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CHUAPTER I
INTRODUCIION

Most Americans, if they have heard of him at all, kaow
José Ortega y Gassett as the suthor of a single distinguished
volume, The Revolt of ithe Masses, which was translated into
English end published in the United States in 1230 to great
critiecal scclaim, Yet few reallze that he was the intellec-
tual leasder of Spalm during the first half of the twentieth
century and that, perhaps more than anybody else, he vas
chiefly responsible for the abdication of the monarchy and
the instltution of the Spanish Republic, Further, his in-
fluence extended far beyond the shores of the Iberian
Peninsula to the Universities of Central and South America
where he inspired several generations of young intellectuals,
Hie magazine, Revista de Occidente, was one of the great cule
tural forces in the Spanish-speaking world until 1its
suppression after General Franco took the reins of government
in 1936.

But Ortega's importance transcends the Spanish-speaking
world, As an acute soclal observer he has pinpointed the
i1lls that plague Western Civilization today. America today

can learn much from Ortega., His concept of history as an
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ever-changing state of dynamic flux bellies our almost naive
belief that somehow 2ll hietory has been nothing more than a
yearning toward "the American way of Life," and that no more
-changes will ocour now that man has reached the apex of his
development, His concept of the influence of the social
structure of nations on political structure says philosoph-
ically what we have learned emplirically from recent events:
that all the world does not necessarily desire to adopt our
form of 1ife and that, further, many of them could not do so
even 1f they wanted to.

The times call for a reappraisal, a new perspective;
Ortega has provided this, Whether or not his answers will
prove, in the finsl analyslis, to be the right ones is imma-
terial, The significant fact is thet he has raised the ques~
tions--the first step toward solving the problenms,

Ortega's father, Josd Ortega Munilla (1856-1922) was,
like his father before him, 2 newspaper man and political
writer., He wrote several novels and shert stories as well
as some dramaes, but he was above all a newspaper man in the
original sense of the term: a periodical essayist, Vhen
Ortega Munilla waes fourteen years old he founded a 1iterary
review, La Linterns, and a taurine magazine, El Chiclanero.
From this amblitious beginning, Ortega Munilla went on to a
1ifetime of newspaper work in which he edited some of the
most influential papers of the day, including La Iberia (=
magazine published by Rulz Zorilla y Sagasta), La Patria,



EL Debate, EL Perlamento, EL Qonservador, Ls Liustracion

Artistica, Lz Espafia Moderna, and, in the last years of his
1ife, on the Conservative Madrid dally A B 8. From 1879 on
he wae assoclated with El Imparcial, directing the literary
section Log Lunes and, after 1910, the entire paper. Ortega
y Gasset's maternal grandfather, Eduardo Gasset y Artime,
was the founder of El Imparecisl, which later passed through
inheritance to his son, Rafael Gasset, Ortega y Gasset's
uncle, a distinguished newspaperman who became quite famous
with his pen., This background was, certainly, a determining
factor in Ortega's choice of the newspaper as a means of
presenting his 1deas~-a factor he alluded to in his often~
repeated remark that he had been "born on a rotary printing
press. !
The Spain into which José Ortega y Gasset was born on
May 9, 1883, was in the throes of a long period of political
turmoil and unrest. Isabela II had gone into exile in 1868
and a Republic had been declared. The Republic lasted un-
convincingly until 1874 when the country fell back into the
antiquated shelter of a Bourbon monarchy and Alfomso XII
ascended the Throne of Spain., VWhen Ortega was two years old,
Alfonso XII died, leaving his pregnant wife, Maria Crlstlna de
Habsburgo Lorraine to rule over the country. In 1886 Maria

'Pernando Salmerdn, Las Mocedades de Ortega y Gasset
(Mamnﬂp 1959)! PP 14-15, ‘



Christine gave birth to a son, who was declared of age in
1902 and assumed the Throne ae Alfonso XIII, Twenty-eight
years later, largely through the efforte of Ortege and uis
friends, Alfonso XIII went into voluntary exile and the new
Republic of Spain was declared,

Ortega was an eager student and at an early age began to
manifest the interest in intellectual matters that was to
characterize his lifetime, At the age of seven, during a
siege of illness, he was given a copy of Cervantes' famous

classic, El ing g0 hidalgo Don Guijote de 1g isncha, the
first chapter of which the young Ortega commltted to memory

in three hours¢2 Twenty~four years later, in Meditaclones

del, Quijote, Ortega used Oervantes' hero to examine the
Spanish soul and the universality of the human condition,
Ortege's first teacher was don Ramdn Mingue, a priest, After
his early training with don Remdn, he went to study at

de log Padres Jesultas de Miraflores
del Palo, where, in addition to his studies in letters, he

Malaga in the Colegic

“became proficient in Letin and Greek under the tutelage of
Father Gonzalo Coloma, After recelving his degree he went

to the Central University of Madrld, where he studied philos-
ophy and letters, receiving his doctorate in 1904, From
Madrid he went to Germany where he did post-graduste work

Q"Qrtega ¥ Gasset, Jasé,” : & Universls llus-
trada, Tomo XL (Barcelona, 1922), p. T05.
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first at Lelpzig, then at Berlin, and finally at Marburg,
where he studied under Hermanun Cohen and, although not a neoe-
Kentlian himself, was greatly influenced by Cohen's neo-
Kantien philosephy, In 1909 Ortega returned to Hadrid, and
vhen ¥icolas Salmeron's death vacated the Chalr of Metaw
physics at the Central University in 1910, Ortega sought
the appaintmnnt*E

However, to get the appointment Ortega had to take a
competitive oral examination before a panel of scholars from
the university, The examination consisted in glving a lecture
on philosophy. Mar{a de Maeztd, a student of Ortega who was
present at the examination gives the following account:

It &8s =2 brief, precise oration, adjusted to

imagery, to poetic symbols, The hilosophical

content, rigorously girt to thouggt, appears as

something new, distinct. The judges of the tri-

bunal, o0ld men, listen %o him wlth the sane

delight as the boys, his desciples, The lesson,

the exerclse--s new spiritual exercise--, lasts

one hour, Ortegs, upon finishing, does not show

any slgn of fatigue., He has won his first battle

as if he had not entered the ring, Elected from

among the contestants, a few days later he makes

his debut as a professor in the Central Un&vsrz

gity of Madrid, He is tweniy-seven years old.
With the exception of a short sabbatical in the winter of
1916, when he went to Buenos Alres, Argentina, to lecture at
the invitation of the FPaculty of Philosophy and Letters and
the Cultural Association of Buenos Alres, Ortega kept the

Chalr of Metaphysics until 1936,

3Ibid., p. TO5.

“Mar{a de Maezti - XX, Erosistas espafioles
(Buenos Aires, 1943), p, GB. Slglo XX, Prosistas espafioles



In addition to his teaching duties at the University,
Ortega continued to write and publish artlicles; he founded
Revista de Ocecidente, and took an active part in politics as
one of the founders of the Spanish Lesgue of Political Edu-
cation, for which he delivered numerous lectures, When,
largely through the efforts of this group, Alfonso XIII went
into voluntary exlle and the Republic of Spain was formed,
Ortega was elected a deputy to the Cortes. Almost from the
first, however, he was critical of the turn the Republic had
taken, He wag disturbed by the faoct that the Republic was
trying to copy and transplant other governmental forms in-
stead of working with the materials at hand and forgling its
own destiny. Further, he was completely lacking in partisan-
ship, and was dismayed at the polltical feuds that kept the
Second Raguﬁlie from reslizing its potential, With the out-
break of the Civil War in 1936, Ortega went into exile, living
first in Argentina, then in Peru, and finally, in Portugal
before returning to Spaln in 1949, when he resumed his teache
ing, publishing, editing, lecturing, and writing dutles, He
died in Madrid on October 18, 1955,

Ortega ig not, in the strioct sense of the term, 2 system-
atic philosopher. He did not construct abstract theories,
maintaining that there is no life in the abstiract and that
the philosopher must concern himself with conerete problenms,
with the day-to-day business of the world, For this reason,
the bulk of Ortega's works are either essays or lecture

notegs--and his books are taken from the same sources, most
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of them being either collections of essays or collections of
lecture notes, He wrote for the perlodicals because in this
nanner he was able to discuss the issues of the day whlle
they were still issues, The toplce of his lectures and.
0880y, covering a perlod from 1902 until his death in 1955,
indleate the scope of his intellectual activities, His in-
terests have included aesthetics, sociology, politice, ety-
wology, ethnology, literary criticism, history, philosophy,
and s series of lectures oa love., It would, however, bde
inacourate to say that Ortega's thought lacks continuity.

To be sure, he changed his nmind ou many polnts during the
course of his long career, btut throughout the Cguplete lorks
we find his major themes repesated time and agsin,

It is paradoxlcal to speak of Ortega's "political theory"
if by the term we mesn a systematlic exposition on politiocs
and government which welghs Judiclously the merlts and dew
merits of esch form, analyzes the relatlonshlp between the
psople and thelr govermment as 1t ought to exist, and, per-
haps, constructe ethereal forms of soclety as 1t exists
among the "noble savages.,” Ortega does none of thls, yet 1t
would be inacourate to say that he is not a politloesl
theorist,

The purpose of this thesis ls to examine the complete
writings of Ortega, bringing together the recurring themes
in his works as they relate to politics and political theory,
and describing them in systematlo form, To this end, the



variations that some of his ideas underwent during the
course of time are ignored, since they are relatively minor
and insignificent to an understanding of Ortegas's main
theory., The next two chaplters wlll describe Ortega's theory
of man-~first as an individual, and then as a member of so-
clety. Chapter IV will examine man's development through
technology and the importance of history as a determining
factor in man'e circumstance, Chapter V will consider the
historical development of the State, and man's relationship
to the State in history. The last chapter will syntheslze
Ortega's thesls that modern man has entered a state of his-
toriec crisis epitomized by the revolt of the masses.

With the exception of the sources used for blographical
material in the first chapter, I have relied entirely on the
Spanish edition of the collected writings of Jose Ortega y
Gasset, the Obras Completas, collected in seven volumes,
Unless otherwise noted, all emphasis in the quoted material
is Ortega's, All translations are the suthor's,

At the basis of Ortega's "politlcal theory" is his be-
1lief that politics and the pollitical structure of a country
are determined by the overall nature of the society. Poli-
ties, although 1t plays a significant part in the individ-
ual's life, remains only a part of man's life, snd is an
effect, not a cause, of the nature of his society., If man
is to understand politics he must understand the society
with which he is dealing, and he must examine it in the

light of historical reason as only a moment in the panorama



of history; a continuocusly changing flux that will not be
exactly the same in ‘the next moment,

But in order to understand the collectivity of individe
uals known as "soclety," it is first necessary to understand
the individual who is the basic unit of this society. Unlike
the inanimate and animate things man encounters in this
world, men is not a static being., Hie life is not given to
him ready~made; he must contlnually define himself to hime
self; he must make declsions concerning who he is and what
he is, and what he 1g going to be at the next moment., If
one understands this state of flux that is the individual, 1t
is absurd to maintain that the aggregate of individuals can
remain in a static state,

Man, in Ortega's philosophical system, is endowed with
both destination and free will., He has at any given moment
the cholce of what he will do wlth his 1ife, but he cannot
act lndependently of his circumstance. For example, a man
born into one of the Stone Age tribes in the wilds of
Australla cannot, without further ado, become a professor of
Philosophy at Harvaerd or a member of Parliament with the
Labour Party. He ie limited in his choice of future by what
he 1s in the present and by what he was in the past,

In the same fashlon, the primitive politicsl associa-
tion that characterlzes the Stone Age tribe cannot, without
further ado, become a parliamentary demoeracy, Both man and

his social institutions evolve, but it is not man who evolves
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because his institutions do. On the contrary, man's intrine
sic characteristics require him to change, dragging his
institutions behind him as it were. Hence it is with man

that we must begin our investigations,



CHAPTER II
MAN AND CIRCUMSTIANCE

Tne fundamental concept in Ortega's philosopay is the
idea of circumstance as a condition of human life, Strictly
speaking, man has never done anything at all in the world
that was not circumstantial, because man cannot separate
himself from his circumstance.

To say that we live is to say that we find
ourselves in sn atmosphere of determined possi-
bilities., This atmosphere we generally call our
“eircumstance™, All life means finding oneself
in "eircumstances," or the world, For this is
the originel meaning of the idea "the world".

The world is the repertoire of our vital possl-

bilitles, It 18 not, then, something apart from

and fareigq to our life, but it is its actual

periphery,

Bach man is half what he 1ls and half the circumstance
in which he lives, In Ortega's words, "I am myself plus my
clroumstances, . . "2 As Ortega understands the word, the
ciroumstance 1s not merely our immediste environmemt, the
things we can see, touch, and hear, but all that surrounds

us .

1 ’

Jose Ortega y Gasset Qbra? Gggn;gtgs de José
OrEQgg z GQ&E@E. Vol. IV (Ma;i é-f s Pe 1 .

°Ivid., Vol. I, 322.

11



What are circumstances? Are they only
these hundred people, these fifty minutes, this
jmmedlate question? ZEvery clrcumsiance 1s en-
cased in a more auple one, Wiy think that I an
only surrounded by ten meters of space? Uhat
about those beyond these ten meters? that a
serious oversight, what wretched stuplidity it is
to take into account but a few clrcumnstapces
when in reality everything surrounds us?

Nor should circumstance be understood in only a guoe
graphical way, a physical way, or even in a merely organic
way. The 1mpereegtibla world, the so-called "inner world,"
or soul, 1s external to the ego, hence it also forms o pari
of man's circumstance., FPurther, mon's past history, heri-
tage, and language, as well as his perspective, must also
be considered an integral part of his oclrocumstance,

In Meditaciones del Quijots Ortega refers to circum-
stance as:

» » o the mute things which are 211 around us,

Very close, very close to us they 1lift thelr

tacit features with 2 gesture of humility and

eagerness, as if necessitous that we accept

thelr offering, and at the same time were

ashamed of the apparent simplicity of their

&1 £,

Thus we see that the clroumstance i1s volceless and mesning-
less; yet there 1s no question, either, of its just belng in
the world passively, since 1t 1s both an "offering" and a

"o £4" to menkind,

3Iptd., pp. 563-564.
“1wa., p. 319,
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The circumstance nearest to man, the one with which he
must exiet in his surroundings, is the body and soul that
have fallen to him by chance, Both the body and the soul
are "things" and are externsl to 1ife. VWhat is human in
man is neithsr.hla body nor hie soul; it is his life.

This "I" which is yourself, my friend,
does not consist in your body, but nelther does
it consist in your soul, conscience, or charace
ter, TYou have found yourself with a body, with
a soul, with determined characteristics, Just as
you found yourself with a fortune left ﬁy your
parents, with the country in which you were bornm,
and the human soclety in which you move, Just
ag you are not your liver, whether healthy or
sick, neither are you your memory, good or defi-
clent, nor your will, strong or lax& nor your
intelligence, large or smell, The "I" which is
you has found itself with these corporeal or
physiecal upon finding itself living, "You"
is what must 1live these, . these, and
perhaps you will spend your life protesting the
soul wlth which you have been gifted--of your
lack of will power, for examplew-=-, jJust as you
protest of your upset stomach or the cold weather
you find in your native land, The soul, then,

oo B 0T e L g 0 o e

The body is more than man's habitat, 1t is 2lso his
prison, Ortega notes the essential truth in the Pythagorean
pley on the words soma (body) end sema (tomb), saying that

I1ife is, indeed, goma-gema,

The body in which I live infused, reclused,
inexorably makes me a spatlal person., It puts
me in a place and excludes me from all other
places, It does not permit me to be ubiquitous,
At every moment it fixes me like 2 nail ig one
spot, and exlles me from everything else,

m, Vol, 1V, P 339, 5W!p Vol, nx; Pe 125,
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Since I am nalled by my body to a particulsr space, 1t
follows that the things with which I come into contact in
the world will be seen from thls particular space., The
world thus becomes, automaticslly, a perspective, Strictly
speaking, no two individuals see exsctly the same thing.
Eech individual's perspective is a different point of view
directed at the universe, FPurther, the individusl's per-
gspective is governed by three laws relating to the structure
of his environment or circumstance, VWe live in = three=-
dimensional world, and svery corporesal body has two faces,
Only one of these faces is ever present to us st one tine,
For example, 1f we examine an orange we will, at first
glance, see only half of it: the half that is facing us. To
be sure, we can turm it around and look at the other half
and, by remembering the first half, get s concept of the
totality "orange". But the sddition of the remembered half
to the half that now faces ue does not enable us to see all
the sides of the orange =2t once, Thus Ortega's first law
eaﬁaarning the structure of environament is:

e o« o the vital world is composed of a few

things that are present at the moment and count-

lesz things that are latent, hidden at the

moment, that are not in sight, but we know, or

belleve we know--in this case 1t makes no dif-

ference which~~that we cqQuld see them, that we
could have them present,

T1pid., p. 119,
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) The second law of structure, which is self-evident
enough not to require detalled elucidetion, is that the
things we see in the world are never seen by themselves, 1850-
lated from all other phenomena, but rather, we see them in
their context, agalnst a background of the other things in
the world, The individual's perspective, then, has three
planes or distances in it: a8 foreground the thing that is
seen, 88 middle distence and background against which it is
seen, and beyond that the latent world of remembered things.
We may now define perspective as ". . . the order and form
that reality takes for him who contemplates 14,18
A further element of perspective is the value.each in-
dividual places on the obsaét seen, The object "dog" will
not look the same to an individuesl vho ﬁrafers cats as 1t
will to a dog lover,

The proof that things are no more than values
is obvious: take anything and apply to it dif-
ferent things instead of a single one. Compare
what the earth is for s farmer and for an astrone-
omer: the farmer 1s satisfled with stepping on
the reddish skin of the planet and scratching it
with the plow; his earth is a road, some furrows,
and a grain field., The astronomer needs to
determine exactly thawflace that the globe ocoue
ples at each instant wlthin the vast supposition
of sidereal sgaee; from the point of view of
exactness he 1s obliged to convert it into a
mathematical abstiractlion, into a case of univer-
sal gravitation, The example could be continued
indefini tely. ‘

There does not exist, therefore, that sup-
posed immurable and unique reality . . . thgre are as
many realities as there are points of view.~

8imd., Vol. ITI, p, 236,  %Ibid., Vol. I, p. 475.
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If 1t were possible to set everyone's fragmentary vision side-
by~side, men would have a complete panorama of absolute énd
universally valid truth.

A reality which would remain constent, even when seen
from different points in space, s an absurdity. A forest
seen from its southern edge in springtime will not look like
the same forest if seen from its northern edge in the mlddle
of winter; nor will it look gxectly the same to another ob-
server occupylng the seme point as the original observer.
Had the universe presented an identical appearsnce to an
Athenian of the fifth century and to a New Yorker of the
twentleth century, we would not believe that the unlverse
has an objective reality. On the contrary, this would in-
dleete that there 1s no question of eny objective reality at
all, but rather the universe would seem a mere image which
happened to oceur in the minds of the two persons concerned.
Thus the divergence between the worlds seen from different
perspectives is not a contradiction, but a complement,
"Reallty, precisely because it 1s reality and exlets outside
of our individual minds, can only reach our individual minds
by multiplying itself into a thousand faces or surfaces," 10

Reslity, then, is not subjective In a unlversal sense,
Reslity exists as an objective entlty; 1t is particular
reality thet is necessarily subjective. If T did not exist,

101p1d,, Vol. II, p. 19.
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reality (l.e., reality as seen Lrom my unlgue perspective,
oy reality) would also be non-existent. I I am not pre-
gent to look at our forest the reality of that forest frop
my, perspective, ﬁhe;rereﬁt ag I would see &%, aeéa not exist,
Tet the objectlve fact remains that the forest does exist
independent of my ocognizance.

There 1g a whole portion of reallty that is revealed to
us without any effort on our part, Ortegs calls this the
"patent world" or the world of mere impressions., These im-
pressions are the sights and sounds that strike our sgenses
wilithout our actually seeing them or hearing them--that is,
without our being congnizant of them., An exemple of this
patent world would be the roar of a weterfall that is not
really "heard" by the people who live close to it., Another
would be the blur of color that strikes our eyes as we drive
rapidly down a country road: slnce our eyes are focussed on
the road ahead, we are only dimly aware of the b&uﬁ of scenery.
The patent world is not raally seen, As man contemplates
reality (as opposed to the patent world) he must also inter-
-pret it, since a purely passive way of seelng would not give
him a world bubt only a chaos of bright dots, Thus the active
observing~-the only real seeing--is interpretation: deter-
mnining size, shape, and spatial distance,

It £91lows, then, that although there are ar many reale
ities as there are points of view, all realiiies cannot be

sald to have equal value on an objective scale, The
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individual's reality has value for him as an individual: the
farmer's conception of the earth suffices for hie purposes.
But 1% must not be supposed that it 1s as objJectively valu«-
able ag the astronomer's., Consider the Hindu tale of the
blind men and the elephant: each of these men had a concept
of reality as seen from his unique perspective and, as such,
each concept was valid for each individusl. Yet the concept
of an individual who could, through the use of his intellect,
conceive the totality "elephant” would obviously be a truer
concept, True reality, then, can only be conceived by a few
nen,

To perceive a reallty 1t 1e first necessary

to convert oneself into =2 competent organ so that

the reality can penetrate., The authentic physl-

ognomy of things is only come upon from s certain

point of view, and vwhoever 1s incapable of reaching

it should not pretend to supplant reality with his

turvid vision, The most substantlal realities are

only scrutinized by & few men. If thls lrritates

you, hang these priviledged beings in the publie

plaza; but don't say that your reality is the true

one and that we are all equal. Hang them honestly,

with a prior declaration that you ar? strangling

them for being better than you are.!
In short, the act of interpretation that is, by definition,
involved in the act of seeing, eliminates any claim that one
men's opinion is as good as another's: that the idiot and the
genius both hold equally valid concepts of reallity.

Circumstance is an inseparable ccadition of human 1life,

and each man's circumstance and perspective is unique.

"1pid., Vol. VI, pp. 133-134,
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Suddenly and without Imowing how or why, man finds hiumseld
in the world and comes face to face with a set of elrcum-
stences, HMan's 1life, the human aspect of man, is not a
thing: it 1s not even a state of being. It is, rather, a
becoming to be, a2 task in which men is constently bringing
into existence something that did not exist before: himself.

Our life, then, is glven %o us--we have not
given 1t to ourselves-~but 1t i not given to use
ready-made, It 1s not 2 thing whoge being is
fixed once and forever, but a task, something
which has to be created--in short, a drama. Thus
it 1gs that man must very speedily create ideas
about hisg ciroumstances, mugt be able to inter
pret them, in order to be able to decide on all
the other things that he has to do, Hence the
first response which man makes, whether he wants
to or not, on becoming aware that he is living,
that 4s to say, submerged in clrcumstance, is to
believe sometbing sbout 1t.12

Man meets with illness, hunger, sorrow, thunderboltis,
fire, torrential rains, and drought-~the myriad enigmas that
comprise the objective world,

| Paced with things as they are, as he finds
them in his cirocumstance, men does not know what
to do because he does not know on what he can
defand in regard to them, or, as 1%t is usually
sald, he doesn't know what they are, ILife is,
for the time being, radical insecurity, the
feeling of beilng shipwrecked in 2 myateri%ua,
gstrange, and frequently hostile element.!

Thus life is, at first, essentlally insecure, and because
of this insecurity msn finds it necessary to think, to define

himself and hie circumstances,

12 pid,, Vol. V, pp. 123-124,
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In order to be whal he is, man needs first to find out
vhal he 1s, The essentlal difference between z man and, say,
a rock, is not thet men has understanding or intelllgence
while the rock lacks 1t,

We can imagine = very intelligent rock, wut

88 the immer being of the rock is given it already

made, once and for all, =and it is required to make

no decision on the subject, it has no need, in

order to gg on belng a rock, to pose ?g iteelf

each moment the problem of self . . ,
Unlike the rock, men's being does not fully coincide with
natura’ﬁ; Men is at once natural and extranatural, a kind
of "ontologlecal centaur,” half immersed in nature, half tran-
scending 1t. Thus we are faced with the fact that an entity
in the universe, man, has no other way of existing than by
being in another entity, nature or the world; yet the two are
not wholly congruent, This relationship might take on one
of three possible aspects: Nature might offer man nothing
but facilities or, conversely, it might offer him nothing but
difficulties, If the first were the case, man's belng would
coincide with nature's, as does the stone's., Man would have
no perspective, indeed, no existence, If the second were
the case, it would be impossible for man to zurvive in the
world and he would long since have Jolned the dode and dino-
gsaurs in extinction. The third possibility 1s the ciroumstance
in which man actually finds himself,

Men, kaving to be in the world, finds that

it surroundy him like an intricate wedb woven
both of facllitles and difficulties. There are

”}MH P 22,
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few things in it which potentially aren't both.
The earth supports him with its solldness, and
enables him to lie down when he 18 tired or run
vhen he must flee., One who is shipwrecked, or
one who falls from a roof, will take notice of
the z&r% earth, a thing grown humble from
habit,.!

Since man finds facilitles on earith, his exlstence ls pos=-
sible, However, since he also finds difficulties, his
existence is continually challenged.

Hence man'e exlstence, his being in the world,
is no passive being; 1t 1s an unending struggle
against the diffioulties that oppose his accommo-
dation 4in 1%, The rock is given its exlstence
resdy made, Lt does not have to fight to be what
4%t ist a rock in the landscape, But for man, to
exist 1s to have to fight incessantly with every
diffioulty that his environment offers him; thus
he must make his own existence at every single
moment, ¥%e might say, then, that man 1ls given the
abstract possibility of exieting, but he is not
given the reality. This he must conquer, minute

after minute: man must earn his l%fe. not only
economically but metaphysically,!

Man has no choice but to be continually doing something, coOne
tinually defining his circumstance., Having fallen into his
environment man must make the effort to maslntain himself in
1t, he must at every moment be declding what he is going to
do, what he is going to be, Yet man is not a mere slave to
his environment, Since his belng does not fully coinclde
with neture, he 1g able to withdraw from nature into himself
and contemplate hig existence, This--the possibility of

meditation--is man's essential attritute. If we examine

S1pid., p. 337. 61p1d., pe 337.
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other members of the animal kingdom, like our cousins the
monkeys, we find that they are always on the alert, perpet-
ually uneasy as they listen end look for all signals that
might spell danger from their environment. They live, as it
were, in perpetuasl fear of the world., At the same time they
have a perpetual hunger for the things of the world, Both
of these~-~fear and hunger--discharge themselves wlthout any
possible restraint or inhibition.

Like the monkey, man lives, to a greater or to a lesser
degree, in a struggle with his environment, The essential
difference ie that man can, from time to time, suspend his
direct concern for his enviromment and detach himself from
it--ignoring his surroundings and turning within himself. It
is when he withdraws into himself that man creates.

Man cannot be defined in terms of the talents or skills
he possesses, because the skills he possesses at any given
time are determined by the type of circumstance in which he
finds himself. The Stone Age savage had a talent for chiselw
ing stone hatchets that the twentieth century American lacks,
Nor can man be described in terms of a propemsity to reason.
Yen's destiny is primarily actlon; he does not live to think,
but rather the other wey around. The stone does not run the
risk of being de-stoned, man lives in a perpetual danger of
being dehumanized: he can never be sure that his reason will
be right, Thus Plato was correct in defining man precisely

by his ignorance, Ignorance is man's privilege, and is a
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privilege denied to both God and beast--God because he
possesses all knowledge, and the beast because hs needs none,
Man does not reason because, through the workings of chance,
he finds himself left with a 1little blt of spare time in
whiech to indulge himself, Finding himself both within and
wlthout nature there is no other cholce for man: he must,
whether he wants to or not, try to comprehend the things
about him, He must define his clrcumstance,

Since man cammot escape his circumstance, the two being
inseparable, man must, consciously or unconscliously, take
account of his clroumstance in all that he does.

We should find for our circumstance, such as

it is, precisely in its limlitation, its peculiarity,

1ts appropriate place in the immense perspective

of the world. We must not stop in perpetuazl

ecstesy befors hierarchie values, but must conquer

for our own individual 1ife its right place among

them, In sum: the reabsorption of eclroumstance is

the concrete destiny of man,!

If the world is, as we have noted, the repertoire of our vital
possibilities, it follows that it must be reduced to the
concrete in order to be realized in the individual. Thus

this reabsorption is accomplished through the humanization,
the particularization of clrcumstance by its incorporation

in the individual man, who absorbs it by coming to know it.
Thus, "Man reaches the maximum of his capacity when he
acquires complete consciousness of his circumstances. Through

them he communicates with the universe," !

’7mg¢* vﬂln Ig Pe 322u 18%'! Be 319'
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Oircumstance in man is not a concrete, never~changing
reality, but rather a continuously changing flux, Iife,
whether of & person or the universe, is not a definite sit-
uation: 1t consists of an incalculable series of circum-
stances.

The definitive, the finlshed, the perfect,

does not consist in a determined reality that by

1tself is elevated over the rest and annuls them,

Rather, all cirocumstance and all reality contains

the possibllity of perfection, and this margin of

perfectionabllity of circumstm ce is what the

good vi?gl artificer calls ideal, and strives to

attaln,

Ortega has sald that life always presents itself as an
effort. However, this effort can present iteelf as one of
two possible kinds., The first of these is compulsory, an
exertlon in which we are urged on and worn out by a necessity
imposed on us, The other type of effort is ithe one made for
the sheer dellight of doing 1t., The first of these is whatl
has come to be called work, the other becomes most manifest
in sport. Of the two types of effort, sport is the more
sublime; 1t is the basis of all invention., Ortega rejects the
utilitarian concept of inventlon., Life 1s more than a res-
ponse to and satlsfaction of imperative needs. It is not a
movement enforced by an exigency, but rather, free ocourence,
Invention happens in the world capriclously rather than
through any fundamental blological need. Darwin to the con-

trary notwithstanding, the eye did not come into being because

191p4d., Vol. IV, pp. 493-494,
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sight is necessary or convenient in the struggle for existe
ence, The eye appears, capriciously as 1t were, and the
species in which eyes appear change the environment by
creating its visible aspect, HMan, during his iifetime, per-
forms myriad useless actions through sheer exuberant actlon,
From these he selects a few and converts them to useful
habits,

We thus feel induced to invert the invet-

erate hierarchy, and consider sportive sctivity

as the primary and creative activity, the most

exalted, serious, and important in life, and the

laboring activity as a derivative of the first,

as 1ts decantation and precipitate,20

Sportive activity, then, is the truly creative activity
of man, It is not utility, or work, that creates, UtLlity
appears after someone has had an idea for the sheer enjoy-
ment of having the idea, and finds a use for it. Iu order
for man to become aware that knowledge brings dominion over
things it was first necessary for knowledge o exist; after
1t has been brought into being, man discovers that it ylelds
utility.

Thus we can distribute orgenic phenomenge-

enimal snd humsn--inte two great classes of

activity: one activity is original, creatlve,

vital par excellence-~-that is, spontaneous and

disinterested: the other takes over and mechan-

izes the first, and is of a utiliterisn

character, Utility does not create, it does

not invent; it simply employs and ﬁtabilizes
what has been created wlthout 1t,2

®01v34., Vol. II, p. 609, 211bid., p. 610,
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Life resides in the sportive activiiy. Work is rela-
tively mechanical. The eye comes into being capriciouely,
but 1t sees in accordance wlth optical laws, ilowever, the
distingulshing factor is that one cannol make an eye with
optical laws, Agaln, the utilitarian aspect follows the
sportive. This is not to say that utllity does not insplire
sportive action; it is merely to point out that in every
vital process the first lmpulse ls glven by en enargy of free
and exuberant ah&xaa%erg The symptom of a thriving 1life is
an abundance of possibilities, Utilitarlenism, in that it
is an attitude of confining oneself to the strictly neces-
sary, is like a sick or dying man who begrudges every
expenditure of weakness.

: In the history of all 1living beilngs we

always find that life is at first prodigal in-

vention of possibilities, and that then a

selection among these poss1biiit§§s becomes fixed

and solidified in useful habits.

Given the premise that each man's circumstance 1s unlque,
1t follows that, in the final anslysis, he 1s the only one
that knows his circumstance, the only one who can live his
own life,

Human 1ife is 2 strange reality concerning

whioch the first thing to be said is that 1t 1s

the basic reality, in the sense that to it we

must refer all others, since all others, effec-

tive erwgresumptigg, nust in one way or ancther
appear within it,

2%114d., p. 610 #31pid., Vol. IV, p. 13
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Human 1ife 1s the basle, radieal reallty in that 1t is the
primary and primordiel reallty in which all others must
appear Lf they are to be realitles to us., This is only te
gay that they have thelr root in 1it, and must not be under-
stood &8 meaning that huuan 1ife 1s the only reallity, or
even the most laportant reality, or the most sublive, The
individusl's 1ife is his basic reality, then, in that all of
the things he sees from hils clrcumstance and perspective,
have thelr meaning in their relation to him. What we call
"other people's lives" ave, in the final anslysis, only a pro-
jection of our own in the seme sense that our perspective of
the forest must be uniquely our own. To continue being, man
must always be doing something; yet this condition 1s not
imposed on man or predetermined for him, This is something
that man must decide for himself, Wobody can be responsible
for another man in that the individual must make his own
decisions. Nobody can take his place in declding what he is
going to be or what he is going to do, Even when man submits
to the will of enother man, he has perforce made the decislon
to do 1% himself., Man even has a cholce concerning the ulti~
mate end of all men, des'h., e can choose the pattera of
his own death; the death of & coward or the death of a hero,
But he must maeke the vhoiee hlaselfs: 1ife is essentlal
alone-neas,

Thus man creates hlsg life from moment to moment., At any
glven instant he 1s faced with a limlted number of possi-
bilities. Having chosen one ¢of them, he is agaln confronted
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with a limited number of poesibilities, Many of these deci-
sions ares, of course, minor ones concerning whether to cross
the street here or at the corner, what kind of cerezl one
will have for breskfast, etc, However, man must also make
the major declisions; he must plan an over-all program of life
which will conditlon his response to most of the smaller
decislons. "But man must not only make himself: the weight-
iest thing he must do is to determine what he is going to beQ
He is gauga sul to the second power," 24

It might be argued that man does not have to make cone
‘tinual decisions, that he caen elect to leave the world
through sulcide rather than submit to this centinuous process.
fut 1f he does taia,‘he‘ia.making & Geclision; after the de~
clision hag been made and carried out he ie no longer
1iving--no longer in a state of becoming tc be., Hence
Ortega's assertion that iiving means to bte forced to decide
congtantly among several 1imited possibilities remalns valid.
ian 48 a crestor like God inasmuch as he is a being creature
"Whence, literally, what I am bold to affirm: thzt man makes
himeelf in the light of clrcumstence, that he is s God as
ococasion offers, an occasional God,"25

The impiiéatian of this doctrine is far-reaching, as
w1ll be noted later on., Man, faced with his circumstance,
is forced, by his besic insecurity, to think, to define this

QQM" Pe 33 emut Pe 36
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circumstance he iluds, to imagine himself and what he 1s
going to be.

It 1e too often forgotten that men le impos=-

sible without imegination, without the capacity

to invent for himself = conception of 1life, to

"fdeate” the character he is going to be., HMan is

the novelist of g&maalf, whether he 1s origlnal

or a plaglarist,

However, man is to a certain extent limited in what he
can make of himself, The solutions he will select will de-
pend on the type of problems he encounters, since his
circumstance will vary according to the degree of technical
ability he finds about him at birth, Thanks to man's power
of memory and his abllity to transmit information, man accuw
mulatcs his past, Individual man is not made to go through
the entire process of defining his situation to himself from
seratch, He always begins his 1life on a certain level of
acoumulated past, and 1t is this accumulation that enables
him to find other problems to solve, other things to think
about, since it enables him more and more to withdraw into

himself, to create,

261p14., p. 38.



CHAPTER III
MAN AND SOCIETY

Man's circumstance, then, involves all of the things
that surraun& him, However, man's world is composed of more
than the things he finds in it, As soon as man finds himself
1iving he finds himself among men as well as among things.
In his contacts with the things of the world man has noted
that they fall roughly into two classes, animate and inani-
mate, His contacts with these things cannot in any sense of
the term be called soclal, Man sees the rock and notes that
it is very hard., He learns thet it is not as hard as steel
and that he can bresk the stone into pleces by hitting 1t
with e hammer. But the stone is not aware of man's action,
and its behavior while man is breaking 1t up 1s reduced to
splitting, to disintegrating, becesuse that is 1ts inexorable
mechanical reaction, It has no capacity for action, so our
action upon it evokes no corresponding reactlon: the stone
neither hits back nor whimpers, Hence in man's relation with
inanimate things his action has only one direction,

In man's dealings with animals the relationshlp changes
somewhat. Man's esction toward the animal is conditioned by
the conviction that the animal is aware of his exlstence,
Man in the presence of a tiger conducts himself differently

30
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from man in the presence of a squirrel, Hence man's rela-

tion with animate objects is not unilateral, Instead, man's
action regarding the animal reckons with the probably reacw
tion on the animal's pert, Man sees the mule and, in antice
ipation of his kick, keeps a respectful distance, Man and
enimal coexist, but this relation still cannot be called

"social,"

After all, it is only to a small number of
ny acts that the animal responds, and at that
with only a small repertoire of acts of 1ts owm,
Further, I can establish a scale that will
register the extent of the repertoire for e=ch
specles, This scale will therefore also tabu~
late the amount of coexistence that I can enjoy
with the animal, It would make manifest the
point t?at even at best, this coexistence is
slight,

Thus we see that it is only among men that a social
relationship can exist, As a presence, the only thing that
man knows of the "other" man is that he has a body that dis-

plays a certain form, that moves and exhibits a certain
visible and external behavior.

But the surprising, strange, and ulti-
mately mysterious thing ls that, although there
is present to us only a figure and some bodily
movements, we see, in or through this presence,
something that is essentlally invisible, somew
thing that 1s pure intimacy, something that
each of us knows directly only of himself: his
thinking, feeling, desiring, operations that,
by definition, cannot be presence to other men;
that are non-external, that cannot be directly
exteriorized, because they do not occupy space

1José’0rtega y Gasset, Lag Obras G?gglgggs de Jgsé
Ortegs ¥y Gasset, Vol. VII (ME%%& s 1961), pp. 135-136,
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or possess sensible qualities, so thatl, over
against all the axternality of the world, they
are pure intimacy.-
In the other man, then, man senses a self like his own,
‘The other man, too, has his "here," but the other man's here
is not the same as mine, Ye are mutually exclusive in our
"heres" and the perspective in which the world appears to him
is different from mine., However, 1f I should point a finger
at an object and see the other move toward the objlect, plck
it up, and hand 1t to me, I can infer that our mutually ex-
clusive world perspectives nevertheless have a common
element,
And ss this occurs with many things,

although at times he and I make mistakes in

supposing that our perception is common regarde

ing certain objects, and as it oceours not only

with one other man but with many other men,

there arises in me the idea of a world beyond

mine and his, & presumed, inferred wurld common

to avarybady. This is what we call the "objec-

tive world" in cantraet3ta the world of each of

ug in his private 1life,
But 1% 12 not the existence of the objective world which
enables man to coexlst with other men but, on the contrary,
1t 4s man's ability to have a social relationship that makes
it poessible for him to find the areas of agreement, Life
remains, as we have noted, basically sollitude; but from the
ultinmate solitude that iz the essential condltion of human

existence, man constantly emerges with a no less basic

2rpid., p. 138. 3Ipid., p. 151
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longing for companionshlp., The most basic attenpt to escape
from this solitude 1s love, One person loves another to the
degree that he feels the other's being as inseparable from
his own, as though the two beings were one., All human rela-
tiong, insofar as their living is a living wlth, are based
to a greater or lesser degree, on thls feeling., Han, in
geeking companionship and soclety, must be open to other men,

Being open to the other, to ithe others is
a permanent and constitutive state of Man, not

s determined actionin respect to them. The
definlite action--doing something with them, be

that Erevions and inasiive state of opennens.’
This state of opennegs, then, concerns something previous
to any good or bad feeling toward the other. Robbery and
murder imply belng open to the other man neither more nor
lsss than love and sacrifice. It is this state of openness
that makes tha‘abﬁecﬁive wbrlé possible between men; it is the
baslie starting point for all soclsl relatlons, good or bad,
The original sin of liberalism was the doctrine of
ire, in assuning that soclety is & beautiful thing

that marches preltlly slong with the precislon of a Swlss

watch, "There will be no healthy public body in the world
until 1t 4 seen that soclety, far from belng a heautiful
thing, is a terribdle th&ﬂg."s Yet terrible though it is,

soclety is also the inexorable condition of men; it is the

“rv1d., p. 150. 5Ibid., Vol. VI, p. 72.
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inexorable condition of man; it is the social, a5 opposed to
the physleal, world in which man moves. It is not enough o
say that men is a soeial snimal: mon 1s alec an asntisocial
animal,

Tor I have learned from experience that

man is capable of everything--certainly of the

ogregious and perfect, but also and no less of

the most depraved conduct, I have known the

kind, generous, and intellipgent man, but, be-

side him, I have also known the thief-~thief

of objects and thiefl of idesas-~, the asssesin, 6

the invidious, the nefarious, snd the imbecile.

Hence, "soclety” is actually a misnomer, since the term
implies sociability, » state which mankind approaches only
agymptotlenlly, Yen do coexist, this we czll soclety; but
this coexistence 1s never effectively soclety., It is, rather,
a striving to become soclety. For can 1t be caid that sow-
clety 1s 2 trilunph over men's antisocelnl nature becsuss, in
the final analysis, no such triumph hag occurred. The only
thing that can be sald about the battle between man's soclal
Instinets and his sntisoclal instincts is that 1% 1o still
going on,

The reelity "socliety” slgnifies, in 1ts very

root, both 1ts positive and 1ts negative meanings,

or, as I say for the first time in theses lectures,

avery soclety at the same time, to a greater or

lenser degree, dissoclety--which 48 & coexistence

of friends and of enemies,

Soclety corresponds in the collective life to the funce

tion filled by work in the individual 1life: it is never

6&@-’* Vol. VII, p. 182, 7%-: pp. 182-183,
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creative, but simply takes created thinge and organlzes them
and administers them, Thus soclety might be referred to as
the petrification of personality.

The human world occuples the first distance or fore-
ground in the individual's perspective. Contrary to the
menner in which we have had to present man's awareness of
gsoclety for the sake of clarity, the individual is the last
to appear, Man sees the other man external to himself before
be becomes aware of his own form, and he sees 8ll the rest of
the world, including his own life and himself, through
others, through Them,

And since &hey never cease to act all about

ne, manipulating things and above all talking

about them, that is, operating on them, I project

upon the radical reality of my life what I see

them do and hear them say--whereupon my radical

reality, which is so much mine and mine alone,

becomes concealed from my own eyes by a crust

made up of what I have recelved from other men,

from their doings and thelr sayings, and I habite

uate myself to living normally in a presumed or

probable world created by them, which I ordin-

arily accept as authentic withmgt further question

and consider as reality itself,

Society 1s not an unquaiiiied good, At the same time
that 1t is necessary for menkind, 1t can keep him from real-
izing his fullest potentlality by hampering him in his
knowledge of his individusl circumstance. "In solitude man
is his truth; in society he tends to be his mere convention-

ality or falsification. In the suthentic reality of human life

81p1d., p. 178,
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1s included the duty of frequent retiring to the solltary
depths of omeself,"? There are, then, men who live nothing
nore than the pseudo-life of convention without ever stovping
to examine themselves or the convictions that they hold,

Such men sre incapable of reabsorbing thelr circumstiance,
of reaeh&hg-tﬁe maximunm of thelr emnacity by acquiring come
nlete conselousness of thelr unique individual clircumstances,
There are other men who carry this qnest to its loglcoanl exe
treme and are energetically true to thelr genuine selves as
constantly as is humenly possible, The rest of mankind falls
in varying degrees between these two extremes., But glven the
radical solltude of 1ife, such a wlthdrawal into self is im-
perative 1if man is to be more than a mindless robot parroting
inherited phrases,
What 1t comes down to, %then, is man's need

for a periodleal going over and olarifying the

accounts of the enterprise that 1s his life,

and for which only he is responsible, retiring

from the perspective from which we see and live

thinge as members of soclety, to the perspec-

zggftﬁga?ggah they appear vwhen we retire to our

Thie periodic withdrawal is not necessary only for the
individual to come to a complete consclousness of his clrcume
gtances; 1t 418 at the same time easential to the furthering
of mankind,

Without = strategic retreat into oneself,
without alert thought, human life 12 impossible.

Lbid., p. 144, 1O1b14.
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Remember all that man owes to certain great

withdrawals into self! It is not an accident

all of the great founders of religions pre-

ceded their apostolates by famous retreats,

Buddha withdraws to the forest; Mohammed re-

tires to his tent, and even there he wlth-

draws from his tent by wrapping his head in

his cloakj above all, Jesus goes spart into

the desert for forty days,1!

So far we have considered socliety from the standpoint
of an interaction between individuals, There is, however,
another side to soclety. Suppose an individual desires to
cross the street in the middle of the block instead of at
the corner. As he procedes to put this desire into action,
he finds that the traffic policeman stops him and tells him
he can only coross the street at the corners, and there only
when the traffic light assureshim it is all right to do so.
Granted, this is an interaction between two individuals, the
pedestrian and the policeman. But who has given the command
not to cross the street in the middle of the block? If it
were only the policeman, we might well question why he
elected to detain the individual, If we follow this action
up the chain of command we find it 1s not the superintendent
who commands this action, nor is it the chief of police, nor
even the chief of state. The forbidding action comes from the
State. The State is not an individual, Louls XIV to the cone
trary notwithstanding. The "who" that did the forbidding

is . . . nobody in particular,

Mind., ». 92.
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Let us suppose that the individual, while pondering the
impersonality of tha‘state, should take it into his head to
walk through the city streets in a sult of armor, complete
with sword and lénaa, There is certainly no law against
thig, yet the chances are that this individual will spend
the next few hours answering questions at police headquarters
or, perhaps, undergoing observation in the psycho ward of
the local hospital. On the other hand, 1f he were to wear
this same outfit in the streets during a carnival, he might
be awarded a prize., The reason for this discrepancy is quite
simplet it 18 one of our usages that 1t is not customary to
wear medieval dress in the course of everyday life, whille the
wearing of costumes during a carnival or festivael is a custoe
mary usage. .
And this leads us to the reflection that an
enormous portion of our lives is composed of
things that we do neither through wanting to, nex
inspiration, nor on our own account, but simply
because people do them; and, like the State,
gggglghﬁgrg;duggén§gb§u§§¥1gctians that proceed
Thus we see snother dimension of "soclety" that goes
further than the actions between individuals., It is the vague
"sollective concept" that comprises what might be cslled the
"Spirit of the Times." It is not held by individusls in
loto, yet it does have an existence. However, it must not be

assumed that thls collective concept is in any way a

121%»‘. P 198,
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collective soul; 1t does not exlst above and beyond, independ-
ently of the individuals that comprise it.
But this business of the % llective soul, of

the soclal consclence, is arbitrary mysticism,

There is no such collective soul if by soul is

meant--and here it can mean nothing elsé~~some-

gg%%g that is capable of being the responslble

gubject of 1ts acts, something that does what it

does be?%uae what 1t does has a clesr mesnling
for 1t.

The collective soul 1s not a ressonable entity. On the
contrary, it is completely lacking in reason; 11 is arbl-
trary and impersonal., It ie the "They" of the expression
"They say . » " an unseizable, indeterminate subject., Yet
this is not to say that it is not human:

e « o the collectivity is, yes, something

humans but it 1s the human without man, the

humen without spirit, the human without soul,
the human dehumanized. . .

It is, then, a human action; but irrational,
vithout spirit, without soul, in which I act like
the gramophone on which someone puts a record
that 4t does not understand, like th? planet
circling blindly in its orbit, . . .14
Like the physical world, society imposes rules on the individ-
ual., The fact that these are, for the most part, invisible
since they are made up of uses, customs, and rules of habit
does not make them any the less burdensome.

But soclety did not originate in such community of
feeling. Men d4id not form in‘saeieties because they agreed

as to the validity of certaln opinions and values, This basic

13@&-’ De 199, Tam*# PP 192=-200.
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agreement must perforce come after man Joins man to form the
most primitive eoclety for the simple reason that, in order
to agree on any system of values, man must first Join with
other men to form a societly.

Soclety is not originally the community of
sentiments, of likes, of affections: if it were

not essential to man Yo oblain certain products

that can only be obtalned by communal effort,

goclety would not exist and the world would be

inhabited by solitary men vwho, upon passing each

other in the world, would not be aware of thelr

existence, like the tree in the middle of =2

clearing in the forest finds itself isolated and

vwithout suspecting that its 1aayga interweave

with those of ite brother tree.

Saﬁiety; %hen, has as 1ts basis the efforts of individ-
uals to achleve a common goal, As Ortegs notes, the
obtaining of e@rtain products is essential to mang hence man
cannot exist apart from soclety. It 1s his natural condi-
tion., However, man's natural tendenocy toward soclety. and
companionship ig not in itself enough to bring aboutl the
formation of soclely, since there can be no soclety, however
alamentary; without 3ama form or structure.

Society 1s born of the énparier attraction that one or
several individuals exert over the others. It is the super~
ior individuel who can organize the communal effort, indeed,
see the necessity of Joining together in such a communal
effort, The superiority, the excellency of the individual

produces in others the impulse to adhere to the excellent

51914., Vol. I, p. 515.
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individual as a bulwark agseinst the mysterious enigma that
is 1ife in nature and the basic insecurity of all life, The
mennerisms of the superior individual are taken over by the
people who follow him; his usages become the social norm.
From this, the feeling of group solldarity begins to arise,
Glven the original economic basis of soclety, we may now de-
fine 3a§£ety as!

; « +» 2 group of individusls who know them~

aalvas t0 be mutually subject to the validity of

certain opinions and values, Thus, there ig no

goclety without the effective exlstence of a cer-

taln conception of the world, whﬁgh may be

referred to in case of confliect,

This soclety of agreamant on baslc values is cultura,
the daf&nit&an man gives to his clroumstence, It ie handed
down from generation to generation to form the mores of the
community; it is modified, sometimes gradually and sometimes
suddenly as we shall have occasion to note later; but without
this basic agreement soclety, any soclety, will disintegrate,
There can, of course, be differences of opinion on the super
ficial or intermediate strata of belief, These disagreements
produce beneficlal dissensions because they remain wlthin the
1imit of the basic agreement and hence confirm and consolidate
it, But when the disagreement concerme the ultimate convice
tione of the soclety, 1t has ceased to be a soclety to the
extent that the disgagreement has split 1t, Instead of a

single soclety, it becomes two or more socletles, that is,

611m4., Vol. IV, p. 297.
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two or more groups of persons who know themselves to be
mutuelly subject to the validity of thelr basic values. But
two socletlies within the same space formerly occupled by one
society is sn impossitility, and oune of them will be anni-
hilated,.

It 18 this inherited soclety, rather than a2 brand new
beginning, that 1s man'’s actual condition when he falls into
thls world: he 1s born among men,

And those men, that soclety in which we

have fallen through living, already has an ine

terpretation of 1ife, & repertoire of idess

about the universe, convictions in force, Thus

what we call the "thought of our time" enters

to form part of our alraums%an?%, envelops us,

penetrates usg, and carrles us,

From the very moment of birth, at home, in school, thraugh
reading and through soclal intercourse, we absorb these
ideas~-almost before we become aware of the problems for
which they are, or pretend to be, solutions, "The very lanw
guage in which we will have to think our own thoughts 1s in
1tself =2n alien way of thinking, a collective philosophy, an
elementary interpretation of the 1life which so closely im~
prisons us, 18

In this manner man abgorbs the basic values of hle so-
ciety and is thus enabled to live within the soclety. The
"thought of the times" has a peculiar characteristic that is

not found in the world of individual beliefs: it ig valid

1?11}1&‘;., Yol. V, p. 25. 18%0
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for itself regardless of (end sometimes in splte of) the in-
diviaualis acceptance of it., Aun individual's conviction, no
matter how firm 1% may Dbe, has validity only for the individe
ual, But the concepis, the ideas, of his time are held by
an anonymous subject who 1s no one ln pariicular: soclety.

And those concepis have valldiity even though

I may not accept them--that valldity makes itself

felt on me, even though negatively. They are

there, ineluctable, Jjust like that wall is there;

and I must take account of them in my life,

whether I like it or not, just as I have to teke

acecount of that wall that will not let me pass

through 1t and obliges me to seek doellly for

the door or eise to spend my life demolishlng it.

Bat 1t 1s clear that the major influence that the

spirit of the itimes, the world in force exerts in

each 1ife, is not exerted by the simple fmet of

being there . . . but becamuse; in realliy, the

major portion of my world, of my ldeas, arise out

of ga collective repertoire, and coincide with

it. !

Soclety 1 not a congtant thing; it is a concrete living
reality which, like the Individual, is in a state of flux,
of becoming to be. Hence 1it, too, has no fizxed nature, but
only a history. Man cannot exist independently of his past
any more than he can exist independently of nature, The
ideas of his time are what they are partly because of what
they were in the past. Men's heritage, his acoumulation of
past knowledge, forms a vital part of his individual as well
as his collective clrcumstance, But the past is not an iron

mold that predetermines man's 1ife. "Our past, undoubtedly,

Ind., pp. 35-36.
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welghs on us; 1t inelinez us to bhe this rather than that in
the futurs, but it does not chaln us, nor does 1%t drag.ua.”aO

The past wlll not vsrediect what man will be in the
futgre, it Lt helps him Yo define himself to himself in the
present, and points out to him what mistakes he might avoid
in the future, Since it forms 2 vital part of his clroum-
stence, man must understand his nast, must maintain a
continuity with the past, in order to attain full consclous
ness of his circumstance, It is man's accumulated past that
enables him, indeed, to have a circumstance instead of start-
ing over. "Breaking the contimulty wlth the past, wanting to
beglin again, io gglqwgr&ng of man and a2 plaglarism of the
w21l :

orangatan.,

Man's natursl inclination is toward evolution rather
than toward revolution, His study of the past 19 not a vene
eration of the past for the sake of the past; but rather, for
the sake of the present and the future., Bvolution is defined
by Ortega as " ., . . the method of continmuity, . .the only one
that can avold in the course of human events thaet patholo-
gleal aspect that makes of history =z notorious and perennial
battle between parslytics and epilepties,"2?

Just ag there are dangers inherent in the fact that man
can lose himself, can falsify himself in the soclzal aitmos-
phere and never come to grips with the radical solitude that

?01v14., Vol. VII, p. 187. 21md., Vol. IV, p. 138.
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is true human life, an inherited past also has its drawbacks.
Culture is only the interpretation which man gives to his
1life, the series of more or less satisfactory solutions which
he invents in order to handle his problems and the needs of
hisg life, When originally created, they arise in answer to
some specific and genulne need, hence they are genuine solu-
tions, As they are passed down to subseguent generations,
which do not have to create them but, rather, to inherit and
develop them, they tend to solidify, to lose thelr meaning,
Further, they are an invitation to inertia: the inheritor
will be disinclined to ask himself questions about things,
since he has a repertoire of "solutions" that have been
hsnded down to him. Now society is not a state of being but,
like man, 1s a state of becoming,

Culture is labor, production of humen

things: it is to make science, make morals, make

art. When we speak of a major or minor culture

§§m§§“§h§a§§3°§i°§u?i?5§ capacity to produce

’

It follows, then, that if the inheritor of culture
vmeraly accepts 1t passively, does not work at it, soclety,
or culture, will stagnate and eventually disappear. "Inher-
itence ., . . 18 not only a treasure; it is at the seme time
a charge and a bond,"2%

As Pichte has said, "Those who do not learn from the

past are condemned to repeat it." Man cannot, if he hopes

221pid., Vol. I, p. 516, 2%1pid,., Vol IV, p. 28.



to survive, cut himself off from knowledge of his anteced-

ente,

To comprehend anything human, be it per-
sonel or collective, 1t is necessary to tell
its history. This man, this nation does such
e thing and 1s in such a manner becs for-
merly he or it did that other ng and was in
sueh another manner, Iife only takes on o
messure of tggnaparancy in the light of histor-

ical reason.
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CHAPTER IV
TECHNOLOGY AND HISTORY

In order to come to know his antecedents and come to
o complete consclousness of his circumstence man must study
history and learn how human lives have been lived in the
past, He must take the things that have happened to man in
the past and conglder how they epply %o him in the present,
Strictly speaking, however, the only thing that happens to
man is living-~the act of becoming. Everything else ig withe
in his life, and happens to him because, no matter how ade
verse or desperate 1t may be, he desires it, that is,
because he wants to go on living, Viewed in this menner, we
see that 1ife is more than the basic reality; it is the only
necessity., All other necessities are derived from life,
Life~-necessity of necessities--is necesw
sary only in a subjective sense; simply because
man declides autocratically to live, It is the
necessliy created by an act of velition, an act
vhose meaning and origin we shall consider no
further, but shall take as 2 crude fact from
which to start. PFor whatever reason, man hap-
ens to have a keen desire to go on living, to
in the world, in gpite of the fact that he
is the only being thet has the faculty--zo strange,
paradoxieal, and confusing, ontologlcally or
metaphyslecally~-0f being sble to ennihilate hime

self and v?luntariiy renouncing his existence in
the world. -

{ ;
Ortega y Gasset, Jose %gg 0§§@s ggggég%gs de gggé
Ortega y Gasset, vam.'v (Maér s 1901}, pe 321,
&7
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But man does not declide to live because he hag any basio
"instinet to survive." Man does not, Ortega maintains, live
by his instincts, but rather by means of other faculties such
as will and thought. These other faculties control his in-
stinets, 1If the instincet for survivel wae strongest in man,
Ortega argues, there would not be in the history of mankind
the nyriad oxamplaa’af people who preferred death to 1i£é,
fat ﬁhatevar reason, This is not to say that man has no
necessities: he is aware of objects in his 1life, and recog-
nizes some of these as being more "necessary" than others,
But, be it noted, that thelr nacéaaity is | ‘
purely conditional. The rock suspended in the
elr falls necessarily, with a categorical and
unconditional necessilty, But man may declde
aga;nﬁt meeting his need--of food, for exﬂmpla.
as Mahatma Gandhl does from time to time,
Man's desire to live is such that, if nature does not
grant him the means of malntaining his life, he will not re-
sign himself to dle as does the animal, Rather, he comes
forward with a new type of activity, he produces what nesture
has not glven him: he lights 2 fire, bullds a shelter, cul-
tivates food, domesticates animals, But these are not
activities by which we satisfy our basic needs, That is to
say: if we feel 2 "need" to eat, it is the act of eating that
satlefes that necesslty~-not the act of cultivating wheat,
These actione satisfy our needs indirectly, they are a

secondary set of actions.

21pid., p. 321.
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To be sure, 1t 1s to the satisfaction of

these needs and not to something else that this

secondary set of actions is concerned, but--and

this is the crucial point--it supposes a capa-

city which 1s preclsely what is lacking in

animale, It 1s not so much intelligence that is

lacking +» + . a8 1t 18 the possibility of die-

engaging oneself temgorarily from these vital

urgencies and remalning free to engage in actly-

ities which in %namselvea are not satiefactions

of necessities,

We have noted that it 1s when man retires into himaélf
that he creates, that there can be no creation without this
withdrawal, In being able to forget his environment momens
tarily man is able to see beyond his immedliaste needs and in-
vent and carry out this secondary set of actions., The
1mpravemént brought about on nature by man is accomplished
through these secondary actions, which are called technology.
The essence of teéhnalegy is that it adapts the medium to the
individual rather than vice versa,

Technology, then, is used, albeit in secondary action,
to satisfy what may be regarded as "necessities"--things
needed to naintain 11fe. However, technology involves much
more than that, There are many inventions, both of tools and
of procedures, for things that are unnecessary in the sense
that we have been using the term, that are as anclent as any
of the utilitarian inventions.

For example, as old and as widespread as

the act of making flre is the act of getting
drunk, I mean here the use of procedures or

Lbid., pp. 322-323.
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substances that put nman 4n a psychophyslcal

state of delightful exultation or delightful

gtupor, The drug 1s as esrly an lovention as

any. So much so, that it is not clear, for

example, 1f fire was first invented to avold

cold , « « or to get druak, The most primi-

tive peoples have caves in which they light

a2 fire to make them sweat in such 2 manner

that from the smoke and exocessive heat, they

f2ll 4n s trance of quasi-drunkenese, These

are the so-called swesthouses,

Many primitive inventione also have an unclear ar&gin.
Etimologlsts are not sure, for example, whether the most
archaic form of the bow came into being becmuse Lt was necesw
sary for war or hunting, or whether 1t was adapted to these
utilitarian pursulte from the musical bows In short, we are
not sure wvhich of the two is older, All of these non- |
utilitarian inventions indicate that primitive man feels that
2 pleasurable state of mind is necessary to his life Just as
does modern man, Man, then, does not conceive life as mere
being, but as well-being. "There is no doubi: man is the
animal for which only the objectively superfluous is necesw
S8TrYs « « « Technology is the production of the superfluouse-
today as in the paleolithic age."?

Technology presents us with the peradox of wan in its
most confusing perspective. Technleal acts are not, as we
have seen, those through which we sirive to satisfy our
necessities. Nor are they, really, even those through which

we strive to schleve the frankly superfluous. Rather,

41pid., p. 3°7. SIbid., pe 329.



technology invelves those scts through whlch we strive to
achieve zuch satisfaction through the least possible effort.
It 4s the means by which we ehun, entirely or in part, the
efforts which would have ocoupled our time under natural
circumstances. But the enigre comes in vhen we consider what
man does wlth the energy he has saved., Instead of merely
relaxing man invents other superfluities; he devotes himself
to 2 serles of nonessential occupatlons which are not imposed
on him by nature, but are invented by himself, TFrom this we
may infer that to do nothing i3 not in man's nature; man must
have his "something-to-do" (guehacer).

Technology evolves through three stages, whlch Ortega
chooses to call "Technology of Chance," Technology as Orafts-
manship,” and "Technology of the Techniecian," Contrary to
popular- folklore, says Ortega, 1t is not the fact of a single
Inventlon which changes the fece of techunology; what is ime
portant is o fundsmental change in the general charascter of
technology. Individual sdvances have been made only to be
lost and rediescovered ot a lzter date. TFurther, sn invention
can be made that does not take on its technlesl significance
until 2 much later period--for example, both the printing
press and gunpowder were known in Chine for centuries before
they made thelr impression on FZurope, yet they were not sige
nificant untll they were applied in the particular manner

that the Buropeans applied them, There is a great historical
difference between the camnon and the firecracker.
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Technology of chauce is so called because it is striotly
through chanee that the indilvidual respounsible for the in-
vention discovers 1t., This ig the technology of primitive
man, He i¢ not avare of technology zs such, and sees very
1ittle differentiation veiween hls natursl zcts and his techw
nologleal acts. His repertolre of technical acts does not
stand out from hls purely natural acts: the ability to make
fire and the abllity to walk are not seen as two different
kinds of acts, Further, primitlve man does not see himself
as the inventor of his inventions., Through the machinations
of chance, he finds that an object at hand worke well in per-
forming a speclfic task, We might refer to technology of
chance as "aha technology" after the exclamation of surprise
st seelng a startling new relation between things.

The second stage of techmology, the technology as crafis-
manship, 1s the technology of Greece, pre-Imperisl Rome, and
the Middle Ages. In this stage, man does not yet know that
there 18 a technology, but he sees that there are technicians
who perform certain activities not common to all men, There
ig in this period actually less sense of inventlon than there
was in the more primitive period, because of the belief that
man must bow to tradltlion and the correspounding long appren~
ticeships. Thies stage is further seperated from modern
technology ia that it has produced only tools, no machlnes,

The repertolre of technical acts has

grovn enormously. However--it is important to
point out--a crisis and setback, or even the
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sudden disappearence of the principal indus-

trial arts, would not yet be a fagal blow to

material 1life of these societies.

In the stage of technology of the techniclan man becomes
clearly aware that there is a capaclty in him which is dif-
ferent from his natural capaclities, His new insight into
technology puts man in a situation that is new in histoxy.
Prior to this time he haé been consclous of the things he is
unable to do. But now, what he is capsble of inventing is in
principle unlimited,

But man's life is more than just a struggle with nature.
It is also a struggle with his own soul, Hence technology
carries many soclal considerations., The first of these is the
question of what man will do with his increasing spare time,
If he is unable to continue inventing new occupations he 1s
likely to £ind himself with nothing to do--az conditlon which,
as has been noted, is not natural to man.

Purther, man today is frightened by his own omnipotence,
Having the capacity for either good or destruction, and pos-
sessing the means of accomplishing either, man finds himself
inereasingly possessed with a vague feeling of apprehension,

There is, however, another aspect of technology that
needs to be touched on at this point, and that is that, while
technology does, to a certain extent, shape the soclety, it
is the nature of the soclety that sctually determines the
type of technology that the people will have. We have seen

61pad., p. 363.
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that man creates himself in accordance with the type of men
he wants to be. Among the vital projects reslized by man in
the course of history we can count:

e« s o the Hindu bod tvas the athletic man

of the Greek aristocracy of the sixth century;

the good republican of Rome and the Stolc of

of the epoch of the empire; the medleval

ascetic; the of the sixzteenth century:;

. « o the English gentleman of 1850, etc.

It seems self-evident that s nation where the ascetlc is
regarded as man's true being cannot develop the same tech-
nology as one in which the people want to be gentlemen,

The gentleman ideal inverts the terms with-

in human life itself, and proposes that man

should in his forced existence of battle with

his environment, behave as though he moved in

the unreal and pugely imaginative corner of his

games and sports,

In this state of mind man is megnanimous; he will defend hie
causes, but will stand up for the other fellow's rights, He
nows life is hard, serious, and diffiocult; and Just because
he knows this fact, he is anxious to secure control over cir-
cumstences., This, Ortega maintsins, is how the British grew
to be great engineers and great politicians,

We have seen that man, both as an individual and as a
society, 15 in a constant state of flux, ¥What is human in
men's 1ife 1s not his body, nor is it his goul; it ie his
1ife. It is the province of history to examine and explaln

the changes through which man has gone in the past; history

Tm@.u pp. 346-347, 8}33_9_., p. 351,
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proposes to find out how human lives have been lived, Yet
the lives of menkind present whalt seems a serles of separats,
disjointed facts which swarm about in a fortuitous mass,’

, If this were the case, man would have no

other role than to act as a handball court

against which bounce the fortulitous balls of an

extrinsic destiny., History would have no other

mission than to record these bouncings one by

one, History would be pure and absolute empire

icism, The human past would be a baslc dlscon-

tinuity of logsa ocourrences without structure,

form, or law,

However, such 1s not the case, We have noted that the
only thing that happens to-man is the act of living, all else
‘being within this framework, Hence the reality of the faots
with which history deals lies not within the facts themselves,
but 4in the indivisible unity of every life, in the signifi.
cance these facts have in that individual's 1ife,

The proper sphere of history, then, is interpretation,
History must take into account not a raw and isolated hap-
pening as such, but must consider the significance of that
happening in that man's 1life, Ortega uses the example of a
brick falling from a second story window, hitting a passerby
end bresking his neck, If this brick were to fall on a
despairing men who was on his way to the bridge to commit
suicide, the brick would seem an act of salvation, If, how-
ever, 1t should fall on an empire bullding, a young genius,

it becomes a unlversal catastrophe,

gmg_»g Pa 18,
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Further, although the individusl man's perspective is
unique to himself, and slthough each age sees reality from
what we have called the thought of the time, the historian's
task is not impossible, because under the wide variety exhib-
ited by the humen animal, the underlylng structure is
identical,
Without having done more than approach the
matter we find ourselves, then, with these clear
truths: first, all human life begins with cer-
taln basic convictions asbout what the world is
end man's place in it--~he starts with these and
moves within them; second, all life finds it
self in surroundings which include more or less

technical skill or dominsnce over the material
environment.

I have here two permanent functions, two

mitaally infiuentials 1deology and tochniqae, 10

Pgychological factors are historically unimportant,
Ortega uses the example of two men: both happy in temperament,
yet one lives in a pre-technical society and the other in a
technical society, They both enjoy the same temperament,
but thelr lives differ far more than the lives of two other
men who differ in charscter, but are in the same world, "The
basic question of history, then, is this: What changes have
there been in the vital life structure? How, when, and why
does life change?!!

There are two ways of approaching this problem: from
within and from without. The historien can adopt an "impar-

tial observer" attitude, and examine the facts ahjeativaly.

01p1d,, p. 26, M1p1a,, p. 27,
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However, since each age sees reality in a different light,
the reality of an age does not consist in what 1t is for hinm
who sees it from the outside, but what it 1s for him who is
within 1t, It follows, then, that an historian vho ls going
to understand an age must see it from within insofar as
possible.

When Ortega refers to man as a dramas he is not spesking
metaphorioally, Drama is not something that happens in life.
On the contrary, life itself is essentially and solely drama
because everything else that occurs happens to us because we
are living. And living involves, as we have noted earlier,
defining clrcumstence, creating one's life.

This permits us to formulate two fundamental
principles for the construction of history: first,

man is continually making a world, hammering out

a horizon; second, every change in the world, in

the horizon, brings with it a change in the struc-

ture of the vital drama, The psychophysiologlcal

entity which has 1life, the soul and the body of

men, cannot changej neverthele?g, his 1life changes

because his world has changed,

Thus the problem of history is to study the forms or struc-
tures which the world has taken, This gtructure is always
changing; the historian's task is to account for these changes.
Ortega accounts for these changes in his concept of the gen-
eration as the modifying force of history.

It has been noted earlier that man is never born into

the world alone, but that he falls into a particular soclety

121b34., p. 34
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and absorbs what may be called the "spirit of the times,"
Men ordinarily does 1ittle but learn from the time of his
birth until he is about twenty-five years old. His world,
then, is composed of the system of convictions in force at
that time, This system has been developed over the years,
some of its customs and conventions may go back to prehis-
toric times, But it has been given its particular shape by
the men who represent the maturity of that period.

As the young man begins to take his place, %o earn his
way in the world, he finds that the problems and situations
that confront him are in some ways different from the problems
that had confronted the mature men of his age when they were
young, because the younger men see the world in s little dif-
ferent perspective, Further, the problems confronted by
today's mature men when they were young were different from
the problems faced by the men who are now very old, If this
were a matter of a difference in perspective in only one or
two young men, there would probably be no change in the
world,

But the faot is that this is not a matter

of just a few young men, but concerns everyone

who ig young at a aarﬁain date, who are more

numerous than the mature, Zach young man will

act on one point of the horizon or world--that

is to say, some will act on art, others on re-

ligion, or on each one of the sclences, on

industry, on politics, The modifications that

they produce at each point have to be minimal;

but nevertheless we must recognlze that they

have changed the whole face of the world so that

%earm later, when another crowd of yaun% men
egin thelr life, they will find themselves with
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a world that is different from the world their
elders met, !

We have noted that the problems faced by the young differ
from the problems their elders faced when they were yeungQ
Yet thp elders are.alive at the same time that the young are,
and most of thelr elders are still 1iving, From this we can
1ﬁfer that the hiataria present is a three-sided thing; there
are three distinct times, three different "todays," incor-
porating the reality of the boy, the mature man, and the old
man, |

Now all thréa of these individuals, the boy, the man, and
the old man, are contemporaries; but they are not coevals, If
all who were contemporaries were coevals, history would be-
come peralyzed since reality would present ounly one aspect,
leaving no poasibllity of 1nﬁc?atian. The group of coevals
at any glven time Ortege choeses to call the generation, The
boy devaﬁeg his time to abeorbing the establlished world he
finds at birth., As he reaches his thirties he begins to
change the world and eventuslly finds that his world has be-
come the established one., However, at sixty, he finds he
mast now defend this world, because there ls znother group
of thirty-year-olds who is beginning to remeke the world. It
is, then, the man between thirty and sixty who changes the
world; the boy does not intervene in history, nor does the

old man,

Biwd., p. 37.
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Historic reality ig, then, in each moment
constltuted of the lives of men between thirty

and sixty years of age. And here comes the

most important point of my doctrine. This stage

between thirty and sixty, that period of man's

fullest historic activity, hae always been cone

gldered ar a sing%g‘generatien, ag a type of

homogeneous l1life,

The fact of the matter, however, is that the generation
of historic reality is actually subdivided into two parts of
fifteen years each, The period between thirty and forty.
five years of age is the time when man normally finds the
ldeas, or the first principles of the ideology, that he is
going to make his own, Between the ages of forty-five and
sixty he devotes himself to the full development of the inw
- spirations he has had during the first period. Thus the de-
cigive thing about Ortega's concept of the generstion is that
the generations not only follow each other in successive
waves, but also overlep, or are spliced together, in the
generation that dominates the age.

The basis of Ortega's concept is his contention that the
face of the world changes every fifteen years, Heowever, this
change is not a radical one, but rather a gradual, almost
imperceptible change.

+» « » normally the figure of the world which

is valld for one generation iz succeeded by an-

other figure of the world that is slightly dif-

ferent, Yesterday's system of convictions is

succeeded by snother today, with continulty,

without a jump; this assumes that the principal

framework of the world remsins valld thrau§%wu$
that change, or 1s only slightly modified.

41p1d., p. 48, 151p4d., p. 69.
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There is another type of change that differs from the
normal change. This change produces what Ortega calls =
"time of orisis,” History enters a time of crisis when, ine
stead of being only modified, the system of convictions
belonging to a generation gives way to a state 1ln which man
remains without these convictions, The traditional norms
are desiroyed, snd man does not know what to belleve since
they have not been replaced by new norms and ideas, We have
seen that man's inherited culture tends to degenerate because
he does not continue to replenish it, As culture becomes less
and less genuine, man becomes soclalized and culture replaces
the individual,

This, then, is an inexorable process, Cule

ture, the purest product of vital authentlcity

gince 1t proceeds from what man feels with an

awful anguish and a burning enthuslasm the in-

exorable needs of which his life is composed,

ends by becoming a falsification of life, Man's

authentic self is choked by his cultured, conven-

tional, soclal self, ZEvery culture or great phase

of culture ends with the soclalization of man and,

vice versa, soclalization yanks man from his life

in solitude, which is his real and suthentic life,

Note that man's socialization, his absorption by

the soclal self, appears not only at the end of

the cultural evolution, but also at the beginning,

Primitive man %g a socialized man, wlthout

individuality,

The historical crisis gives rise to extremism as a fom
of lifa. Man gives up in the face of hopeless complexlity and
begins to seek simplicity, withdrawlng into a corner of the

world and reducing life to a fragment of what it was formerly.

mﬁ’iﬁ& s pe T8.
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In his confusion man concentrates on one single aspect of the
vital reallity and mistakes it for the tétality.
Ae men have lost confidence in their cule

ture and enthusiasm for it, they are hanging in

the alr and are incapable of opposing enybody

who affirms anything, who makee himself solid

in something--whether it be true or said in Jest,

Hence there are times in which it 18 enough to

glve a shout, however arbitrary its ¢?$tant, for

everyone to deliver themselves to it,

Thus we can see through the myriad faets of history three
main historical asoments which are repeated cyclically through-
out the course of human history; eachﬂﬁimeAmanifeating
themselves more complex and rich, In' the first of these, man
feele himself lost; a shipwreck, Then man, by an energetic
effort, withdraws into himself to form ideas about things
and possible ways of dominating them, The third stage finds
man again submerging himself in the world, acting in it ac-
cording to his preconcelved plan, When this plan loses its
originality man encounters the time of orisls and agaln feels
himself a ahipwrack in a hostile sea;’s

As the perlod af erisis draws to a close, it 1is nat acw
complished suddenly, a generation arises which replaces the
chaos with a new set of values. These values are built up
gradually as the generations of the crisis period cast about
for a solution. There is a declsive date in this process.

A generation lives at this date which, for
the first time, thinks the new thoughts with

T1pid., p. 113 ®1pa4., vol. VII, p. 88,
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full clarity and in complete possesslon of

their meaning; a generation which is nelther

5t111 the precursor nor yet the followsr.

That generation I call the declsive gener-

ation, 19 |

It is this decisive generation that enables us to de-
termine where one gensration ends and another beglng., The
decisive generation that set the theme for the modern age
was the generation that existed sonetime between 1600 and
1650. In order to isolate the decisive generation it 1is
necessary to identify the figure who represents the character
of the period, in this case, Ortega feels, Descartes. The
year in which Descartes ended his thirtleth year was 1626,
hence his generation falls between the years 1619 and 1634,
By either adding or subtracting 15 years from 1626 we can,
Ortega malintains, dsri&a the median year for each prior or
subsequent generation. He polnts out that on his scale,
Hobbes falls within the generation of 1611, having missed
Descartes' generation by one year., His contentlon is further
supported, he claims, by the fact that Hobbes' works show that,
indeed, he does belong to another generation from Descartes,
but that he is rlgh% on the borderline.

Unfortunately, Ortega never developed a comprehensive
gtudy of hietory based on this historical yardstick, It
might prove an interesting study to meke such a survey.

At any rate, for Ortega men's progress through history

proceeds in an orderly fashion, one form issuing from the

19111d., Vol. V, pe 514
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previous form with exemplary continuity. However, this pro-
gress, he hastens to warn us, is notl necessarily up to
something higher and better., #an in capable of anything,
sublime good and sbysmal bad.

It is important to distinguish between the material
events, or eveunts that change the physical aspect of the
world, and historical events, or events that slter the
world's definition of its cilroumstance, A conquest may bring
about a material change in the way of life of the conquered,
but unless it subsequently brings about a chenge in the con-
quered people's definition of thelr circumstance, 1t 1s not
s true historical event,

In order for anything important to change

in the world 1t is necessary that the type of
man~-and, 1t is understood, woman--change; 1t is
necegsary that throngs of children appear with a
vital sensibility which 1s distinet from thet
which is 0ld snd homogeneous, This is the generw
ation; a human variety in the strict sense in
which naturallsts use the term, Its members

come into the world dowered with certain typleal
characteristics, certain dispositions and prefer-
ences which glve them a common physiognomy t%st
marks them off from the previous generation.

In sum, historical reality, the human desw
tiny, advances dlalectically, although that
essential dialectic 1s not, as Ha%ei belleved,

a conceptual dialectic composed of pure reason,
but the dialectic of a brosder, deeper, and
richer reason than pure ?aasonuntha dialectic of
1ife, of living reason,?

20rpid., Vol. VII, p. 290, 211v4d., Vol. V, p. 135.



CHAPTER V
MAN AHD THE STATE

As primitive man emerges into a formal type of aaéiety
he begine to develop the farérunner of the modern state., In
this action we rind‘a prnof of ortaga‘a concept of the cree
ating force of the sportive side of man, |

The formless human socliety that exists prior to the
orgenized tribe is, aaaordiﬁg to Ortege, the horde; man as
a solitary individual is mythology. For untold thousands
of years the various hordes of men roamed abeut the earth
without'aéming‘inta»eontaet with one another, However, as
man begins to develop more vitality, more means of coping
with his environment through elementery technology, the pop-
ulatieh begins to rise, As the population rises and the
horde béging to spread out into heretofore unsettled reglons,
the hordes begin. to make contact for the first time. The
initial soclal contact between the hordes 1ls, according to
Ortega's hypothesis, not the contact between the wise old
elders of the hordes, but between the young men of two or
more nelghboring hordes who, driven by the desire for come
panionship with ﬁeepla of their own age group, and led by
the suggestions of s superior indlvidual, decide to unite

65
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and live together, Obviously, thls decision 15 not made with
the intention of raméining idle, They find, says Ortega, &
strenge fasecination for the women of other hordes as opposed
to the women of their own horde. At the instigation of one
or more excellent individuals in the group the young nen
decide to abduct the glrls of distent hordes, lowever, this
18 no easy matter, since the other hordes will not %tolerate
the nbduction of their vomen without raising thelr hands to
protect them in one way or another.

To rob them 1t is necessary to fight, and
war is born as a means of serving love, But war
calls for s leadsr and requires disclpline: with
war, which love insplred, rises authority, law,
and the soclal structure., But unity of leader
and diseclpline bring with them, and, at the same
time, forment, the unity of epirit, a common
concern for all of the great problems. And, in
effect, in these youth a2ssoclations begin the
cults of magic powers, ceremonies, end ritnala;‘

Gradually men's system of 1life is altered., The 1life in
common lived by these young men leads to the ides of tuilding
a place for them to live, a place that 1s different from the
rough shelters and caves that they have known in the horde,

Thue it happens that the first hous: that
man bullde is not a home for the femily, stlll
nonexistent, but a casino for young men. In it
they prepare thelr expeditions, perform thelr
rites; here they indulge in song, in drinking,
and wild benguets., Thet is to say that the club
1g, whether we like 41t or not, older than the
domestic haar%hé Just as the casino is older
than the house.

1 ¢ ' ’
Ortega y Gasset, Jose , O?r§$ ggggggt%s Jose

Ortega y Gasset, Vol. II (ﬁéd%! }s D. . &
Ind.
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Thlis casino 1s the institution ethnologists have noted
among very primitive tribes called the bachelor house, As
in these socleties, the first soclety so formed kept the
young men's club as a secret place, taboo, and mature men,
women, and children were prohibited on penalty of death from
entering, Thus the original political association can be said
to be the secret soclety which, through iron discipline born
of the necessity of war, requires of its members s severe
training to develop their prowess in war and hunting., Thus,
directly or indirectly, the young men's clubs introduce into
history exogamy, wer, authoritative orgenization, training or
asceticlsm, the law, cultlic associations, the festival of
masked dances or carnival, and the secret society. All of
these things merged into one phenomenon provides us with an
explanation of the origin of the state; produced by vigor,
not by utility,

It has not been the worker, nor the intel-

the basinegeman who inlsioten the srest politsoal

process; 1t has been youth, preoccupied with

women and resolved to fight; it has heen the

lover, the warrior, and the athlete.

Yet this is not entirely an hypothesis: there are histore
lcal facts that support the theory. Ortegas points out that in

Greece the names of the politigal institutions before the de-
velopment of the polis were phyle, phratris, and hetairia.

3;b;d,, p. 619,
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e slgnifies tribe, but not as a unity
of blood relations, but as an organized corps
of warriors. Phratria means brotherhood, and
%gﬁ%%ggﬁ company. . . » The §Q§g§§%§ or

rotherhood, which corresponds to the ggph% of
the Asiatic Aryans, is nothing more than the
age~-class of the young orgsnized for feasts and
war, Ve must bear in mind that, as I sald be~
fore, in primitive times youths called father
all members of the class of those more advanced
in age, snd brother all members of theif own
age group. gggg;;§§, or company, clearly re-
veals in its name the assoclative principle of
the secret aaaigty which uni tes young men
around s chief,™ '

These institutions sre not appasrent in Attica by his-
toric times, but they survived well into historic times in
Locedsemon, Here the militery organizations retained their
primltive character, with the warriors living apart from
their familles and eating together in clubs of about fifteen
warriors each. Nor was this form of organization unigue in
Sparta,.

A comparison of the facts we know about

military 1ife in Lacedesemon with the customs of

eny youthful assoclations in contemporary so-

called savage tribes--the Masal of East Africs,

for instance~~will revegl e surprising resem-

blance between the two,

We find, too, that the founding of the City of Rome is inter-
woven with the tale of the rape of the Sabine women, one of
the first exploits underteken by Romulus snd his comrades.

Purther, the young men's associations introduce, indirect-

1y, other aspects of the state., The rest of the social mass,

"‘xbig‘, PP 619‘“626. m;, Pe 620#



being prohibited on penalty of death from entering the com~

munal hall, and finding that 1t must form some sort of

defense agalnst the martisl and political associations of the

young, it forms an assccliation of the old-~the senate,

The mature men live with the women and
children of whom they are not, oxr do not know
they ere, husbands and fathers, The woman
seeks the protection of her brothers snd her
motherts brothers, and becomes the center of
a soclal group opposed to the club of young men;
this 18 the first family, the matriarchal
family, originating, %n effect, in reaction and
opposed to the state.

From these most primitive origins, the state begins to

develop, growing in slze and complexity until it becomes the
modern nation state, The first etep above this primitive

stage, the polis began to develop in the Mediterranean world,
Originally the polis was simply a2 public meeting place where
the people from the countryside around could gather for talk

and companionship, the agora.

e » « In effect, the most certain definition
of the and the polis 1s much like the one
that 18 eatingly glven of the cennon: you take
a hole, wrap it tightly with wire, anﬁ ynu have
g cannon, In the same way, the

begins by being an empty spsace, gﬂ%g% e
agora, and everything else is a rst or
agsuring that empty space, for 1 mitiug 1ts
boundaries. The Polis 1s not originally a
group of houses for habitation, but rather a
meetingplace for cltigzens, gn empty space set
aglde for public functions,

fleretofore all that has existed has been open countryside,
broken by occasional habitations, Thus the pgolis implies a

6%;, DD 618*6’9Q 7;133‘(10’ Volm 1?, Pe 250.
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new kind of space, an enclosed space that separates man from
nat\lrec

The plaza, thanks to the walls that
enclose 1t, 18 a plece of countryside that
turns its back on the rest, that prescinds
the rest, and opposes it. Thise minor rebel
field which seceeds from the infinite field
and keeps to 1tself, is o space sui ge ’
of the most novel kind, in which man QY
ates himself of all community with the plant
snd the animal, leaves them outslde and cre-
ates an environmegt apart, purely humen. It
is a ¢ivil space,

Gradually the polls begine to have houses, then merchants,
and the city as we know it todaﬁ begins to teke form. The
vegetative dispersion of man over the countryside is suce-
ceeded by the civil concentration within the town. Just as
the house formerly incorporated its inhabitants as members
of the same "family," the city confers upon its inhabi tants
membership in the polity and makes them citizens., A new
dimension is introduced in man's life: a loyalty not based
on consangulnlity or on common language.

. . ‘,tﬁe State beglins when man strives to es-

cape from the natural society of which he has

been made a member by blood. And when we say

blood, we also mesn sny other netural principle;

for example, language., Originally the State con-

gists in the mixing of bloods and of tongue, It

is the superation of sll nagural soclety, It is

crossbred and multilingual,

The State, then, is not a natural form of society thet
man finds from his very begimmings in the world., Man, as we

have noted, does not exist as an individual but as o social

BI,bEQ-, pp. 250-251, glg&dn; Pe 252,
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belng, but this natural society is the horde, not the State,
The state does not appear until relatively late in the devel-
opment of mankind,

If we observe the historical situation inm-
mediately preceding the birth of the State, we
will always find the following scheme: various
small collectivities whose social structure is
guch that each lives within itself, The social
form of each serves only for a common internal
existence, This indicates that in the past they
lived effectively isolated, each one by itself and
for 1tself, without other than exceptional con-
tacts with 1ts nelghbors, But to this effective
lsolation has succeeded an exterunsl coexistence,
above all in the economic sphere., The individe
uals of other collectivities with whom he is in
commercial or economic relations,!

Thue there arises a duality of existence that was not present
in the old form of society. Gradually the exclusivistic
soclal forms that were the mark of the older form give way

to a soclal form composed of the relations between the groups
in thelir common effort. If this common effort is to be
successful these older forms must be abandoned.

There 18 no state creation if the minds of
certain peoples are incapable of abandoning the
traditional structure of one form of coexistence,
and further, of imagining another that has never
existed., For this reason the State is authentie
creation, The State begins by belng a work of
absolute imagination, Imagination is the liber-
ating power that man has, A people is capable
of belng a State insofar as it knows how to
imagine, Hence it is that with all peoples there
has been a limit to thelr statal evolution, pre-
e%gely *qa 1imit placed by Nature on thelr imagin-
ations,

01p4d., pp. 252-253, M1psd,, p. 253.
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It must not be supposed, however, that the appearance
of the polls or City State is anything more than a moment
in the history of the State., The State is not a static
entity, and cannot be defined, strietly speaking, in the
terms we ordinarily use to spesk of the State: a people
ocoupying 2 definite geographical area, ususally under one
sovereign government, etc., The State, like human 1life, 1is
a process of becoming; it is a dynamic, not a static con-
cept. The usual definitions hold true, then, only in the
sense that they describe the state at any glven point of
time.

But soon we éee that this human group is

doing something communale-conquering other

peoples, founding colonies, federating them-

selves with other states; that is to say, at

every hour it is going beyond what seemed to
be the principal materisl of its unity. This

is the g;@&gug ad the true State, whose

unity consists rea§%§§§ in superuedlng’any

given unity, en this impulse toward some-

thing farther on stops, the State sutomat-

ically succumbs, and the unity which previously

existed and appeared its physical cement--race,

language, natursl frontier--becomes useless:

the State disagregates, disperses, atomises,!?

e have seen that the State cannot come into being un-
less peoples have the capacity for abandoning traditional
norms and the capacity to dream of new forms that have not
yet existed, The same requirement holds true for the
development of the State into a larger unit: the individusal

State cannot be a successful partner in a federation of

121p1d., pp. 258-259.
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States 1f 1ts people are not willing to have a loyalty that
gsupercedes thelr loyalty to the individual State, As in the
afigins of the State, 1t is the superior, the excellent in-
dividual who leads the way in the enlarging of the State,
This is the historieal significence of the power struggle be-
tween Cgesar and the republicans: the men who remalned loyal
to the 1dea of the Clty State. For Cesesar, folklore to the
qontrary notwithstanding, was not 2 carbon copy of Alexander
the Great, Had Uaesar aspired to be another Alexander, he
would have projected his empire toward the ZHast.
The 4dea of a universal kingdom is the
only thinf that makes them alike. . . « But
besldes, 1t 1s not a universal kingdom that
Caesar proposes, Hls proposition is more pro-
found, He desires =2 Roman Empire that does not
live on Rome, but on the perifery, on the pro-

vinces, and this implles the absolute super-
ation of the City State, , . « Yot a center

which orders and a periphery which obeys, but

a glgantlec soclal body in which each element

is at once en active and a passive subject of

the State, Such is the modern State, and such

was the fabulous gnticipation of Caesar's

futurist genius,!

Thus man and the State, in becoming to be, must never be
taken as they are at any given historical moument and sald to
be the ultimate, the pinnacle toward which all previous hisg-
tory has been striving., It is absurd, Ortega asrgues, to
speak of “the history of Spain® in the sense of meaning that
Spain had a history as "Spain" before the national entity

“Spain" existed; as though Spain had existed as o unity in

'31p1d., p. 257.
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the depths of the Spanish soul before comlng into belng.
This 1s to suppose that Spain is the schievement btoward whlch
all history of the Iberiam Peninsula has been siriving since
the beglnning of time, and that now 1% has been reached and
the people can rest on thelr lasurels,

The pure truth is that present-day nestlons

are merely the present~day manlifestation of that

variable principle, condemned to perpetual super=

session. That prineciple is not now bloed or

language, since the community of blood and lan-

guage, in France or in Spain, has been the effesot,

and not the cause, of the unificetion of the

State; the prinaipl? at the present time is the

"natural frontier," 14

But the term "natural frontier” is itself as temporary
a8 unity of blood and language, It 1s a relative term that
indicates the economic and/or war-like resources of the
period rather than any divinely pre-ordained boundary, As
men in various natlons gel together in cooperation for a
mutual goal these boundaries will be superceded in favor of
a larger national community of men, In 1928 Ortegs main-
tained that thie inexorable process would eventually bring
about a unification of the nations of Burope--first in
economic cooperation (the Common Market) snd then in a2 polie
tical association of some sort. This was considered rather
Utopian at the time it was predicted, given the chaog in
which Europe found itself after the Treaty of Versallles,
~Today it is accepted pretty generally as the eventual out-

"come of Buropean cooperation. All of these facts seem to

14&@. ¢y Po 2601
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support the validity of Ortega's theory of the birth and
growth of the State., If Ortega's theory is correct, as it
seems to be, it seems inevitable that the United States will
eventually join in an Atlantic Community--The Eurimerics
that seems as idle a thought today as Ortega's prediction
muet have in 1928,

Ironically, 1t seems now in the light of what has been
sald, men often refer to the State in terms of a common
heritage, The fallacy of this contentlon can be proved,
says Ortega, simply by looking at the state of affairs we
find in the world today: the United States and England share
a common heritage, Jjust as they do a common language, The
peoples of Central and South Americs have a common language,
common race, and a common heritage with elther Spain or
Portugal. Yet none of these peoples form a common nation
with the other, It is, then, absurd to speak of the nation
in terms of 2 common past. "On the contrary, before it
could have a common past, the nation had had to create a
common existence; and before 1t could create it, the nation
had to dream it, to want 1t, to project 1t."!5 Purther, if
a common past were all the claim a nation had to held its
people, 1t would soon disintegrate Just as the British Nation
composed of the Britlish Isles and the American Colonies dise
integrated, It is just as absurd to think in terms only of

15&0 s Do 267,
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a common present, because human life is a preoccupation with
the future, Man is slways in the process of becoming, he 1s
continually confronted with possibilities, and these possi-
bilities are his future, not his paset or his present.
If the nation consists only in a past and

a present, no one would trouble himself with

defending it against an attack, Those that af-

firm the contrary are hypocrites or lunatics.

What happens is that the national past projects

1ts attractionse~real or imaginary--into the

future, It seems desirsble to us to have a

future in whioch our nation will continue to

exist, PFor thls reason we mobllize in its de-

fense; not because of blood, nor language, nor :

the common past. Upon defending the na?%an we

defend our tomorrow, not our yesterday.

Up to this point we have discussed Ortega's ideas con-
cerning the State and 1ts development without making note of
his distinction between the State and Soclety, Ortega points
out that the concept of a2 collective will that is more than
the sum of its component parts is pure mysticism; it is
equally mystic to equate the State and Socletly. Soclety
consistes primarily in a repertolre of usages, intellectual,
moral, technlcal, of play and pleasure, and political; the
State 1s only a portlon of the Socletly as a whole. However,
the State is a very important portion of the soclety because
it is always, in its very essence, the pressure that society
exerts on the individuasles that compose it., It is the State
that rules over men through force, and, in this sense, the

State could be sald to be anti-liberty. To so deseribe it,

161p1d., p. 266,
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however, would be merely pleying with words, Man findaz in
the physical world objects that impede his movement, as do
trees; but to say that the tree is anti-liberty becsuse it
compels us to go around it instead of through it is an
obvious absurdity. In the same fashion it is sbsured, Ortega
nainteine, to speak of the objects that impede man in the
social world s being, in thelr essence, anti-liberty. The
pressures that man encounters, the things thst impede him in
both the physical and scelal worlds are natural to man. Man
does not exist individually in o state of nasture, he is
always = member of a soclety regardless of the particular
form that soclety may have at any given historicsl moment.
Liverty for man does not consist in being entirely free to do
exactly as he pleases; it does not consist in his being com-
pletely free from any form of soclial pressure. On the cone-
trary, without society man has no rights: he cannot be free
except within the context of humaen society. Human rights re-
quire as a substratum the unity of human coexistence, Right
is a younger brother to usage and custom, albeit a more ener-
getic brathar, Rights are not 2 product of the State,
because the State is not produced in a soclety until a very
advanced stage in ite evolution, The State may well, in some
instances, impart certaln perfections to Right, but Right
existe without the State and its statutory activity. "Politi-
cal liberty does not consist in maﬁ not feeling oppressed,

because suci a situation does not exist, but rather, in the
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form of that Oppresaion.”’7 In short, it is not the pressure
that the State and society represent that determines whether
we feel free or not, but rather, the form that that pressure
takes,

Becsuse the Statal pressure always manifests
1tself in a concrete form which we call "institu-
tions," . . « Man isn't free to elude the
coercion of the collectivity over hls person,
vhich coerclon we designate with the inexpres-
sive name of "State," but certain peoples, in
certaln epochs, have given to this coercion the
1n3t1tgtiena1 Iiguietthzg they yraferred~;§hgz
%y_g adapueq ) ate %g@g g+ preierences
hey have 'my§§§3 upon 1t the ma§e§ proposed by
their free w%gl. This and no other thing is "life
as liberty."

The State will either protect, secure, and further man's
Rights, or it will crush them; but the State, considered abe

gtractly, is not anti-liberty simply because it exercises a
rule over man,

By "rule" is not understood here primarily
the exercise of material power, of physical co-
ercion, Becsuse here we are trying to avoid
stupidities, at least the more gross and evident
ones, Now, this relation, the stable and nor-
mal one between men that is called "rule" never

force, but rather the contrary: because
a man or group of men exercise command, he or they
have at their command that qpparatus or soclisl
machine that is called "force,"!

Force in itself can never be properly called rule., All rule
rests, in the final analysis, upon the consent of the gove
erned.

As Talleyrand seld to Napoleon: With bayow
nets, sire, one can do everything except one

B1p14., p. 89.

171pid., Vol. VI, p. 88.
191p1d4., Vol. IV, p. 232.
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thing: sit on them," and command is not a ges-

ture of grabbing power, but the tranqull exercise

of 14, In sum: to command is to sit down, be it

on a throne, curule chair, front bench, or

bishop's seat, Contrary to the unsophisticated

suggestions of melodrama, to rule is not so much

s question of the heavy hand as of the firm seat.

The State is, by definition, the state of the

opinion; a situation of equilibrium, static,<20

History shows us that men have lived under despotisms,
and one does well to question whether these governments
rested on public opinion., The answer will, of course, vary
with the individual circumstance, but despotic governmentis
fall generally into one of three categories. In the first
of these, a despotism can enjoy real popular support be-
cause 1t has substantially increased the economic life of
the individuals in the country. Modern Russla is a case in
point: 1life under its form of government might be unthink-
able for an Englishman or an American yet be perfectly
acceptable to a Russian who can see the progress made since
the days of the ¥Mir., In the second category we might place
all military occupations; here it is necessary to distin-
guish between a process of rule and a state of aggression.,
In the third case,

What happens is that at times public

opinion does not exist, A society divided into

discrepant groups, whose force of opinion is

reciprocally snnulled, leaves no room for s

rule to be constituted. And since Nature ab-

hors a vacuum, the empty space left by the
absent force of public opinion is filled by

201 p1d., p. 233.



80

brute force, At the most, then, the latter 5
presents 1tself as a substlitute for the formerx. 1

Public opinlon is analogous to "the spirit of the times,"
Every historic period has in force certain idess, prexerenees;
and ideals that meke up its definition of the clrcumstance.
Before anjthing important can take place in the world it is
necessary to bring about a change in the épirit of the times,
Before the doctrine of "Natural Rights" came into being,
before man believsd that he had any such rights, the populsace
was content with seeing the glory and grandeur of the king
and the nobility, While Nathaniel Hawthorne was the U, 8.
Consul at Liverpool, England, he commented incredulously in
his notebooks on the elation the people, particularly the
poorest, felt when the King of England rode by in his rinéryg
But as tha doctrine of "Natural Rights" begen to be believed
by the people, when men helleved they were free and started
acting accordingly, no power on earth could stop them. In the
final anelysis, then, the form of government a sociely as~-
sumes depends on the scciety's state of mind, "Belleve"
comes from the Anglo Saxon belefan -~ to act as if something
is true, ﬁa accept something as true. Hence when man bee-
lleves he has certain rights he is acting as though they were
self evident, "Rule is the normal exercise of authority., It
is always based on public opinion, today as it was ten

211pid.
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thousand years ago, among the Fnglish as among the bushmen,"22
It has been noted that human rights do not exist without
soclety, and that men must believe they have these rights
before they can be exercised. There 1s no better example of
this theory than the state of international anarchy known as
war. All human things have a double perspective: the aspect
they present when they arrive on the human scene and thg
aspect they present when they depart., Slavery, for example,
was at the time of ite invention a2 marvelous advance for men-
kind, It was a step ahead when a man had the good idea of
conserving his prisoner's life and utilizing his labor in-
stead of butchering him on the spot., However, as man pro-
gressed in other areas, slavery began to take on the abhorent
aspect 1% wears today-~hence it is less prevalent than it has
been in times past, War, too, was a good thing when it first
appsared,
The pacifist sees in war a harm, a crime,
or a vice, But he forgets that, above and be-
yond this, war 1s an enormous effort that men
make to resolve certain confllicts, Vas is not
an instinet, but an invention, Animals do not
know 4t: it is purely a human institution, like
sclence or adminisiratlon. War has brought to
man one of the major discoveries, the base %x all
clvilization: the discovery of discipline,2.
It has remained the method by whioch men settled thelr differ-
ences until the present day. Yet the increasing horror of

war has begun to bring volces of protest against it. It is

22Tpid., p. 232, 231mid., p. 287.
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the pacifist's error not to see the double perspective of
human activities,

For not knowing all of this, which is ele-
mental, the pacifist has made hls task too easy.
He thought that to eliminate war it was enough
to stop making war, or, at the most to work
toward that goal, Since he saw in war only a
sickly and superluous excrescence that had
appeared in the way of man, he believed that it

sufficed to extirpate it and that not
E&E&&&%§I t §u%§t;t3§e for 1t. E%% e E%Ern
nous eifor 2t 1s war can only be avoided if
by peace we mean an effort that is even more
enormous, a system of extremely complicated ef-

forts that, in part, raquirg the venturous
intervention of the genius, 4

Peace 1s not the hole that is left when war is removed, it
is a right that is formed between peoples, The error of
pacifism is in assuming that such a right exists,

For the right or a branch of 1t to exist, it is
necessary: First of all, that some specially
inspired men dlscover certain ideas or princi-
ples of right; second, the propagation and
exganslen of these ideas of right among the
collectivity in question . . . and third, that
this expansion reach to the point of becoming
predominant, that those ideas of right consoli-
date themselves in the form of "publie opinion,"
Then, and only then, can we talk, in the fullest
meaning of theagerm, of right, that is, as a

norm in force.
Further, a right referring to the materlals that inevitably

originate war does not exist at all, not only in the sense
that 1t has not yet come in force; for it cannot come to be
in force through public opinion as long as we are thinking
in terms of simply eliminating war without finding an ef-
fective substitute,

2 dts pp 225& 25&‘!‘.‘! D 2899
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Let us imagine, in effect, that in a certaln
moment all men were to renounce war . . . OCan it
be believed that this will be enough--or, further,
that with this action man has made the most mine
ute step toward peace? Greal error! Var, we
repeat, was a means that man had invented to solve
certain conflicte, The renunciation of war will
not solve the conflicts, On the contrary, it will
leave them more intasct and less resolved than ever,
The absence of passions, the voluntary pacifism of
2ll men would prove completely inefficient, bew
cause the conflicts would demand solution and

ga;%§ no gther vented, war will inex-
orably reappear in 8 ima gary planet
inhabited only by pacifists.

The only thing that will eliminate war, Ortega feels, is for
the group of nations concerned to work together in soume
common effort, following the inexorable growth of the ﬁatianal
loyalty as it has manifested 1tself in the development of the
Nation so far.

There are two types of patriotism: the patriotism that
regards the nation as a condensatlon of the past and as a
collection of the free things that the present of our country
offers usy and the patriotiesm that regards the nation not as
the nation of the fathers, but as the nation of the sons,

The first of these 1s passive patriotism, inactlive yet spec-
tacular, in wvhich the individual dedicates himself to the
fruition of what already exists., The second of these sees
the nation as the collection of virtues 1t has not had and
does not now have, and dedicates itself to reslizing these
virtues within the nation in the futurs.

261p14,
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If the nation is understood in this manner,
patriotism is pure action without rest, a hard

end chastizing eagerness to realize the idea of

better than the teachers of the national con-

science propose., The couniry is a taesk to com-

plete, a problem to resolve, an "ought to"

(dabar).a?

It is within this context that we can note the second
half of the quotation used earlier, which forms the key to
Ortega's politicel theories: "I am myself plus my clroume
stances, and 1f L cannot save them I cangot save myself."2S
(Emphasis added), Men must not only come %o know his
individual circumstances his individual life is inextricably
bound up with the lives of other men. His society forms a
very major portion of his individual clrcumstance, and he
must not only come to know it: he must work toward saving it
or he 28 an individual is lost. To save his soclety he must
renew 1t, enlarge upon 1%; it is as much a task of bringing
something into exietence as his own life: man must contine
ually bring both himself and his society into exlstence; his
own 1ife 1s radical solitude and must be brought into exist-
ence by him alone, but his society must count on 1ts members
to keep 1t going: it 1e o cowmunity effort. Man must save
his individual clrcumstance, himself, but to do so he must
save his eanactﬁe ciroumstance, his scciety. "True patriot-
ism ie criticism of the land of the fathers and comstruction

of the land of the sons,"??

Q?Ibégoy Vol. I, p. 506, 28%:, De 322,
®91p14., p. 506.
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Given his doctrine of the uniqueness of the perspective
of each natlon and each age, 1t is understandable that Ortega
is non-committal as to the best type of government. Indeed,
he maintaine that there can be no "best" type that is uni-
versally valld because

, + o the establishment of a new usagew~a new

public opinion" or "collective belief," a new

moraliiy, & new form of government-~the deters

mination of what at each moment society is going

to be, depends on what it has been, just as in

the individual 1ife,30
However, Ortaga‘canaidarﬂ that, in the final analysis, human
libverty involves the freedom to make choices; hence libverty
and plurallty are reoiprocal., The form of governmment that
comes closest, abstractly, to providing its citizens with an
element of choice 1s democracy, The qualifier "abstractiy"
is added because one should not confuse liberalism and
democracy as being the same thing., Democracy answers the
question "who ought to exercise public power?" while liberal-
ism answers the question "what should limit the public power?"
Ortega points to the English Revolution as an example of ~
liberalism, an aitsmgt to 1limit the power of the king; and
the French Revolution as an example of democracy, an éttompt
to establish equality.

Democracy implies equality and liberalism implies pri-

vilege, The two come together when privilege is extendéd

HO1pid., Vol IV, p. 38.
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over the sntire mass of populace; that is, when all men have
the same legal rights, It must further be remembered that
democracy is a political, not a social idesal,

Democracy as democracy, that is, stricetly

and exclusively az a norm of politiecal right

seems an eminently good thing. But democracy,

exasperated and outside itself, democracy in

religion and art, democracy in thought and

mannars; demoeracy in heart and in custom is

the most dengerous infirmity that a soclety can

suffer, >
It must never be forgotten that, while the political sphere
is a very important part of soclety, 1t is only a part and
can never be correctly tsken for the whole, The more reduced
the sphere of action of an idea, the more dangsrous it is if
applied to the entire of 1ife, Democracy is essentially a
juridiecal form, hence is incapable of providing us any
orientation in areas that are not within the juridical sphere,
When democracy is extended to the soclal spheres that do not
involve public affairs it ceases to be democracy and becomes
plebisn-ism,

We have here the criterion for discerning

where the democratic sentiment degenerates into

plebian~ism, Vhoever gete lrritated at nseeing

equal men treated unequally, dut is moved at

seelng the unequal treated gqually, ig not a

demoerat, he is a plebian,>

With the digtinetion between democracy and plebianism
we come agein to Ortega's concept of the superior individual

as a gulding force in human development, It is, a8 Ortega

1pid., Vol. II, p. 135, 32161d., p. 138,
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has pointed out, the superior individual who first sees the
necessity for men to join together in a communal effort,
forming the basis of society, All primitive myths and le-
gends relating to the creation of a people go back to a
superior ancestor of one sort or another, The standards of
the superior individual become the norm toward which all the
rest strive,

I have here the elementary creating mech-

anism of all soolety: the example of a few is

T e e e ot eLde svandanily and the

%ﬁé{g&giztgggfgg themselves in the menner of
Thus 1t is, strictly speaking, only through the desire of the
mess of individuals to follow the example of the superlor
individual or group that socilety comes into being., All
society, then, is ultimately based on a two-way relationship
petween the elite and the masses: the ellite must lead, and
the masses must follow their lead. Indocility, or a refusal
to follow the superior individual, brings about the breakup
of socliety.

mmamm%mQMMMtMMbyuﬁmﬁm,mymmu
group is aristocratic., For example, when six men gather for
conversation on a2 street corner, the observant bystander will
note that one tends to dominate the conversation while the

rest follow his example., If there were no individual to

BBMQ’ Vol. III, p. 104,
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guide the group, the conversation would degenerate into a
series of disjointed phrases, The same fact holds true for

larger human aggregates,

A nation is an organized human mass, glven
structure by a minority of select individuals,
Whatever our political coreed, we must recognlze
this truth, It belongs to a stratum of histor-
ical reality much deeper than that concerned
merely with politicel problems, The legal form
which a nation may adopt can be as democratic
or even as communistic as you choose, but its
living and extra-legal constitution will always
consist in the dynamic influence of a minority
acting on a mass, This lg a natural law, and
as important in the blology of soeclgl bodles as
the law of densities is in phyeics.

Many inaccurate things heve been said about Ortega's
concept 6f‘the elite as the gulding force of human destiny.
AAll too often 1t is mistakenly visualized in terms of a
monolithic soclety of conspirators punching buttons to scti-
vate the mass, which lives in blind servitude to the elite,
Needless to say, this concept has no connection with Ortega's,
In Ortega's concept, it is not the mass man who lives in
servitude; but, on the contrary, it is the elite man, the
man of excellence, who lives in essential servitude, because
he lives according to a rigld personal standard that asks
more than the common men is wllling to ask of himself.

This is life as a disclpline--the noble life.
%obi%i:y é: dafine% gg ;ge demands it m%kes on us,
y o gations, no ghts, gig;eggg oblige To
live as one likes is pleblen; the go le man ;a—
pires to order and law" (GOETHE),>

341b1d., pe 93. 351pad., Vol. IV, p. 182.
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The noble man, then, is the man who demands more of himself,
and the nobility is not a closed society based on any ab-
surdity of heredity. The privileges that the superior
individual enjoys are not concessions, they are conquests;
and as such, they presuppose the superlor individual's
capability of reconquering them at any time,

For me, nobility is synonymous with a 1life
of effort, ever set on excelling itself, to
transcend from what one is to what one sete up
as a duty and an obligation., In this way the
noble 1life stands opposed to the common or
inert 1life, which reclines statically upon it~
gself, condemned to perpetual immobillty, unless
an theggal force compels it to come out of
itself,

%MQ; P 183’



CHAPTER VI
THE THEME OF OUR TIME

The modern age began, in Ortega's historical chronology,
with the generation of Descartes, the decislve generatlion
falling between the years 1610 and 1634, It was this gener-
ation that first developed the new thoughts that were to set
the theme for the modern age with full clarity »nd in com-
plete possession of their meaning. ,From the time of this
decisive generation Western man's concept of the world
changed gradually from generation to generation over the next
three hundred ysérs. However, beginning with the generation
following the generation of 1911, that is, the generation be-
tween the years 1919 and 1934, with its median year 1926, the
Western world entered a stage of historical crisis,

The breakdown of the established order had begun earlier,
The German theologlans, through their examinations of the
Bible, had vegun to guestion the litersl interpretations cur-
rent at the time. The work of anthropologists like Sir James
Frazer added to man's knowledge of primitive religions,
showing that Christiasnity was not wholly umnigque, The work of
Charles Darwin further rocked the foundations of the estab-
lished order, but continuity was held, temporarily. With the

90
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generation of 1926, the traditional norms were destroyed,
and no new omes were put forth te take thelr place,

The Great War, which was to have made "the world safe
for democracy,"” had failed. Millions of this generation had
died, promises had been broken, civillzstion cheapened, The
generation that returned from the war found that the o0ld
ideas no lbnger{eufficeé to gilve them 2 meaningful defini-
tion of its circumstsnce, The staid Victorian Age and 1ts
hopelessly optimistic faith in progress gave way to the iceﬁn
oclantie bittérness of He L, Mencken, Wilfred Owen, Siegfried
8asgo0n ] thayflawarj prose of an earlier age gave way to the
iléan, stripped-for~action sentences of Hemlngway and a host
of lesser imitators as the "lost geﬁerat&oﬁ“ cast about for
& more concrets norm than the Great Gatsby syndrome,

True to historical form, the modern period of historical
crisis gave rise to exiremism as a form of 1ifet in 1917 the
Bolshevik ggggugiéﬁag overthrew the provisionsl government
of Rusela; in 1922 Mussolini's Black Shirts marched on Rome;
end in 1933 (five years after Ortegas wrote Ihe Resvolt of the
Magses), Herr Adolf séhicklgrubar wag named Oaanéallor of
Germany, Nor were the war-torn countries the ounly ones ta>
experience extremism: Spain's Second Republic fell to the
Falange in 1939; thé United States experienced the Nazi Bunds,
Father Coghlin, Huey P, Long, gt al., and the hysterla of

the McCarthy era is too recent to require further comment, In
Mexico the Cristeros and their spiritual descendants, the
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the Sinargulstas, struck terror in many hearts before they
were brought under control.

The unifying factor in all these examples of extremism
15 the ascent of the masses to complete social power, "Such
s corisis has occurred more than once in history. Its
physiognomy and consequences are known., So also is its
name. It 1s called the rebellion of the masses,"'

In order to understand Ortega's meaning fully, we must
avold giving a purely political tinge to the words "rebel-
lion," "masses," and "social power." "Publlc life is not
solely political, but equally, and even primarily, intel-
lectual, moral, economic, religious; 1t comprises all our
collective habits, including our fashions both of dress and
of amusement."® The rebellion of the messes consists in the
nass-man sscending to the positions of social power which
have heretofore been the prerogative of the elite, However,
it is not a matter of the society; that would be a case of
personal error, not a sociological subversion. "Ihe gcharac-
teristic of the hour is that the gommonplace mind, knowlng
itself to be commonplace, has the assurance o proclalm the
rights of the commonplace gnd %o impose them wherever it
L. "

1 ’ s

Ortega y Gasset, Jose, Las QObras Qggg%gtﬁs de Jose
Gﬂeﬁg I G&Bﬁgt,vglo iV (Maarr% %, Pe +t e
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In his use of the term "masses” Ortega does not mean =
particular soclio-economic class: mass-man is found at all
levels of soclety. UWe may define mass-man as

e« » o a man emptied of his own history, with no

inward past, and so given over to any so-called

"i{nternational® discipline, He is less a man

than the shell of one, made of plain ldola fori;

he has no insides, no inalienable privacy o

his own, no irrevocable "I." Consequently, he

is always ready to play at being anything. He

has only appetites, he believes that he has

only rights and no obligations; he 1s a man
wlthout the 1mperat1vg of nobility--gine

nobili tate--the snob.

The masses, then, are so-called not because of their great
nunbers as much as because of the inertia, or mass, that they
manifest, The mass-msn has no patience with anything that is
excellent, individual, or superior in any way; it crushes
these things beneath it., The rule of the mass-man 1s demo-
cracy as a soclal ideal instead of a purely Juridical
idesl-~democracy with a vengeancel "The sovereignty of the
ungqualified individusl, of the human being as such, generally,
has now passed from being a Juridical idea or ideal to be a
psychological state inherent in the average man, ">
Man's liberty 1nvalveg limitation; yet the mass-man be-
lieves that to 1ivé 1s to meet with no limitation whntisoever,
Seeing no limites to himself, and finding complete freedom as
his natursl, established condition, wlthout any speclal cause
for 1t, the modern mass-man feels no compunction to refer to

any authority higher than himself,

5

41p1d., p. 121, Ibid., p. 152.
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He is satisfied with himself exactly as
he 18, Ingenuously, without any need of being
valn, as the most natural thing in the world,
he will tend to consider and affirm as good

everything he finds within himsglf: opinions,
appetites, preferences, tastes,

It there is no suthority higher than the individusl,
some sort of standard to which it is possible to appeal in a
discussion, there can be no civilization, OCivilization is
the will to live in common, and a man is uncivilized, a bar-
barian, to the degree that he does not take others into
account, |

The world is a civilized one, its inhabw
itant 18 not: he does not see the civilization
of the world around him, but he uges 1t as 1if it
were a natural force, The new man wante his
motor-car, and enjoys 1t, but he believes that
it is the fruit of an Edenlc tree., In the
depths of his soul he is unaware of the artifi-
cial, almost incredible, charscter of civiliza-
tion, and does not extend his enthusiasm for
the instrumentg to the principles which make
them possible,

Unless civilization, culture, is constantly created
anew, 1t will perish, since clvilization, like life, is
always a process of becoming. Unless the mass-man relin-
qulshes soclsl control and allows the elite to recreate the
culture, modern civilization cannot long endure, since withe
out physics and chemistry, the planet cannot support the
numbers that now inhabit 1t.

Civilization is not always there, it is
not self-supporting, It is artificlal, and

SImad., Vol. III, p. 109. TIpid., Vol. IV, p. 196.



95

requires an artist or an artisan., If you want
to make use of the advantages of civilization,
but are not prepared to concern yourself with
the upholding of civilizatlion, you are done.
In a trice you find yourself left without
civilization, Just a slip, and when you look
around everything has vanished into air, The
rimitive forest appears in ite native state,
ust as if curtains covering pure Nature had
been drawn back., The Jungle is slways primi-
tive and, vige versa, everything primitive is
mere jungle. A

Hess-man 1s born into a world of plenty, into 2 well-
ordered soclety that seems to run along on its own power, and
he comes to feel that automobiles, aspirins, and four-lane
highways are an integral part of nature-nﬁhare for the ésk-
ing.

This leads us to note down in our psycho-
logical chart of the mass-man of today two
primary traits: the free exgansiun of his vital
desires, and therefore, of his personality; and
his radical ingratitude toward all that has made
possible the ease of his existence, These traits
together make uf the well-known psychology of
the spoiled child, And in effect, L1t would
entall no error to use this psychology as =
"gight" through which to observe the soul of
today's messes., Heir to an ample and generous
past--~generous both in ideals and in asctivities-
the new vulgar mass-man has been spolled by the
world around him, To spoll is to put no limit
on caprice, to give one the impression that
everything is pgrmitted to him end that he has
no obligations,

The epoch of the mass-man ig the age of specialization,
Instead of scientists, the universities produce technicians,

tralned in inoreasingly smaller areas of specialization, and

Srmd., p. 201. 9vi4., p. 181.
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with no zrasp of the underlying concepts of sclence or of
civilization., From his knowledge-in-depth of his narrow
field, the speciallst then projects and pontificates on all
other fields. le 1s, Ortega says, & learned ignoramus; and
a8 such, is only a half-step removed from the rest of the
nags-mnen,

Thus mags-man suffers from intellectual hermetlcism: he
finds himself with a set of stock definitions of his clircume
stance, and decides to content himself with them snd to
consider himself intellectually complete,

Once and for =211, he consecrates the

assortment of toplcs, prejudices, fag-ends of

idess, or simply empty words which chance has

piled up in his mind, and with an audaclty only

explained by ingenuousness, wlll impose thenm

everywhere, This 1¢ ., . , the characteristic of

our times not that the vulgar believes iitself

superexcellent and not vulgar, but that the

vulgar proclaims and imposes the gighta of vul-

garity, or vulgarity as a right,!

Wie see with Communism, Syndicalism, Fasclsm, and White Citi-
zen's Councils the type of individual, described by Ortegs, who
does not went to glve reasons or to be right, but simply
shows himself resolved to impose his opinions on the rest

of mankind.

Ortegas contends that the greatest danger of this rise
of the mass-man is the State., In the past, authoritarian
States have oppressed individuals, but there has been an in=-

violeble area where the State did not transgress, The rise

Orpid., pp. 187-188,
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of the mess-nman has given rise to the Totallitarian State,
which recognizes uno area as inviolable.

The coutemporary Stete is the easlest seen
and the best-known product of civilization. 4nd
it is an interesting revelation when one takes
note of the attitude that mass-man adopts before
1t, He sees 1it, admires 1%, knows that there 1t
igs, safeguarding his existence; but he is not
consclous of the fact that it 18 a buman crea-
tion invented by ceritein men and upheld by cer-
tain virtues and fundamental qualities which the
men of yesterday had, and which may vanicsh into
alr tomorrow. Furthermore, the mass-man ssces in
the State an anonymous power, and feeling hiue
self, 1llke it, anonymous, he belleves that the
Stete 1s something of his own. Suppose that in
thgffublie 1ife of a country some difficulty,
confliet, or problem presents ltself, the mzoss
man will tend to demsnd that the State intervene
immediately and undertake a solution directl¥
with ite immense and unassailable resources, '!

One of the characteristics of the extremiem that becomes
manifest in periods of hiatofiéal crisis 1s the desire to
retreat into 2 small corner of the univefae, reducing the
complexity of the world in%to a Simyl& entity that can be
swallowed whole. ,

This withdrawasl by man into & corner of

the world is an exact symbol of desperstion in

its first stage. It signifies that man, in ef-

feet, reduces life and the world to a corner

to & single fragment of what it was before, 12
Modern mass-man has retreated from the complexity of soclety
to the narrow sphere of politics--making 1t the whole world.

The mass in revolt has lost all capacity
for knowledge or devotion, It can contain

nothing but ?alitics, a raving, frenetic, exor-
bitant politics that claims to replace all

1'!;}3;&41 Pe. 225, ?21131@., Vol, Voo De 108.
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knovwledge, religlon, wisdome-everything, in

short, really qualified to ocoupy the center of

the humsn mind, Politics drains men of solltude

snd intimaecy, and preaching total politicslism

18 therefore one of the techniques of soclallie-

zation.

It is this total involvement in politice that is the
hallmark of both Communism asnd Fasclsm: the State does not
exist for the individusl, but vice versa, Tuis nuch is ob=-
vious, But it is also the hallmark of the masc-men in
general, even in demacratia socletles, It has been but two
or three &ears since s showing of Pleasso's paintings was
cancelled in Dallas because of the painter's political lean-
ings, = recent exemple of Ortega's point that politics re-
places art,

e o o the nass-man does in fact belleve

that he 1s the State, and he will tend more and

unore to set ites machinery working on whatsoever

pretext, to crush beneath 1t any creative ninore

ity vwhich disturbs it--disturbe 1t in any ordef

of things: in politics, in ldeas, in industry. 4

Thus State intervention is the gravest danger that
threatens oivilization todsy. The mags-man rebels against
diversity; he is utllitarien and does not reallze that liberty
and divaréity are reciprocal, HMen's liberty demsnds that he
mugt have more than one alternative when he creates his life
through choice., Through State intervention mass-man is able
to impose a sterile uniformity on the nation, & sameness
that stifles sll spontaneous soclal effort which is the sus-

taining and impelling force of human destinies,

®Im4., Vol. IV, pp. 130-131. %1014, p. 225,
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The result of this tendency will be fatal.
Spontaneous social action will be broken up
agaln and ageln by the intervention of the State;
no new seed will be able to fructify. Society
will have to live for the State; man for the
machinery of government., And as, after all, it
is only a machine, whose existence and mainte-
nance depend on the vital supports around it,
the State, after sucking out the very marrow of
soclety, will be left, bloodless, a skeleton,
dead with that rusty death of machinery more
gruesome than the death of a llving organism, !>
It must not be supposed, however, that Ortega is entirely
pessimistic about the future of Western Civilization. Western
men has gone through two periods of crisis in the past, each
time emerging stronger then ever, Europe is demoralized, said
Ortega, and this demoralization has brought about the revolt
of the masses, But this does not necessarily signal the
eminent doom of the West, What is needed is for Western
Civilization to embark upon a new program, to set a goal toward
which to recreate itself anew, Once a definite, long-range
goal has been set, government will cease being 2 hand-to=-
mouth operation, and the masses will fall in behind their
leaders. In 1928, Ortega envisioned the creation of a United
States of Burope as the enterprise that would pull the West
out of 1ts doldrums., A war and a half later, with the
European Coal and Steel Community burgeoned into a Common

Market, we may find that Ortega was correct,

157014,
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