of Marxx's
thought eomcerning the importance of the individual within
the esonomio conbtext of industrial produstion. He maintained
that Marx never intended to reduce the individual to a thing.
Camus considered it a basic error to regard human beings as
expendable sommodities for the sake of "progress,” and he
denied that Nerx had ever intended this view.

He rebelled against the degradation of work

to the level of a ama.tty and of the worker to
the level of an object. He reminded the



Sh

D thas preperty was nas an Seermar rigne B3

Even though Camus admired aspects of hie thought, he felt
that Marx had made two important errera. His first error lay
in "bellieving that extreme poverty, and particularly induse
trial poverty, could lead to politiecsl meturity."?> His second
misteke was made by giving his totalitarian heirs the jusbie
fisation to use any means possible to obtain the end. His
suggeation of the bitter class atruggle left te his heirs the
unlimited possibility of political action, perpetrated in the
name of Justice and humanity. "One does not become overly oconw
cerned about the morality of one's tastiocs when engaged in
mortal cembat; the end of the classless soclety Jjustifies any
means necesssry to ite attalmment."2¥ Marx's fate, ecconding
to Camus, was common to most politleal prophetss his osten-
sible followers menipulated or ignored his thought in order to
achieve thelr own desired results. From the Bolshevik Revoe
lution onwards, Camus contended, the Russians were guilty of
igroring Marx's moral prinoiple that the end requiring an
unjuat means made the end iteelf unjust.

Camus considersd the fatal flaw of sush revelutionary
thinkers as Nietzsoche, Hegel, and Marx to be the inevitable

221p3d., p. 209.
B mia., p. 215.

%z“‘wumowa, "Albert Camus' Politics of Rebellion,”
p. hok,



55

tranasformation of political revelution inte pelitiocsl murder
of purge. These thinkers, to Camus, became overly involved

in developing thelr idesclogical principles of the will to
power, history, and revolution to the exclusion of their orige
inel purpose. Thus, ildeoclogy tenis to ocorrupt the purest
revolutionary ideals. It is the nature of all revolt, Camus
explained, to be balanced between two extremes: absolute
negation and absolute affirmation. Either way leads to the
grouth of power through violence and the suppression of the
political subjeoct.

In historical revelt, which is the dimension of
politioal aotion, the excesses result, in contemporary
times, from dlametriocally opposed answers to the
question whether hiatory is "rational.® To deny all
rationality in history leads, logioeally, Yo the deifi.
cation of the irratiomal and to the total denial of
higtory itself. Similarly, to affirm that history ias
wholly rational leads, with equal logle, to the deifi~
eation of rationality and to the total acceptance of «
history. In both oases absolute valus 18 asoribed to
those actions which are logloally consistent with the
initial premise. In both cases revolution based on
such dootrinal systema-~~and it iz these whioh arve,
for Camus, the avchetype of "ideology"-~inevitsbly
result in an ensvrmous inerease in state power and in
the vielent suppression of all opposition and dissent.
In short, such revelutions of dootyimes invariably
culminate in the institution, by violent means, of a
new orthedoxy: Nazism is absoluts denial institue
tilonalized, and Stalinism is abasolute affirmation
institutionslized.2

The basic question to be asked at this point concerns what
Camus meant by true rebels. It is clear that Camus mmsde the
dlatinstion between rebellion and political revolution. Polit-
ical revolution has shown to be on the side of an ideologiocal

353 H. Cox, "ldeolop | )
+ H. gy, History, and Political Philosophys
Camus® Bebel,” pp. 77-78. ’ Phy
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principle of history which has been dehumanized and has bacome
& political monstrosity. Suoch men as Nletzasche, Hegel, and
Marx were not "true rebels,” because they refused to mske the
necessary moral concessions to thelr intellectual abstractions.
True revolt or rebellion, in contrast, is centered around
limitation, rather than absolutism and unity. It preaches
noderation rather then extremism. The true rebel recognizes
that the fight against human suffering is endless. Rebellion,
therefore, 18 an eternal activity. It is ocreative rather than
nihilistic in relation te history.
Rebsllion's demand is for unity; historical

revolution'’s demand ie totelity. The former gtaria

from a negative pupported dy sn affivmative, the

latter from absolute negation and is conlemned to

every aspect of slavery in order to fabricate an

affirnative that is dismissed until the end of time.

One is oxeative, the other nihilist. The firet is

dedicated to oreation s0 as to exist more and more

conpletely; the second is forced to produce ggamm

in oxder to negate more and more completely.

Camua used two examples to demonstrate the distinaotion.
He found in the youthful rebels of Russia in 1905--Kalisev,
Dora Brilliant, ani others--the example of authentioc revolt,
at least as close an example as possible in history. Thensme
young terrorists, immortalized in his play The Just Assassins,
represented for him the true apirit of revolt. They tried to
oreate values, from the depths of nihilism, through the means

of guns, bombs, and the willing sascrifice of their own lives.

260emus, The Bebel, p. 251.
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They deliberately proclaimed their guilt and death in order
to give force to their ideals. Through a strong sense of
solidarity they united to revolt in the name of human values.
Their abortive revolutlon was built around political aesas- |
alnn%iah‘(ﬁnuy spared women and children, unlike the later
revolutionaries), yet it was guided by the prinmsiples of
numan dignity rather than a striot political or historical
ideclogioal goal. They wers, in Camus' terms, true rebels.
The other example Camus found was in German Nazism.
This type of totalitarianism, although springing from the
same fundsmental philosophical root as Marxian tobtelitari-
anism, is an exmmple of false rebellien. The fasoist state
exlsts in oontrast to the rational or goaledirected terror
of the Marximn state. It embodies the principles, for the
first time, of irrational terrvorism. Its only values lie in
the might makes right practice. Hitler and Mussolini “were
the first to sonstruct a State on the concept that every-
thing is meaninglessz and that history is only written in
terms of the hazards of force."2’ The fascist state iz there-
fors irrational. “Both the true rebel and the nihilist have
been overwhelmed by thelr experience of the world's injustice
and absurdity, but the faithful rebel has continued to struggle
against these forses, whereas the nihilistic fascists coopee
rate with them.*2® More will be said of this distinction later.

a?m‘t; P 178. ,
284111nodte, "Albert Camus' Politiscs of Rebelliom,® p. 409.
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Ethles and BRevolt

Camus' rejection of totalitarian nihilism led him to the
ideologloal acceptance of limited revolt. He was gulded, as
were the Greeks, by a sense of moderation. Having sald "no”
to nihilism and murder, Camus affirmed the worth and dignity
of the individual. Although there is no ultimate authority,
ascording to Camus, to which man ocan appeal, man oan still
find values which he can assgsert without seeking transcendental
Justification. Thie proposition, if not entirely logioal, is
coherent in relation to the idea of revolt. I the dignity
of the individual is asserted, if murder is denounced as a
result, and if there 18 no appeal to absolute authority for
Justifiocation of action, then man is totally responsible for
his actions and, oonsequently, the world's state of affairs.
But this does not mean that man ascends to the thrones of
divine aunthority. "Having denounced totelitarianism, he came
to believe in revolt for limited ende. He hated nihiliem and
its inevitable product: the man god."2’ Man is & fallible
creator. His morality, virtues, and values are ma@a»hyaiaaliy
unsound; yet in his revolt, he must oreate rather than destroy.

True rebsllion is dlascoversd, as has been pointed out, in
human solidarity. Politloal revolt, as a consequence, cannot
be absolute. It must have limited goals and metheds otherwise

2%¢, s. Pritchett, "Consciense with a Style," New
Statesman, LIX (January 9, 1960), p. 3b.
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it would ultinmately embrace, according te Camus, the logiocal
consequence of nihilisnm. Politlaeal revolt must be concerned
with human gosls and happiness. Men's condition is governed
by frustration and despair. Yet there is the longing to
understand, to aochleve meaningfulness in an otherwise absurd
existence. Beoause the fulfilliment of this longing is net
posgible, nman must affirm what happiness he can discover,
ever cognizant of the fate of his search., Thue, political
revolt is guided by an ethical and moral prineiples human
happiness and dignity. Any form of revolt which does not
respact this relative ethical norm meets Camus' passionate
affirmation of the happy life with immediate rejection.
Por Camus, rebellion means not only an

individusal and collective refusal of death and

abpurdity in the name of nature and happineseg

it oomes to imply resistance to physical or

political oppression as well--for such oppression

iz on the side of death and misery in negating

men's freedom and happiness. Cemus® basiec intent

at this peint ig to eatabliesh that there are ine

trineio 1limite to the kind of treatment which may

be meted out to human beings, if their essential

humanity is to Dde pwaewea.éﬁ

Politiocal) rebellien for the asake of povwer alone ia
unworthy of the "authentio® title of revolt. Yet historically
speaking, Camus could not find authenticity in political revoe
lutions due %o the exocessive emphasis placed on the achievement
of power. Historical revolution betyays authentic revelt
becauge it refuses ultimately to uphold the affimation of

human values as the primery goal. BRevolutions are born in a

30u311n01te, "Albert Camus® Politios of Rebsllion,® p. 40k.
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quest for power and inhervently, as far az Canus could dlscover
historioally, end by schieving and maintaining as much abso-
iute power as possible without sonsideration of basic human
values., "But rebellion in man is the refusal to be treated as
an object and to be reduced to simple historical terms. It ls
the affimmation of a nature common to all men which eludes the
world of power.®3! Authentiec political rebellion must ackuow-
ledge the velue of human dignity; otherwise, this value will
be overshadowed by other goals, such as absolute power, which
become the center of intereat to the extremist fomms of revo-
lutionary political action.

Politioal rebellion, therefore, is not an affirmation of
absolute political or metaphysical freedom. Everything is pot
permitted. If man chooses to move beyond the realm of mihilism
and continue to revolt against injustice and inhumanity, elther
politically or metaphysiocally, or both, then he must neces-
sarily shoose s set of relative ethics, without appeal to
objective or transcendental truth, which limits the gphere and
means of his revolt. Limited rebellion, Camus believed, camnot
exist without a soncern or love for human existence.

reno "D TR 0 T ln S

rest in God or in history are vondemmed to live for

oo e pami1iated oo 1 s Bebelilon proves in this

way that it is the very movement of life and that

1t cannot be denied without renouncing life. Its
purest outburst on each occasion, gives birth to

31camus, The Bebel, p. 250.
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existence. Thus it is love ani fecundity or it

is nothing at all. BRevolution without hoenor,

ocaloulated revolution which, in preferring an

abstracst concept of man to a man of flesh anmd

blood, denies existence as many times as is nece

essary, puts presentment in the place of love « « «» »

It 48 no longer either revolution or veballion but

ranceor, malice, and tyranny.i2

Camus contended that revolt against oppression and inhue
manity is always justified ae long ag there is a moral
objeotive. Bubt he discovered that a short glance at European
history disclosed the fact that politiecal revolutions in the
name of moral principles and values have been to the greateat
sxtent theoretical aspirations toward a hypothetical future
which never comes about. The contradiotion between theoretiocal
revolt and revolt in praotice led Camus to discover two sets
of political antinomies between violence and non-violensce and
between jJjustice and freedom. Revolt must seek to rejest vioe
lence out of & concern for human life; but political revolution
takes itz origin and nature from the principle of violence.
Thus, for example, one may renounce murder and revolt sgainst
politisal authority in order to overthrow & maxderous tyrant.
But one may have to commit murder in oxder to overthrow the
raling regime. By the same reasoning, Jjustice and freedom are
meny times the proclaimed goals of political revolution. But
political revolution always denies the ruling class its free-
dom in ite attempt to gein jJjustioce for those who gupport the

revolution or, at least, those who have suffered injustice at

321m1d., pp. 304-305.
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the hands of the ruling class. After the revolution, in order
to obtain freedom for the adherents of the revolution and
subjests, the new order must deny Justice to the counter-
revolutionaries. "There ia an apparently irreducible contra-
djotion between the moral demands of revolt and the practical
requirements of revolution,"3>

Thus, Camus considered moderation te be a desirable
political value; but it is a value that political revolution
hag contimially ignored. Politioal revelution in the twentileth
sentury has not, according to Camus® thought, been gulded by
noderation. It has been marked by extremism. Camus cited the
dsification of history as an exemple of politiocal extremism.
In the first place, the deification of history is a betrayal
of genuine revolt.

History in ite pure form furnishes no value by
itself. Therefors one must live by the principlesa
of immediate expediency and keep silent or tell lies.
Systematic violence, or imposed silence, caloulation
or converted falsehood become the inevitable rule.
Purely historioal thought is therefore nlhilistios
it wholeheoartedly acoepts the evil of history and in
this way is opposed to rebellion. It is useless for
it to affiym, in compensation, the absolute ration
ality of history, for historieal reason will never
be fulfilled and will never have its full mesning or
value until the end of history. In the meanwhile,
it is necessary to act, and to act without a moral
rale in order that the definitive rule should one
day be realized. Cynicism as a political attitude
is only legical as a2 function of absolutist thought;
in other words, absolute nihilism on the one hand,
absolute rationaliem on the other. Az for the

3crusokshank,
P 112,

41bert Camus snd the Literature of Bevolt,
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consequences, there is no difference between the
two attitudes. From the moment that ggay are
accepted, the earth becomes a desert.

In the second place, history as an absoluts is a loglesl
imposaibility. Camus followed the argument eatablished dby.
Eux&_éuapamu that it is impbnn&ble to view history in its
totality because men are hhamaalvaa & part of that history.
History for men camnot be an absolute which they oan entirely
embrace because they cannot be totally objestive in their
observatlions. ‘Béaauaa history is uncertain and unpredictable,
all dogmatism which elevatez it to an absolute position ia
unjustifiable.

In reality, the purely historieal absolute iz
not even sonceivadble. Jasper's thought, for example,
in its essentials, underlines the impossibility of
man's grasping totality, since he lives in the midst
of this totality. History, as an entirety, ocould
exist only in the eyes of an obmerver outside it and
outside the world. History only exists, in the final
analysig, for God. Thum it is impossible to act
ascording to plans embracing the totality of universal
history. Any histericel enterprise can therefors only
be & more or less reasonable or justifiable adventure.
It la primarily a risk. In so far ag it is a risk it
cannot bs uged to Juaﬁitg any excess or any ruthless

ist position,’5 .

and absglut

Politisal revelt invelves another aspect which Camus felt
was important &6tha‘aa&ab1&ahmon§ of moderations the dis-
‘tinction between rational and irrational terror. Irrational
terror, exemplified in the fasoist rule of Cermeny and Italy
during‘wawid War I, 1s the result of the daatﬁ%n@fhﬁaﬁrhiatﬁry

Moauus, ™e Hebel, pp. 288-289.
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is the meaningless product of aimlesa force. The faselsts
were not concerned enough with the importance of history.
Their use of terror was irrational because it seught no fure
ther goal than its perpetuation. “They were the firast %o
congtruct a State on the concept that everything is meaning-
lesz and that history is only written in terms of the hazards
of ruwaa;*aé The goal of their revolution, need it be said,
did not include any of the important human velues identi-
fiable with Camus' concept of authentic revolt. Irrational
terror is therefore one example of the political extremist
uge of power.

Bational terror, on the other hand, is too much concerned
with the nature of history and, as & result, discounts the
gemiine values such as human dignity and happiness which pole
itical revolutions are supposed to aochieve. In a long
oritical and analytiocal evaluation of Marxism in The Hebel,
in whioh Camug explored the historical impact of Marxiem on
modern political revolution, he concluded that modern revo-
lutions, originating from metaphysical revelt, have been
established around the deification of man as well as history.
He contended that modern revelutions have evolved into
nihilism and terror because they either placed values come
pletely above history (the French Revolution) or they
identifisd values completely with history (the fascist and

Bémﬁ' P 178,



é5

Soviet ata%es).-” In both cases rational terror was carried
to the extreme for the sake of augmenting an absolute prin-
eiple.

- Mere of Camus' discussion of Marxist thought and itse
impact on modern politiocal revolutions will be included in
the following chapter. It should be pointed out hevre, howe
ever, that Camus teok a moderate position concerning history
and the use of terror ani the nature of political revelution.
Politisal revolutions should not deify history; nor should
they overlook historical principles. By the ssme reasoning,
seme form of terror, although it is not considered to be
desirable, 15 sometimes permissible if the goal of the pol-
itical revelution is teo immediately repress future political
terror. Once agaln, Camus returned to the Russian revolu-
tionists of 1905 to point out that their gosl was to overthrow
what they considered te be an unjust regime in order to mﬁg |
about as much freedom from state terror as posgible. It was
necessary for the young rebels to employ terror themselves,.
but they were willing teo offer thelr lives for the ascomplish-
ment of thelr revolution. According to Camus these young
Tebsls were Justified in using terror because they had as
thelr ultimate goal the abolishment of pelitical terror for
the sake of individual dignity and heppiness. (Perhaps their
revolt was also devoted to an extreme absolute consept of

5anna, e Theught and Art of Albert Gams, p. 140,
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history, but their astion was at least jJustified to Camus due
to their devotion to the human valunes which he held to be most
important.) Thus, in some cases rational terror is acceptable,
but Camus would have the use of terror limited to the lmmede
late goals, and to be used only if political terror was itself
to be abolished after the rsvolution had run its course.

Human dignity must remain the highest goal of any political <
revolution.

There are two more points whioh should be made about
Camus® disouzaion of political moderation. PFirst, Camus?
idens conoerning politioal moderation are not meant to equate
intellectual mediocrity. His Nediterranean attitude regarded
emotional moderation as unhealthy. Intellectual moderation
and the sbsence of extremism are important te the maintensnce
of a stable social and politiocal theery for the sake of human
happiness. But intellectual oreativity and vigor was ensour-
aged by Camus to be as fully developed, l.g¢. unlimited, as
pessible. The goal and means of political revolution should
be moderate; but creative political thinking should not be
atifrled.,

Secondly, Camus' ideas soncerning revolution and moderate
political values are vulnerable to those who attack his meta-
physieal foundation. The logloal positivists, such as 4. J.
Ayer, have oriticized Camus' relative ethical position cone
cerning pmlit;e&l moderation and other values because those
values essentlally involve metaphysloal questions about which
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philosophical analysis is impossible. C Although Camus
attempted to escape from belng invelved with metaphysiocal and
religlous presuppositions, he ultimately could not escape
essential questiona posed in these areas. In an absurd exis-
jori values which
reason can diseover, how can any velues, relative or not, be

tence in which there are no objective a px

proclaimed over other cholcss? How could Camus have been So
comuitted to the principles of humen happiness and dignity?
How oan one know what is juatice ag dlstinet from injustice?
These values, which to Camus wers as logioal as nihiliem axxl
murder, were never defended metaphysically in his writings.
Pelitioal values are merely considered to be reasonable posw
eibilitles, The rejection of tyranny to Camus was as possible
ag its acceptance. MNaotaphysioally there is no ultimate answer.
Politioal wvalues are relative matters about whish metaphysical
Justification is a waste of affort.

It must be admitted that Camus' metaphysical thinking
leaves much to be desired and that his values lack mﬂmps an
lmportant foundation as a result. But in his defense one may
say that Camus® position in relation to his (and many others)
proclamation of the absensce of g priori principles at least
deservaes admiration. His smbitious attempt teo establish pole
itical and sociel values within the framework of a metaphysiocally
sterile enviromment deserves attention. In short, one must

38 | *
A. Jo Ayer, "Novelist-Philosophers,” Horizen, VIII
(Maroh, 1946}, pp. 155+168. ’ !
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admire Camus' commitment to positive (relatively speaking)
valuesz in the face of an otherwise negative and nihiliatiec
posaibility.

Literature and Revolt

A few words should be devoted to Camus® literature of
revolt. It is in hig literature that Camus' ideasz oconcerning
revolt often recelve the greatest articulation. A novel, The
Plague, and two plays, The Just Assassing end A State of
Slege conatitute the literature of revolt. Throughout these
works there are two fundamental ideas which unify thelr
themess the ploturs of an absurd existence and the principle
of revolt in the face of that absurdity. It has been said
that The Stranger, representing the early worke, is basically
nihilist and that The Plague, representing the later works,
ie antinihilist.)? Perhaps this evaluation is too superficial
to do Camus jJjustice, but it rightfully inmdicates that Camus®
later works are more concerned with the revelt from injustice
and inhumanity am were his earlier works which attempted to
define the msm and charaoteriatics of absurdity.

The Plague is a novel which, through the use of symbols,
allegories, and metaphorical meanings, attempts to convey a
picture of the gemeral condition of man in the universe. It
ie the acocount of a fight against an epidemioc in a small

9a1fred A. Kazin, "A Condemned Man," Reportex
(February, 1961), p. 54,
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Horth African city. This epidemic aymbolizes the evil and
suffexring encountered by man in the universe. It alsoc repre-
senta the German Occupation of France with all itas injustice
and inhumanity. The leading character of the novel iz a
doctor who is faced with the responsibility of treating the
vietims of the epidemic. This doctor, who is obviously the
spokesman for Camus, oomes to grips with the meaningless
existence of a world under a plague. Hie dscision is to
revolt against the injustics sreated by this epidemic, withe
out appeal to transoendental authority {(which the people of
the city feel is responsible for the plague in the first
place) in order to rind some memsure of hope that the cone
dition might be overcome. A second character who is caught
by the dootor's unylelding resistance to the plague expresses
well Camus® rebellious reaction to injustice in a world hopew
lessly void of divine intervention.
I have realized that we all have plague, and

I have lost my pesce. And teday I am still trying

to find 1t; still trying to understand all those

others and not te be the mortal enemy of anyone.

I only know that one must do what one oan te cease

being plagus-atricken, and that's the only way in

whioh we can hope for some peace or, falling that,

a decent death, This, and only this, can bring

relief to men and, Af not save them, at lesst do

them the least harm possible and even, sometimes, a

1ittle good. 8o that is vhy I resolved to have no

truck with anything whioh, directly or indirectly,

for good reasons or for bad, drings death anyone
or justifies others® putting him to death.id |

%051bext Camus, The Plsgue (New York, 1962), pp. 219-220.

Tl etee .



70

State of BSlege is a play continuing the idea presented
in The Plague. In this play the plague 1s personified. The
Plague comes into a city of Spain and takes over the governs
ment by declaring a state of siege. His power and use of
terror immediately give the reader a slearer image of Camusg?
bitterness toward the totalitarian state. In & statement
made shortly after the production of the play, Camus made
¢lear the political theme of the play:

+» o« o I did not seek to flatter anyone in writing

gg% State ggiﬂ + I wanted to attack directly
& Type ol politioal society whioh has bheen

organized or ia being organized, te the right or

to the left, on a totalitarian basis. No specw

tator ean in good faith doubt that this play

takes sides with the individusl, in that whioh

is nodble in the flesh, in short, with terrestrial

love, against the abstractions and the terroras of

the totalitarian atnﬁu, whether this be Ruesian,

Germen, or Spanish,41

This play specifically rejects, more than his novel, the
evil caunsed by man-made totalitarian ideology. The plague
Presented in his novel by the same name concerns a universal
force, 1.8., absurdity, which man camnot defeat even though
he revolts against ite existence. But the type of plague
establiched in this play can be overcome bescause it is manw
made, Man can certainly revolt against the evils caused by
certain types of politiocal domination. The basic point made
in this play, in faot, ig that man can, through revolt,

aasert human values by revelting againgt the political

s ACY

“1A1bart Camus
Henne, The Thought
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oppression of those values. A second point made iz that nman
should revolt from any positivistic notion of law and absolute
justice. As the Plaguets judge statesg: "I do not serve the
law because of what it says but because it is the law."#2
Camus*® experience with totalitarian theories of Jurisprudence
is all too well expressed with this line,

The last work comprising the literature of revolt is The
Just Asssgsins. The theme of this play, as the title suggests,
soncerns the amount of terror whiech can be Justified in order
to overthrow an unjust and terrorist regime. The play cone
cerns the Russian revolutionists of 1905 and their assaseination
of the Grand Duke. Camus'! position regarding the use of terror
to abolish terror was eatablished before he wrote the play:

Any murder to be Justified must be balanoced

with love. For the terrg ista the scaffold was

the final proocf of love.

Camus? admiration for the young rebels is easy to perceive. He
felt that revolt must be limited at all times, but that a cer
tain amount of terror is sometimes Jjustified if the action
itaelf has limits and is projected toward a humanistic goal.

My admiration for my heroces, Kaliayev and Dora,

is ocomplete, I merely wanted to show that action

itself had limite. There is ne good and just action

but what recognizes those limites and, if it must go

beyond them, at least acoepts death. Our world of

today seems loathsome to us for the very reason that

it 1s made by men who grant themselvesz the right to
go beyond those limits, and first of all to kill

“2camus, Caligula and Three Qther Plays, p. 189.
nBcaaus, Notebooks 1942.1951, p. 231.
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othersa without dying themselves., Thus it is that

today justice merves as an alibi, thro ut the

world, for the assassins of all jJustice.

The basic theme of this play is to eatablish limits conw
serning the idea of revolt. The play fundamentally restates
Camus' notion that political revolution must have humanitarian
values at heart before it can be jJjustified., Linited revo-
lution for the sake of humanitarian values is moat clearly
1llugstrated by the agsassination attempt in the play. EKaliayev
firat attempted to throw a bomb at the Grand Duke's carriage,
but stopped beocause there were two ohilldren with the Duke. The
assagsination was oarried out suocessfully the second time
(although Kaliayev was hanged for this act) because there were
no ochildren with the Duke. In defending Kaellayev's action,
Dora points out the limits imposed upon political revolutions

Kalliayev agrees to kill the Grand-Duke since

his death ocan bring the time nearer vhen Bussian

children will no longer dle of hunger. That in

itgelfl is not easgy. But the death of the nephews

of the Grand~Duke will not prevent any children

from dying of hunger. Even in destruoction there

is an order, there are limits.%5

Camus® literature of revolt expressses well his idea that

-
morallity and political theory and action cannot be separated.
The following chapter will describe in greater detall the
importance of philosophieal value relativism and its impact

on political thought.

“hcamus, Caliguls and Three Other Plays, p. X.
451p1a., p. 258.



CEAPTER IV

REVOLT AND POLITICS

It is difficult to summarize or develop a system of
sonsigtent political thought from the writings of Albert
Camus. This is because his politiocal ideas were expressed
basically within the framework of philosophy and literature.
From World War II on, however, Camus® writings never ceased
to be concermed with the consequences of political life and

its impact on human existence, The fact that his political

ideas result from a larger interest in the existential con- .-

dition of man probably limited his abllity to artioculate
hie political thoughts within a framework of political
goience standards. Camus did not attempt to .establish a
consistent politiocal theory; hisg political ideas are more _ -
fundamentally oreated in response to the abuses he found in
totalitarian apprassia&é But ne reaponsible political
solentist can truly oontend that Camus' political ideas
have neo important contribution to modern political theory.
Hiz recognition end horror of the growth of political power
and 1ts historical abuses in the twentieth century made him
2 man who was intimately qualified to discuss political

thought in relation to the fate of human existence.
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Normetive Principles of Revolt

Perhapse the most important contribution made by Camus to
political theory is his dlscussion concerning the creation of
norsative political values within a framework of philosophilcal
relativism. There are three nomative principles of revolt
whioch deserve analysis at this point: freedom, justice, and -
the dignity of man, Some mention of one or all of these prine
ciples can be found in any source of Camus'! writings.

Camuas' idea of freedom in relation to the absurd has
already been discussed in an earlier chapter. In that chapter
it was noted that Camus consldered freedom to Ve a metaphysioal
feeling rather than an absolute position. It ls clear in The
Myth of Sigyphus that Camus considered freedom to be a
consciouaness of neoessity rather than an absence of restraint.l
The absence of restraint means that *everything 18 permitted.”
This idea, whioh has already been dlscussed, is not acceptable
to Cemus. In the first place, the existence of the absurd
deatroys all possibility of completely knowing eternal free=
dom. If everything were permitted, then this possibility ocould
be realized, But the absurd prevents absolute knowledge and,
a8 a consequence, absolute freedom. In the second place,
absolute freedom is not even desirable. "Absolute freedom is

the right of the strongest to dominate.”® Camus could not

loamue, The Myth of Sisyphus, p. bh.
2camus, The Rebel, p. 287.
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tolerate the idea of an absolute for the very reason that
humanity, as s result, would suffer. The general idea of
freedom is surrounded by limits. But how can these limits
exigt without appeal to universally objective, normative
gtandards?

*Is it possible, in other words, to recognize limits on
the exercise of freedom without appeal to higher law or
objective truth?"’ Camus' answer to this question is positive.
Freedom omn he developed as & limited concept in relation to
political revolt. It is through political revelt, in fact,
that it becomes a positive value. |Philosophicsl rebellion is
an affirmetion that the individual has a worth which should
be protected against political oppression.” Authentic polit-
fcal revolt must strive to gain as much individual freedom ae
possible under a system of laws which are designed to maintain
that freedom., If freedom 18 sought for and defined in human
| terms, and not agalnst an absolute and abstract standard, then
the concept will represent a relative value which will need no
Justifioation, according to Camus, in terms of higher law or
objective truth.

The denger is in fact that such a value as freedom will
receive attention only in terme of an absolute. Camus contended
that when & velue becomes defined in terms of an absmolute, it

simultaneoualy ceases to exist 28 a humanitarian geal.f The

Jerry Hoy, "Albert Camus: The Nature of Politlscal

Rabg%%&oa,” Western Political Juarterly, XIII (September, 1960),
P »
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political system will exploit the value for the sake of an-—
abstract principle. An example is Camus' interpretation of
Marzism with relation to freedom and jJustioce. He sees the
tragedy of the Marxiset movement in its oonception of freedom.
In condemning the bhourgesois conception of freedom, the
Marxists condemned all freedom in the present for the sake
of the attainment of a fubture absolute.

From a justifiable and healthy distrust of the -

way that bourgeois soclety prostituted freedom,

people came to distrust freedom itself. At best,

it was postponed to the ond of time, with the

request that meanwhile it be not tnikea about. The

contention was that we needed Justice first and

that we would come to freedom later on, as if

slaves could ever hope to ashieve justioce. And

forceful intellectuals announced to the worker that

bread alone interested him rather than freedon, as

if the worker didn't kmow that his bread depends in

part on his rraeaam.h
Thus the Ruesian Revolution of 1917 abstraoted itself for the
gake of an historical absalute whioh, in Camus® view, cost
the proletariat, as well as the bourgeois, his immediate free-~
dom,

In short, freedom is a limited relative value. It iz s
_~value which gains definition through human meaning and underw
standing rather than political analysis. It ig a normative
principle of revolt because it expresses the individual deasire
-~ to be spared from political oppression. As such, Cemus?

definition of freedom lacks artioculation and clarity. It has

neﬂma' W’ R&bﬁ%&’»aa’ M %athg PPe 66*6?&



77

significance, however, as a value which gains importance
through its relative status as a political principle., It is
8 coneept, expressed through revolt, which attempts ed repress
the violence of alavery caused by the nihilistic sbstractions
of totalitarian rule. Preedom 18 a unique result of the same
absurd condition from which springe political oppression and
negation.

The second normative principle whioch ocouplied much of
Camus' time is Justice. Justice is almost a co-principle
with freedom. Camus® idea of justloes can be summed up neatly
and precissly: "There ig no justice; there ave only 1imite, "5
There 18 no absolute justice in the same sense as there is no
absolute freedom. Yet there are limits imposed on political
action by authentic revolt. Once again Camus took a position
vhich denies the importance of transcendent values for the
vasic needs of human sooiety. Political justice for Camus is
the manifestation of secial equality with respect to the human
sondition. The rebel realizes that the quest for justice must
include man's happiness, dignity, and freedom from political
oppression.

- At the same time the rebel understands that a quest for
total justice debasss the humen condition and ultimstely
negates justice. "Absolute Jjustice i8 achleved by the sup-

pression of all contradictions therefore it destroye rreedam."é

Scamus, Notebooks 1942-1951, p. 185.

écm, m M’ Pe 288,
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Political action which seeks to realize the greatest amount of
justice for men will rely on the spirit of relativity rather
than an objective absolute. HResponsible political asction will
seek limits to its own endss the means will justify the end.
Any concept of justice which does not recognize the relative
moral imperative of human compsssion is not in accord with

the true spirit of revolt,

fHe again argued that every man accept his
obligation to be not a revolutionary but ever
in revolt and seldom happy. This revolt is
distinguighed by its sense of limita, by the
happy discovery that justice is the value open
to each man "in the small place of hie exis~
tence.” And jJjustioe is recognized by the
compassion that accompanies it. In rejecting
murder compassion i& born and with 1t the
realization: %I have need of others who have
need of me and each other.® In this moral
order the man in revolt refuses to murder or
to be an executioner of another.

Freedom and justice are both limited relative values.
One cannot be absolute while the other remains relstive. If
revolt 18 to be faithful to its purpose, Justice and freedonm
nust coexist, each one limiting the other.

The revolution of the twentleth century has
arbitrarily separated, for overambitious ends of
conquest, two inseparable ideas. Absolute free-
dom mooks at Justice. Absolute Justice denies
freedom. To be fruitful, the two ideas must find
thelr limits in each other. No man considers
that hie condition is free Aif it 12 not at the
same time Just, nor just unleass it ia free.

7Edward T. Gargon, "Revelution and Morale in the Formative

§gg§"t ot#gghart Camus, ® Review of Politics, XXV (COotober,
s Do .

8camus, The Rebel, p. 291.
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Any revolution which is faithful to the human condition will
attempt to seek as mush freedom from oppression as possible.
What injustice is left after a revolution must remain to open
eriticism. Political societles can never attain a perfect
form of Justioe and freedom in the future without resorting
to injustice and violence in the present. But man can be ocone
tent to live under a system of relative political principles
in the present without seeking an absolute justifieation for
posgible injustice in the future. Any attempt to bring free-
dom and Jjustice within the framework of historical absolutism
will immediately reduce the mmount of that freedom and justice
enjoyed in the presgent.

The third normetive principle of revolt is the most
importants human dignity. It is for the sake of human dige
nity that suthentic political revolutions must taks place.
Without the principle of human dignity, in an existence where
there 1s little hope for transcendental benevolence, positive
relative values have no more importance than nihilistic and
negative principles. It is for the achievement of human dignity
that absolutism must be denied:

When the end ila absolute, historically speaking,

and when it iz belleved certain of realization, it is

possible to go so far as to sacrifice others. When

it 1s not, only oneself can be sacrificed, in the

hazards of a atruggle for the common dignity of man.

Does the end Jjustify the means? That is possible.
But what will justify the end? To that question,
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whioch historical thought leaves pending, rebellion
replies: the means.?

The dignity of man is by no means & unique political wvalue.
But with respect to Camus' denial of ratiomally acocepted a
priori values the dignity of man principle has a fresh foune
dation. Camus'® proclamation of this wvalue was directed to
those for whom the nihillist premises appear valld., He was de~
termined to demonstrate that nihlliatic premises do not lead to
nihilistic conolumions. ihia is his unique contribution to the
political concern with human dignity. The basic question which
the political theorist wants to ask, however, concerns the poag-
8ibility of & purely relative concept of dignity without
universal norms. Camus felt that & relative position concerning
the value of human dignity could be Justified on the grounds
that all men share the same ultimate condition. Thie does not
mean that 2ll men share a universal nature, but Camus did con-
tend that man ocould oreate relative values out of a common
existence which hag lost identifioation with universsl nerms.
These values, of which human dignity is probably the most im-
portant, could be established by authentic political revolution.

It should be pointed out hers that although Camus held
thege three values to be elementsz of revolt, it appears that
téey fit more neatly into categories of presuppositions to
revolt. It is entirely possible, contrary to Camua® contention,

that rebellion alone does not furnisgh man with the reliative

91pid., p. 292.
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values which willl guide his political and soocial environment.
These values are more likely pre-existent norms, though they
may be acknowledged implieitly rather than overtly. There is
no doubt that revelt entails values, but it would be diffiocult
to sgree that revolt itself is 2 complete velue. The prine
ciples of f'reedom, Justioce, and human dignity are psrt of a
tradition of values which precede the revelt. It remains the
act of revolt, however, whioch establishes normative principles

in 8 new order.

Revolt and Ideology

There are two areas of political ideology, one implicit
and the other expliocit, which Camusz spent much time discussing.
The first, liberallism, is Camus® response to the growth of the
sgcond prinociple; totalitarianiem., Camus' insistence on
freedom, humen dignity, 1&&, Justioce, limited political power,
and & change in the status que makes him an exponent of the
liberal tradition. His ldeas on libesralism and liberal dem~
geracy are not, however, entirely traditional. In the first
place, his liberal notione are established within & relative
framework. In the second place, liberalism ig the result of a
baslcally irrational movement,

Camus® interpretation of liberalism as an ideology of
relative values ig somewhet unique in the politieal spectrum.
Traditional liberalism hag recognized the importance of abso-
lute valuea and principles. It has basically contended that
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freedom, law, Justice, and righte are grounded in some higher
law or authority which can be rationally ascertained. Camus*
poaition, on the contrary, reveals a liberal ideolegy which
rejects appeal to absclute prinoiples ani reason. A4As one of
his interpreters has expressed it:

There 12 nothing more disastrous in human
affalrs thasn absolutes, Those who think that
they have the truth in any final form are always
willing tc impeose 1t on others; they may even
congider 1t their duty to 4o so. A wholly
ordered system is the equivalent in logic of an
absolute belief. Thersz is no room in it for
change, since neither its assumptions nor its
conssquences can be altered in the slightest.

- But the trouble with wholly ordersd systems is
that while rigid they are apt to be incomplete.
In which case thelr conaistency is not enough.
A partislly ordered system is not complete and
20 lacke the security whioch wins unswerving
adherents who are willing to make converts to
their point of view by physieal force. Humasnism
can survive in democracy bhecause democrascy is
only partially ordersd; with all its logical
limitations, it has the virtue of not lending 1
itself to absolutes or to political impositien.l®

This attempt to bridge the gap between liberalism and climate
of pure relativisr makes Camus' ideclogloal position unique.
Liberalism in this context is an alternative to the possibility
of nihilistic absolutism. Canus went so far as to imply that
liberalism could not co-exist within a framework of absolutism
without destroying many of the very principles which formulate
this ideological position.

105, x. Peibleman, "Camus and the Pasesion of Humanism,®
Kenyon Review, XXV (8pring, 1963), p. 284,
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Authentic politieal reveolt takes place for the sake of
values which are consistent with the principles of liberal
demoocracy. One goal of revelt then would be the establishment
of this desirable form of government. The rebel knows that
human solidarity can exiat only if theéa is a free axchange of
ideas and values between human beings. Because there are no
gbaolute normative prineiples te whioch man can turn for the
sake of political justificetion, the individual relies on the
ereative spirit of humanity. Libersl demacracy would be the
nost desirable form of government whioch would allow the ocreation
and development of political and socisl values whioh would be
consistent with human dignity. The lews developed in a demo~
eratic state would be most effective in restraining the power
of government to control the will of the people. An ideoclog-
ical position of liberallism is, in short, more effective in
meeting the values and goals eatablished relatively by human
beings. It is also more apt to provide for the change whioh 1e
neceasary within an envirorment of value relativism.

The second remson for Camus® unique interpretation of
liberalism concerns the irrational movement. Reason does not
occupy the important place it did in traditional liberalism.
Reason must be used to establish the political values upon whioh
the governmental structure i1s built, but it canmnot, with respect
to the absurd, appeal to higher law for justification for those
values. The inabllity of reason to f£1il1 the gap left by the

denial of transcendent values ocauses irrationality to emerge as
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a legitimate prinsiple of liberalism. One does not, in other
worde, have to embrace a position of negation due to the exis-
tence of irrationality. It is quite possible to establish
relative values (resembling even those established by the
natural law, natural rights, and religlous heritage) which
can exist in an irrational environment as long as they are
protescted by relative laws. Camus recognized that the devel-
opment of & negationist attitude in the face of irrationalism
was largely the result of the rebellion by the rationalists
and romantics against the Christian heritage. Carl J. Friedrich
and Zbigniew K. Brzenzinski have pointed out a similar idea by
stating that

» » « in spite of these sharp conflicts between

totalitarian ideology on one hand and the Christisn

and Demooratic heritage on the other, it is only

within the context of this heritage that the ideol-

ogles oan be fully understocd., . . . There 18 a

style of living involved that calls for tranascendent

explanations of what is right. When the theological

explanations become untenable as & result of the

decline of religious ffith, these "secular religions®

then £1ll the wvaocuun.
Camus® development of positive values under irrational ociroum
stances no doubt makes him a secular moralist, but this is in
no way identifiable with the "secular religion® of totalltarian
terroriats.

Pinally, revolt alone expresses a spirit of liberallism.

Politiocal revolt advocates political change. A true rebel can

11cay1 J, Friedrich and Zbigniew K. Brzezinski, Totalitarien
Dictatorship epd Autosracy (Cambridge, 1956), pp. 87-83.
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never be happy with the gtatus guo. A true spirit of revolt
brings about the most reasonable amount of freedom, happiness,
Juastice, dignity, ani other relative values, but there is
alwaye need for improvement. BHelative values are entirely
man-nade and, as a consequence, are never complete. TYet with
respect to abaolute values, relative values offer a greater |
edaptability to human needs due to their capabllity of change.
The true rebel is always concerned with the reduction of any
anmount of injustice and oppression which may exist even in
the most democratic of govermmenta.

Revolt, in a second sense, 18 a value of traditional
liberalism. John Loocke for one established that revolution
is a basic principle of liberal demooracy. The people of a
state have the right (in his case, the natural right) to rebel
against any government or politlcal force which becomes tyre
ranical. HRebelllion, in Camus® sense aleso, 18 an ever-present
recourse to political oppression and power. The atate must bs
faithful to the human values which it serves, Any state which
sontinues to deny attentlon to injustice and oppression, or
which cpenly resorts to violence and oppression, must be over-
thrown by the subjects if they desirs the continuation of
positive, humanitarian, political action. Politloal rebellion,
thersefore, is always a possibility and a source of limitation
to politieal power.

The second ideologioal principle, about whioch Camus was
much more expllclt, involves the rejlection of totalitarianism



a8 & legitinate expression of political theory. Camue?
rejsction of totalitarianism, as has bsen pointed out eariien,
is based on twe ideasy the total submission to absolube prine
siples, and the inhumanitarian practice of totalitarien
methodology. The history of totallitarianism hae demonstrated
acoeptance of the principle that the end Jjustifies the means,
It has consistently denied the importance of present human
veluss in order to juatify the evolution of a glorieous future.
Totalitariansim, whether "ratiomal® or "Airrational®” has
emerged because of the faillure of men to be falthful to the
husanitarien gosle of authentic pelitical rebellion. Mame
murder, conoentration camps, and the total regimentation of
human lives bear the mark of totalitarian injustioce.

It is the smergence of totalitarian nihilism that dise
turbed Camus moye than any othsr political problem in the
twentlieth sentury. Negation and murder are the most iwmporw
tant provisions of totalitarianisa whicsh do not merit the
Justification of politieal rewvelt, These prinsiples exist in
most cages s a result of the total devotion to some absolute
principle (even negation since, osrried to ita logioal
extremity, 1t ultimately seeks sbsolute destruotion) for which
humanity must suffer. Camue denied the use of any unjust
means, for example, muxder, whioch could bs employed to bring
about an aboolute gosl for two ressons: the means used to
bring about an abacluts goal are generally unacceptable te
husanitarian principles, and the absolute goal for which the
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unjust means are employed is not & legitimate pursuilt in the
first plesce. An example of an absolute goal which, carried
to its extreme expression, would allow for the suppression of
human values and 1life is freedom.

In a flash-«~but that ia time snough to say,
provisionally, that the most extreme form of
froedom, the freedom to kill, is not compatible
with the sense of rebsllion. Rebelllon is in
no way the demand for totel freedom. On the
contrary, rebelllion puts total freedom up for
trial. It apecifically attacks the unlimited
power that authorizes a superior to violate the
forbidden frontier. Far from demanding general
independence, the rabel wants it to be rscoge
niged that freedom hag its limites everywhere
that a human beling is to be founde~~the limit
being precisely that human being's power to
rebel. The most profound reason for rebellious
intransigence 18 to be found here. The more
avare rebsllion is of demanding a jJust limit,
the more inflexible it becomes. The rebel
urdoubtedly demands a certain degree of frsedom
for himself; but in no case, if he 1s consistent,
does he demand the right to destroy the existence
and freedom of others. He humiliates no one.

The freedom he claims, he claims for ally the
freedom he refuses, he forbida everyone to enjoy.
He is not only the slave against the master, but
alse man against the world of master and slave.
Therefore, thanks to rebellion, there iz somew
thing more in history than the relation between
mastery and servitude. Unlimited power is not the
only law., It is in the name of another value that
the rebel affirms the imposaibility of total freee
dom while he oclaims for himself the relative
freedom necesgary to recognize this impossiblility.
BEvery human fr§§d¢m, at its very roots, is there.
fore relative.'~

Comus*® most obvious rejestion of totmslitarlaniem, besides
its adherence to abasolute principles sand unjust means, concemmns
totalitarian rejection of human rights and lawa. Although

1acamns. The Rebel, p. 284,
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these rights and laws are relative, they must deserve the
respect of the state. Totalitarian states, however, do net
respeot the concepts of human rights and the rule of law.
They are governed by a positiviastio notion of lew which holds
that the law and rights of men are those proslaimed by the
suprsme authority. Onoe again, thé true apirit of rebellion
is betrayed by political action whioh seeks to establish absow
lute power in order to force the individuals to serve the
demands of the state. The totalitarian state thus reduoss
the freedom of individuals to establlish their own political
limits and rights and, in effect, betrays the humanitarian
gpirit in which those rights and laws were proclaimed.

uhere Les Tighte and dusies coms togetmer. 13
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Camus discussed his 1deas concerning totallitarianism with
raespeot to three major examples: Marxism and the BRussian
Revolutions fasclsm and the Nazi state; and Franco and the
Spanish dietatorship. This disoussion ef Camus®' ideas will
eliminate fagoism except to point out that fascist totalitar-
lanism is the most nihilistic and employs the greatest amount
of "irrational® terror. It is rather apparent that Nazism had

little respect for the use of human values and, as a result,

13camue, Besistsnce, Rebellion, and Death, p. 75.
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prostituted 1tself with respect to the values of true rebal.
lion. MNarxism and the Franco dictatorship, on the other hand,
are mors interesting to the discussion of political revolt
gince their theoretiocal foundations offer s greater "rational”
and philosophieal foundation for the study of totalitarian
principles and the nature of revolt.

Canus® rejection of totalitarieniem is derived from a
section in The Bebel devoted to Marxism. This section,
accepted immediately (and probably mistakenly) by the French
right wing, was the asource of the rather famous politicsl
quarrel between Camus and Jeanw-Paul Sartre in 1952. In his
discuseion of Marxian teachings, Camus was at the game time
oritical and respectful. |Camus contended that the initial
writings of Marx reflected a genuine concern for authentic
rebellion. Marx was repelled by the sub~-human treatment of
workers by the caplitalists. His revolt at the outset was
marked by an expreasion of human dignity and the related
values. | But Marx, according to Camus, began to systematize
his reballion through rational, philosophic, and religious
influences. ~ His concern for the humanitarian goals of his
revolt began to turn toward the development of a prophetis
1deoclogy. It was not long before Marx®s full attention was
devoted, aé the expense of immediate humanitarian w@na@mmafp
to the development of the historical absolute. Marx, like
Hegel, made the mistake of establishing a drive toward the
future which made political morality provisional.
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Camus pointed out in this seoction that Marx was influ-
enced by a Christian theory of history whioch constituted a
break with the Greek theory of history.

In contrast to the ancient world, the unity
of the Christian and Marxist world is astonishing.
The two dootrines have in common a vision of the
world whish completely separates them from the
Greek attitude. Jaspers defines this vexy well:
it i8 a Christian way of thinking to oonsider
that the history of man 1g atrictly unique.® The
Christians were the first to consider human 1life
and the oourse of events as a histery that is
unfolding from a fixed begimning toward a definite
end, in the courae of which men achievez his sal-
vation or earns his punishment. The Greek idea of
evolution has nothing in common with our idea of
historioal evolution . « « . For the Christian, as
for the Marxist, nature must bs subdued. The
%@gﬁa are of the opinion that it is better to obey

Prom the linear ooncept of history Christianity dedused that
man vas evolving toward a goal of spiritual totality. Marx
seoularized this ldea by proclaiming that man was svoelving
toward a totality of human achievement. "From this angle,
soclalism is therefore an enterprise for the deiflecation of
man and has sssumed some of the characteristics of traditional
religions. ™5 Marxism and Christianity then held for Camus a
comparison in relation to histery which he donsidered to be
unique. Prompted by this comparison, Cemus offered the obser-
vation concerning history and human nature that

Communiste and Christians will tell me that
their optimism looks further ahead, that it is

Ycamus, The Bebel, pp. 189-190.
151pag., p. 192.
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supsrior to all the reat, and that Ged or history,

according to the case, iz the satiasfactory aim of

their dialectic. I have the same reasoning to

make., JIf Christianity is pessimistic as to man,

it is optinistiec sz to human destiny. Marzisnm,

pesgimistio as to destiny, pessimistic as to human

nature, iz optimiatic as to the progress of hiatory

{itz contradiotioni). I shall say that, pessi~

mistic as to <g human condition, I am optimistic

a8 to nankind.t

Marxts secularization of the human role in the evolution
of history helped te spring the walting trap of contemporary
dictatorships., His notions of the historical dialectic over.
shadowed the politiocal morality needed in the present to
reduse the injustice caused by modern industrial society.
Camus ocontended that 1t was Marz's mistake to plave the great
emphasis he did on the asohlevement of abszolute justice. This
principle oould only be realized in & classless socliety whioch
wonld emerge at the end of a violent class struggle during
which the end would justify any mesns necegsary to its attaine
ment, Thig basle premise of Narxts thought Justifies the
emergent totalitarian distatorships which, in the name of
humanity and justice, govern by self-perpetuating foroe.

The Communists came into power in 1917 in order to realize
the Marxzian ideal, but, according to Camus, the result of that
revolution has been a denial of the spirit of Marx. The Comw
munist Revolution, proclaimed in the name of human values, has
been the realization of nothing more than & powerful distatore

ghip which has more than once employed the technigues of mass

s 19421951, p. 124,
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murder and systematic injustice for the sake of the *final
goal.” This diotatorship, in the style of all others in the
twentieth century, has become murderous and nihilist in its
approach to humanity and values. Camus found the totali-
tarian revolution of this century intolerable with respect
to the established values of authentic revelt.

Revolution, in the dilemme into which it

has been led by its bourgeois oppounenta and itse

nihilist supporters, is nothing but slavery.

Unless 1t changes its principles and ite path,

it can have no other final result than servile

rabellions, obliterated in ?%aad or the hideous

proapect of atomic sulieide.

As fTar as the historicsal absolute goes, Camus felt that
Harx and all other advooates of Utoplan absolutes were hopee
lessgly wrong. Man's total unification with dialeotical
history has the effect of destroying the human values and
prinoiples for which his strugele with history has been
engaged, Human values succumb to a search for order.

If man 1s reduced to being nothing but a
character in history, he has no other choice

but to subside into a sound and fury of a comw

pletely irrational history or to endow history

with the form of human reagon. Therefore the

history of contemporary nihilism is nothing

but a prolonged endeavor to give order, by

human forces alone and gimply by f@r@gé to a

history no lomger endowed with orxder.

Revolt for the sake of history, in short, is nthilistie to

the human values in whose name revolt should be perpetuated.

17camus, The Bebel, pp. 219-220.

8mia., p. 192.
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It was this ides that led Sartre end his followers to attack
Camus for anti-historiocism. In his "letter to the Zditer of
Les Temps Modermes, ™ he responded to this attack with probde
ably his most articulate expression of the nature of authentle
revolt and history.

To legitimate the position he [Fransis Jeanson,
a follower of Sartre] takes toward my book, your
oritic should demonstrate . . . that history has a
necegsayy meaning and & final outoomeg that the
frightful and disorderly aspect that it offers us
today is sheer appearance; and that, on the cone
trary, in spite of ite ups and dowms, progress
toward that moment of final reconeiliation which
will be the Jump into ultimate freedom, is ineve
itable . + + «» Only prophetio Marxism (or a
philosophy of eternity) eould justify the pure and
simple rejection of my thesis. But how can such
views be upheld in your magazine without contre-
diotions? DBecause, after all, if there iz no human
end that can be made into a normm of value, how can
history have g definable meaning? Omn the other
hand, if history has meaning why shouldn't man make
of it his end? If he did that, however, how could
he remain in the atate of frightful and unceasing
freedom of which you speak? . . . The truth is that
your contributor would like us to revolt against
everything but the Communist Party and the Communiat
State. He i, in fact, in favor of rewolt, which is
as it should be, in the condition {of absolute fres-
dom) desoribed by his philosophy. However, he is
tempted by the kind of revolt which takes the most
despotic historicel form . « » . If he wants to
revolt, he must do it in the name of the same nature
which existentialism denies., Hence, he must do it
theoretioally in the name of history. But since one
cammot revolt in the name of an abstraction, his
history must be endowed with a global meaning. As
soon as this ia aceepted, histery becomes a sort of
God, and while he revolts, man must abdicate bhefors
those who pretend to be the priests and the Church
of such a God. Existential freedom and adventure is
by the ssue token demled. As long as you have not
slarified or eliminated this oonbradiction, defined
your notion of history, assimulated Marxism, or
rejected i%, how oan we be deprived of the right to
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contend that, no matter what you d? you remain
within the boundaries of nihilism?19

Camus® second example used to demonastrate his rejection
of totalitarianism is contained in a reply to Gabrisl Marcel's
desire to know why Camus steged the setting of hla play State
of Sigge in Spain instead of Easterm Surope. Camust point in
this essay is that the Western World has kept too ailent about
the emergence of a totalitarian state within ite midst. He
explained in the artiele that State of Siege was written in
response to Spain's admission to UNESCO. Pointing out the
memory of the inhumanitarian plague in Western Zurope during
World War II, Camus reminded Marcel that a party to that
Plague still frweiy exiote aa s threat to human dignity:

You write that, for the well-informed, Spain
is not now the source of news most likely to spread
despalr among men who regpect human dignity. You
are not well informed, Gabriel Marcel. Just yestere
day five political opponents were condemned to death
there. But you did everything you could to be 1ll
informed by developing the art of forgetting. You
have forgotten that in 1936 a rebellious general, in
the name of Christ, raised up an army of Noors,
hurled them against the legally constituted govern-
ment of the Spanish Republic, won victory for an
unjust cause after massaores that can never be
explated, and initiated a frightful repression that
hag lasted ten years and is not yet over. Yes,
indeed, why apaig? Because you, like so mamy otheras,
do not remember,20

Totalitarianiam, in short, is a result of twentieth
century misuse of political revolution., Political revolution

19&&&‘1&;’ "letter to the Hditor of ?ﬂ wﬁ derny
sited in Germailne Bree, Camus, pp. 3435,

?Ocemus, Besistance, Rebellien, amd Death, p. 59.
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in this century has sought the realization of political power
rather than the abolition of injustice and political oppression.
It has employed the most hideous of corimes in order to sarry
out its devotion to irrationsl terror for the sake of terror

or rational terror for the sake of absolute ideal. The cause
of human dignity has suffered ag the result.

Revolt and Politiocal Issues

Two partioular political matters oooupled much of Camus®
thinking in relation to authentic revelt. The first political
issue concerns oapital punishment. Camus understood that his
system of relative walues and laws allowed some polltical
practices with which he oould not sgree. A relative systen
of law, without appaal;ﬁa higher law, meansg that man iz going
to be Judged by man. This experience ig not always fruitful
to the ocause of human dignity. It is perhaps the worse situe
ation if man cannot be jJjudged by any lew whatsoever, as in
the case of some totalitarian systems in which the law is so
unpredictable the state might ag well resort to anarchy. As
the central character in Camus*® novel The Fall states,
judpgment without law 18 the worat pessible experiences

et o5 08 120,08 27

believes in. But the keenest gf human tormenta
i3 to be Judged without a law,.

2L41pert Cms, The Pall and Extle and the Kingdon (New

York, 1958), P 11?0
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Judgment by a law, however, is aometimes a not too happy
experience. This is the case of capital punishment.

Camug® rejection of totalitarianism does not mean that
he was content with non-totalitarian society. He carried on
his own rebellion for the abolition of the death penalty.
The basis on which Camus rejected the death penalty in hias
article "Reflections on the Guillotine® involves several
prinsiples, PFirst of all, the death penalty iz revolting
to the prineciple of human dignity and the worth of 1life.
Secondly, and this argument is probably his moat important,
the death penalty is teo much of a totality and irrepare=
bility. Thimdly, soclety or the state must olaim some of
the responsibility for its crimes. The existence of the
absurd human existence makes it an impessiblility for anyone
to be totally respensible for his actions, and total punish-
ment is mot justified.
| %  The death penalty, which is satisfactory

Aiasoibutive Jusbios ueurps in addition an

smmrsiti pririiess i3, claisize e Hge

definitive and irreparable punishment.

Justice must be moderate; the death penalty 1s too abso-
lute. Camus reslized that political soclely camnot exist
without some measure to deal with orime, But those measures
| must not be absolute. Man has no absolute right to "retale

jate® against the orimes committed by anothei by taking his

®20amus, Resistance, Bebellion, and Death, p. 177.
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1ife as a consequence. To do away with the death penalty
would have the effect of saying that the state and sociebty
are not absolute values, The atate should, instead of
capital punishment, punish its oriminals by imprisonment,
rehabjilitation, or hard labor. These forms of punishment
would be more consistent with the relative values eatab-
lished by soolety.

The second concexn with a specific political issne
involves freedom of expression., Camus was especially inter-
eated in this civil liberty--specifically the freedom of the
press-~because he had been editor of a suppressed BResistance
publication and had felt the effests of that restraint.
Politliecal revolt must safeguard oivil liberties if the
expression of human values 18 to receive full attention.
The freedom of expression is extremely significant, for it
enables men to share their common existence and engage in a
mutual exchange of ideas and values conserning thelr eoli-
darity. With freedom of expression, ani especially freedonm
of the press, men ¢can determine their justice and fight
against the existence of injustice.

With freedom of the preass, nations are not
Vithout Tv, Ehey re sure o Hos soina there.
For jJustice is done to paople only when their

rights are recognized, and there is no right
without expression of that right.23

33%., Pe 76&
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Civil liberties oan give prastical expression to those
relative values which are crsated by human beings. Politiecal
revolt canmnot fall to remlize the importance of development
and maintainsnsce of those liberties. Any political supe
pregselon of oivil liberties will result in the direct oppression
of human values within the politioal system. The creation and
eatablishment of oivil liberties might be considered to be the
gingle ares in which Camue advooasted an almost unlimited sphere
with respeoct to the wvalues of political revolt.



CHAPTER ¥
CORCIUBION

It should be olear by now that Albert Camus io an imporw
tant politisal figure. He is one who stood out snd spoke
loudly agsinss the political tmveatiss of the twentieth

ury. He not only conlemmed the totalitarian miscarrisges
of justies, Wt he aalled on all politisal socletlies of any
tradition to Join hands to revelt agsinet inhumane prinoiples.
An editerial plese written for Combat in 1948 expresses well
his sppsal for humanitarian prinsiples.

There ars cone of ug vho 40 not want Lo keep
pilent ms snything, It is sur whols politios
sooiety that nauseates ue, Honoe there will he
o salwmtion until all those who are #till warth
umle have repudiated it uttexly in Wﬁ* o find,
somavhere outaide insoluble contmdictionn, the
wﬁaw&%m& mmeamtmm
met strugrle. But with the Imowledge that totale
ftarian tyranny 12 not based on the virtues of the
totalitarians., I&ﬁWmMM&Mm
libarale, Telleyromi's vemark is contemptible,
for o nistaks &um&m&%aaﬁm But the
unistalke avontua justifise the arime and provides
ite alidi, Then mistake drives ite vietims to
dogp mmawmmmtmemmm.
That m t vhat I canmat forgive contemporayy
polits socletyr it e a mmm t‘w ariﬁu@
masn Yo deppalir.

Cammn® ocomplete adherense to humanitarien principles in
politics zetabliched him ag o political moynlist. As & result

-

—
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his political ideas were often shaky, loosely formulated, and
at times unsound; but they were never irresponsible. He never
considered himself to be a champlon of politisal theorys his
political ideas wers written to be understood by the masses
rather than politiocal ssholars. In this attempt Camus was
successful. His words and oconcepts were ripe for a Western
World which wanted to understani why millions of human beings
had dled and been politically oppresssed even before the first
half of the century. "He was the frank, outspoken defender
of humen values. He never denied the repugnance he felt for
the world in whiech he lived, but likewise he never ceased
olaiming a solidarity with men who suffer in that W@rld*”z

Emergence of Helative Absolutes

One of the reasons Europeans eagerly absorbed Camus®
political ideas is due to the emergence of what might be
termed "relative absolutes.” The twentieth century haas expe-
riencad & decline of appeal to higher law and reason fgr
Justification of traditional politieal walues., Camus cone-
ourred with this decline and even supported it. He maintained
that, within the framework of the absurd, men would have to
seek values and justification without any hope of being able
to know the walidity of thelir cholise. Theoretically, any
value, positive or negative, is acceptable under a system of
pure relativism. But Camus contended that if human existence

LA M
5

o

®yallace Powlie, "Albert Camuss 1913-1960,” Commg
LXXI (Pebrusry, 1960}, p. 550.
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is affirmed, some values will and should be moere acoeptable
to the continuation of that existence.

Camus® position is actuslly closer to an essentialist
rather than an existentialist point of view. Desplte
absurdiem and revolt, he placed his confidence in certain
previously established values. The dignity of men, indi.
vidual freedom, jJustice, and even political revelt are all
values which are not original in the liberal tradition.

What ig original to the development of normative political
principles created in a system of relativism ia the cone
tention that these values should be preferred. Camue
w&nﬁeﬁ to replace the lnhumanitarian principles established
by totalitarian forsce in a purely relativistic environment
by pesitive human values. If his first premise that life
is worth living is accepted, Camus® positive values would
relegate the nihilistic principles to an unacoeptable
position.

Canus? political values are move than simply relative
values; they are relatively abaclute values. Once aatabliahsd.
these values should be maintained and constantly improved
rather than changed by caprice. In thie sense Camus' values
are transcendent in contrast to the everwchanging principles
and gonle of totalltarian rule. They are legitimate values
of revolt, however, due to their contlinuous need for revieion
and improvement. The values of authentic revslt ars imperfect,
but they constitute a closer realization of humsn needs than
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the transient valuee of nihilism. What Camus weanted to do,
in short, was to replace the foundation of liberally oriented
velues.

Belative absolutes have an important contribution for
political theory. They ave the alternatives to totalitarian
principles which, springing from the same foundation, would
seek to reduce the impertance of human existence. They
embody a posltive character in the face of a political envire
onment under whilch human destiny is precarious. Relabtive
absolutes can also fit the réamawark of liberal democratic
principles without resorting te a funiamental foundation
denied by many who would like to retain, however, the wvalues
egtabliched by the traditional approach. Relative abasolutes
would alse give politiecal subjeots a balief in sonorete
principles which, aceording to Camus, can co-exist with @
relative basis of establishment.

The major question of concern here to the politieal
-%haariat iz the reallistle pomsibility of practieal application
of these walues to a political soclety. Can men govern them-
aeslves without appeal to abaoclute principles of government?
It iz obvious that the state can governm ite subjects without
appeal to any ultimate Jjustification of its politiocal acts.
But 1t 1s mors diffiocult to ascertain the reliability of
relative ethics ns a presupposition to selfegovermment. Ae
long as politiecsl subjects believe in an absolute basis of
political values, there seems to be no danger, provided the
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subjects have any realistic control over thelr agents and
laws, of the destruoction or negation of those values in a
traditionally liberal and normative environment. This
expresaion of relative absolutism seems to be one alternative
to the sclentifio value relabtiviats whe are evidently more
concerned with deasribing the values that gre rather than
disscovering values that should be. If, however, political
subjects ultimately cease to recognize any metaphysical founw
dation for the existence of wvalues, then relative absolutism
may be the emergent normative theory which will allow for the
oontinuation of traditional walues, as well as for the
establishment of new ones conalstent with the desires of the
gubjectz. But whether or not human nature could or would
>¢$1axate a completely non-metaphysiloal value system remsins
to be discovered. Oue point is oclear, however, with respect
to Camua® concept of revolts political revolt must proslaim
the lmportance of human values, whether relatively absolute,
or absolutely relative, on the grounds that a valuéleas
society will quiekly esuccumd to the nihilistic terror of
unrestrained political power. Human beings must be ready to
completely revolt, if it becomes necessary, for the sake of
the principles of human dignity.

Elements of a Political Theory
No ons would contend that Camus developed a consistent,
palf-contained political theory; this was not even s conscious



10k

attempt on his part. But there are elements identifisble with
& pollitical theory which muat ocome to light in relation to the
previous oconsiderations of thig thesis. If labels are helpful
in olassifying thinkers in political termus, then some may be
used to desoribe Camus® political ideclogy. Camus can be cone
sidered te be a liberal humanist in a special sense. This
conclusion is based on two premises: first that his concept
of revolt advocates a definite change from the gtatue quo and,
secondly, that this ohange is advoocated only for the sake of
the betterment of huwan dignity. In the first place, revolt
iz a continuing process. Valuee sre not given @ prieri and
therefore must be created by individuals even though they may
be formulated before the time of the revolt. Values estab-
lished by human creation are of necessity lecking in perfection.
The true rebel, &5 a result, muat be forever in demand of
greater Jjustice, freedom, and dignity.
Thers 18 no ideal freedom which will suddenly

ba given to us one day, like s pension whioch one

receives at the close of his life. FPreedomsg are

to be conquered one by one, painfully, and those

which we already possess ars the milestones, inguf.

fiocient to be sure, on the way to a oconcrete

1liberation. If one allows them to be taken sway,

there iz no advance. To the contrary, one moves

backward, and one day it will be nscessary to btake

this mau%e over again, but this new effort will

once ma§m ba brought about by the sweat amd blood

ef men.

In the seocond place, the only authentic goal for ravolt

is the development of human dignity and all related values 3

Camus, p. 177.
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which exist to perpetuate it. Politiocal change is not sought
to improve the status of the state without a concern for the
development of humanitarian principles, The only legitimate
end for the state is the achievement of the greatest amount

of human dignity and respect. All other gosls fall short of
this principle. This premise may restate the greatest hape
piness for the greatest number, but Camug goes much further.
The political state exists for the realization of the greatest
poaslible development and freedom for the individual. There is
little room for Utoplanism here, though. - Camus was not seeking
an absolute goal for the development of man. He understood
man's weakneas anmd quick ability to be politiecally and morally
corrupted. In this sense Camus was not a traditionsl humenist.
Hen has no hope to achieve perfeotion through political, culw
tural, or any other means. But politics for Camus concerned
the formulation of human velues rather than political or secisl
absolutes. Whatever weaknesses it has, humanity is the only
legitimate pursuit politioal philosephy ultimately has.

A second label might be effeotively attached te Camus®
poelitical thought. Camus wag a dlalectician of revelt rather
than history. Once again, this term must be used in a limited
sense. He was oconcerned with the dialectic of revolt in so
far as 1t is an etermal movement., But revolt is not moving
toward its own absolute realization. It is an ever-growing
process which falls back and moves ahsad at timesg but there
is no universal finalization waiting at the end of time. The
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political means must always be limited because the goal of
humen dignity and happiness can never be fully realized. Any
attempt to absolutize the means would distort the end. Thus,

the means can only Justify the end.

What does such an attitude signify in politica?
+« & o We must anever without hesitation that it is
the only attitude that is efficacious teday. There
are two sorts of efflicacitys that of typhoons and
that of sap. Historisal absolutism iz not effiw
eacious, it is efficient; it has seized and kept
power. Onoe it is in possession of power, it de-
stroys the only creative reality. Uncompromising
and limited action, springing from rebellion, up~
holds this reallity and only tries to extend it
farther and farther. It is not sald that this action
cannot conquer. It 1s sald that it runs the riask of
net conquering and of dying. But elther revolution
will take this risk or it will confess that it is
only the undertaking of a ggw get of masters, pune
ishable by the same scorn.

It has been stated that the terms "liberal humanist® and

fdinlectician” must be used in s special sense. In the ocase
of the first term, Camus® pelitical philosophy hes one draw-

back as an exposition of a libsral pomition. His political

ideas were fundamentally reactionary. His complete devotion
to revolt and humaniem was baged on & reaction to totalitariasn

nihilism,

He defended his political values in reaction to the

extremes of nihilism. Camus was evidently content to devote
his entire political thinking te e defense of political values
in order to demonstrate that those values could be the only

alternatives in e nihilistic environment to the continuation

of totalitarian domination of masses. Thus, he defended those

boamus, e Rebsl, pp. 292-293.
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values as a reactionary rather than in the apirit of a rebel~
lious rival, but this defense may have been, paradexiocally,
one of his moast valuable contributions to the development of
relative liberalism.

In 2 Beconi sense, Camus cannot truly be oalled an expo-
nent of the dialectical interpretation of political revolubion.
Camue expressed a notion of limited rebellicon and moderation.
In this sense he does not carry on the tradition of Hegel and
Herx (in his disoussion of a comnected, but related principle)
bacause their dialectical systems had 1ittle room for mod-
eration. Camus® position alseo held that man alone, and not
history, ocould perpetuate the ends of political revelt. HMNan
plays a relatively unimportant role in the realization of the
historical absolute in both the Marxian and Hegellan sense.
Hiatory, in thelr systems, is in complete control. Camus
rigorously denied that history was in control of revolt. Yet
Camus'® ideas concerning revoit, especially the concepts of
eternal movenment and relation between antitheses and theses,
exemplifly some of the elements of the dialectio.

Camue’® importance to political theory congists of three
basie contributions. His discussion of totalitarianism has
shed much light on its origins and development. Although hie
disoussion iz based almost entirely on a morsl evaluation, at
the expense of perhaps a more scientific evaluation, his
personal commitment and involvement illuminated many conscepts
and discoveries which might not have been brought forth from
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any other sourse, HAis unique politicsl moralism is an impor-
tant contribution to the understanding of totalitarian theoxy.

In the second place, Camus® keen devotion te normative
principles, in an enviromment in which they oan be easily
denied, resulted in an articulation of the important relative
values which no pelitical soclety ocan overlook and remain
faithful te a devotion of its subjects. He demonstrated
through his writings and personal actions that there are
positive alternatives which man can oreate in his revelt to
sombat the tyramny of totalitarianism. In this action Camus
has given political theory responsibla, 1if not always sys-
tematic, ideas concerning the development of poaitive
principles in the face of a world considered to conasist of
absurd, lrrational elements.

Finally, Camus offered a ray of hope to a century whioh
has known, and could experience atill, some of the world's
greateat political oppressions. There iz 1little hope of
transcending the absurd. Man can, however, discover prine
oirles which make life worthwhile. He can also help to better
his social and political atatus through the thoughtful creation
of values which will seek to bring him a greater amount of
happiness, freedom, and dignity. The present condition of man,
Camus bellieved, ig not s happy one, But it is posaible that
through his efforts man may be able to reduce the amount of
injustice and political oppresaion in the world. This implores
that history will have to bs changed, not followed.
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One can reject all history and yet accept the
world of the sea and the stars. The rebels who
wish to ignore nature and beauty are ocondemned to
banish from history everything with which they
want to construct the dignity of existence and of
labor, Every great reformer tries to oreate in
history what Shakespeare, Cervantes, Mollere, and
Tolstoy knew how to oreate: a world always ready
to matisfy the hunger for freedom and dignity
whiech every man carries in his heart . . . . le&
it possible etemmally to rejeot injustice without
seasing to acclaim the nature of man and the
baguty of the world? Our answer is yes. This
ethic, at onoe unsubmissive and loyal, is in any
event the only one that lights the way to a truly
realistios revolution. In uphelding beauty, we
prepare the way for the day of regeneration when
civilization will give first placewefar ahead of the
formal principles and degraded values of history=
te this living virtue on whioh is founded the common
dignity of man and the world he lives in, and which
we must now define in the face of a world that
insults it.5

S5Ibid.. pp. 276-277.
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